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dncwd Introduction
zexve`d xve`
dcng lk iave
dlebqd zlebq
ycw lk xwie
.epl dfd ycewnd xiyd
minkgd xia` mein
likyd eilr 'd gexa
.dfd meid cr
.ede`xw miycw ycw mcw ipwf
edepk diwp zleq
mxfpe mixiyd y`x

The Song of Songs is special
It holds the mysterious of secrets

The
and their

mler zepy zcng
micr iave
dpeazde diyezd oqeg
zrcde dnkg mqe`
xdfde xe`d oern
xdvde zegvgvd ld`
mei did `l
mipn`pd epinkg exn` dk
.l`xyil mixiyd xiy ea ozipy meik
What is the Secret
of the Song?
Who is it about?

dfd xiyd ceq dn mle`
e`yp elyn in lre dn lre
ei`iap dnd in
e`ap dn lre
mixacd exn`p in lr
e`ltp c`n xy` dl`d zepeifgde
erahd eic` dn lre eceqi dn
xacnd on dler z`f in
xar wng xy` dcece
xegad cecd in
eci gly xy`
xegd on
diherk ezirxe
.diav in`z dicye
dpeale xen zxhewn `ide
dphwd dzeg` `id ine
xterde iavd df `ed in
xtekd lky`
micy oia old
mixdva uaexe
getzde xend xexv
gibynde uivnd
milzlz eivzewe
mililb eicie
mili`k eilbx
milagnd milreyd md ine
mipyeya drexd `ed `et` in
mipeik eipir xy`
micenrk eiwey
micngn eleke
daaxn lebc

The treasure of all treasures
The best of the most desired
The potential of all potentials
The dearest of all holies
This song is sanctified [dedicated] to us.
From the day the knight of sages [Solomon] was
Endowed with the spirit of HaShem
To this day.
The sages of old called it “The Holy of Holies”
They named it refined flower
The master [head] of all songs, and their crown
miaezkd zx`tz
glory of all Writings [Hagiograph]
mxcde
splendor
The most desired of years of eternity
And their best jewel
The strength of initiative and insight
The barn of wisdom and knowledge
The dwelling of light and splendor
The tent of brightness and openness.
There was no day [as joyous] -so said our loyal sages -as the day The Song of Songs was given to Israel.
But what is the secret of this song?
What is it about? Whom is it about?
Who are its prophets?
And what did they prophesize about
Whom were the verses said upon?
And these visions, so wondrous
What is their source? and what do they signify?
Who is the one ascending from the desert?
Sneaked out and vanished
And who is her lover who
Who is the selected lover?
Whom sent his hand
From the [doorknob] hole
And who is his spouse, who like wraps him
And her breasts as deer twins.
Filled with incense of myrrh and francinsence
Who is their little sister?
Who is the deer and roe?
Who is the cluster of tar? ???
Who sleeps between the breasts
And relaxes at noon time
The bundle of myrrh and apple
Who peeps and watches out
Whose hair ends are curls
And arms cylinders
His legs like rams
And who are the damaging foxes?
Who, then, is the shepherd in the roses
Whose eyes are like doves
Whose thighs are like pillars
Who is all sweetness?
Greater than tens of thousands
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dad` elbce
xza ixxd lr cecd
xzqa ezpei `id ine
de`pe dxexyd
dad` zleg `ide
dnge dxa
.dnei` zelbcpke
dizezty ztepe
dipy qiqrd xcrke
dipir oeayga zekxa
dinrt eti milrpae

The Song is Disguised
As a Passion Song
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And his banner is love
The lover on mountains of divide
And who is his dove in hiding
The black and fair
Who is love sick
Beautiful like the sun
And awesome like angels
And the sweetness of her lips
Whose teeth are like flocks of nectar
Hers eyes like pools in Heshbon
And in her shoes her steps were beautiful

eaqna jlnd `ed ine
zenlre
eaiaq zepae
miyblte zekln
miypa dtide
zinleye dnly
mipgnd zlene
oepale dlk
milyexi zepae
miwyepde miwyegd md in
mirexde mirixd
.micicide micecd
.mixneyde xird
mixhepde oend lraa mxkd
mixeab miyye dhnd
eicenre oeixt`d dne
eicbne obde
eipqpqe xnzd
mipb oirn
mipenx qcxte
miptbde mi`cecd
.migetzde zeyiy`d
miwnrd zpyey
migegd oia `ide

And who is the reclining king
And the young maidens,
and the daughters around
Queens and mistresses
And the most beautiful of women
Solomon and the Shulamite,
And the [??] of the two camps?
The bride and Lebanon and
The daughters of Jerusalem
Who are the passionate and kissers
The friends and shepherds
The lovers and mates
The city and the guards.
The vineyard at Baal Hamon and its guards
The bed and its sixty valiant men
And what is the canopy and its columns
The garden and its fruits
The palm tree and its frawns
The spring in the garden
The orchard of pomegranate
The love apples and the vines
The wine glasses and the apples
The rose of the valleys
Which is among the thrones

zepetv zecg dl` lk
zenezg zeceqe
zenlrp ze`ilte zenx zenkg
mcw inkg
ezlbra eyxg
e`vn `l ezcge
oexg` xec ipeape
eznc` eccy
e`yp `l eizenel`e

All these are hidden riddles
And sealed secrets
Elevated wisdoms and mysterious wonders
The sages of old ploughed with
its carriage [meddled with its secrets]
But did not find its secret
And the sages of late
Robbed its land
But did not carry its sheaves

xtq rcei ci lr xtqd ozipe
df `p `xw xn`l
`ed mezg ik lke` `l xn`e
dcgl idze `id dcg

If the book were given to a knower of books
With a request: “Please read it”
The response would be: “I cannot. It is sealed”
“It is a riddle and will remain one”

xiyd dqkzi da xy` dlnyd
mi`ex ipirl ezelbda
zecici xiy `ed
dnly jlnd oia
ezweyge
ezirxe o`va drex oia e`

The garment with which the song covers itself
When revealed to the eyes of the seers
Is a song of friendship
Between King Solomon and
his [female] passion
Or between a sheep shepherd and his lover

wyg ixac `ln

It is full of words of passion
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enl mixcq oi`
zeax zevilne
enze` oian oi`
zevilnd aexe
mvayl miyxtnd e`lp zepeinced
mze`elna hytd adf zevayna
xeyinl aewrd eniyie
did lyn exn`ie
Who are the lovers
in the Song?
Midresh:
- The nation of Israel

abypd `ed in la`
fld xwid zxc`a shrznde
mi`ltend miwyegd md ine
minlrpd micicide
dl`d zevlgn miyaeld
micr icra e`eaie
.milyend exn`i
l`xyi zqpk ik
dweygd `id `id
didl` oeilrd dcec `ed wyegde
dixerpa mixvna dy`l el dyx` xy`
micec zr dzr ribd my
dizelelk zad` xkf my
div xacnae
dleza dxyw my
dixeyw dlk dicr
ycw zeaaxn `z`e
dicy ipy mixtr ipyke
iav ux`ae
dilr eitpk yxt
ez` minler ziaae
dlk oepaln
oepal gixke
.dizelny gix
drixn dy` dcba cr
ezian dglyie
diryta
mixerp zy`e
didl` xn` q`nz ik
dilzek xg` dpd iavl dcec dnece
aeyi cere
aehl dilr yeyl
dizea` lr yy xy`k
edellq df jxc
.mdiyxcna yxcnd inkg
mdizeawra ekld miyxtnd aexe
miaezkd ihxt oexzta cal
mixn`nd jynde
.mdizelbrn erp
ekxcl yi`
.mdipira aehk

Philosophers say
The Song is about
Nature

dxiwgd inkge
dvilnd ztpvn exiqd
dxhrd enixd
dxev eyr xneg ilane
dxrya mideab mixd elze
lk dfd xiya ebx`
rahd znkg
zkxrnde
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It has no order
And many [stylistic] sayings
No one understands
And most these riddles
The interpreters were reluctant to place them
In the golden squares of simple [peshat] in full
Instead they made the plain crooked
And said: "This is only a parable.”
But who is the elevated
Who wraps himself in this precious cloak
And who are the wondrous lovers
And the disappearing [hidden] friends
Who wear these fancy garments
And came with their jewels
Said the interpreters [by means of parable]
As the congregation of Israel
She is the desired one
The desiring one is her supreme Lover, her God
Who was engaged to her in Egypt, in her youth
There was a time of loving there and then
He remembered the love of their betrothal
In the arid desert
She committed her virginity
Adorned with her jewlery
He came from the multitudes of holiness
And her two breasts as two roes
In the land of deer [the best land, Israel]
he spread his wings upon her
In the house of eternity he
his bride from Lebanon
The scent of her garments
As the scent of Lebanon
Until the [?] women betrayed him
And he sent her away from his home
When she sinned
“The women of [his] youth
was rejected,” her God said
Her lover is like a deer behind her walls
Until he returns
To rejoice upon her in goodness
As he rejoiced with her ancestors
This path was paved
by the sages of the Midrash
And most interpreters followed them
Except for the solution of the detailed verses
Their discourses.
Moved in their own trajectories
Each interpreter in their own way,
As best they saw
And the sages of research
Removed the hat of [stylized] sayings
Lifted up the crown
And created form without matter
And hung high mountains upon a thread
They weaved in this song
All the science of nature
and the celestial beings
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zkqnd mr yiakr ixew
miaezkd z` erepie
dny didi xy` l`
zkll diteqelitd gex
ma zavn x`ype
zklya xy` oel`ke dl`k
mixe`ade miyexitd aex xac seq
mixria oetv izkxia mixxxg mipkey
mixvrp yexcde fnxd leaba
miwegx hytd ayen xirn
miwven izla aezkd darna
miwwefn dvilnd lilrae
z`f eprci ik mbde
el iwl`d xacd ik
mi pek sl`e mipt miray
ihytd xe`ad z`f lka
zrc ziy`x `ed
mixryd gztp ea gztnd `ede
dnipt ycwd l` mixcga `eap mxh
.jln ilkid l`e
dpia jlikydl iz`vi okl
dpif`de jpf` hd
ycg xry jl gzt` dpd
xe` d`xz jytp ea
rebxn `vnze
mipirl aehe xe`d wezne
ynyd z` ze`xl

Malbim’s Interpretation
is different and superior

mix`and zaygn `l
dfd lynd zipevg zpada
izeaygn
lynpd zpeka mdikxc `le
ikxc
ecal dnly jlnd `l
dcicie drix dfe dcec df
`ed xacna o`v drex `le
.dcri mbe dcng ecal
l`xyi zldwn lr `le
elyn iyext itl xiyd `yp
elrtne rahd iyrn lr `l mbe
dnly ilad xtqi lynd
eziig miiga ecer
rix zaed` dnlrde zeaxd eiyp
ezad` dq`n xy`
dwfgd eci zrc degz dvilnde
ez`eap gexa
mi`evd eicba hyt zr
eznyp dwac miig midl`ae
minz eidi eicgi dvilnde lynd
zcll mdini e`lnie
mine`z zg` m` ohaa mpde
minel` minl`n epgp` dpde
davp mbe iznel` dnw dpde
dacp made` miaezkd gaeyn `tx`
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Cob webs with its masks
And they gravitate toward the writings
Where the
spirit of philosophy could go
And they were left as a tomb
Like a oak in autumn
In short, most interpretations and commentary
Resides in the quarters of north, in the forests
At the border of hint [remez] and drush they stop
They distance themselves from the city of peshat
Not grounding themselves in the depth of it
And cleaning themselves from the essence of it
Although we knew
That the divine word
Has seventy faces and a thousand directions
Nevertheless, the simple explanation
Is the beginning of wisdom [and knowledge]
And is the key with which the gates are opened
Before we enter the rooms of the inside Holy
And in the chambers of the king.
Therefore I have set to teach you understanding
Please set your ear and listen
I will open a new gate for you
Where you should will see light
And you’ll find rest
And the light is sweet and good for the eyes
To see the sun.

Not the thought of the interpreters
In the external understanding of this parable
Are my thighs
Not the ways in understanding the analogies
Are my ways
Not king Solomon alone
Who is her lover, her friend and mate
And not the sheep shepherd in the desert
He alone is the desired and the goal
And not on the congregation of Israel
This song is an analogy by my interpretation
And not on the deeds of nature and its actions
The parable will tell of the vanity of Solomon
When he was alive
His many wives, and his beloved maiden
Who rejected his love
And the riddles will testify his strong
Hand in the spirit of his prophesy
When he derobed the garments of his sin
And his soul adhered to the Living God
And the parable and the sayings will be in accord
And their pregnancy period will be over
And they are twins in one belly
And we are both gathering sheaves
And my sheave stood up and was erected
I will heal their regression, bestow love upon them
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King Solomon captured
A good looking maiden but she remained loyal
to her lover, the desert
shepherd
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dad` ilr mlbce
izgiy z` yxt` dzre
izcg xepka gzt` ipf` lynl dh`
mkizenel` dpaeqz dpde
iznl`l dpiegzyze

And their standard upon me is love
And now I will explain my discourse
I will commence not to say my riddle
And then your sheaves will turn
And bow to mine

xtqn lynd
miypd oend oia ik
miyblte zekln
dad`l dnly xac dnda xy`
miadx eytp dwyg
miad` zli`
dninie drivwk dnl`
dngk dxa
dni`zn dlek
dnc` lr denk oi`
.dn` ipa o`v drex `ide
dnl`p diffeb iptl lgxk `ide
dadle dizenvra xevr y`k ik
dad` zdly y` ityx
mlrp mlr l`
ipenl` ipelt
ipenc` i`ex aeh
mipzn xifxfe mipir dti
mifxd mkge .mifx`k xega
miicbe o`v drex
mizkxia dcya ixxd
miny xypk mei mei yegi `ede
dny dpeg `ed xy` xacnd on
dnly ixcg l`
dnebrd ezirx oern
ezad` zixa cinz dnr ycgie
eznz ezpei di`xwie
.ezlk ita irixe icec `xwp `ede
mixney dilr jlnd ciwtd ik mbde
mixhep dze` milyexi zepa
mixeab miyy ezhin aiaqe
mizygpe lfxa ilerpn z`f lka
elrp `l dad`d ityx ipta
mizlc gixa dnege
elicad `l miwygd oia

The parable tells
That among the multitude of women
Queens and concubines
Whom Solomon loved
His soul desired
One love fawn
A young maiden [??]
Clear as the sun
All fitting
There was no one like her on earth
And she shepherds her nations sheep
She is like a lamb, silenced before her shearers
Fire is stored in her bones
Flames of fire, the flame of love
For a mysterious young man
Unknown
Good looking and red-haired
Good eyes and fast hips
A valiant person, a sage of secrets
A shepherd of sheep and goats
His mountains at the edges of the field
And every day he feels like the eagle in the sky
From the desert where he encamps
To the chambers of Solomon
The dwellings of his saddened spouse
And he renews his covenant of love with her
And he calls her his dove, his pure one
And he is called the lover and friend by her
Although the King set guards to watch her
The daughters of Jerusalem watch over her
Around his bed sixty valiant men
Even though there are iron and copper locks
They cannot lock out the flames of love
And the walls and bolts
Cannot separate between the passionate

cinz dnr xacl ay cecd ik
mizlce dfefn xeg jxc
xacnd eixg` d`vi `id mb
miztynd oia enr zvaex
dixg` etcxi dz`v zr lkae
dixhep oeiv zepa
mipgnd zlegna deaaeqi
mici odil` z`yep `ide
milyexi zepa mkz` izrayd xn`l
dad`d z` exxerz m`
daxg zt dnr il aeh ik
daxre div xacna
.daeh izi`x `l ma bper ilkin
.da`ca ledn gwxd oiie
minid zixg`a
mili`d xter `a
minya ixdn
egxf dilr ecin mipxw
egxt dad`d i`cece

As the lover returned to speak with her
Through the hole of the door and the threshold
She too, went out to the desert to look for him
She relaxed with him among the sheep
And when she left, the guards pursued her
The daughters of Zion and their guards
They encircled her in the dance of the two camps
And she reaches out her arms to them
Saying: I adjure you daughters of Jerusalem
If you arouse love
I had better have a dry piece of bread
In a arid desert
Than all the pleasures I have not seen any good in
And the wine of concoction mixed with sadness
At the end of times
The roe of deers will come
from the mountains of perfume
The rays of his hands will radiate upon her
And his love apples will blossom
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egvp y` ityx dityxe
egley iytg dewzd ixiq`e
egxa xacnd l`e
egvt dpx mixxeynd zwdle
dad` dfr zenk
dabyp le`yk dz`pwe
dadld z` miax min eaki `l
.dax medz ine zexdp `le
exdhp miwgy exq miard
exagzd mirix exar millv
exdpe ehiad exbg oeyye lib
exnf mixnfnd exhr zxhr
exy mixxeynde
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And her glitters of fire will triumph
And the prisoners of hope will be released
And they will escape to the desert
And the choir of singers opened and sung
Love is as strong as death
And jealousy is as elevated as hell
Many waters will not extinguish the flame
No rivers or the waters of the depth
The clouds will be gone, the skies pure
Shadows will pass, and friends reunite
Joy and gladness will enjoined and shine
Singers will crown your crown and sing
And the poets will sing

drved A Proposal
The body is like a city,
different parts operate
under one rule

diyez inkge xwgnd inkg
diebd z` mdilyna enci
zelbcd dizegk oend mr
zelrtznde zelretd
di`ave ax jln zixw l`
.diyp`e zg` dphw xir l` e`
xira e`vniy enk ik
mipey miax miyp`
mipend mipend
mipeg elbc lr yi`
micxetn miwqra milrete
micgein miyi` mizilkzl
zeax zegk oend dieba mb ok
zeaevwd xcrk
dpgi enewn lr yi`
dpap erah ceqi lre
dpri ezlerte
dpti cgein zilkzle
xird iyp` lky enk oke
xirve ax
zllek dbdpda etzzyi
lyen zg` dlynn zgz exagzie
miwge zc zgze
miwicv mihtyne
miwqere miwfgzn mleke
e`av lr yi`e elbc lr yi`
ezcear lr yi`
e`yn lr yi`e
dpekn lr xird mely cinrdl
dpern zxki la
mixvere miy`x mdipia yie
mixheye mihtey
mixidfne mievn
mixabe sh mrd zlce
mixrp mr mipwf
mixk`e minxek
mirpkpe mibdpen
mirneye mixdfen

The research and wisdom sages
Compare the human body in their analogies
With the multitude of its great powers
Which are active and self-active
In the court of the great king and his hosts
Or in one small town and its inhabitants.
As in a city
There are many types of people
Multidues upon multitudes
Each person encamped by their banner
Each engaged in their separtate activities
Each with their own private objectives
So does the body have multiple forces
Like a flock of sheep
Each encamped in their own place
Built according to their own nature
Responding according to their action
Each inclined to a special end
As each of the inhabitants of a city
Old and young, honored and common
Participate in the general managment [of the city]
And join toghether under one ruling goverment
Under a set of one set of laws
And just judgements
They all reinforce themselves and act
Each according to their banner and host
Each per their work
Each per their load
To establish the peace of the city
So that no harm will occur to it
And some of them are leaders and setters
Judges and guards
Knowers of the law and warners
And the common folk and the men
Old and young
Vineyard workers and farmers
Subjected and lead
Warned and listening.

dizecne diebd zegk lk mb ob
dizepgne dizepekz
dk`lna miyer mlek
dklnnd iyp`k
dpekn lr cinrdl

All the faculties of the body and its characteristics
Its qualities and encampments
They are all engaged in their work
As the subjects of a kingdom
To establishe
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dpipre diebd mely
dpefne dze`ixa dzeig
dpprx dztke diyxy glyze
llek irah wg zgz mitzzyn mleke
lleazn `ed mdizegk lka
eziiebe igd z` cinrdl
eznc` lr ezeid ini lk
eztilg `ea cr
zeiy`x zegk mdipia yie
micewtd lr micnerd
zezigt zegke
micarl mdl epzp xy`
jexre x`azn xacde
ux`a miteqelitd ixtqa

The peace of the body and its matters
Its vitality, health and nurishment
As it deepens its root, and freshens its branches
They all participate according to one natural law
Which is embedded in all their powers
In order to make the person and their body
As long as they live
Until the day they die
Among them are primordial powers
Who control the governed
And lesser powers
Which were given to them as slaves
And this issue is explained at length
In the books of the philosophers.

The soul is the ruler
The flesh is dependent
upon the soul

dpigad oira siwyp xy`ke
diebd zegk lk lr
dpia ma opeazpe
ecnri dnr mlek ik epi`x
.eca`i dnre
eclep xyad mr
.ecxtp `l mzenae
xtrd on eid mlek
.oeaeyi mxtr l`e
xngl mdl did xngd
.oeaepi epnne
.ezia icili eikipg md
.ezixa ilra md
.eze`z ze`lnl mivx
mzciwy ixt lk dfe
.mznc` lr mzeid ini lk
.mziieb oevx witdl
.eizel`yne eibeprz
.eizlreze eiie`n
.mipeade dixwd igxf` md
miptl xird iayei md
.dnc` icaere mixk`
.dnkg del` myd ik
.lar mr mlek
.lagi oie`
.lad dxde
.la` clie
.lakde lagd
.laqde `ynd
.lair zllwe
laza mwlg df

And when we examine well
All the faculties of the body
And observe them with understanding
We can see that all these power
Stand and fall with the body.
They are born with the flesh
And do not separate from the body at death
They all come from dust
And return to dust
Material is a base for them,
And from material they are generated.
They are the disciples and children of material
They are its allies.
They rush to comply with its passions
And this is the fruit of their perseverence
As long as they are alive
To please their body
Its pleasures and desires.
Its longings and objectives.
They are the citizens of the city, and its builders
They are the ancient dwelers of the city
The farmers, workers of the land
The name of HaShem is wisdom
They are all with Eival
An enemy will be hurt
Impregnated with Abel
And a mourning child
The rope and the cable
The load and suffering
And the curse of Eival
That is their part in the world

The sould is divine
The body is her subject

`id zg` cal
.zkldzn `id micitld d`xnk
.zklend `ide `id jln za
.mixbtd z` dignd hird `id
.mixyad oia xaerd y` citl
.mixcrd ewyi `edd x`ad on ik
.dtid dpeid `id
.dtwyp xgyk
.dnipt jln za dceak
.dngk dxa
.dlkd `id dirxd `id
.dlq zniiwd
.zlkynde digd `id
.zlcap xya ipa lkn

Alone is the one
Who walks like the looks of torches
She is the daughter of the king, and she rules
She is the falcon that revives the corpses
The torch of fire passing between the flesh
Since from that well the flocks drink
She is the beautiful dove
Reflected like dawn
Her honor as daughter of king is internal
Clear as the sun
She is the spouse, the mate, the bride
Who exists forever
She is the living one and the thinking one
Separated from all flessh
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.jic lk` `vnz yac
jkg l` wezn ztebe
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And behind the mezzuzah [threshold] and the wal
She places her memory
In her hidden strength
In her lover dwelling
on the mountains of perfume
She is the breath of
Shaday the God of the heavens
She is His lover and to Him she adhers
He is her friend and lover,
to Him she yearns
At night she arrives
In the morning she returns
To the God that she loves
She will not sign treates
With the inhabitants of the land
And she will not pardon them.
If they call her, she will not answer
And when the One who owns all living souls
Will decree: cut the living child in half
She will say: “No, your son is dead and mine alive”
And her redeamer will return her alive
The the convening house for all the living
And then she disappers from all living
Now let me walk in front of her
And level the crooked
Let me open gates for you
And give you treasures of darkness
Hidden treasures
Behold, a hand is reaching out toward me
Holding a book scroll
Written in and out, front and back
I have eaten it and it is sweet as honey
Open your mouth and eat what I give you
If you find honey, eat enough, not too much
And it will be sweet to your palate.

zxagnd `ean Preface
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The life and actions of a human being,
Are separated into two heads [types]
As the two parts from which humans
Are been made.
Firstly, the one head turns to [the house of] vanity,
The life of the body and the material functions
Which stem from him/her being made out of dust
His/her heart turns to fleeting successes
To accumulate wealth and riches
To seek conquest and riches
To love the passions of the world
And the pleasures of flesh.
Secondly, the second head turns
To the track that ascends to the House of God
Which is the life of the soul
And its spiritual actions.
Since it is a product of heaven
Its objective is spiritual happiness
To gain wisdom and knowledge
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To seek fear of HaShem and the response of justice
To love HaShem and cleave to Him
To detest the vanity of time [of this world]
To purify itself from the impurity of the body
To walk among those who eternally stand
When the material forces, her neighbors
Entice her or conquer her
To enter a covenant with them
To guard their vineyards
Or to sleep on the lap of laziness,
The sleep of eternity
Even then, though she is asleep,
But her heart is awakened
It awakens occasionally to shake the dust off
To sneeze seven times
To open its mindful eyes
To realize that its garment is [like] a cloud
And its clothing [like] fog.
But these two heads
I would like to say
Are two types of life
In the image of which a person walks
As long as he/she lives
They were seen and discovered more intensely
In the life of King Solomon, May he rest in peace
As firstly, he reached all the material
And worldly desires
And the pleasures of time,
More than any other person
As he [Solomon] explained in Ecclesiastics
And Secondly, in his emotional life
He merited envisioning God
And the spirit rested with him
And [the Holy One] spoke with him
In dream and vision
Then, according to the power of prophesy
Material could be locked up.
And the forces of matter cease
And its columns weaken
And his divine soul separates then
From the company of matter
And undresses from its soiled garments
And remains alone, cleaving to
The supreme mind
The un-teachable...
He is her lover and mate
And after [King Solomon] composed Ecclesiastics
Where he described the combination of body
And soul, both transient, in vanity
He then composed this holy song
Where he speaks solemnly on the life of the soul
When he was inspired
And cleaved to the eternal lover, greater than ...
Where he taught the people wisdom and ethics
To make known this secret and its affairs
And enlighten the souls who dwell in the fog
And to dress his words with analogy and riddle
Words of the sages, and their riddles.

Malbim’s commentary on The Song of Songs -- Unedited draft v0.56

ezvilna dnci
dnly zia z`
ezieb `id
dizegky `ave
ax jln zixw l`
.mya diawi xxeynd it xy`
.milyexie oeiv
zldw xtqa dfd lyna ynzydy enk
hrn da miyp`e dphw xir
dfg exn`e
sebd df dphw xir
mixa`d el` hrn da miyp`e
xxerznd gkd z`e
dieba lyend xvid e`
eil` mirnyp sebd zegk lk xy`
ezcewt ze`lnl
.dnly jlnd mya dpki
z`fd xird z` bidpn `ed ik
dnly zieb z` l"f
mevr zekln dilr jlne
ax lynn da lyne
.milyexi xira dnly zeklnk
my xn` oke
lecb jln dil` `ae
dze` aaqe
lecb jln dfg ite
xdvid df
ezvilna dpki mb
zeiytpd zegked z`
mdipinl xnega zelzpd
.milyexi zepa e` oeiv zepa mya
.xird zepa md ik
.dfd sebde
mly iyp md
eiyblit
eizee`z ze`lnl
.miyp zcng lk lr eizeweyze
eizegtye eizedn` md
zegwxl el egwi mdn
zete`le zegahle
cilende lcbnde ofd gka
diebd zegk xzie
zeytp zqkna
xn`ie elyn `yid
miypd oend oia ik
.dnlyl did xy`
zg` dirx eytp dwyg
.miypa dtid
.xacna o`v drex l` dpzegn `id
drexd daed` wign dirxd gwlz`
.ezekln zia l` dnly jlnd l`
dy`xa zekln xzk myie
.jlnd cik z`yn dl oziea
mixney dilr ciwtd mb
.dze` mixhern milyexi zepa
gxaz la xenyi dawr dnd
.dcec l` xacnd l`
.xney cwy `eyl la`
daal dztp `l `id ik
.dnly wyg lk l`

11

In his parable, [King Solomon] makes an analogy
To the House of Solomon
Which is his body
And the host of its powers are analogous to
The great court of the king
Which the poet calls
Zion and Jerusalem.
The way he used this analogy in Ecclesiastics
"A small town with few people"
And our sages said
A small town, that is the body
And the few people, these are the body parts
And the arousing power
Or the [evil] inclination which governs the body
To which all the powers of the body report
To fulfil its order
He called King Solomon
Since the king governs this city
Namely, the body of Solomon
And rules it with absolute power
And governs it with forceful government
Such as the kingdom of Solomon in Jerusalem
And he also wrote [in Ecclesiastics]
"And a great king come to it"
And encircled it
Our sages interpreted the great King
As the evil inclination
In his parable he calls
The powers of the soul
Which are dependent on the vanity of matter
By Daughters of Zion or Daughters of Jerusalem
Since they are the daughters [dwellers] of the city
And this body
Is analogous to the wives of Solomon
And his concubine
There to meet his passions
And the desires for all the pleasures of women
These are his female servants and handmaids
From whom he takes cooks
And bakers
The forces which nourish, grow and birth
And the other powers of the body
In which the soul is dressed.
He [King Solomon] recited his parable and said
That among his multitude of wives
Which Solomon had
His soul desired only one young women
The most beautiful of women
Who was married to a desert shepherd.
This woman was taken away from her lover
To King Solomon’s and to his palace
And the King crowned her [Queen]
And gave her royal-generous gifts
He also appointed guards to guard her
The daughters of Jerusalem who surround her
They followed her so she will not escape
To the desert, to her lover
But all in vain.
She her heart was not enticed
To the passions of Solomon
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Her soul detested his love
She despised the king’s food and wine
Her soul yearned and seeker
The lover of her youth, the shepherd in the roses
He too remembered the love of her youth
He walked daily in front of the women’s court
Where she was captured
Watching from the windows
Speaking to her from behind the walls and ...
And she poured her heart out to him
To take her out of her prison
And they set signs between them
He told her how to escape
And where to find him
In the mountains of the divide
She escaped several times from the palace
To the desert where he encamped
And each time the Daughters of Jerusalem
The guards, chased after her
And brought her back, reluctant
To the chambers of Solomon
Until at the end of days
She gathered her strength
Broke the strong copper doors
Ripped off the frames
Untied the chains and disconnected her reins
And she left victorious
With incense and frankincense
To her lover, the deer on the mountains of perfume
This is the parable...
And its riddle...
And this is its resolution:
The most beautiful of women
Whom Solomon desired to love
And bring her to the king’s chambers.
She is his divine spiritual soul
Which descended from the heights
To dwell in the lowly house of Solomon
HaShem said to dwell in the fog-And the lover who shepherds the sheep
Which was engaged to her
Is the supreme lover, the shepherd of hosts
Who sits in the ancient heavens
And dwells on the [pleasant] plains-She’s the one who was locked up by the king
In his palace
And was enticed by his love
He exerted effort, the arousing force
Which governs the body
To control the spirit
To lock up the holy spirit
In a covenant of the love of the flesh
And he tried to draw the divine soul
With the other virgins, her mates
Who are the powers of the mind and desire
To conquer the queen in his palace
To copulate with her
So that she satisfies all his desires and passions
Either in the affairs of the kingdom
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Or in gathering wealth and riches
All the passions of Solomon Whom the daughters of Jerusalem
Guard all around
As they are the the forces of the body
Namely, the forces which surround her
Holding her so that she does not undress
Her materiality
So that she does not take her shoes of matter
Off her feet
So that she does not try to fly as a bird
Over the holy purity
Up to spirituality, to her lover in heaven...-Who wrote parables
Because the soul of the Ra’aya longed
For the shepherd, the love of her youth
Who is crowned in glory like a bridegroom
And she adorned herself as a bride
Namely, Solomon’s soul
Rejected the desires and passions of matter
And did not reveal itself to follow [?]
The ruler of the body
Which is the arousing power,
And its evil inclinations
It only awakened at all times
With a great yearning to her lover HaShem
Who is part of her
She tried her best in thought and deed
To follow his ways and to adhere to him
As the parable said:
Her lover sent out his messages
Behind the wall and the door
Through windows and cracks
The supreme lover himself yearned for her
To endow her with his holy spirit
To educate her in his truth.
He sends her his massages through the wall
The matter which became the screen
Separating between her and the holy of holies.
He watches over her through the windows
And the cracks of the soul
To elevate her from the valley of devils
The wells of matter
To holiness and the holy spirit
To take her out of the murky valley
To the opening of hope And the parable tells of her several escapes
From the chamber of the king
To her lover in the plains
Namely, that by the effort of Solomon’s soul
Its yearning and preparation
To adhere to the divine
She was inspired
And attached herself to the glory of holiness
And merited receiving prophesy
HaShem spoke several times
When she escaped from the chamber of Solomon
Namely, she disrobed from matter
And the cloud and fog were removed from her
Then she was distanced from the love of the king
Namely, that then the shadows escaped
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And the awakening power...
And she was left alone [meditating]
With the great light
And the honor of her bright lover shining upon her
This is what the parable says:
That each time the daughters of Jerusalem
Chased after her
And brought her back to the king’s palace
Whereas the shackles of the body
Were not melted
Hence this adherence did not last long
As after the divine spirit rested upon it
The daughters of matter returned and awakened
To cancel this adhesion
And when HaShem ended speaking with Solomon
And his soul returned to its place in jail
Behind bolts as in the beginning...
As the parables says
At the end of times
She left victorious the house of Solomon
And did not desire to return to it again
Only to attach to her lover
Who betrothed her for ever.
Namely, that when Solomon passed away
And was buried with his ancestors
Then the ties were untied
And the shackles melted
And the trap was broken
And his soul escaped
To its God, the husband of her youth
And the earth [dirt] returned to the land
And the spirit returned to God who gave it
And attached itself to the bundle of life
The life of eternity and ever
As we have chosen [examined]
This holy song, along with its sections
And we went through its divisions
We saw that it was divided
Into five parts or five songs.
Every song tells
How the Ra’aya escaped
From the chambers of the king into the desert
We will find that she escaped
To the desert five times.
In the first four times
It is told that she was forced back
From the desert to the king’s chamber.
On the fifth time, it is told,
She left for the desert and remained there
By her lover, and never returned.
And the parable is
We found that HaShem was revealed to Solomon
And spoke with him four times
And after the speech and vision were over
She, the soul, returned to matter
And was jailed in it as in the beginning
And on the fifth time, at death and separation
The soul was separated from the body forever
And returned to her father’s home
As in her youth.
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The First Song 1:1 - 2:7
The Soul escapes to
reunite with her Lover
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The first song
Starts with the verse
“May he kiss me with the kisses of his mouth”
And ends with the verse
“I adjure you, oh daughters of Jerusalem”
If you arouse love”

dcec l` zwwezyn dirxd ik xtqn ea
.dilzek xg` cner `ede
.ed`vnz dp` enewn dl oiivi epnn ywan `id
xacnd l` d`vie dgxa ike
dcec mr dxagzpe
dad` dilr elbce
dy`xl zgz el`ny
.diwagz epinie
milyexi zepa ik dz`x cr
.dixg` zetcex
eziayi la mdn zywan
.dad`d z` exxeri lae
mdipia xeagd zayp dfae
.mdipy oia ecixtie

And it tells of the Ra’aya who yearns for her lover
And he is standing behind her walls
She asks him to tell her where she could find him
And she escaped to the desert
And united with her lover
“And his flag upon her was love”
“His left [arm] under her head
And his right [arm] embraces her”
Until she saw that the daughters of Jerusalem
Were pursuing her
She asks them to not cause her to stop [her love]
And not arouse love
And then the connection between them is broken
And they are separated.
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This is a parable for the first vision
Told in I Kings 1:3 and in I Chronicles
That King Solomon went to Giv’on
And made one thousand animal sacrifices
And HaShem revealed to him
In a dream at night
And asked him: What shall I give you
And King Solomon asked for
A heart which could listen to justice
To distinguish between good and evil
HaShem fulfilled his request
Nevertheless, the parable tells that Solomon’s soul
Was yearning for her lover
And it came to his house through
The [animal] sacrifices
She, the soul, asked to know His ways
His law and the wisdom of God
And she merited the wondrous adherence
In the prophetic ... [?]
Which then was disrobed from its matter
And adhered to her lover
Until she was stopped by
The daughters of Jerusalem, the forces of the body
Which returned to their [previous] strength
Solomon awoke
And his soul returned to her jail
As in the beginning.

The Second Song 2:8 - 2:7
The Lover seeks the Soul
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The second song starts with the verse 2:8
“The voice of my lover, here it comes”
And ends with the verse
“Until the day is gone
“Go and imagine yourself, my lover, as a deer...”
At the end of the chapter, which tells
That the lover awakened by himself
To come to his Ra’aya, (spouse, friend)
And called her to come and follow him
But she was hiding and locked
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The Third Song 3:1 - 5:1
The soul seeks her Lover
everywhere at night
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Under the level [stairs]
And this revelation was not long
Just a little while, and he left
This is a description of the second prophesy
Mentioned in I Kings 6:11
When [King Solomon] started building the Temple
HaShem asked: this house which you are building
If you follow my ways
It was explained that this was not
A complete prophesy
As it is written
And HaShem spoke with Solomon
“Speaking” is a lower level [of prophesy]
There was no vision or image
This he said in I Kings 9
And HaShem was revealed to Solomon
For the second time
As he had revealed himself to him in Giv’on
He did not consider this vision
And did not....
Hence he did not tell of it
That he was pursued by the
Daughters of Jerusalem
As the lovers separated by themselves
They were only together temporarily
Until the day was over
And the shadows vanished
The her lover separated from himself
As will be further explained in the commentary.
The third song begins with verse 3:1
“Lying on my bed, at night...”
And ends with verse 5:1
“I have come to my garden...”
This song tells how the Ra’aya
Asked for her lover
As she way lying on her bed at night,
And around the city.
She did not find him
Until she left the city
And found her lover
She then brought him to her mother’s house
Then the daughters of Jerusalem pursued her
And the story continues to tell
How she escaped from Solomon’s bed
And how she unified [was alone] with her lover
Who spoke to her in all ways of love
And this refers to [Solomon’s] third prophesy
Mentioned in I Kings 9 and in II Chronicles 4
After [King Solomon] completed
Building the Temple, and inaugurating it
He prayed and pleaded
In speech, requests
And numerous animal sacrifice
As mentioned there at length
And this is an analogy to the Ra’aya
Who request much to reunite with her lover
With all her strength
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The Forth Song 5:2 - 5:?
The Soul falls asleep
Missing out on the
Lover’s visit

ligzn iriaxd xiyd
dpiyi ip`
.irix dfe icec df miiqne
lehit`wd seq
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And then HaShem revealed himself to Solomon
And it was a complete vision
Like the one in Giv’on
Which indicates that Solomon’s soul
Separated from the living Solomon
And she attached to her lover
In prophetic attachment
She also brought him to her mother’s home
Next to the Temple
Which Solomon built, as I will further explain.
Until the daughters of matter
Caused the adherence to stop
And his soul returned to its body
As in the beginning
And then he [the poet] tells about the canopy
Which is the Temple
And he built wonderful things
Which relate to this prophesy
As will be explained in the commentary.
The fourth song begins with the verse 5:2
“I am asleep, but my heart is awakened...”
And ends with the end of that chapter
“This is my lover and my friend”

dncxp dirxd ik xtqi ea
dnly ixcga miax mini
dcec z` dxkf `le
.dgky dixerp sl` z`e
`a zg` dlilay cr
.dgzt lr wtce
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dxrv dzlbe
milyexi zepa iptl
.dad` zleg `idy odl dricde
dcec zpekz odl dxtqe
.eizenlye eizelrne

And it tells how the Ra’aya fell asleep
For many days in the chambers of Solomon
And did not remember her lover
She forgot the love of her youth
Until one night he came over
And knocked on her door
At first, she did not want to arise from her bed
To open up for him
And when she [finally] got up to open the door
Her lover vanished
And she could not find him any more
She revealed her sorrow
To the Daughters of Jerusalem
And told them that she is “love sick”
She told them of the qualities of her lover
His greatness and completeness

`i `na yn l` xeiv dfe
dnly `hg kg` ik
zeixkp miyp `ype
mrn eaal dhpe
minrt eil` d`xpd
xn`ie
jnr z`f dzid xy` ori dnly
eke izixa zxny `le
jcin dklnnd z` rxw` rexw
aezk mye
.dnlya s`pzie

This relates to I King 11
After that, Solomon sinned
And married foreign women
And his heart shifted away from HaShem
Who revealed himself to Solomon,
Saying (I King 5:30)
Solomon, since it was with you [your choice]
You did not keep my covenant
[Tear] I will tear your kingdom from your hands
And it says there that
HaShem was angry at Solomon

dncxp dnly ytpy xiivn dfe
diebd wiga
.eizee`z ixg` dkynpe
dgzt lr wtce `ay cr
d`hg dl riceie
dal l` dny f`e dypre
dcec z` ywal

And this tells that Solomon’s soul fell asleep
Within the body
And it was attracted by its passions
Until HaShem came and knocked on her door
And notified her of her sin
And punished her, then she paid attention
To ask [to reunite with] her lover
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The Fifth Song 6:1 - 8:7
The reunion at death
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Addendum:
The Song of the Thousand
The soul pleads for
her little sister
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To return in Teshuva until she merited
The light and the divine attachment as at first
But her lover sneaked out and vanished
And she became distant from him
His soul did not separate
From material to spirituality
Until the time he left
Then the Daughters of Jerusalem
Namely, the faculties of the body
Found his lover
Who came to gather his soul to the source of life
And they told him that she is “love sick.”
The fifth song begins with verse 6:1
“Where did your lover go”
And ends with verse 8:7
“Great waters cannot extinguish love”
Where he tells that the lover came to his bride
And she attached herself to him
She left with him victoriously to the desert
Neither the Daughters of Jerusalem
Nor King Solomon himself could stop them
Because love is as strong as death
Then she said to the Daughters (8:4)
“Don’t arouse or awaken love”
Namely, you cannot cause
Love to cease anymore.
And this represents that at the time
When the supreme lover
Came to collect the soul of Solomon
To the bundle of life
Then death separated between her and the body
And she returned to her God
The powers of materiality
Do not scare her anymore
Because she rests at the shadow of God
And in this part there appeared wonderful issues
Regarding the soul at its departing time
And after death, as explained in the commentary.

Added to this scroll
Is a small song
Which begins with the verse
“We have a little sister...”
Until the end of the book.
And this song is about the pleading of the soul
When the primordial spirit
Which attaches itself to the soul
And the rest of the emotional powers
Which rely on matter and on the body itself
Which is prepared to receive rewards for its deeds
At the time of resurrection
And an analogy is made
As the Ra’aya is pleading
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Conclusion Prayer
Please send me
Your light
and truth
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For her little sister
Who does not have breasts, as it is said
And this song is called
“The Song of the Thousand”- Shir HaEhleph
Telling about Solomon’s vineyard
Which would bring a thousand silver in fruit
And it says that Solomon composed
Five and a Thousand songs
Namely, that the song that he composed
Has five songs
And added to them, is “The Song of the Thousand”

After that came out the measurement stick
And measured the dimensions of the inner house
And it then went out the gate facing East
And measured five feet in HaShem’s scale
Measuring around and around.
Before I come into the inner court
And the chamber which is in front of me
I pray to you HaShem, send your light and truth
They will lead me and bring me
To your Holy Mount
And to your dwellings
Do not throw me away from you
And your spirit of holiness
Do not take away from me.
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Chapter 1, Verse 1
The Song of Songs.
Which is Solomon’s.
Songs of the Soul.
1:1 Song of Songs.
This song is divided into five songs
Namely, a song which includes the
The Songs of Solomon
Who told in this song
That King Solomon loved one woman
The most beautiful of all women
And he locked her up in his palace.
And placed the Daughters of Jerusalem
As guards around her.
But she was a lover and friend
To a shepherd in the desert.
And she escaped five times
From the chambers of the king
To the desert, to her lover.
On the first four times.
She was brought back to the king’s court
But on the fifth time,
They couldn’t stop her
She left and never returned
Each of the songs will tell.
How she left for the desert
And reunited with her lover.
The first song goes until verse 2:8
“The voice of my lover is knocking...”
And tells how the Ra’aya escaped on the first time
And the way that she escaped
And how she united with her lover
And how she was brought back by
By the guards, the Daughters of Jerusalem.

Analogy / Riddle / [Spiritual Interpretation]
1:1 The Song of Songs.
This song is divided into five songs
And tells in its poetry that King Solomon.
Namely, the evil inclination,
And the arousing power of Solomon’s body
Loved one women, a Ra’aya, a daughter of heaven
His divine spiritual soul
Which was locked in his body,
The kingdom of the evil inclination
And he placed the Daughters of Jerusalem
Which are the various material forces
As guards around her
To steep her into matter
And to have her at his will, to be his mistress
But she was bound
By chains of love.
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To her lover in heaven
Who shepherds his hosts, hosts which He created
And she left the body five times
From the body, which is the chamber of the
Evil inclination which rules there.
And she reunited with her lover
Who is on the plains of the ancient heavens
On the first four times
She left the body while Solomon was alive
By being inspired by the divine spirit
Four times through the visions of God
And every time she returned to the body
When the vision was over
When the Daughters of Jerusalem
the forces of matter, awakened from their sleep.
And on the fifth time, she left
And separated from the body
When Solomon died..
She clung to her God.
To the bundle of live, for eternity.
And each of the songs tells
How she separated herself from matter
And attached to her lover
Face to face.
The first song goes through verse 2:8
“The voice of my lover is knocking...”
And tells how the divine Ra’aya separated
From the gentiles on the first time.
By the first vision
When HaShem revealed Himself to Solomon.
In a dream, at night, at Giv’on.
As mentioned in I Kings 3 and II Chronicles 1
It tells the ways in which this vision took place
And how she connected with holiness
And the spirit rested upon her.
And she returned to the body
The Solomon awoke, and it was a dream.

Chapter 1, Verse 2
a

2

yishakeni mineshikot pihu

May he kiss me with kisses of his mouth,

ki tovim dodecha miya’in.

as your love is better than wine.

ytpd ixiy
.ipwyi a
.dcec drexd
.dfefnde zlcd ixg` cner
ea zybxn `ide
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.aeh gix migixnd
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mipt l` mipt
.dad` zewiyp ipwyie

Songs of the Soul.
Verse 2: “May he kiss me”
The shepherd, her lover
Who stands behind the door and the mezzuzah
She can sense him
By his good oils
Which smell good
And she says
May he approach me
Face to face
And will kiss me kisses of love
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She turns to him and says:
Your love is better to me
Than the wine and pleasure
That I have in the royal palace.

Analogy / Riddle / [Spiritual Interpretation]
Verse 2: May the supreme lover kiss me
Watching over his lover
Which is the soul of Solomon
Standing behind its walls
As the wall, which is matter and the body
Separates between the divine spouse
And her lover and friend
And she senses him
By the poured oil and its good smell
And she asks:
Kiss me with the kisses of your mouth

ytpd zbyd ik lx
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The perception of the soul
Will be in two ways:
A. What she perceives of HaShem
Through the mind, understanding
And contemplation
In this case she does not perceive his essence
She does not perceive him as himself
But only from the signs of his wisdom
Capability and will
Which are visible from his providence of the world
And this is indicated in the parable of the scent.
Even though the scented thing
Is hidden and invisible,
It is nevertheless known to exist
Because of the good smell
That is sensed by the smelling faculty
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The spirituality of HaShem, as well,
Is indicated to the sages
By the good scent which is the complete conduct
Pouring from his wisdom upon all existence
And ??? those who understand the fear of HaShem
As the poet [??] said:
“With all my might I will worship HaShem
I will ascend to the house of my father
In the smoke of the cloud of incense
As my nose will smell it
This indicates that
The pillar of the cloud of incense
Connects between the soul and the divine
As the soul senses it
and desires to know it and smell it.

z`fn dlecb dbyd yi a
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egex z` jtyi zir .`ide

B. There is a great perception than this
Which seems like a kiss
Which is the ??? to those who desire
To be face to face in wonderful desire.
And it is: when HaShem instills his spirit
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Upon the souls
Which were prepared and sanctified
For prophesy and the holy spirit
Then the soul comes out of its soil ( earth)
And attaches to the wondrous mind,
To holy of holies
And in the [Midrash] Mekhilta DeRashbi
Parashat Mishpatim, p. 124, it says:
The kiss of the mouth,
As the mouth is the source of the spirit
Kisses of the mouth are loved
As they attach spirit to spirt
And do not separate them
Whoever dies the death of a kiss
Attaches to another spirit, etc.
This is why she asked:
May he kiss me
May he attach me with the kisses of his mouth
And these kisses have several levels
And screens
The prophets can observe and percieve
The measure of closeness of the attachment
Between God and the soul which attaches to it.
And this is why he says:
From the kisses of his mouth
Now she turns to speak to her lover
Who is standing by the walls of her body
Saying to him: Your love is better than wine
Namely, wine elevates the forces of the body
Enthusing the natural heat
And makes a person happy
But this enthusiasm
Is a foreign [strange] fire
As it ascends from below
From the body to the soul
That is why it is a strange fire
The happiness of a week day
In contrast to the enthusiasm of the soul
And its rejoicing
By the holy spirit and prophesy
Which is the rejoicing of HaShem
And happiness of holiness
Which descends from above
The fire of God spread from the soul to the body
Until the pillars of the body bursts out and resign
To the holiness of the soul
Hence: Your love is better than wine.

Chapter 1, Verse 3
b

3

le’rei’ach shemaneicha tovim

The scent of your oils is good,

shemen turak shmecha

your name is pouring oil,

al ken alamot ahevocha.

that is why the young maidens love you.
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ezenvr exikd `ly mbd
.mipt l` mipt
yfe
miaeh jipny gixl
dxen onyd
epnn wxend rtyd lr
.ze`ivnd lr
ea oetvd zipgexde dxe`de
cl sc ev nxae
jny wxez ony
o`kxa oicibp ony i`dn `dc
mye `pdkc ir
miig xewn jnr ik
d`lr ony `c
oinlrl wqt `le cbpc
d`lr dnkg eba `ixyc
.dpekc
dl sc my xdfae
miaeh jipny gixl
`gix i`dac oiba
.`zepnidna `ytpc `yleg miiwz`
.`zze `lirl o`kxa icbpz`e
gl sc ipiny tae
`lirlc `zecg lk
`yicw `dpny i`da dilz
decg wtp onzn
.oipivea idlekl o`kxae
.jny wxez onye
my jl oi` lx
jnvr cvn

Songs of the Soul.
Verse 3: The scent
Here, now, even you are not visible
The scent of your good oils are felt
And they cannot be sensed
But from your good name
Which is known as the pouring oil
For its strong scent, which is felt afar
Nevertheless, if you were visible
And your beauty and high quality of self
Hence, I request...
Analogy / Riddle / [Spiritual Interpretation]
Verse 3: The scent, she explains:
Why she desires these kisses
And why she is attracted by the spiritual wine
Which ??? the soul and spirit.
And the reason is
That she has already felt his presence
She and her handsmaids, her mates
Which are the powers of
Wisdom, understanding and knowledge
From the mind,
In the action that emanates from it
Even though they did not know his essence
Face to face
This is the meaning of the verse:
“The scent of your oils is good”
The oil indicates the abundance
Which flows from it
Upon existence.
And the light and spirituality concealed in it
The Zohar Raya Mehemna Parashat Zav, p. 34
It says: “Your name is the pouring oil”
That from this oil blessings are issued
By the [High] [P]riest, as it is said:
“With you is the source of life”
This is the supreme oil
Whose flow will never cease
And which rests in the supreme wisdom
Of intention (kavannah).
The Zohar ibid, p. 35 on the verse
“Your name is the pouring oil”
As in this scent
The faith of the soul exists
The source of the blessing, above and below
Zohar Shemini p. 38 says:
All the joy above
Is dependent upon this holy oil
As from there are issued joy
And blessings to all lights
“Your name is the pouring oil”
Namely, you don’t have a name from
Your own respective
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Because your are neither known nor recognized
But from the pouring of oil
And the abundance and spirituality
Which pours upon the entire creation
“That is why the young maidens...”
These are the mental capacities
Which serve the spiritual soul
“loved you” because they recognize
Your honor and highness
By the spirit which is a sign of wisdom
And providence visible
From your actions.
So that you are known
By the mind and by contemplation
Even though they did not perceive
Your essence through prophesy
Because the mental perceptions
Are dependent upon matter
Which is the screen
Separating between them
And the pure perception of
The Glory of HaShem
As it is.
Therefore, I ask...

Chapter 1, Verse 3
c

4

moshcheni acharecha, narutza

Draw me, following you, let us run,

hevi’ani hamelech hadarav

the king brought me to his chambers,

nagilah venismecha bach

let us rejoice and be happy with you, we’ll

nazkira dode’cha miyain

remind ourselves that your love is better than wine,

meisharim ahevucha.

they love you a love of equanimity.

ytpd ixiy
.ipkyn c
dfd xbqnd on ip`ivede
.dnly ixcgn
iytg did`yk f`e
mipt l` mipt jze` d`xpe
.dvexp jixg`
.izerx zenlrde ip`
zywany mrhd dx`ae
.iytgl dze` jeyniy
ik
.eixcg jlnd ip`iad
dnly ixcga d`elk ip`y
invrn z`vl lke` `le
.miytg didpyk f`e
.ja dgnype dlibp
jnn epl yiy ziinvrd dgnyd ik
.dnly ixcg ly dgnyd lr dlecb
zipeinc wx ziinvr dlrn mdl oi`y

Songs of the Soul.
Verse 4: Draw me
And take me out of this jail
The chambers of Solomon
And then, when I’m free
And see you face to face
I will run, following you
I and the handmaids, my mates
And she explained that she is asking
That he draw her to freedom
Because
“The king has brought me to his chambers”
I am jailed in Solomon’s chambers
And I cannot release myself
But then, when we’re fee
We will rejoice and be happy with you
Because the joy that we have from you
Is greater than the joy of the chambers of Solomon
Which have no real qualities, only illusionary
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ycgzn xac lr `ed libd
.icinz xac lr `ed dgnyde
ja genyl cinzp kg`y lx
dxikfp jicec z` ik
.beprz lke oiin xzei
.jead` mixyin ik
dnly l` dad`d enk `l lx
envr cvn eze` miade` ep` oi`y
d`pdd cvn wx
.axrde lirende
xeyin zad` ad`p jze` la`
.ziinvrd jzlrn cvn
dviln
ip`ivede ipkyn c
dfd xbqnd on
ipia jkeqd xnegd on `edy
.miwl` ze`xn oiae
dilr legzy ir `ede
.zi`eapd rty
gexd gka f`y
cxtdl lke`
.dnly ixcg `idy diebd on
dpnn ipkynz ik
.ipgexd weacd l`
.dvexp jixg` f`e
izerx zenlrde ip`
zeilkyd zegk mdy
ixg` uexp
lkyd zbyda dzr ik lx
.xnega rewy ecera
h`la mzbyda lkyd zegk ekli
.lecb zepiznae
mdilr ciaki xtrd ik
.mzrepz akri mybde
oeird jxca dbydd ik
dbxcnl dbxcnn jlz
lkyenl lkyenn
.ywid l` ywidn
zii`eapd dbydd ok `l
mybd opr cxtda
.ytpd lrn
dheyt dbyd lkd ebiyi
dvexnae lecb zefixfa
.dzl`y mrh dx`a
.eixcg jlnd ip`iad dzr ik
lecbd jlnd lx
.milyexi xird z` aaq xy`
xxerznd gkd `edy
.dieba jilend xvide
ipxbqe ip`iad `ed
.eixcga `lk ziaa
icec l` z`vl lke` `ly cr
z` likydl lke` `le
.zizn`e dkf dlkyd ezzin`e
ybltl dfd jlnd ipgwl ik
.zegtyl izenlr z`e

Joy - gill - is on something that is renewed
While happiness - simcha- is on a constant thing
Namely, that we will then always rejoice in you
As we will remind ourselves of your love
More than wine or any other pleasure
As we love you with equanimity
Namely, unlike the love for Solomon
Whom we love because of who he is
We use him, enjoy
And have pleasure from him
But the love for you is a leveled love
From your highness of essence.
Analogy / Riddle / [Spiritual Interpretation]
Verse 4: Draw me and take me out
Of this jail
Which is matter, the screen between myself
And the vision of God
You will draw me by bestowing upon her
An abundance of prophesy
Then, with the power of spirit
I’ll be able to separate
From the body which is the chambers of Solomon
You will draw me out of it
To the spiritual attachment
And then I will run, following you
I, and the handsmaids, my mates
Which are the mental powers
We will run, following HaShem
Namely, it is now perceivable by the mind
Even though it is steeped in matter
The powers of mind will perceive slowly
And with great care
Because dust (soil, earth) will restrict them
And matter will delay their movement
As perception by contemplation
Gradually goes from one step to the next
From one understanding to the next
From one syllogism to the next
Is unlike the prophetic perception
Which happens when the cloud of materiality
Separate from the soul
They will perceive everything with simplicity
With great speed, running
So she explained the reason for her question.
As the king brought me into his chambers
Namely, the great king
Which seized the city of Jerusalem
Which is the arousing power
The inclination which rules the body
He brought me in and locked me up
in the jail of his chambers
So that I could not go out to my lover
And I could not percieve HaShem
And the truth of this education is pure and true.
As this king has taken me to be a maid
And made my young women maids too
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To use them at his will
In Zohar Pinchas p. 247 it says
And in the time of darkness
Which is the Evil Inclination
Covering light, which is the Good Inclination
Is like a prisoner in the jail of the Evil Inclination
Hence, “Draw me”
And in it, “Let us rejoice and by happy in you”
Rejoice - gill - is the spontaneous happiness
Upon the renewal of the divine light upon her
And happiness - simcha is the permanent happiness

kg`
sq`i `le xe`d cinzda
.oiin jicec dxikfp
zeytpd gnynd ipgexd oiid ik
zii`eapd dbydd ir
sebd zegk elhazi iry
.mixekyk endcpe oii enk ende
cinz xkfp z`f
.zicinz dgnya
epii biti ixg`y inybd oiik `l

Later on,
when the light is permanent and unceasing
“Let us remind your love from wine”
Since the spiritual wine gladdens the souls
By the prophetic perception
Which cancels the power of the body
And they are like wine, resembling drunk people
We will always remember this
at our permanent happiness
Not like the material wine which passes

.dbez dgny ezixg`

jead` mixyin
.jlnd zad` lk ik lx
xvid zad` lx
.mlerd zcnge
.mixyin mikled mpi`
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And in the wake of happiness there is sadness

"Love of equanimity”
Namely, all the love of the king
That is, the love of the urge
And the worldly passions
Do not go well together
Namely, love not for the aspect of essence
Or for themselves
But for as means for something else
Which is not loved in itself
Because of its own essence as well
Loving wealth, for example,
To buy expensive objects and jewelry
And loving expensive objects
So that he could be honored
And loving honor
So that he will be listened to
And loving wealth to buy meat and wine
Loving meat and wine to strengthen the body
Strengthening the body to live a long life
But the goal of life is not that
The love of HaShem is the love of equanimity
So that he will be loved for his own sake
Because he is good
As the soul attaches naturally
The way the part attaches to the whole.

Chapter 1, Verse 5
d

5

shechora ani venava

I am dark and beautiful,

benot yerushalayim

oh daughters of Jerusalem,
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keaholey kedar

like the tents of Kedar,

kiyriyot shelomo.

like the tapestries of Solomon.

ytpd ixiy
dxegy d
z`fd dirxd
deyibxi lal
.xacn dcec mr ik
dipt daiyn
.dze` mixneyd milyexi zepa l`
odl zxne`
.dxegy d`xp ip`y mbd ik erc
o`vd mr ynyd zgz cinz dayi ik
dfd zexgyd oi`
ziyekd zexgyk
dl invr `idy
.ote` meya xq izlae
de`p ip` mvra ik
.ilv` dxwn wx `id izexgye
lwa xeqi dxwn lke
.ezaq xeqa
ynyd zgz ay` `l m` oke
.dligzak de`p did`
mvra md xcw ild` ik
.dnly zerixik
qakzdl elkeie
.ozepal l` aeyle
mnvr cvn mipal mdy ori
dxwn wx `id mzexgye
.ynyd ir
.la`

Songs of the Soul.
The black one
This spouse,this friend
In order that no one notice
That her lover is speaking
Turns to
The daughters of Jerusalem, her guards
And says to them:
“Know that even though I look dark”
She always sat under the sun with the flock
This darkness is not
Like the darkness of a black women
Which is indigenous to her [the black women]
And cannot be removed in any way
“Since I am fair in essence
And my darkness is only a coincidence”
And will be easily removed
When it’s cause is removed
Furthermore, if I don’t sit under the sun
I will be as fair as I first was
The tents of Kedar are
Like the curtains of Solomon
They could be washed
And return to their whiteness
Since they are white in themselves
And their darkness is only a result
Of their exposure to the sun.
However...

dviln

Analogy / Riddle / [Spiritual Interpretation]

dxegy d
dfd `ltpd weaicd l` zwyegd ytpd
.zi`eapd dbydd `idy
iniinyd dcec oi` ik dze`xa
dze` wypl dzr fr leki
.mipt l` mipt xeaca
dze` jiyndle
.diebd `idy jlnd ixcgn
milyexi zepa ik
diebd zegk mdy
dze` mitiwn
.mdipia jaqa zfg`p `ide
mipt daiyn
dipky diebd zegk l`
.milyexi zepa mdy
.odl zxne`
dxegy d`xp ip`y mbd ik erc
ezipevga
zexgyd d`xn ik
xe`d iwlg zrlea
.rahd znkga rcepk miptl

The black one
The soul yearns to this wondrous speech
Which is the prophetic perception
When she sees that her divine lover
Cannot kiss her now
Speaking, face to face
And to draw her out
Of he king’s chambers, which is the body
Since the daughters of Jerusalem
Are the forces of the body
Which envelope it
And she is held in the thicket between them
She responds
To the forces of the body, her neighbors
Which are the daughters of Jerusalem
And she tells them:
Know, that although I look dark
On my exterior
The image of darkness
Absorbs the particles of light
As is known in the science of nature.

lyn dfe

And this is an analogy
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On the spiritual light particles
That are absorbed in her [the soul]
Concealed inside it, unrevealed
Namely, they are in potentiality not actuality
Nevertheless, I am fair in my own essence
As her essence is precious light
Brilliant pure and polished
And the fact that I am dark
Is only an incident that happened to me
Because I am
Locked in the matter, facing the sun
As will be explained later
And when I wash myself from
The stains of matter
And will not be exposed to the sun any longer
Then the tents of Kedar
Will return to be as the curtains of Solomon.
However...

Chapter 1, Verse 6
e

6

al tir’uni

Do not see me

she’ani shecharchoret

only as dark,

sheshezafatni hashamesh

the sun has stared at me,

beney imi nicharu vi

the sons of my mother were angry with me,

samuni notera et hakeramim

they made me guard the vineyards,

min½¦ x¨M§ dÎz
© ¤̀
carmi sheli lo natarti.

ytpd ixiy
ipe`xz l` e
.zxegxgy invra ip`y eaygze
ipevgd exgy ik
ynyd ipztfyy ir wx `a
ize` dz`x ynydy
oeyln ia dlkzqde
di` oir eztfy `le
zexgyd rway dne
.hrnd xerd zgz mb
in` ipay cvn `id
.ia exgp
.axg ipn izenvr exg md
oeyln
xacna mixxg okye
minxkd z` dxhep ipeny ik
kiry cr
.zecinza ynyd zgz izayi
izxhp `l ily inxk kire
iiti lr izgbyd `l lx
.ily mxkd `edy
.izeinipta mb ynyd dxxg kire

I have not guarded mine.

Songs of the Soul.
Verse 6: Do not see me
And think that I am really dark
As the external darkness
Occurred only because the sun burnt me
The sun saw me
And looked at me, as the verse says:
“And an eye has not....”
And what became visible is the darkness
Under the [thin] skin
This is because the children of my mother
Were angry at me
They scorched my bones by sword...
The word “kharu” is related to the verse
“...
As they have made me a guard of the vineyards
So that I
Sit under the sun permanently
As a result, I have not guarded my own vineyard
I have not taken care of my own beauty
Which is my own vineyard
As a result, the sun scorched my interiors
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lcad yiy rce
.xvp e` xny oiae xhp oia
xhp lrty
mipeibd mixac lr wx `ai `l
dai` xhep enk
.dnecke dng xhep
lynd itl ftle
.minxkd z` dxvep e` dxney llid
lynpd itl xhp lrt qtze
mipeibd mipipr md dl`d minxkdy
dviln
ipe`xz l` e
zxegxgy ip`y eaygze
.invr cvn
ilr d`xpd zexgyd ik
.minrh ipyn `id

And know that there is a difference
Between guarding and keeping or saving
As guarding (natar)
Applies to abstract things
Such as “guardian of hostility”
“Guardian of anger,” etc.
According to the parable
He praised the saving or keeping of the vineyards
And perceived guarding (natar) by its analogy
That these vineyards are abstracts.
Analogy / Riddle / [Spiritual Interpretation]
Verse 6: Do not see me
And think that I am dark
In my own essence
As the darkness which I appear as
Is because of two reasons:

.ynyd ipztfyy `
.ynyd zgz ip`y lx
dze`ivn xy`
ynyd zrepza ielz
.recik
davgna ytpk ik
.dieba dcxi mxh
.zipgex zidl` dzid
mipezp eid `l dizelkyde
mewnde onfd iweg zgz
.mdibiyne
lkd zbyn dzia wx
zine`zt dheyt dbyda
.dbxcd ilae leab ila
dieba dpzpy ire
.drepzde onfde ynyd zgz
milaben dizebyd zeidl eay
.dbxcda mikled
.mewnde onfd mr mixyewn
i`pz tik
lkyd zbyd
.xnega xywpd
.dzepeviga dxegy `id okl
ipgexd xe`de lkydy
.lreta `le gka da oetv `id

A: Because the sun has scorched me
Namely, that I am under the sun.
Whose existence
Is dependent upon the movement of the sun
As is known
The soul, in its original source,
Before it descended to the body
Was divine and spiritual
And its perceptions were not ruled
To the laws of time, space
And their perceptions
She perceives everything at her home
Through simple and spontaneous perception
Without limit or level
But being being in a body
Under the sun, time and movement
Her perceptions are now limited
Leveled and guarded
Connected to time and space
According to the conditions of
The mind’s perceptions
Which is related to matter
Thus it is dark on its exterior
As the mind and the spiritual light
Is concealed in it as potential, not actual

.ia exgp in` ipa a
mig` dl yi ytpd ik
.dia` ipa
micxtpd miilkyd mde
.dz` xy` lkyd zegke
.minyay dia` ipa mdy
dn` ipa mig` li mbe
ai sc zeny xdfa ynk
crw sc gly tae
`znypl dl zi` m`e a`
`rx`a `tebl dil zi`c dnk
ytpd m` ik
dci lry diebd `id
fderl dcxi
xnega weac lky dzide
.enr zaxrzne

B. The children of my mother were angry at me
As the soul has brothers
Whom are sons of her father
They are the mental separates
And the forces of the mind which are with her
Who are the sons of her father in heaven
There are also sons of her mother
As described in Zohar Shemot 12
And in Parashat Shalakh page 174
The soul has a father and a mother
The way a body has on earth
The soul
Is in the body, through which she
Descended to this world [of matter]
And became mind attached to matter
Blended with it
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df cvn dig`e
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Her brothers from this side
Are the sons of her mother
Which are the power of imagining
The awakening power
The rest of the forces of the body
They were angry at me
Until my interiors were scorched and blackened
They placed me as a guard of the vineyards
This analogy regards the actions
Done by man as designed to achieve
A certain objective, [which is]
The planting of a vineyard
Where bunches of grapes will ripen
It is said then that the beginning of the objective
Has been achieved
And when the grapes are pressed
And wine is found in the vine winery
Which further fulfills the desired objective
And this is applicable both to earthly matters
As well as in matters of Torah
As the verse says by Isaiah:
A vineyard was owned by my friend
A vineyard of wine, they responded ??
And they instructed me to guard other vineyards
Namely, to keep other objectives
Which are unrelated
To my [true] objective and my happiness.
Such as achieving
Kingship, and wealth and [responsibility] honor
Passions and desires, etc.
As a result, I have not guarded my own vineyard
I have not guarded
The wise and holy Torah
Which is my special vineyard,
Unique to me and my objective
From of this aspect
My looks are dark
And the light of my spirituality is dim
In my interiors as well
But all this will be easily removed
If I don’t go through the vineyards
And if I disrobe from matter
And stay away from the sun

Chapter 1, Verse 7
f

7

hagida li she’ahavah nafshi

Tell me, he who my soul loved,

iW½¦ t©
§p
eicha tir’eh

where do you pasture your sheep,

eicha tarbitz batzahorayim

where will you rest at the heat of noon.

shalam eheyeh ke’oteyah

Why should I love my way

al edery chaverecha.

among the flocks of your companions?

ytpd ixiy
.dcibd f

Songs of the Soul.
Verse 7: Let me know
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The Ra’yah is speaking to her lover
Who is standing behind the wall
Since she could not be alone with him
As the daughters of Jerusalem are guarding her
She asks him to let her know about
His roundabouts
Where she could find him
When she will be able
To escape from the chamber of the king
As it is written in the verse:
Tell me, oh one who my soul loved
Where will you pasture [the sheep]
Namely, the shepherd
At times shepherds the sheep
And at time rests
At noon
When he cannot pasture the sheep
Because of the sun’s heat
Then he will lie down
At the time of pasturing
Each shepherd is in his own special place
Hence where will you pasture [the sheep]
But at the resting time
All the shepherds gather
To one shaded place
There the sheep lie down
To rest a little
Hence the verse
“Where will you rest at noon”
Upon the sheep of your friends
Namely, next to the sheep of your friends
As he says:
I will be as a wrap
Which he says as an aside
Namely, why are you here
As you are wrapped and covered and preyed
Cover from the language of covering with a coat
Or from the language of hir
A prey bird that preys on its victim
Under the curtains of Solomon and his chambers
I am born to be free
On the plains of Sharon
And the split mountains of Bater
Analogy / Riddle / [Spiritual Interpretation]
Verse 7: The divine Ra’yah said
Speaking to her supernal lover
Who stands behind her walls
Since she could not unite with him
In prophetic union
Because the forces of matter shadow her
She asks him to let her know where he is
Namely, to teach how he will educate in truth
By the search and quest of learning and research
The Great Shepherd
At times shepherds and at times rest
Namely,
The providence of HaShem
And his shepherding of his flock
Namely, his hosts and creatures

Malbim’s commentary on The Song of Songs -- Unedited draft v0.56

miigd lke
.zepiga ipya didi
ziigbyd dbdpd mbdpi minrtl
hir zervn`a `ly
lfnde rahd
.mixg` mibidpne
enr o`v drxi wx
ziihxtd ezgbyda
rty wlgie
.exeqgn itk lkl
lyna dfe
.envra o`vd z` drexy
mi`kf xecd oi`yk minrtle
rahd ir mbidpi
lfnde
miny ixhyne
.d`ixad ini zyya lab xy`
drex epi`y uilni dfe
.uiaxn wx
dviaxd zray
drexd z`n o`vd elawi `l
ycg oefne zeige rty
ote`a mgpi wx
oefne zeigd ir eniiwziy
.xak elawy
zelfnde rahd zhily zra oke
ycg rty siqei `l
d`ixad o`v uiaxi wx
mz`n xqgi `ly ote` lr
rtyde zeigd
.d`ixad zra enlera laby
.mixdva didz z`fd dviaxde
zelfnd zhily zra lx
ynyd sweze
miny ixhyn l` y`x `ed xy`
.zelfne xe` iakke
dgbyde dirxd zra dpde
ecal gibyie d`xi
.ez` xf oi`e
dviaxd zra la`
.eixag ixcr lv`e lr uiaxi
el e`vnp f` ik
mdixcre mirex mixag
mipeilrd mixyde miakkd mdy
mp`v miviaxnd
ezcewt itk yi` yi`
xikdl dnly ytp dywa dpde
dcec z` `evnle
dl`d zebdpdd ipin ipya
dnly yne
diherk did`
.xbqen xn`n `ed
ztherne dqekn di` dnl lx
ltxrde oprd dqkna
diebd illv oia
dnly zia `idy
dcenl ip` `ld
zlkyn zeidl
milrt zaxe zrceie

34

All of life
Is in two manners:
At times he leads them by providence
Not through
Nature and mazal [luck, constellation]
And other leaders
But only shepherds his own flock
Under personal providence
And he will distribute abundance
To everyone per their needs
And this is the analogy of the shepherd
Who shepherds his flock by himself
At times when the generation does not merit
He will lead them through nature
And mazal, constellation
And the government of the sky
Which he limited during the six days of creation
And this indicates that he is not shepherding
But lies down
As at the time of resting
The sheep will not receive from the shepherd
New abundance of food and nourishment
They will only be lead
By the liveliness and nourishment
That they have received already
When nature and constellations rule
He does not add new abundance
But will only rest the flock of creation
Seeing to that they lack nothing
In terms of the liveliness and abundance
Which he limited in his world during creation
And this lying down will be at noon
Namely, at the time the constellations rule
And the sun is in its power
The sun is the head of the sky’s government
Which includes the stars and constellations
At the time of shepherding
He will see and supervise alone
There will be no one along with him
But at rest time
He will rest by the flocks of his friends
At that time
His shepherd friends and their flocks
Which are the stars and the supreme ministers
Which rest their flock,
Each one per their commands
But Solomon’s soul desired to know
And find her lover HaShem
In the two types of providence
When Solomon says in the verse
I’ll be as a warp
This is an aside
Namely, why are you covered and wrapped
With cloud and fog
Among the shadows of the body
Which is the House of Solomon
I am born and educated
To be knowledgeable
And full of action.
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Chapter 1, Verse 8
g

8

im lo ted’ee lach

If you lose your way,

hayafa banashim

oh most beautiful of women,

tze’ee lack be’iqvey hatzon

follow the tracks of the sheep,

ure’ee et gediyota’ich

and graze your goats

al mishkenot haro’im

at the shepherds’ dwellings.

ytpd ixiy

Songs of the Soul.

`l m` g
da oeilrd drexd zaeyz
igxazy dfl dbd
jlnd xvgn
il` i`eaze
mixac ipyl z` dkixv
ip`vnz dp` inewn z` irczy `
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jxca dnly icecbe
inewn z` `vnzy `d lr dpd
o`vd iawra jl i`v
o`vd iliay jxikda ik
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jizeicb z` irx
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lr zln qtze
dlrne lr `idy dvilnd itl

If you...
The supreme shepherd responds
He suggests that you escape
From the king’s court
And come to me
You’ll need two things:
First, you’ll need to know where to find me
Second, you’ll need advice how to espace
Without being detected by the guards
And by Solomon’s soldiers on the way
As for the first, to find my place
Follow the tracks of the sheep
When you recognize the sheep paths
And their tracks
You’ll come to the place
Where the shepherd is.
As for the second
How to escape without being detected
Shepherd your goats
At and by the shepherd’s dwellings
They will then think you are a shepherd
And the poet used the word “al” for “on”
Which indicates “up” “above and beyond”

dviln

Analogy / Riddle / [Spiritual Interpretation]

`l m` g
da oeilrd drexd zaeyz
il` i`eaze jlnd xvgn igxazy dfl dpd
de`zde xvid z` iafrzy lx
diebd ipipre
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izzn` z` biyzy cr
mixac ipyl z` dkixv
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jxcd irczy lx
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qcxtl qpkz ji`e
xikdl
.mlerd dide xn`y in z`
dvr z` dkixv a
jeakri la
dnly jlnd icecb

If you...
The supreme shepherd responds
He tells her to escape the court and come to him
Namely, to leave the urge and the passion
And matters of the body
And direct yourself to learning and understanding
Until you perceive my truth
You will need two things:
First, to know my location and how to find me
Namely, to know the way
By which my truth is perceived
And how to enter the orchard (Pardes)
To recognize
The One who said and the world became
Second, you need advice
So that you will not be delayed by
The troops of King Solomon
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Namely, not to be blocked
By the urge and its troops
From diligently learning
As for the first
That you’ll find my place and truth
I’m telling you
Go out, follow the tracks of the sheep
Namely, the recognition of HaShem
By his essence is not possible
And you will not be able to know and recognize
The Shepherd of the world
By what He shepherds
Namely, by His own essence
Only by the sheep whom He shepherds
By the sheep you will recognize the Shepherd
Namely, by the signs of wisdom
And the ability and the compassion and the mercy
Which is recognizable by the tracks of the sheep
And the forces of life
As He leads them in his lovingkindness
You’ll recognize the greatness of the Shepherd
His wisdom, and His ?? ability.
As for the second,
That you will not be delayed by the urge
Which governs the body and its troops
From the complete process
I advise you
Graze your goats
Try, when you are the shepherd
Governing the life forces that are in you
Which are your goats
And this will be in a way
That you imagine this governing to the life forces
In your little world, which is the body
As analogous to the governing of HaShem
To the life forces in his big world
As he leads everything
For one comprehensive objective
Which he desires
Which is the objective of goodness and wholeness
So you will conduct yourself
To the objective of goodness and wholeness
He says: follow the tracks of the sheep
And graze your goats
So that the Ra’aya learn
From His shepherding of His sheep world
By the good shepherd that is in her

.mirexd zepkyn lr
kb yi ytpd zgz ik lx
diebd z` mibidpnd mixg` mirex
oeincd gk enk
mdinece de`znde xxerznde
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mdilr didz `ide
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mgpz

At the shepherd’s dwellings
Namely, that under the soul there are
Other shepherds who govern the body
Like the force of imagination
The force of arousal, desire, etc.
But they need to all submit
To the governance of the divine soul
Until these shepherds,
Namely, the leaders of the forces of the body
Will shepherd under the divine Ra’aya
And she will be in control of them
And with the wisdom of her hands
She will lead them
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We have already explained in the Preface
That this song is set upon the first vision
Revealed to Solmon in Givon in a dream at night
And He asked Solomon: what shall I give you
And Solmon asked an understanding heart
To hear judgement
To distinguish between good and evil
This respond was good in the eyes of HaShem
That Solomon asked for it
Certainly, not because he asked it in his dream
It was good in the eyes of HaShem
As the acceptance and the thought in a dream
Is not a product of consciousness or choice
Since he asked for it in his dream
He must have dwelt with this thought earlier
For many days, when awaken
And he requested diligently
To understand judgement
And the quality of this effort and diligence
Was the reason for the prophetic vision
In which God revealed to him
And granted his request
Thus, before he starts telling in the verses to come
About this vision and prophesy
That the Ra’aya, the soul of Solomon
United with her lover, May He Be Blessed,
He started telling in his song
How in the beginning the soul of Solomon
Tried to recognize and know HaShem
And know His ways
We have already explained in our commentary
To Psalms 72:60 ?
On the verse “Give your judgements to the king”
That judgment belongs to God
Namely, when law givers agree by necessity
On a general ruling judgment
That will be the balance with which judges judge
All the partial and detailed rulling
When all the valiant
Could not find the balance and ruling law
They agreed that judgment belongs to God
Since He is the supreme law giver
And the comprehensive intelligence.
Thus, the source of justice and its root
Is with the root of all roots, the master of all
Solomon asked for justice from HaShem
The poet requested justice for the King
Since only from the God of justice
We can learn balance and judgment
We learn it by learning His ways and paths
The tracks of the sheep
And his leading of the sheep of creation
The way a shepherd manages his flock
In law and justice
Therefore he preceded to offer
That before HaShem revealed to Solmon
And spoke with him in a vision
That would be told beginning with the verse
My mare in the chariots of pharaoh and on
Solomon asked to know the justice of HaShem
And the way he ruled His world.
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Chapter 1, Verse 9
h

9

lesusati be’richvey far’oh

I have imagined you, my beloved,

dimitich ra’ayati

as my very own mare among Pharaoh’s chariots.
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Songs of the Soul.
Verse 9: I have imagined you...
[With these instructions and signs
Given to her by her lover
She was successful escaping from
The chambers of Solomon
To her lover in the desert
He told her about what had transpired
Between her and her lover.
The shepherd sees her
Adorned with gold jewelry and pearls
And he says to her
My beloved, I have imagined you
As my own mare among the chariots of Pharaoh
Namely, to me it seems
As if Solomon had taken my mare
My only mare
And harnessed her to his chariots, as one
Among the other horses and chariots
He had [received] from Egypt
From the House of Pharaoh
[As it is said in the verse
And the chariot of Egypt left]
Even though Solomon
Has many better horses and chariots
Which are the “Chariots of Pharaoh”
And among all [?] the horses
He took out of Egypt
He also took my own horse
Which was my one and only horse
And harnessed her to his chariots
Even though he has
Many wives and concubines
First among whom is the daughter of Pharaoh
He took my mare as well
She is my mate, my spouse
My only one.
Analogy / Riddle / [Spiritual Interpretation]
Verse 9: I have imagined you
(According to the signs
That HaShem gave Solomon’s soul
In how to recognize his ways
And learn his truth
She merited this vision of prophesy
And HaShem spoke to Solomon in Givon
In a dream at night
And he told her about
What the lovers spoke in the vision
God sees that the soul of Solomon

Malbim’s commentary on The Song of Songs -- Unedited draft v0.56

diebd on oihiykz dlaw
enr dxagzd xy`
f"g`y weqta x`eaiy
:dil` `ed xne`
izqeql jzinic izirx
.drxt iakxa
mibidpnd zegekd z` `xew
.drxt iakx mya dnly zieb
dl`d mibidpnd ik
diebd zakxn mikyend
,dnfd mewn mixvnn e`vi
dncnde
xxerznde
dnly zakxn bidpdl elczy md
,ezieb `idy
zeax zeixkp miyp ade` didiy oipra
de`zde de`bd mdy
,xyere ceake d`pw
,drxt za `idy dnfd z` ad`iye
zidl`d ytpd z` `xewe
el dpzp `id mby
ezieb zakxn zbdpn zeidl
izqeq mya
zeaxra akexd ly `iqeqd `id
jeynl zpken `id xy`
dphwd dakxnd z`
,dnly zieb `idy
bidpiy cvd l`
oeilrd akexd
dlecbd dakxnd z`
,illkd ze`ivnd `idy
,zenlyde xye`de aehd l`
dnly jlnde
,ezakxna jilend xvid `edy
zidl`d `iqeqd gwl
drxt iakx l` dxq`ie
akxd z` jeynzy
my diyi xy` mewn l`
zkll drxt iqeq gex
dvx ik `ede
zidl`d ytpdy
ixg` zkynp didz
xnegd zegk zbdpd
,eiyxtae eakxa
il zcgeind iziqeq jpd f"kae
bidpdle jeynle jyndl
:ipevx itk

39

Received jewels from the body
She joined
As will be explained in the following verse
He says to her:
My beloved, I have imagined you as my mare
In the chariots of Pharaoh
He calls the leading forces
Of Solomon’s body “The Chariots of Pharaoh”
As these leaders
Who pull the chariots of the body
Left Egypt, the place of evil
The imaginary forces
and the arousing forces of the mind
Try to lead Solomon’s chariot
Which is his body
Regarding his love to numerous foreign women
Which are pride and passion
Jealousy, honor, and wealth
That he love evil which is the daughter of Pharaoh
And he calls for the divine soul
Who was also given to him.
To be the leader of the chariots of his body
Which he calls “My mare”
She is the mare of the Rider of the Plains
Who is ready to pull
The little chariot
Which is the body of Solomon
To the side which will be lead by
The supreme rider of
The great chariot
Which is existence in generl, [leading]
To goodness, happiness, and completeness
And King Solomon
Who is the inclination leading his chariots
Took the divine mare
And harnessed her to the chariots of Pharaoh
So that she would pull the chariot
To a place
Where the horses of Pharaoh wished to go.
He wanted
The divine soul
To be pulled after the leadership
Of the forces of matter
In his chariots and horsemen.
Nevertheless, you are my special mare
To pull and be pulled and to be conducted
According to my will.

Who is my mare in the chariots of Pharaoh?
Jeff Mann

Mordechai-Ephraim

Pharaoh is the reductive consciousness (Yetzer Harah) that manifests in my body and motivations. My
mare is the Positive (Yetzer Tov) manifestation of my soul within my body and my motivations. It
pulls my chariot (my body mind) out of Mitzrayim consciousness, to my true self, true soul and to my
true beloved. True freedom.
My Mare
The Elusive soul within us all.
Not (yet) harnessed to anything other than primal dynamic of the (sensual/spiritual) world.
The Steeds of Pharaoh (the world of Separation) run helter-skelter with the wind and forces of nature,
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building rhythm on tension without focus or release.
When placed within the chariots of Pharaoh, this mare takes easily, moves quickly to its divine
purpose to steer toward creative union (our higher purpose) moving with the Divine Rhythm. The
Holy Pulse that makes us One with the ONENESS.
Roni

[

]

DB

She is my mare, my spouse, my only one.
She is harnessed, tied to forces that could lead in the wrong direction. But with the power that resides
in her, which is love and truth, she will lead the chariots out of danger, toward the highest good.

BL

This is the thought of creation.
(Something from nothing).
My mare needs the Chariots of Pharaoh, which is physicality-and will be pulled accordingly.
All the forces-are necessary (i.e., pride, passion, jealousy, honor, wealth).
But the goodness, happiness and ???ness is the fulfillment--and precedes all desires.

Dave

The divine scheme. The actor (the soul) in the play. (God’s imagination). Under this influence of
God’s illusions.
The Chariots.
The key phrase that speaks to me is the last “Nerveless you are my special mare, to pull and be pulled
according to my will” (The divine play). All things and all times and all that is supported in body and
soul are a part of the hidden purpose of God’s imagination. We
are a thought. God is thinking us.
D.A.

I have recognized my body’s experience with the soul, and am not confused with the rest of the
material world (Separation - general term [??] - with the material world by experiencing the soul in
the body).
When the body experiences the soul can separate from the rest of the powers of the material world.

Pirkko

My mare is beautiful embodiment of freedom and holiness. Freedom from distractions and separation.

Mel

The divine presence with leads. The chariot too that higher places of holiness. From Malkhut to keter,
so the soul can join its source.

Farhad

M.L.

Ronnie

My mare is the one to make me complete by all means.
The one who has perfect balance and energy not ??? soul. But one not he or she.
I will focus on the favorite mare which is always connected to the ultimate is the wisdom of the body.
This mae connects to G-d in silence but runs with the rest of the pack. Most people have many horses
pulling their chariot, but the wise chariot driver tunes into the wisdom of their body, for that mare has
only one purpose... to return the home it knows in silence. The chariot driver has the choice of
steering the chariot, but according to what ... the mare to the Ultimate... in silence.
Ride me home
Oh mare of love
To the root
of all I have
To the depth
of all I am
Ride me home
to the plains of One
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Chapter 1, Verse 10
i

10

navu lecha’yaich batorim

Your cheekbones are pretty with earrings,

tzavarech bacharuzim

your throat with beads.
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Songs of the Soul.
Verse 10: Your cheekbones...
You look like the horses of Solomon
Which are adorned with jewelry
Hence, let us place gold earrings
Upon your cheeks
And pearl necklaces on your neck
The way they do to the king’s horses.
Analogy / Riddle / [Spiritual Interpretation]
Verse 10: Your cheekbones...
By being harnessed to Solomon’s chariot
Namely, by being deployed in his body
You are adorned with jewels
That adorn the kings’ horses
Earrings on your cheeks
Pearl necklaces on your neck
You never had them when you were with me
Before the soul became attached to the body
It did not perceive any of the
Material perception
Quality, quantity, time and place
And all the conditions of matter
And its perceptions.
As the mind abstracted from matter
Will perceive things as they are
Stripped of time and place
And the incidents that are
The conditions of mind attached to body
But by descending to the body
And attaching to the chariot of matter
A great change takes place in her.
She now receives her perceptions
Through the converted screen
And through the windows of the senses
Perception is graduated.
First the mind will abstract
Concepts from the material images
Seen through the eyes
And it will call everything by name
So that the general word for this
Will be called the soul of things
And they are concepts abstract from the senses
As is known in the science of logic [philosophy]
In its origin
Before being locked up in the body
She did not know at all
About conventional speech
That people use to communicate.
The separate intellects
Will perceive everything
Through the mind
And will not use the speech
Used by the souls that are
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Attached to the matter of their concepts.
Hence the verse: your cheekbones are pretty
The cheekbone represents speech
The speaking cheeks
Pretty earrings
[The earring is a concrete representation
which is a common attribute]
Namely, now speech is taken
From the concrete indications
Which are called by different names
Where the cheeks move
To reveal your concepts
(Once again) At first, when she was above
She perceived immediately
Knowing what she knows simply
With no levels, time ,or observation
But after being installed in the body
Her perceptions are slow and gradual,
First building sentences from concepts
By combining concepts with each other
In positive or negative formulations
As for example, the apple is red,
the apple is not black.
Or in a positive, avoiding or in a conditional way
And the other ways and formulations
The mind constructs
As known in the science of logic
Later she will connect these sentences
And construct syllogisms
And from these other syllogisms.
And these are the necessary and constant laws
Of the soul attached to matter
In her intelligence and observation
She will not be able to discard matter
As is known in metaphysics.
Hence the verse: your neck in beads
The neck represents the source of the voice
Which is more internal than speech
And represents the ways of the soul’s
Intelligence in contemplation
These are the necklaces
The are made from many beads
One connected to the other
By the thread
That connects/rhymes and attaches them
So she will connect/rhyme one sentence to the next
One syllogism to the next.

How does the soul communicate in the body?
ME

Ripples, waves, anticipations, rhyming pathways wrapping round us, flowing through us, flowing
towardsus, moving forward, moving backward ‘til we know that we are bound to Oneness, free from
Nothingness.

ML

By knowing.
Knowing is a quality of being there…communicating between two identities is not the nature of the
soul but the nature of the mind.
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The soul speaks in the body
Through dance.
It hears the music, which is everywhere.
The soul speaks in the body
Through music.
It sings in rhymes, which are everywhere.
The soul speaks in the body
Through love.
It sees the beloved, who is everywhere.

JP

In the body, the soul feels at home, enough so it can escape and return at will.
Internal travelers.
The soul installed in the body, turns colors and glows, to attract attention.
The soul likes the sparkly earrings very much – external, logical, and metaphysical representaion of
pure beauty.

RM

Soul speaks through beauty and harmony manifested in the hierophaming emanated by creativity,
which is that tames the beast in man like the notes of a pleasant song.

BR

Man has ears, but hears not.
He has eyes, but sees not. ---(King David)
Remember the soul…it will reveal all.

F

The soul signals the body to react by emotion such as love and hate.
The soul guides the body to understand the life beyond what we know.

PA

If your heart hastens, return to one my soul..refers to the right side of my heart which predominates
and bursts into flame and glows in such rapture that the soul is consumed with a desire to pour itself
out into the embrace of its confinement…it then reaches it’s source. There will be a dwelling place in
the lower world and the true essence of the divine will revealed.

RS

Prayer. Dance. Talk. Meditate. Love.
Prayer. Song. Touch. Open Up. Focus.
Prayer. Deduce. Infer. Equate. Figure out.
Prayer. Decipher. Speak. Write. Sculpt.
Prayer. Hug. Calculate. Remember. Etch.
Prayer. Forget. Struggle. Understand. Explain.
Prayer. Dance. Talk. Meditate. Love.
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Chapter 1, Verse 11
`i

11

torey zahav na’aseh lach

Let us make you golden earrings

im nekudot hakasef.

with silver filigree.
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Songs of the Soul
Verse 11 - Earrings
When you were with me
You only had
Silver filigree
You didn’t have any gold jewelry
Only silver jewelry
Not even earrings
Only small filigree of little silver
And now, let us make you gold earrings.
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Analogy / Riddle / [Spiritual Interpretation]
Verse 11 - Earrings
When you were in the dwelling
Of the God of old
Before attaching yourself to the chariots of Solomon
You had only silver filigree
Namely, that she had in her intellect
Neither in quantity nor in quality
The geometrical point does not hold any space
And is indivisible, as is known.
This is the image of the negation of quantity
The opposite of earrings and necklaces
As the earrings are the concrete concepts
Perceived by their specific quantity
That differentiates between one image and the next
And the necklaces are the sentences,
And the logical syllogisms
Which refer to temporal quantity
As is known in the Critique of Pure Reason
And that is the opposite of the quantity-less point
Even though being embedded in the body
The body does perceive quality
In this analogy gold is the opposite of silver
The white image of silver
Represents the negation of color
White is the simplest color, as known
But the red image of gold
Represents the color that is the mark of quality
(Namely, that [the soul] now perceives definitions
Which in most cases include quantity and quality)
Thus the verse says: First you [the soul] had only
Silver filigree
But now, you have incorporated in a body
(And the essence of the soul is its intellect)
You have gold earrings
To perceive quantity and quality
And the other categories of materiality
Since your intellect has been materialized
In matter and its perception.

What is my gold and what is my silver?
ME

Ripples, waves, anticipations, rhyming pathways wrapping round us, flowing through us, flowing
towardsus, moving forward, moving backward ‘til we know that we are

ML

Gold has been seen as precious, gold is tradition it is given. Silver is receptive going to the right of
my being. Life is the union of - gold (giving-tradition) and silver – receiving – true essence…a
marriage of male female equals one or the reality of gold looking into a mirror.

RM

This is just an image! My silver dots are the moments that I am lost in my imaginal world, and my
gold is when I lose myself with imagination.
Silver is imaginal!
Gold is imagination!

JM

My points of silver are my points of desire, the small points of pure desire that are inside my heart and
soul – Chesed.
Golden earrings – gevura – is the boldness and power that overpowers my points of pure desire.
Boldness and power need to be connected and led by these points of pure desire that are in the heart,
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in the soul.
“The little child that leads.”
F

DR

D

Silver is soul.Gold is body.
Silver has no form or shape – needs body (gold) to be complete.
Only my perception
when my is active - my gold is dominant
When my is inactive - silver is.
My gold and my silver has changed places.
What mattered to me does not matter to me anymore and what did not matter to me has become
important.

MR

As Chochmah, Binah, and Dat is the channel to Keter, my gold (world of duality) is the material
world I spend time in, while my silver (soul oneness) is the transcendance of time and space as I make
my way in the material world, understanding that it’s all an illusion and does not matter.

BR

Why did He create Silver? – the infinite…no end…no time…no space.
Why did He create Gold? - the world…differentiation…time…space.
So that He and His Name could be One.

RS

Sterling silver earrings – seven golden, please.
Italian gold necklaces – seven silver coins, thank you.
Sil-old, golver, silly old Gulliver.
Rescued from a sinking ship
By little people
Memorial Day jewelry sale
All must go
Grand opening jewelry super store
Ears of gold, neck of silver
Or was it, ears of silver, neck of gold
Or was it, silver of ear, gold of neck
Or was it.
ai ` wxt
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Chapter 1, Verse 12
ai

12

ad shameless bigamies

May the king lay down,

mardi natal echo

as my fragrance spreads out.
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Songs of the Soul
Verse 12 [The Raya’as response]
Know that I have now separated
From the company of King Solomon.
While he was sitting at his table
Reclined,
Enjoying his pleasures,
I did not desire his delicacies.
My fragrance
[Representing her lover
Who is her fragrance and perfume]
My lover’s perfume,
Which is my fragrance and perfume
He has given [me] his scent.
I have sensed His good scent,
I was drawn to follow him.
It [the verse] also says
That the scent of his fragrance;
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Namely, the scent of my lover
Comes from His place,
Reaching the place where the King was reclining.

Analogy / Riddle / [Spiritual Interpretation]
Verse 12 (The soul’s response)
Know that I have left matter
And separated from its company
As the king is the arousing power
And the inclination ruling the body
sitting reclined,
And he reclines his head enjoying the pleasures of flesh,
My fragrance has given out His scent
I have sensed the scent of His fragrance
Which is the spiritual scent
And the incense
To sanctify that which eminates from my fragrance
Which is my Holy Lover
Namely, my sense of the ways of Hashem
And his ruling
Who “breathes” my nostrils with His scent
The verse also says that the scent of spirituality
Of the supreme lover
Was granted to me from His place in Holiness,
Reaching the place of my body,
Where the evil inclination sits reclining.

What is the scent of fragrance?
DB

The scent of fragrance rises
From your eyes. It blossoms
In the words of your mouth.
The scent of fragrance burns
With a cool flame.
It soothes me with the perfume
That rises from first fruits.
It is much too close to my heart.

MR

As one travels thru life, the scent of fragrance is everywhere. The fragrance is the purity of life itself
and is the reflection of the natural world. The scent of this fragrance is the soulfulness found in
creation and brings about a sense of freedom as we realize that we are that fragrance.

MF

The scent of fragrance
Is like the sum of the parts
Of the substance of the soul.
The soul of the elements that lift us up high,
High to the light,
The light of HaShem.
I like components of incense
Which when separated
Have a unique value
And integrity of their own
But when joined together
Elevates us to places not imagined
But nevertheless are miraculously
self evident when experienced.

BR

The scent of fragrance is the reshimot –
the imprint.. the memory.. of the ways of Hashem.
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He created and breathed into me with His scent.
My fragrance “remembers” his scent as it came
from Above to below.
A part of His scent is in me and it longs to return,
to join its source.
DR

The scent of fragrance is it’s (fragrance’s) manifestation – as perceived by the created beings.
Fragrance can not be intellectualized. Fragrance is only felt. By its scent, fragrance appeals to the
senses (the lower, gross regions) yet sustains its purity. The question is what is the fragrance? What
is it’s desire by being sensed?

F

When the Holy One blow the scent in dirt, the fragrance of Hashem created life.
The scent of lower keep the humans alive and be part of G-d and the fragrance of Hashem makes life
be shining.

PA

RS

This is bogus, this is not the scent I really want. From deep within the soul recalls of the real thing,
genuine scent of holiness and love.
Surely, you Hashem recognize my fragrance and only then I will achieve the joyous experience of
love.
Bad breath can kill a date
No deodorant can ruin an interview
Are my true colors my true scents
Queen Esther in perfume palace for six months
Masks of smell revealing her inner beauty
Good incense drives out the bad vibes
Bad angels choke on the fragrance of purity
My fragrance gives out His Holiness.
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Chapter 1, Verse 13
bi

13

tzror hamor li dodi li

My beloved is a cluster of myrrh

bein shaday yalin.

between my breasts.

ytpd ixiy
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Songs of the Soul
Verse 13... a cluster
She explains that she sensed
Her lover’s good scent
From two aspects:
First, from the aspect of the memory
Of the perfume she has,
Her lover resembles her
Like a bundle of myrrh
Bundled between her breasts.
It is etched on her heart
Whenever his scent and memory
Ascends between her breasts.

dviln

Analogy / Riddle / [Spiritual Interpretation]

xexv (bi)
aehd gix dyibxd ik zx`an
ezedel`e 'd zeipgexe
.miccv ipyn
ytpa xy` zidl`d cvn (`
zidl` `idy cvn ytpd ik

Verse 13... a bundle
She explains that she sensed the good scent
And spirituality of HaShem and his divinity
From two aspects:
First, from the divine aspect in the soul
As the soul is from the side of divinity
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What is the concealed scent of my soul?

48

A part of His essence, May He Be Blessed,
She resembles a tablet
Upon which is etched
All aspects divine
As the part resembles the whole
When a person open his internal mind’s eyes
And looks at the tablets of his soul
He will find there the dwelling of HaShem
And his chamber.
He will observe there all the divine wonders
Etched on the tablets in a divine letter.
And the divine scent is bundled and concealed
In the bundle of his soul.
From this aspect
My beloved resembles me
As the bundle of myrrh resting between my breasts.
And the chambers of my heart
(He conceives the bundle of myrrh
Which heats the body,
And is the blood bundled in the animal
He compares the blood of the heart,
Which is the superior blood
Carried by every living soul,
the bundle of this divine scent).

MF

As I breathe in all the light and life of the universe, my lungs fill, my breasts rise, my heart swells and
the life force swirls with warmth within me. As I breathe out, all my senses are activated as the
universal flow passes through me filtered by the subtle awareness of what has transpired. But the
scent of my soul (the scent of HaShem which is within me is the scent of life and light). I can only
realize within my mind’s eye only within the inner awareness that should I know, I would cease to be.

RM

A heart is like a refrigerator which has two parts. The essence of one’s soul is in the realm of the
frozen part. To reach it is not enough: one needs to bring a spark to kindle a fire to melt the frozen
content to bring out the concealed aroma of its soul. Only then can one sense what the fragrance is.

F

RS

D

When the mother of all heard the cry of the infant child, she put the head of orphan down between her
breast.
The seat of milk of life give the orphan soul.
The concealed scent of my soul is the perfume of my lover.
Etched on the fabric of my being.
Deep in the darkness of my…
The familiar warmth of light, truth,
Sweetest, deepest, highest, bestest,
Plain secrets of illuminated clarity
Carried in that which can never be told.
Oneness is the concealed scent of my soul.

MR

As the Holy One exists in concealment, we exist as a reflection of the natural world in the image of
Elokim. As black fire on white fire is the blueprint of creation, the scent of the soul is the presence of
those etchings which are etched on the soul. And the heart is the threshold which opens up into the
soul allowing the experience of scent.

BR

I do not ‘know’ this scent…It is concealed from me.
Only when it is bundled – meaning, in the way it comes from above to below –
Then I ‘know’ its memory.
The Holy One conceives this bundle.
He creates something from nothing.
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DR

The providence of correction.
We are assured redemption.
We are guided along a path that is predetermined. Regardless of our life’s actions, deeds or misdeeds,
His love for us never wavers. We can affect all the acts of the play that are our existent incarnations
except the last. Stiched into the fabric of our being is His divine scent that is immutable. We were, are
now, and will always be with Him.
His divine thought. Eventually that thought and its oneness will become predominant.
May that time come quickly.

DB

Fresh-cut grass, the metallic taste of blood,
a house built out of mud or summer rain,
an infant’s head, the earth between her toes,
wood chips on the floor of a room
where someone is peeling an orange –
mix these together with mortar and pestal,
with fire and smoke, with musk
and ocean breeze. Then hide them,
try to hide them in the farthest reaches
of your mind, bundled in cotton,
under a melody of sorrow, under a melody of joy.

PA

The concelaed scent of my soul is hidden in my physical and material actions in the relations to the
quality of life – the force of Hashem’s wisdom.
Finding out that there is the Divine reflection in my internal mind’s eye.
In the chambers of my heart is both the essence and the given –
discovery of innate gift –
new experiences – new scents
leading to light and enlightenment.
Understanding that every living soul carries the concealed scent,
and only looking inward brings revelation
not yet etched –not yet understanding
still seeking to peel
layer by layer
discovering…
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Chapter 1, Verse 14
ci

14

eshkol hakofer dodi li

My beloved is a sheaf of henna blossoms,

becharmey ein gedi

in the vineyards of Ein Gedi.

ytpd ixiy
,leky` (ci)
egixy yibxz (a
,wegxn scepd
xacna icb oir inxk ik
,dny dpeg `ed xy`
xtekd lky`k dl dnec
:wegxnl egix glynd

dviln
leky` (ci)
egix zybxn (a
zedl`d cvn ezeipgxe

Songs of the Soul.
Verse 14: a sheaf
Secondly, she will sense that his scent
Comes from afar
As the vineyards of Ein-Gedi in the desert
Where he is camped
Resemble her as the henna blossoms sheaf
Which diffuses its scent afar.

Analogy / Riddle / [Spiritual Interpretation]
Verse 14: a sheaf
Secondly, she senses his scent
And his spirituality from the aspect of divinity
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zidl`d ytpl ueg `vnpd Which resides outside of the divine soul
ze`ivnd lka zhytznd Which spreads out in all of reality
minkgd edegixi myn xy` Where the sages can scent it
eze` zrcl To know it
ebiydle And perceive it
icb oir inxk one And from the vineyards of Ein-Gedi
xacn didy) (Which is in the desert
(l`eny xtqa y"nk As mentioned in Samuel)
xacnd on l"x Namely, from the desert
my okey `ed xy` Where he resides
zeaxra epern lr dviln dfy Which is a hint to his dwelling on the plains
mc` ipan ayeind dfd mlern ueg Outside of this world which is inhabited by people
xtekd leky`k dnec `ed It resemble a sheaf of henna
wegxn egix z` miyibxny Whose scent is felt from afar
leky` qtze] [He used the metaphor of a sheaf
ze`ivnd lk zllek zedl`d ik Since divinity contains all reality
ecrla xac oi`y There is nothing without it
ekezay zexitd lk lleky leky`k As a sheaf that contains all its fruit
zeaaxl zeleky` yi minxkae In the vineyards there are many sheaves
xtekd ly icigid leky`d miyibxn f"kae Nevertheless, the sole sheaf of henna is felt
ea mixikne And recognized among the
mxkd zeleky` zeaax oia Other thousands of vineyard sheaves
egix i"r By his scent.
ely ze`ava `ed ze` oke His scent is also a sign among his hosts
xkip cgeind cg`de The special one which is recognized among
zenlerd zeaax oia Thousands of worlds
ezbdpde ezeipgex i"r By his spirituality and his ruling
[mlek z` dign ezeida As He enables life for everyone).
'd zeipgex dbiyd ik zxne` `ide And she says that she perceived the spirituality of HaShem
eceake And his glory
eytpa xy` dbydd cvn oia Both from the aspect of the body’s perception
:eytpl ueg zedl`a dbydd cvn oia And the aspect of divinity which is outside the body.
What are my interior externals and external interiors?

MF

I’m inside out and outside in
as I travel through this process
I know my self and I know my NOT
as I’m falling through the abyss
But grounded I am by my senses WITHOUT
that keeps me bound within
And soaring aloft in the heady ethers
by the scent that frees my soul

MR

Internal transcendancy and external materiality is about finding the love in
determination, the restrictivenes in empathy, the beauty in union which
results in creation so that the relationship is such that the teacher appears
when the student is ready. Finding Moshiach.

BR

How is the sole sheaf of henna recognized among the thousands of
vineyard sheaves?
The vineyard sheaves are like the sefirot. When all the sefirot of all
the worlds – the 10 x 10 x 10 x 10 – the 1000’s of sheaves are filled with
His scent, then we will know Him… internal, external, and beyond…
All will be as One.

DR

He knows
He is that which is known
He is knowledge
The actors
The action
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The play
The script
The concept
The audience
ML

I see there are two things : 1)the mind-made reality and
2)the consciousness that views the mind-made reality.
The mind-made reality is our perceptions and conceptions, it creates our beliefs and is what unifies
man. The consciousness that gives life to the mind-made reality is connected/is a part of the ultimate
reality. Man has no control of consciousness. It is always perfect and connected to the Ultimate. I
feel it is possible to become conscious of consciousness, but we have to let go of the mind-made
reality.

RM

My internal external is to bring out my desires…to share…to teach…
to sing the song of divinity.
And my external internal is to understand and absorb the song of nature
And the truth surrounding it.

RS

The Holy One Blessed Be He created in the world infinite sets of reflections so that everything can
learn what/who it is through consciousness: men women, in out, physical spiritual, blessed
cursed…mirrors are like translators from one language to another. They have obvious differences,
and hidden similarities. When you realize that the whole world is but a manifestation of your soul,
then, through translation you might consider that your soul is a manifestation of the whole world.

PA

Can the depth of the internal exteriors be measured? Can the external internals be encompassed by
vast seas, or contained within expansive skies? Only sublime emotions stem from love of the Master
of all works, the Source of good and kindness.

eh ` wxt
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Chapter 1, Verse 15
eh

15

hinach yafa ra’ayati

You are beautiful, my beloved,

hinach yafa eina’ich yonim

You are beautiful, your eyes are doves.

ytpd ixiy
dti jpd
,dizelelk zad` cecd renyk
dl aiyn
:minrh ipyn dti jpd
,izirx z`y cvn (`
,izad` zxney
:dnly jlnl ziztzp `le
jnvr cvn mb dti jpd (a
,mipeik minec jipir
:mbef oa l` wx milkzqn oi`y
dviln
dti jpd (eh)
ytpd l` xne` 'd
,mipt ipyn dti jpd
izirx z`y cvn (`
ipnn wlg
zedl`d l` ia dweace
.ytpl ueg ze`ivnd llka xy/`
.xtekd leky` cbp dfe
jnvr cvn dti jpd (a
jzenvr cvn mb ik

Songs of the Soul
You are beautiful...
When the Lover hears about her marriage love
He responds:
You are beautiful for two reasons:
First, because you are my spouse,
The guardian of my love,
And you did not yield to King Solomon.
Second, you are beautiful for who you are
Your eyes are like doves
Who do not look but at their mates.
Analogy / Riddle / [Spiritual Interpretation]
Verse 15: You are beautiful
HaShem says to the soul
You are beautiful in two aspects
First, since you are my spouse
A part of me
Cleaved to me toward divinity
Which is the entirety of existence outside of the soul
And that is the sheaf of henna.
Secondly, you are beautiful on your own account
From your own essence too
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midl` za dyecw z`
`id idl`d iteide
jilr dx`tz zxitv
.ytpa xy` zedl`d cvn
.xend xexv cbp dfe
mipei jipir
,jay mipir ipin ipy l"x
zeiytpd zegk lr dfgz eay iniptd oird (`
zeidl`d ze`xnd ma ze`xl
.mdizgel lr mizexgd
ipevigd oird (a
ze`ivnd llk lr hiaz eay
'd zbdpd mda hiadl
ezlkie eznkge ezgbyd
mipei ipirk minec
mbef oan micxtp izlad
dl` jipir ipya il` hiaz ok
:izad` ywale ipyxcle ipxikdl
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You are holy, a daughter of God
And the divine beauty is
The beginning of glory about you
From the divine aspect in the soul
That is represented by the bundle of myrrh
Your eyes are doves
Namely, you have two types of eyes
First, the internal eye which sees all the emotional powers
To see in them the divine visions
Which are etched on their tablets
Second, the external eye
With which she looks at the totality of existence
To see the providence of HaShem
His governance, wisdom and ability
This resembles the eyes of doves
Doves -- which are inseparable of their mates
So look at me with both your eyes,
To know me, desire me and ask for my love.

Chapter 1, Verse 15
fh

16

hine’cha yafeh af na’im

You are beautiful, my beloved, and pleasant,

mirp̈
½¦
af ‘arsenu ra’anana

our bed is fresh.

ytpd ixiy
,jpd (fh)
dirxd daiyn
,jx`ez cvn icec dti jpd
,jzenly cvn mirp mb
zrd ribd dpde
cgi xagzpy
cer akyp `l ik xg`e
sqke adf zhn lr
,lkidae ziaa `le
mixria oilp wx
,migl mitpre mivr ly yxr lr
dfd epyxr dpd
,micec akyn akyp eay
,mipprxe migl mitprn `ed dpprx
aehxe oprx yxrd
:micec zr ribde
dviln
(ytpd daiyn) jpd
icec dti jpd
,dl`d mipt ipyn dz` mb
ytpl uegy zedl`d cvn (`
dti jpd
ze`ivnd xcqa `vnpd
dpey`xe mvra ja `vnp
itid xewn dz` ik
dfd xewnd ony
.ze`ivnd llk lr iteid hytzz
ytpa xy` zedl`d cvn (a
mirp s`

Songs of the Soul
You are beautiful, my beloved
The Ra’aya responds
You are beautiful for your qualities
And pleasant for your completeness
And now the time has come
For us to get together
We will not lie
On beds of gold and silver
Nor in a house or a chamber
We will sleep in the forest
On beds of wood and moist branches
This bed of ours
Where we will make love
Is fresh, made of moist and fresh branches
Our bed is fresh and moist
The time of lovemaking has arrived.
Analogy / Riddle / [Spiritual Interpretation]
You are, (the soul responds)
You are beautiful, my beloved
You too, from these two aspects
First, from the aspect of divinity outside the soul
You are beautiful
The beauty which resides in the order of existence
Is found first in your essence
Since you are the source of beauty
As from this source
Beauty will spread over the entirety of reality
Second, from the divinity in the soul
You are pleasant
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The pleasant and sweet souls will feel
The more complete essence
After these two passionate and holy [lovers]
Have clarified their relationship
From the two aspects, outside the soul
And the divinity concealed in the soul
Then she says that the time has come
For their coupling
Divinity outside the soul
With divinity in the soul
The holy spirit abundant upon the great world
With the holy spirit abundant upon the small world
As a part which copulates with the whole
This is her request
That he kiss her with the kisses of his mouth.

How Beautiful You Are
DB

The sky inside your eyes,
Your truth as it meets mine –
how beautiful you are.
Your lovely clothing – hands of cloud,
feet of water –
how beautiful you are.
I place my hand against
the earth and feel your heart.
It beats so fast – so slow –
How beautiful you are.

MR

The beauty of that which one is, is about one’s essence as it is revealed by
the beauty of one’s physical presence.

BR

The thought of creation is the beauty that exists in separation/independence.
Only through ‘her’ arousal – to request – to ask –
to desire His love can their be true coupling.
Just as the part is contained in the whole, the separation
is contained in the union.
And all the fulfillments will precede all our desires.

ML

The question makes me step out of my true self. The answer also steps out. And then they both give
up to enter what was always there, my true beauty. No questions, no answers, just the stillness of
silence which lives in true beauty…
In other words… I don’t know.

MF

Knowing this place from whence you come
The balance divine that flows throughout
The feeling that binds the heart within
The sigh released that stirs the breath
That moves the soul to take the kiss.

PA

How beautiful love and joy filled my pure heart to such an extent that the future is a certain reality,
leaving no room to mourn.
In your beauty, the tragedies of the day were but a thin cloud under the brilliant sun.

RS

The medieval scholastics spoke about
bonum – the moral good
verum – the philosophical truth and
bellum – the aesthetic beauty
as three parallel attributes of completion.
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If bellum relates to assya
and bonum to formation
and verum to creation
What is the completion of atzilut, emanation?
Could it be faith – Fe ? – the concealed feeling of Oneness about which nothing can be said or shown
or felt or acted upon.

eh ` wxt
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Chapter 1, Verse 15
fi

17

korot batenu arazim

Our roofbeams are cedar,

rahittenu berotim.

our rafters fir.

ytpd ixiy

Songs of the Soul.

,zexew (fi)
okyp ik xg` l"x
.xri dcya opelzpe
epiza ly zexew k"`
.xria xy` mideabd mifx`d eidi
.akyne dqgn `vnp mlv zgze
mind z` mixbind mihdxde
,miagx mditpry mizxeaq eidi
milrde mitprd jxce
epiyxr lr ekeqi xy`
cxena mind exibi
aiaqn miccvd l`
:epilr mybd cxi la

17: Our roofbeams
Namely, after we dwell
And sleep in the forest
He said, our roofbeams
Are cedar, the tallest trees in the forest
Under their shade we’ll find shelter and lie.
The rafters run off the water
Their branches are wide
Through the branches and leaves
Which shade our bed
Water will run off the slope
To the sides
So the rain does not wet us.

dviln

Analogy / Riddle / [Spiritual Interpretation]

zexew (f"i)
dfd ii`eapd weacd xiivn
'zi seq oi`d mr ytpd waczy
w"ndiaa zeyrl 'd devy xeivd itk
mevnvd oiae seq oi`d oia irvn` `edy
leabd oiae leab izlad oia
seq oi`d 'd zevxa ik
zilkz lra izlae
l`xyi zeytp lr ceak oekyl
zilkza minvnevne milaben md xy`
dphw xiw zilra ytpd ayen ik
yi` skk
xyt oirk did
mifx` zia el epaiy
eipipr aefri abypd l`d eli`k
mnewzn izlae leab lra `edy
laben mewna oekyl mewna
miaexkd itpk lr
mifx` zexew zgz
dpipr aefrz ytpd oke
xv mewna znvnevn `id xy`
eagx zxfe ekx` zxf
zenvre oicib xya on akxend seba
dbxcnd ltya
dcec mr cgizdle oekyl dlrze
iytg xzei mewna

Our roofbeams
He visualizes this prophetic attachment
As the soul adheres to the Ein Sof
As the image HaShem commanded to build the Temple
Which is a medium between Ein Sof and Contraction
Between the non-bounded and the boundary
When HaShem wants the Ein Sof
Something without any objective
To dwell with glory upon the souls of Israel
Which are limited and contracted in essence
The dwelling place of the soul is a little loft
Like the palm of a person
He found a seeming [compromising] solution
That they should build him a house of cedars
As if the supreme God will leave his affairs
To a [place which is] limited and does not raise
Instead of dwelling in a bounded place
Upon the wings of angels
Under cedar roofbeams
The soul too, will leave its affairs
Where it is limited in a contracted place
An inch in length, an inch in width
The body made up of flesh, sinews and bones
The lowest level possible
And will elevate to unify with her lover
In a freer place
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In a more spacious place
In a body stronger than the human body
The body of a tree
Which is not as complex as the animal body
The tree drinks rain
And feeds from the simple
In it the two far edges
Meet in the mediated boundary
To teach this parable
Solomon chose
(As Torah chose the Mishkan, dwelling)
To visualize the mediated boundary
Where the distant lovers come close
Dwelling under the cedar roofbeams
Which are the highest trees
[This too visualizes the elevation from
The element of earth upward
The image of the plant is the image of ascension
Of the lowly dirt to the high planes
And this image is most revealed in the Cedars of Lebanon
Elevated and tall.
Hence he says, our rafters are fir
Our rafters
Which are the pipes where the water runs off
Are made of fir
Whose branches spread wide
Namely, that the flow of the waters of abundance
Will pass through the fir on the Temple’s roof
Serving as rafters to the water basins
Pipes of blessings to run abundance and spirituality
And bring it to earth
Upon the dark bodies
Waiting for the rain of heaven
And the dew of light
And the manifestation of grace
To revive them with supreme water
The water of lovingkindness and holiness.

Water
MF

As the water flows upward from the darkness
Through the roots of the tree
Giving strength and durability
Sustaining life and growth
Permeating every fiber
Connecting every sequence
Expanding every outstretched limb
The tree is able to reach toward the heavens
Catching/absorbing mist filled light
While cosmic fluids flow within
Connects to the Oneness that binds the earth
So that all its particles do not erode
Into the dust of empty souls

MR

As the roots of the mighty cedar are planted in malchut, its trunk grows upward to keter and its leaves
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are covered with the dew as reshimo. The upper ascension of water in the tree is the shefa of prayer
which then returns as rain and represents higher levels of consciousness, acknowledging the holiness
we are and comes through grace.
BR

‘In His Simple Will arose the desire to create….’
Roofbeams & rafters.
The roofbeams are like circular vessels, perfect like Ein Sof.
Made of cedar – the tallest – they touch the infinite.
But the rafter – the pipe – the line – hold the key; channeling the waters downward – flowing from
above to below.
The water will return – from below rising upward;
Only through desire, will the lovers meet.

DR

Water, clean nourishing, blue, life, soothing, calming, cool, expanding, flowing, gentle, loving,
peaceful, rushing, strong, powerful, loud, swift, persistent, overwhelming, stop.
Still, quiet, undisturbed, unbroken, unmodified, lifegiving, stop.
Taken for granted.

RM

Water, the blessing
Feeling like a drop of rain
Soaring down swiftly without pain
Soaking earth with abundance
Ascending earthly to heaven
This is the story of water
A tale of freshness, a tale of newness
The story of ocean of reincarnations.

RS

In the beginning G-d separated the upper waters sha-ma-yim, from the lower waters ma-yim. The
upper – water and fire. The lower – water and earth. In between the spirit of G-d, the wind, the
breath. Four elements and we are in the middle, between the water grace of fire – judgement, and the
water – water – earth of grace. Double-edged metaphors. Destructive waters, the warmth of the
hearth. Can you see the breathing rays of the sun penetrate the depth of your ocean and kiss the lips
of sand.

PA

Binah is like a pool that many water tributaries flow into. It is always busy, active, and flowing, full
of movement.
The faculty of human thought corresponding to Binah is our conscious, waking stream of thought.

DB

Rising up from the ocean’s sweetness,
the ocean’s salt, floating over
its place of liquid birth,
droplets collect and grow heavy with grief,
with grief and thunder and light.
The trees pray for rain, sway
and chant and plead for it.
The clouds cannot refuse.
They give and they give and they give,
Take shelter, cry the wolf, the deer,
the man and the woman.
Take shelter under the cedars and firs.
There we will make our bed
fresh with the ocean’s sweetness,
fresh with the ocean’s salt.
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Chapter 2, Verse 1
`

1

ani khavatzelet hasharon

I am the lily of the plains

shoshanat ha’amakim

The rose of the valleys

ytpd ixiy
,zxne` dirxd (`) a
oexya dlcbd zlvagk dnec ip`
,miwnra dlcbd dpyeyke
mignvd md zlvag]
dnc`l zgzn myxyy
lval dnec
wfg gix mdl oi`y
c`n dti gxt 'y`x lre
ynyd iptl gztdl ekxc
eixg` zehple
.ynyd zriwya xbqdle
oexya wx gilvne lcb `ede
,ynyd iptl
.aeh gix zlra `id dpyeyde
gixd hiltdl dkxce
,ynyd zriwy zra dhlwy
dlecba zglvn `id okle
[millvd zgze miwnra dgixe
dgepnd zade` ip` l"x
daxra oexya zayl
,ilr exe` ritene
.mitid igxte iiti d`xzi f`e
wnrd l` iaey ixg` mpn`
,millvd zgz
dnly ixcg l` zenc dlv` dfy]
miwnra d`elk `id myy
dcecynyd on dwegx
[digxt lr gxefd
aehd gixd hilt` f`
.ynyd on izlawy
dpyeyk dnec ip`e
mgix zhlety
.millvd zgz wnra
izepky milyexi zepa eyibxi f`y l"x
igix aeha
.zeaehd izecne ixqen
dviln
ip` (`) a
zxne` ytpd
oexya dlcbd zlvagk dnec ip`
miwnra dlcbd dpyeyke
ef dpigaa ik l"x
mi`evd izenly heyt` xy`
mixegde wnrd on `v`e
dieba dpekyd `idy
oexyd l`
lecbd ynyd xe` cbp mngzdl
ilr gexfd 'd xe` `edy
oexyd zlvagk dnec ip`
digxt zgzety

Songs of the Soul.
1: The Ra’aya says:
I resemble a lily that grows on the plains
And a rose grows in the valleys.
[A lily is a plant
Whose root is under the ground
Similar to an onion.
It does not have a strong scent;
It has a pretty flower on top
The flower opens to the sun,
Inclines towards it
And closes when the sun sets.
It grows successfully only on the plains
In sunny areas.
The rose has a good scent.
It emits its scent,
Which it received at sunset.
It successfully grows
In the valleys, in shady areas.]
Namely, I love resting,
Sitting on the plains [sharon]
As His light appears upon me.
My beauty and the beauty of my flowers show,
Even though after returning to the valley
Under the shade
[Which is an image of the chambers of Solomon
Where she is locked in the valleys
Distant from the sun, her lover
Who shines upon her flowers].
Then I’ll emit the good scent
Which I received from the sun.
I resemble a rose
Which emits its scent
In the shady valleys;
Namely, then my neighbors, the daughters of Jerusalem,
Will notice the goodness of my scent
My good morals and good character.
Analogy / Riddle / [Spiritual Interpretation]
2:1 I,
The soul says:
I resemble a lily that grows on the plain
And a rose that grows in the valleys;
Namely, in this category
When I disrobe my soiled garments
And leave the valleys and the holes,
Which is the dwelling of the body
To the plain
To warm myself by the light of the great sun
Which is the light of HaShem shining upon me.
I resemble the lily of the plain,
Which opens its flowers and branches and sockets
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[like the Menorah]
To absorb the sunlight
To incline toward it.
Then she will be seen in her beauty and glory
When the divine sun will shine
The soul will then expand and grow its spiritual flowers
Revealing her arms,
Which is the divinity hidden in her
Then she will be seen in her glory and beauty.
But when the glory of HaShem is removed from her
When the big sun sets
Then she’ll close her flowers
And shut her mouth.
Her divine arms enclose inside of her;
They will not show outside
And she will return to the valley
Which is the body.
Then she will emit her good scent
And the spirituality she received from the great light.
Her neighbors which are the mental capacities,
Dependant upon matter,
Her scent and perfume
Will be scented and will hold in their storage
To learn from her the ways of HaShem and his rule,
The wisdom of his grace.
Then, she will resemble the rose of the valleys
Which emits her scent under the shade.
[The Zohar, Parashat Emor, page 107, says
In the beginning, when the lily in her time
Wants to unify with the king
She is called a lily
After the king unites with her
In those kisses, she is called a rose
As it is said: “His lips are roses.”
The rose of the valleys
Which changes its colors ...
At times for good and at times for evil.]

Growing, flowering, blossoming
MF

Reaching down to touch the soul
Hashem’s light sparks the bloom
[That bound essence of holy pairing]
which bursts open,
vibrant, flowering glory

MR

A plant’s action is to grow (world of asiya), to form flower (world of yetsira), which lends itself to
creation (world of briya) and emanate its essence through scent (world of atzilut).
The soulfulness of the lily follows its Creator, the sun and closes at sunset, while the physicality of the
rose remains strong in the light or dark, and remains open.
They both emit a pleasant scent and their essences are revealed by their beautiful presences.

BR

The lily which grows on the plain, a place of lightness.
It grows only directly to its source, the sun – free to grow.
But if the sun retreats, removes its light, the lily closes.
The rose from the valley – a darker place.
A place of less light – but much density – therefore much desire.
It’s from this desire that there will be flowering…
from this desire there will be blossoming.
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A place of scent – a fragrance to unite.
DR

As perceived by itself, its existence is differentiated and linear in stages that are distinct. From the
perception of its source the sun it is eternal and simultaneous. Always growing, always flowering,
always blossoming
A lily and a rose in the plains and in the valleys.

RS

Everything around grows, flowers, blossoms and then dwindles, falls, dies. We are looking for
security, return on investment, ROI, risk management. Day and night, good and bad, turning into
each other. We are interested in making sure that nothing will change, only improve. Mood swings,
ups and downs, nothing permanent. Please make us so perfect that we’ll consider our imperfections
as your peace.

DB

Under the brambles, the wild rose grows.
Its eyes are shut to the world.
It sees neither sun nor shadow,
not the red of its sister’s face,
not the ultramarine eye of the sky.
How can it flower in such ignorance,
Blossom in such absolute confusion
Except by going deep within, drawing
the water up through root
and cane and leaf, through
piston and stamen and petal
until its flowering, its blossoming
happens, simply happens in full light.
` a wxt
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Chapter 2, Verse 1
`

1

keshoshana bein hakhokhim

Like the rose amongst the thorns

ken ra’ayati bein habanot

So is my lily among the young women [daughters].

ytpd ixiy
dpyeyk (a)
[cecd zaeyz]
dnec z` mpn`
milyexi zepa oia
.migegd oia dpyeyk
eilr dlcb dpyeydy urdy
.migeg `ln
mdpia axrzz zre
.dezigyie deawpi
mdilr dy`x `yzy jixve
mdnr axrzz la
xnydl z` dkixv ok
milyexi zepa jezti la
.dnly zad` l`
dviln
dpyeyk (a)
(d"a oeilrd cecd zaeyz)
milyexi zepa oia dnec z` mpn`
diebd zezk oia l"x
eilr dlcb `idy urdy dpyeyk
migeg `ln
mdilr dy`x `ypzy jixve
mdnr axrzz la

Songs of the Soul.
(b) As a rose
[the lover’s answer]
Although you resemble
The daughters of Jerusalem
As a rose amongst the thorns
The tree upon which the rose grows
Is full of thorns.
When she mixes with them
They puncture and destroy her.
She needs to raise above them
So that she does not mix with them
You also need to take care
So that the daughters of Jerusalem will not tempt you
To Solomon’s love.
Analogy / Riddle / [Spiritual Interpretation]
(b) As a rose
(The Supreme Love, Blessed Be He, responds)
Although you resemble the daughters of Jerusalem
Namely, among the sects of bodies
Like a rose, the tree upon which it grows,
Is full of thorns
She needs to raise her head above them
So she doesn’t mix with them
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If she did, the thorns would puncture
So do the forces of matter
Upon which the soul raises herself
They are like the thorns puncturing
The holy rose
When she mixes in their company
They will destroy her beauty
And the beauty of her holiness
She must raise above them
And not mix with them.
[In the Zohar, Ra’yah Me’heimna, Tetzeh p. 178
And if does not, she will find that
All her body parts filled with sins
And no body part will remain [wholesome]
To carry the Torah and the commandments
That is, a rose amongst the thorns].

Puncturing
MF

My heart bleeds so red
as it struggles through the thorns
seeking connection with my love,
white rose, so out of reach
shining in the heaven’s light
drawing me upward, beckoning radiance
transforming me from mortal that I am
to yearning lover, open soul.

RM

The lover reached to touch the rose,
but the rose was so delicate to be touched.
So the lover grasped the stem,
and felt the puncturing pain of thorns
The drops of blood resembling the rose petals…
and then the lover sensed the warmth of the rose.

BR

We were created with thorns.
The rose must grow amongst the thorns – that which desires to ‘receive for its own sake’. The rose
was also created to receive, and thus her tree grows taller just as the thorns grow taller with her. But
in order for the rose to truly “grow” – flowering and petaling to receive the light – she cannot ‘receive
for her own sake’. She must receive only for the sake of Hashem.
Only by “intention” will she raise herself – a rose amongst the thorns will then carry the Torah and
the commandments.

DR

In order for the soul to be revealed it must be concealed. The concealment is the body. The self is its
awareness. As the body and the body’s physical components predominate that awareness, the self
becomes the body and its perceptions of its physical surroundings. Through the soul’s awareness of
itself, before and after, the body becomes dormant. Through free will and spiritual work those
dormant identifications are again activated. The body identification is minimized and The Holy One
is perceived.

RS

Like me?
Like, you like me?
Like, I do. Like, I like you.
Are you, like, true?
Like, like me, like you?
Like me, a little blue.
Like, you have no clue.
Like, so much to like to do.
Like me, like you,
I love you, too.
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When you think you got it right you might be wrong
And when you think you got it wrong you might be right.
What should happen if/after the rose mixes with the thorns?
The implication here is to move forward and to counter a mistake with new growth in the corrected
direction. Gwoth will raise one up again and proper growth will maintain a proper relationship among
new thorns and new flowers.

OJP

When our body is working in conjunction with the soul, it is a “transformer” – receiving the mundane
and elevating it into a spiritual purpose. This process also works in reverse where the spiritual energy
is transformed and “compacted” to allow the body to contain the soul.
Yet, if we are “transformers” do we need to have negativity in us before we can absorb negative
energy? Perhaps we only have to have boundaries that are too permeable and “..receive too much
negativity.”

MF

The abstract posuk suggests to me two possible directions of interpretation.
1. The ‘lover’ complements the ‘loved one’ by hinting superiority over her mates.
2. The lover warns his ‘loved one’ of dangers.
I guess its up to the readers optimism or pessism to decide whether this is a complement or a warning.
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Chapter 2, Verse 3
b

3

Ketapu’ach ba’atzei ha’ya’ar

As an apple among the trees of the forest

ken dodi ben habanim

So is my lover among the young men [sons]

betzilo khimadeti ve’yashavti

In its shade I loved to sit

ufir’yo matok le’khiki

And its fruit is sweet to my palate.

ytpd ixiy
getzk (b)
[dirxd daiyn]
mipad oia dnec dz` mb
.xrid ivr oia getzk
eze` mixizqn mdy
.mditpr aexe mdaeb b"r
.egixa (`
izayie izcng elva okly
.aehd egixn zepidl
.ikgl weznd eixta (a
elva ayz minrtl l"xe
dnly ixcgn `vz zra
enr cgizze
d`elk `idy zra minrtle
,xrid ivr lv zgz
eixtn lk`z t"kr
dad`d ixt
:dkgl miwezn mdy
dviln
getzk (b)
(ytpd daiyn)
zenlerd ytp `edy cvn 'd mb
zenlerd bidpn `edy cvn l"x
mze` digne mirpne

Songs of the Soul.
(c) As an apple
[The Ra’aya responds]
You too resemble the young men [sons]
As an apple among the forest trees
That conceal it
Because they are high and have many branches
a) In its scent
That is the reason I have loved to sit in its shade
To enjoy its good scent
b) In its fruit, which is sweet to my palate.
Namely, at times she will sit next to him
When she leaves the chambers of Solomon.
She will unite with him
At other times, when she is locked
Under the shade of the forest trees,
Nevertheless, she will eat of his fruit,
The fruit of love,
Which is sweet to her palate.
Analogy / Riddle / [Spiritual Interpretation]
(c) As an apple
(the soul responds)
Even though HaShem, which is the soul of the worlds,
Namely, from the aspect of Him leading the worlds,
Moving and enlivening them
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As the soul moves and enlivens the body
This aspect resembles the soul
Which leads the bodies and moves them,
Giving them liveliness and abundance.
Here he is among the boys;
Namely, other leaders join him.
These leaders are nature,
The government of heaven and its forces.
He granted them,
The abundance of providence descending from HaShem
Concealed, hidden and wrapped
Resembling them
As an apple tree among the forest trees
That are tall and have many branches
Thereby shading and covering the apple tree
That is a small tree,
So the great celestial elements
And the bodies that revolve around their axes,
Giving government to the world
They can be seen by the [naked] eye.
But divine providence
Is concealed from the eye.

zepiga 'a dfa yi dpde There are two aspects here:
ziigbyd dbdpd bidpi minrtly At times He leads in providence
rahd zegk lk lhaie Cancelling the powers of nature.
minrtle At other times
rahd zbdpd xabz The power of nature
mdixhyne miny zewge And the government of the heavens becomes stronger
mlrp oeilrd cecdy cr Until the Supreme Lover disappears.
zeytpd ebidpiy dn itl jynp dfe This happens according to the way the souls lead
miphwd mdinler z` Their little worlds;
mdizeieb z` l"x Namely, their bodies.
mdizeieb lr mixxey md m`y If they control their bodies
ziixiga zigbyd dbdpd mze` zebidpne And lead it with chosen divine providence,
ziytgd dxigade lkyd zcewt itl According to the rule of the mind and free choice,
eirahe lcbd mlerd mb f` Then all the natural growing world
d"a oeilrd lkyd iptl erpki Will submit to the Supreme Mind, Blessed Be He,
ziiqp dbdpda eizgz ebdpeie And will be led by him in miraculous leadership.
'zi mlerd ytp mr zeytpd exagzi f`e Then the souls connect with the Blessed Soul of the World,
midl` ze`xna efgi f`e They will see the visions of God
e`apzie And prophesize
dfn mi`iapd l` dlbzz d`eapd ik As prophesy has been revealed to the prophets
mlerd ytp `ed z"iydy cvn From the Blessed HaShem, who is the Soul of the World
ezakxn md zenlerde The worlds are his chariot.
dakxnd oipr dfy This is the essence of the chariot
l`wfgie diryi dtvy The prophets Isaiah and Ezekiel saw,
midl` gexa mifegd etvy zefgnde And the visions they envisioned in the spirit of God
q"`de zenlerd zpenz mdy Which is the image of the worlds and the Ein Sof,
mze` bidpne mdilr akexd Upon which he rides and whom he leads
z`ltend ezbdpda In his wondrous leadership
,rcepk oinlr lk `lnn `edy dbxcnd itl At the level that he fills all the worlds, as is known,
...f`e And then...

Shade
MF

Strength of oneness within the All
fragrant scents enveloping my senses
nurturung sweetness pleasing my soul
light shines upon my island of silence
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though shaded by branches, protected by love.
RM

Your emmanence can be known only
by sitting under the shadow of your light
The shadow is a reflection of your essence.
It’s in that darkness that one is reborn
like a child in a womb.
a sid in a tomb
or a star inside a black hole.

BR

The forest as the “tree of knowledge”
And the apple tree as the “tree of life”
At times He leads in providence – the apple tree
At other times the power of nature – like the forest.
According to the way the souls lead…
If they control their bodies - this means ‘restriction’
According to the rule of mind and free choice –
this means ‘intention.(Our free will is our intention)
The souls connect with the Blessed Soul of the World –
Only through similarity of form – the form being the ways of bestowal.
Seeing visions of G-d means seeing cause and effect; all the causes and effects which have been
hidden from us.
And ultimately prophecy is in ‘knowing’ the Holy One and His ways.
The miracle is that He and His Name will be one.

DR

Of all the possible gifts that the Creator can give the created beings - all things felt or imagined,
peace, bliss, ecstasy, even love, even love of Him - are only as tiny particles to the gift that is given
us. His love for us is beautifully displayed for us throughout our lives.
The greatest most blessed gift of all – the capacity to be like him. We are given the gift of
co-creation. Through our actions we are allowed to affect the world with all of its componenets,
animate and inanimate around us. We are co-creators. This is what the Creator has given us. That is
the miracle.

RS

In a field of holy apples of Shabbat
Let us be in your shade
In the shadow of doubt and confusion
Let us be in your light
In the wrath of your anger
Cover for us, please
In the blessings of your countenance
Love us, Oh Holy One, Oh One,
Oh Holy, my heart goes out to you.

DB

In your shade I hold your shape,
the cool understory, the fertile field.
In your shade I underestimate
the light inside the dark
the dark inside the light.
Your shade is the space bewteen the two trees,
two trees that will never touch,
two trees that sway and hold
the same air in their arms.

ML

Fruit falls from a tree containing its essence of the tree. And within its grasp is the seed..as the fruit
decays fertilizing the seeds another tree is born.
Shade is the result of a part absorbing light, giving life to the tree, providing shelter for lovers to come
together. As a fallen fruit bears the seeds of a tree, as the shade attracts lovers, another fruit generates
life.

PA

You sat by the shades of apple trees. You think you do not need this world, you would have never
come here. It maybe that you cannot see a reason, but G-d does not cast His precious child into pain
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of this journey without purpose. Nevertheless, eventually the fruits of your labor will blossom for all
to see and taste. The fruit that is sweet and satisfying to the hand that picks it, and fruits have
something to provide to everyone.

c a wxt
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Chapter 2, Verse 4
c

4

He’viani el beit hayayin

He brought me to the house of wine

vediglo aly ahava

And his banner upon me was love.

ytpd ixiy
ip`iad (c)
(zxtqn dirxd)
f"k micecd exacy xg` ik
dcec dgwl
,oiid zia l` ip`iade
.elbc z` dilr cinrd mye
.dad` `ide
lbcd `id dad`d
.dilr cinrdy
dviln
ip`iad (c)
(zxtqn ytpd)
miabypd dl`d mixacd xg` ik
'd gex lgd
dnly ytp lr mrtl
idl`d xeaigd z` dpkede
dvilna `xw dfe
oiid zia z` d`iady
dfd xtqd lka xkfned oiid ik
dcec i"r dirxd dzzyy
i`eapd oiid `id
eiapra xneynd
'dl xky jqp jqd
zeytpd gnynd
gexd mdilr legi zr
,a"i sc `xwie xdfae)
aizk `ed g"z i`
yep` aal gnyi oiie
`lekl icgc `xhpnc `pii `ce
('eke ,`pic edi`c `xg` `pii zi`e
elbce
ely lbcd ilr mixd xake
dad` `ide
ezad`a eil` ipwace ipkyny
dwiypd l` zncew dad`d ik
oiid zia l` d`adde
.envr oiid ziizy l` zncew
What is white wine

DB

Take from the grape what you will
a taste of light, a hill of snow,
If you swirl it on your tongue, like a song,
its whiteness will melt into the earth,
its place of origin,

Songs of the Soul.
(d) He brought me
(The Ra’aya tells)
After the lovers spoke these words
Her lover took her
And brought her to the house of wine
There he set his banner upon her
And it is love
Love is the banner (flag)
He set upon her.
Analogy / Riddle / [Spiritual Interpretation]
(d) He brought me
(The soul tells)
Following these lofty words
The spirit of HaShem
Started pulsating upon the soul of Solomon
Preparing it for the divine connection
Which he described by analogy
As bringing her to the house of wine
For wine mentioned in the Song of Songs
Which the Ra’aya drank from her lover
Is the prophetic wine
Conserved in its grapes
The libation wine, the spirit [as in alcohol] of HaShem
Rejoicing the souls
When they are inspired
(In Zohar Vayikra, page 12
If he is a scholar, as it is written
Wine will gladden the heart of men
That is the conserved wine that rejoices all
But there is a different wine which is judgement, etc).
And his flag
He has already set his flag upon me
And his flag is love
He drew me in and attached me to him with his love
Love comes before the kiss
And bringing to the house of wine
Comes before drinking the wine itself.
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the cauldron of beginning,
Take from the grape what you will,
and it will swallow your secrets.
BR

Love
Chochmah
Atzilut
Receiving
Yud

Kiss
Wine Drink
Binah Zeir Anpin
Beriya Yeztira Asiya
Giving Striking
Key
Vav

Malchut
Binding
Key

MF

Transparent soul
Infused with light
Grace
Coursing through us
Unseen
Within red blood
The origin of our being

PA

This is the month that "the King is in the field". All can approach Him,
and He shines His countenance to all. And those individuals within whom
Ein Sof | light is found in the intellectŸit descends to the heart like white
wine, where it inspires them with a love and peace.

DR

Prophetic vision
Without substance
Locked in upper worlds
No growth
Elusive
Not complete
Unbalanced
False connection

RS

Wine, ayin | nothingness
Mayim, water
A person becoming humiliated
Face becoming white, pale
Blood life drained
Wine of the earth
Shedding tears into goblets
Please kiss me, red lips full of blood
Contained through a membrane
Blood to blood separated
Souls touching
Please kiss me with the kisses of his mouth
For your love is better than wine
Ayin nothingness
Depths of my life.
d a wxt
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Transparent soul, infused with light
Sending grace coursing through me
Unseen spirit through my blood
The origin of my being
Pure infusion ever present
Flowing always from Hashem

Chapter 2, Verse 4
d

5

Samechuni ba’ashishot

Support me with wine glasses

rapeduni ba’tapuchim

Couch me with apples

ki cholat ahava ani

For I am love sick.

ytpd ixiy
,zeyiy`a ipeknq (d)
oii irabe

Songs of the Soul.
Support me with wine glasses
And wine goblets
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migetz izgz erivd ipectxe
.aeh gix ipzep
.dad` zleg ip` ik
dviln
ipeknq (d)
oii iyiy`a dze` eknqiy zywan dzr
rvnl aehd gixd igetz dizgz ectxie
xtqd lka x`eane
zii`eapd rtyd uilni oiidy
cinz uilni gixde
oeirde dxiwgd i"r dlkydd lr
wegxn 'd zeipgex z` egixiy
dze` eknqiy ywaz
,i`eapd oiid iyiy`a
diebd on dcxtpy xg` ik
dcec l` dweyzae dad`a
jenql dn lr dl oi`
eiapra xneynd oii iyiy` lr wx
.ycwd xky jqpe
oeirde dyixcd i"r dlkydde
migetzd zviln dfy
dizgz rvnl `vei
d`eapd idz dzkinq xwry
'd zzin` biyz k"g`e
xwgnde oeird jxca mb
dnlyl dnkg 'd ozpy i"r
legk al agexe
,likydle oiadl
ip` dad` zleg ik
'da dwac iytpy
d`ltp dweyza
dad` zleg dlegd oeinck
:dad`a dweac eytpy

And couch me with apples
Bearing the good scent
For I am love sick.
Analogy / Riddle / [Spiritual Interpretation]
(5) Support me
She now asks to be supported by wine glasses
And to be couched by the apples of the good scent
It is explained in the entire Song of Songs
That wine helps induce the flow of prophesy
The scent will help induce
Educated knowledge by research and study
The spirituality of HaShem smelled from afar
She asks that they support her
With the glasses of the prophetic wine
After separating from the body
In love and passion for her lover
She has no support
But the wine conserved in its grapes
The consecrated libation.
Education by research and study
Which is represented by the apples
Will be set as a couch under her
Her main support will be prophesy
She will reach the truth of HaShem
Through study and research
As HaShem gave Solomon wisdom
And the most open heart
To understand and know
That I am love sick
My soul has attached to HaShem
In a wondrous attachment
Resembling the sick with love sickness
Whose soul is attached to love.

Lovesick
DB

I am lovesick, which makes me
stupid. I wait all day
for the salve of angels, weave
spider webs through my fingers,
speak in tongues to the cockatiel,
drift in and out of dream.
I am lovesick, which makes me
luminous.

BR

The beauty of separation
Is the beauty of love.
Only through lack can we have desire.
The reshimot, the memories, the tastes
And then the scent.
What a beautiful plan – a divine plan.
It all leads to the yearning – an infinite yearning
Of the soul to be attached to her beloved.

PA

I looked for you today
between the cracks in infinity
in the spaces
between the silences
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trying to attach to love of Hashem
not fearing lovesickness
RS

Seeking sick sihks
for a healthy relationship
Turban silk, Hatha Yoga
Run kundalini up my spine
Light my fire, ground my earth,
Wet my juices, check my breath,
Sick of all this love, this sick love
This love from which health yearns
For a moment of crazy sanity
Sanitized sickness of light
That shines the soul and makes
Me cry why me, the apple of your eye
The sweetness of your lips bester
Than all bests.

DA

The degree of connection makes you feel totally disconnected and disoriented.

DW

Vulnerable, lovesick for G-d
Do I sit still long enough for the balm of healing
to touch my aching heart.
My heart calls out, sometimes I don’t even know what for, I’m
fine, yes, but to be embraced, cloaked, connected.
Is it there – distraction, then it’s gone.
Immerse myself in the constant flow – the light, the love
Sometimes my body hurts, is that because of physical strain
and demands I put on my body – or sometimes the result of
the disconnect I find myself struggling with – lovesick for G-d.

DJS

I Smitten with
Desirous of
Not lovesick
But sick with love
Yearning for her
Of lovesick.

AP

The path of lovesick is identification with the broader rhythms of the vast cosmic whole, the galaxy
and the realm of the stars…
Represent a process of repolarization and universalization of consciousness.

FR

“Two-ness, One-ness”
Lovesick, lovesick
Arms grasping
Insides wretching
Orgaiastic wanderings
Of physicality only
Repressed
Limited
Lovesick, lovesick
Desire – quieted
Peace – enveloping
Time/space – gone
Closer…
Closer…
Closer
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Chapter 2, Verse 6
e

6

Semolo tachat le’roshi

His left [arm] under my head

vi’yimino techabekeni.

And his right [arm] embraces me.

ytpd ixiy
,el`ny (e)
:dad`a dnr xagzn cecde
dviln
el`ny (e)
dnly ytp zwac xiivn
oeilrd gexa
y"nk
.edit zewiypn ipwyi
rahd jxca 'd zbdpd dpde
l`ny mya dpekz
mii`ltd eizelilre
oini mya epeki
ycewd iazka
d`eapd i"r ytpd biyzy dn oke
f`y
ezx`tz rexf dpinil jilei
iiqpd oiprd `edy
eytp z` wagny dpeki
efer rexfe epinia
cbp dfe
,zeyiy`a ipeknq
k"g` biyiy dne
oeirde dlkydd jxca
dpeki
dy`x zgz el`ny miyiy
dzlkyda diknzie
ey`xl zgz rvn didi l`nyd ik xn`ie
y"nk
migetza ipectx
dyecwd dbydd zgz didz ik
ycwd gexa biyiy
ziiqpd ziigbydd dbydd `idy oinide
dpwagz
xwrd didz `id ik
ziilkyd dbyddy ori mle`]
zi`eapd lr ziipnf dnicw mcwez
dxey d`eapd oi`e
dl mipkend lr `l`
'd z`xiae dnkga
l`nyd micwd k"r
:[exn`n xcqa

Supported by nature, embraced by miracle
DB

Supported by nature,
Embraced by miracle,
I float down the river on my back.

Songs of the Soul.
2:6 His left [arm]
And the lover unites with her in love.
Analogy / Riddle / [Spiritual Interpretation]
2:6 His left [arm]
Describes the cleaving of the soul of Solomon
To the supreme spirit
As it is said (1:2):
“May he kiss me with the kisses of his mouth”
The providence of HaShem by means of nature
Is referred to as “left”
While his miraculous deeds
Are referred to as “right”
In the Holy Scriptures
Also, what the soul reaches by prophesy
[Fulfilling the verse (Psalm 88: 1)]
He leads to her right the arm of his glory
Which is the way of miracle.
It is then referred to as embracing the soul [of a person]
With his right and the arm of his strength
And this refers to [2:5, the previous verse]
“Support me with wine glasses,”
What he [a person] will later acquire
By education and inquiry
Is referred to
The laying of His left [arm] under her [the soul] head
To support her in her acquisition of knowledge
Saying that the left would be a bed under his head
As it is said [in 2:5, the previous verse]
“Couch me with apples,”
She [the soul] will be under the holy perception
Achieved through the holy spirit
And the right, which is the miraculous providence
Will embrace her
As she is the essence
[However, since the perception of the mind
Temporally precedes the prophetic perception
And prophesy does not occur
But to those who are ready
In terms of wisdom and fear of HaShem
For that reason, he [the poet] mentioned left first
[in his song].
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The water’s left arm
lifts me from the shadows.
The light’s right arm
rocks me in midair. Where
are we going, the fishes, the grasses
and I? Where are we bound?
We are bound to drift
into the cove of not knowing
knowing nothing and still being –
This is the miracle.
MF

Rising from the earth
Lifted by the wind
Warmed by the sun
Protected by the clouds
All miracles of nature
Created by Hashem
To ease us through the day
To guide us on our paths
To keep us in the oneness
By letting us succumb
To whatever is the moment
However it may come.

PA

When we move our lives to –
It was Hashem putting His left arm around us and His right hand closing us in His love.
It was as the surounding light turning into the inner light. It is as sweet and holy as mikvah.

DR

When nature is realized as itself – a miracle.
The left arm of support becomes the right arm of embrace. All is felt as one. No longer is nature seen
as separate. Understand then that nature is in fact the active side of providence. Nature is the miracle.

RS

Good looking, if I only could
Should I, it’s only natural
And she would, maybe not
It would be so sweet, supporting
Another look, embrace, leading to, leading to
Leading to the miracle of withdraw
I was so close to crashing
Saved by the embrace of non-embrace
Wonder of resistance, nature of freedom.
F

For me to find out the beauty of life is with angel..should I look at it.. learn from it. The most useful
part of learning and success is by hard time and pain. It is amazing that mother having labor with all
the suffering of pregnancy and the last few hours of pain and suddenly miracle happens by nature.

A

I am floating on blue clouds,
Morning soft and radiant.
Dance of the wind, trees, and rocks.
Explore a different kind of
dance – ecological balance
of the supreme creative impulse.
In the center of knowing
is only awareness.
consciousness of everything
is much more than it
seems to be.

RM

It is a question of active imagination, to be able to perceive the invisible depth in the visible; and to
honor the potential dreams without their shadows.

Malbim’s commentary on The Song of Songs -- Unedited draft v0.56

DJS

Sun rises
Every day
Always
Loves
In sunset
Have sun rises
Always

DA

Total silence

DW

As I lay floating in this body of water, weightless, yet I feel heavy, miraculous, it holds me effortless,
motionless….
Then I flick a finger, the water responds, it communicates, speaks to me, lovingly ripples as my body
flinches back, we’re talking, water & me, miraculous.
What is the water saying to me?….Silence…Be still. Listen for the miracles between the silences.

BR

The beauty of paradox. Paradox in our world, the world of action – how beautiful. Created by the
One, the Holy One. From the infinite circular vessels to the limited ‘line’ of straight vessels of this
world. The line contains all the filters – the nature – the rules of the game. Chesed, Gevurah – right,
left…but it’s the middle column where we see the beauty – Tiferet – and also Yesod. Here is the awe,
the grace, the miracle.

GK

His miracles..deeds.
We think as nature but are truly G-d’s works.
Referred to as the right which is the way of miracle.
Holy scriptures – Torah.
Everything we do is not by coincidence.
Our being – alive, breathing, seeing and moving. Like a blade of grass in the wind, an insect
protected by a leaf, are all embraced by a miracle of being here at this moment in time.
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Chapter 2, Verse 7
7

Hishba’ati etkhem

I adjure you

benot Yerushalayim

Oh daughters of Jerusalem

bitzva’ot

By the gazelles

o’ be’ayalot hasadeh

Or the deer of the field

eem ta’eeru ve’eem te’oreru

If you awaken or arouse

Ex²xF§ r« YÎm
§ `¦ e«§
et ha’hava ad shetekhpatz.

Love

vi’yimino techabekeni.

Until it desires.

ytpd ixiy
izrayd (f)
milyexi zepa dixg` etcx jk jeza]
[wegxn oze` d`ex `ide dze` zexneyd
.odl zxne`
okz` riayn ip`
.z`fd dad`a dai` elihze exirz la
[jixr idie oeyln]
.dze` exxerz la s` oke

Songs of the Soul
2:7 I adjure you
[The daughters of Jerusalem, who were her guards,
Were chasing her, as she sees them from afar].
She says to them:
I adjure you
To not awaken and instill hatred in this love
[Using the language of I Samuel 28:16 - spiritual leaving]
In addition, do not arouse her,
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,axwl `le wgxl `l l"x
.utgzy cr wx
.miwyegde miade`d utg itl
,mdpia axrzi la xfe
xacna may yi` oi`y orie
.dcyd zeli`e ze`av wx
,dl`a mze` zrayn
micr eidi md
:z`fd dreayd miricene mixze
dviln

Namely, to not to distance and to not to bring close,
Only when she desires to.
According to the desire of the lovers and the passionate.
May no stranger intervene between them.
Since there are no people there in the desert
Only gazelles and deers of the field.
She adjures them with these animals
They are her witnesses
Protecting and announcing this oath.
Analogy / Riddle / [Spiritual Interpretation]

izrayd (f) 2:7 I adjure you
diebd zegk eligzd jk jeza Meanwhile, the forces of the body started
mzncxzn xxerzdl To awaken from their slumber
fld xwid xeagd z` ziaydle And cease this precious connection
milyexi zepa z` zrayn zidl`d ytpde The divine soul adjures the daughters of Jerusalem
diebd zegk mdy Who are the forces of the body
ziytpd dad`d z` ezayi la To not terminate the love of the soul
dfer xeva dweace Who cleaves to her creator, the source of her strength
.axwl `le wgxl `l Not to distance nor to bring close.
z`fd dad`d zexxerzd mb ik As this awakening of love
zeixnegd zegk zervn`a Through the material forces
dxf y` `id Is a foreign fire
zeipevg zeiptn diwp izla dad`e And a love not free of ulterior motives
dnvra dad`d utgzy cr wx Only when love desires by itself
.midl` gexa wacdl gexd zexxerzda When the spirit arouses itself to attach to the spirit of God.
deziayi `ly y"ke She asks that they don’t cease her
dai` elihiy i"r By instilling hatred
miinyay dcec oial dpia Between her and her lover in heaven
mlerd zcng l` deztiy i"r Tempting her by the pleasures of this world
.ezlef zad`e And its passions.
xacna dzr `id ytpdy orie Since the soul is now in the desert
xird on ueg Outside of the city
diebd on dhytzdy l"x Namely, she disrobed from the body
dizegk lkn zcxtp Separated from her powers
oeilrd lkyae zeipgexa dwac ik When she attached to spirituality and the supreme mind
uiln `vnp `le And there is no medium
diebd zegk oiae dpia Between her and the powers of the body
dcal zipeigd ytpd wx The vital soul is alone
oeakyi `l diwxer xy` Her veins do not rest
milgpa dizepirn zglyn `ide She sends her spring waters in the rivers
ald on aaeqd mcd zvexn i"r Through the circulation of blood by the heart
diebd iwxer lk l` To all the veins of the body
,oeaeyi eil`e Returning to the heart,
dax dvexna jled dfd uexnde And this circulation goes fast
diebd zept lk lr aaeq Around and in all the parts of the body
drya minrt miyly e` c"k Twenty-four or thirty times per hour
ezvexna lynpe This circulation is analogous
dcyd zeli`e ze`avl To the gazelles and the deers of the field
c`n lw mzvexny g"ra Animals that run fast
diebd zegk z` zrayn She adjures the powers of the body
mivxd dl`d ze`ava In those gazelles which run
:dad`d wg erixti la To not disturb the law of love.
,dnly ytp lrn dlr ycewd gex
dayed `ide
diebd zegk eviwdy i"r
.dlgzak xnegd `lk ziaa xbqdl
.oey`xd xiyd mlyp dfae

The spirit of holiness ascended above Solomon’s soul
And she returned
By the awakening of the powers of the body
To be locked up again in the jail of matter
And this ends the first song
[of the five that constitute Song of Songs].
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ytpd ixiy
.el jld slg cecd
dayed dirxde
dnly ixcg l`
:oey`xd xiyd mlyp dfae
('` 'b) zelila iakyn lr cr jynp
dirxd d`lkp ixg`
,jlnd xvga miax mini
xar aia`d zvwe eizqde
.eif gxi ribde
xza ixxdn cecd `a
ezirx z` dztie
eixg` `vzy
.minxkd l` d`vi `ide
milyexi zepa glyze
.dz`n zexneyd
dcec mr dxagzp jk jezae
minxkd leryna
.meid getiy cr
.zepad eaye
.el jlde gxt cecde
dviln
jynp ipyd xiyd
('` 'b) zelila iakyn lr cr
ziniinyd dirxd d`lkp ixg`
dieba miax mini
xar aia`d zvwe eizqde
eif gxi ribde
,dirxd l` cecd `a
ipyd xeacd l` dviln `ed
dnly l` 'd xacy
ziad zepal lgd zra
eif gxia
ex`a xaky
xtqd `eana
dxenb d`eap did `l
dry l xeac wx
envrn `a oeilrd cecdy uilnn f"re
dyecwd ezirx l`
dpikd `l dnly ytp ik
,d`eapl f` r"`
xacnd l` f` d`vi `l `idye
ax wgxd diebd on wgxzdl
xird l` miaexw mdy minxkd l` wx
diebd zegk mdy zepade
dry itl wx ecxtp
milrey feg`l miwqer
minxk milagnd
onwl mpipr x`aziy
,meid getiy cr
xnegd zepa eaye
.dnly ytp lrn dlr oeilrd cecde

To Awaken or Arouse
DB

Don’t wake me. I’m dreaming –

Songs of the Soul
The lover has past gone.
The Ra’aya has been taken back
To the chambers of Solomon
Thus ends the first Song.
[The second song] ends with “On my be at night” (3:1)
After the Ra’aya was locked
For a long time in the king’s court,
The fall and some of the spring have passed away
And the month of Ziv (Sivan) has come.
The lover came from the mountains of Bater
Enticing his spouse
To come and follow him,
And she came out to the vineyards.
She sent the daughters of Jerusalem,
Her guards, away from her.
She reunited with her lover
On the vineyard path
Until the day rested.
[Then] the daughters [of Jerusalem] returned
And the lover disappeared [again].
Analogy / Riddle / [Spiritual Interpretation]
The second song [ends with the verse]
“On my bed at night” (3:1)
After the heavenly spouse was locked
For many a day in the body
The fall and part of Spring have passed
And the month of Ziv (Sivan) has arrived
The lover has come to the Ra’aya
This is a parable on the second speech [of prophesy]
That HaShem spoke unto Solomon
At the time that he started building the Temple
On the month of Ziv
We have already explained
In the introduction to this commentary
That this was not a complete prophesy
But an instruction for that time only
Thus indicating that the Supreme Love came by Himself
To his holy spouse
As the soul of Solomon
Did not prepare itself then for prophesy
The soul did not leave then for the desert
To distance herself much from the body
But only to the vineyards which are close to the city
And the daughters, which are the forces of the body,
Separated only temporarily
Busied themselves with holding the foxes
That are destroying the vineyards
As will explained later on
Until the day rests
And the daughters of the material returned
And the supreme lover ascended above Solomon’s soul.
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dreaming of you, clothed in silver spangles,
just husks of your true self
but still so dazzling, so full of light,
it arouses the sights and sounds,
the scents of heaven. Don’t wake me.
The dream is the dream
that life is true, as solid
as a green apple, the wooden bowl
in which it sits. The dream arises
from the secret insode the secret
that will never arise again.
R

Awaken
You city dweller
Sense in traffic
Listing, longings and grocery needs
Cleaning up at the kitchen sink
Awaken early, first, and watch G-d as
The sky goes from dark blue
To cool damp foggy grey
And chirping, screeching, twittering is heard
Awaken and remember to turn tomG-d
Let G-d arouse your thoughts and bring forth your words
Your benedictions your gratitudes
Young inside newly awake voice
G-d wants to hear from you when you waken.
And all that day you will live full.

PA

Arousal from above is spontaneous sensation of spiritual light, it is a gift given from above in order to
arouse a soul below to return to G-d.
Teshuvah begins with spontaneous sense of one’s heartbeat.
Hashem causes a ray of light to shine from the innermost point of the heart to the conscious levels of
mind and heart.

RS

I’d like to take an oath
to awake
But can I keep it?
I adjure you oh body of mine
The One is your salvation
Arouse from despair
Sing your truth
That there is only One
Even though it looks like many
if the Holy One entered this room
now, would I recognize Him?
oh sweetness of sweetness
how can you enter a room
you have always been in
if not for the oath of the soul
to awaken and to arouse
itself
to You.

F

ML

Because it is very hard to keep an oath I have to have a faith. To have a faith I have to keep my oath
with Hashem. To make Hashem happy I have to be happy. To make myself happy I have to make
myself satisfied. To satisfy myself I have to keep the oath.
To awaken is the moment your consciousness leaves sleep. To arouse is the act of getting out of bed
and re-enter your world. Unfortunately we leave the awakened state and fall into a walking slumber
as we enter what we call our life. Dear G-d, connect…awaken to my breath so each time I breathe my
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consciousness leaves my slumber and I become awake with You.
JR

Exiled body – soul
Temporarily deadened – depleted
A slow awakening – unraveling
The bones of my sins
Exposed
Confonted
Expunged
A yearning aroused
Beyond physical
A yearning aroused –
My soul aching – hungry
Inching forward
Toward its Lover

BR

There is no coercion in spirituality.
The Holy One created something from nothing –
something being desire.
Only when the soul arouses this desire to cleave to her lover
will there be union.
The arousal comes as free will –
Free will – meaning intention, kavannah.
In spirituality, there is no coercion.
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Chapter 2, Verse 8
f

7

Kol dodi

The voice of my lover

heeneh zeh bah

Here it comes

medaleg al he’harim

Hoping on the mountains

mekapetz al-ha’geva’ot.

Jumping on the hills.

ytpd ixiy
xiivn lew (g)
.wegxn dcec lew zrney dirxdy
,`a df dpd ik zxkn f"kae
,xdl xdn mixdd lr blcn `ede
:eizgzy drabd l` xdd on utwn mye
dviln
lew (g)
ziniinyd dirxd
oeilrd dcec lew zrney
elewa zxkn df lkae
`a df dpd ik
lewa ebiyi mi`iapd ik
.xac 'd ik ercie
f"`f zebxcn dyng xiivn blcn
xdl xdn blcny (`
dviln `ede
efer zpiky zeid lr
zenlerl ueg
mideabd mixdd ik)
ux`d lr mi`ypzn
mdilr cnerde

Songs of the Soul
Verse 8. The voice represents
That the Ra’aya hears the voice of her lover from afar
Still identifying that he is coming
Bouncing on the mountains, from mountain to mountain
Then jumping from the mountain to the hill below.
Analogy / Riddle / [Spiritual Interpretation]
Verse 8: The voice
The Supreme Spouse
Hears the voice of her Supreme Lover
Though it is far, she identifies his voice
As it is coming
The prophets perceive by voice
Knowing that it is the word of HaShem.
The bouncing represents five successive steps
First, bouncing from mountain to mountain
[A metaphor] that represents
The dwelling [shechina] of his power
Beyond all worlds
(Since the mountains are high
Above the land
And he who stands upon them
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Is higher than the world)
Second, then he jumps from the mountains
To the hills below them
Descending into the world
To fill up the all the worlds.

The Call
DB

R

DW

RS

I hear your voice. It calls to me
from the bottom of a teal blue lake,
wakes me from a dream
where immigrants sit on green grass
wearing yarmulkes, calling
to one another across mountain tops.
I call to them, jump onto each lawn
to bless them on their journey,
bless them for coming
and going through the world.
“May you receive everything you want.”
I tell each one in turn.
One old man closes his eyes,
his white eyelashes dashed with dew.
“Anything I want?” he asks. “Anything?”
“Yes”, I reply. This is my calling.
Kol. Voice
The call of your Kol
Not with words your Kol
Such urges, such call to actions!
Somethimes action I do not want to do!
My inner Kol says no, no, no.
Your call sounds silently.
Your call sticks and stays.
I am standing still….sitting!!
What is this fight? It is resistance.
I ask myself, “why do I continue to think of the unwanted”
“Because you are being called, that is G-d’s voice without words.
It is a call. A Kol.”
Oh. So that’s it
No need to resist, to wait it out.
I do not need to question and argue
A wordless call, is a magnet.
Align yourself. Line up with the magnetic field.
A power surges me forward.

A call from the heavens I wait to hear.
I listen with care and silence, and then I allow the dialog to flow.
My faith in you is absolute, I would dare to jump…
The dialog flows with such sweetness and comfort…there is a union there that I feel so deeply and I
say I must trust, I must not falter, and yet I feel pulled and I pull back, that is my faith, this is your
call.
My calling is calling in Hebrew
Kol Nidrei all my vows
Kol Dodi voice of my lover
Vowing to listen to your voice of love
But Kol Nidrei is the annulment of all vows
And Kol Dodi is coming not here
And I look into the mountains
Where will my help come from
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Thinking about faith and hope
That there is always hope
But faith is way beyond hopeful or hopeless
Just a recognition that life IS
And not even life, way beyond
simply IS.
F

MF

JR

How mystical. The power of calling. Mother calls her children…lover to beloved one. The impact is
so strong that echo of voice is pounding into the body and soul.
When Hashem called Moshe to give him the Ten Commandments it was nothing but Voice.
Sacred voices calling forth
From mountains high then through the hills
bounding toward the lower terrain
unable to perch upon the pinnacles
to dance within the clouds where angels play
falling, gliding toward the valley
filling the space and safely held
in lower confines looking upward
with wish to reach the heights once more.
Huffing, puffing
Dancing, rapping my way
A spititual zapatiado
Struggling – upside
Climbing
Sometimes stumbling – downside
Peaks above the vapors
Above the sounds
Above the so-called defined
Mountain tops
Seductive, beckoning
Sucking me
Into safety – focus
Oneness.

DJS

BR

Call out
Listen
From mountain to hill
My beloved comes, jumping
Goes hopping
Near far
Now, later
Not yet
Stillness
Hear the call
Voice can only exist when there is someone to hear it.
I hear my lover’s voice but I want to know from where it came.
For where it comes from, is where I want to go.
How does it come?
From mountain to mountain
From hill to hill.
Abraham – Isaac – Jacob
Aaron – Moses – Joseph
And King David
Here it comes….the world to come.
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Chapter 2, Verse 9
h

9

Domeh dodi li’tzvi

My beloved resembles a gazelle

O le’ofer ha’ayalim

or a young hart;

Heneh zeh omed

behold, he stands

Achar kotlenu

behind our wall,

Mashgi’ach min ha’chalonot

observing through the windows

Metzitz min ha’chara’kim.

peering through the lattices.

ytpd ixiy
iavl icec dnec dfae (h)
xterl e`
xza ixxd lr miblcny
.zerabd lre
,xzei axwzd myn
.epilzk xg` cnery cr
xzei axwzd
.zepelgd on gibyiy cr
uivny cr xzei cer
jxgd l` ey`x hiyene
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ezigne ezia ikxv el ritydl
mirbtd on exnyle
lyna dfe
lzekd xg` cnery

Songs of the Soul
Verse 9: and with this my lover resembles a gazelle
Or a young hart
Hopping on the mountains of Bater [split]
And on the hills
He came closer.
Until he stood next to our walls
He then came even closer
Until he was observing from the windows
Then even closer until he could peer
Stretching his head into the lattice
Into the house
Where his lover dwells.
[Peering from the word tzitz, something that stands out]
Analogy / Riddle / [Spiritual Interpretation]
Verse 9: My lover resembles
Namely, in this my lover resembles
A gazelle or a young hart
Both of whom
Even when they are far [from their regular habitat]
Return to their places.
And the gazelle’s nature is
To look back when he runs
As our sages indicate.
[The poet] suggests that in the first aspect
Which is outside the worlds
He looks back
And his providence returns to the supreme intelligence
The second aspect
He resembles a ram [a hart]
Facing the world and looking at it
Yet still having in mind to return to its place
Still not watching permanently
Only a general watch [providence]
Thirdly, he adds
“Behold, he stands behind our walls”
To watch especially over the tzaddik,
With personal providence.
There are three levels here:
The first level: he watches over the body only
To provide the needs of his house and living
And protect him [the person] from all harm.
This he [the poet] indicates by the metaphor of
Standing behind the wall
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Watching only on the wall, that it should not fall
Over the dwellers of the house
He also watches the body, which is the house and its walls
Lest they should collapse.
Forth, the second level of personal providence
Watching over the soul
Which resides in the house inside the walls
Namely, in the body
This is indicated by the metaphor of
“Observing through the windows”
Looking at the dwellers of the house
So HaShem watches over the soul
To teach the soul His truth
But this is a distant providence
With no closeness or cleaving
As watching through the window
Watching on the dwellers of the house from afar
The window separating between them
And this is represented by the metaphor of
[His promise] to send her help from his Holiness
So that [the soul] sanctifies and purifies herself
To know his wisdom and paths
As our sages say:
He who comes [wants and initiates] to purify,
[heaven] supports him.
Fifthly, he adds a third level of personal providence
Where the watcher and the person been watched
Are cleaved together
And HaShem outpours his spirit
Over those who attach to Him
Bringing the holy [person] closer [as an offering] to Him
This is represented by the metaphor of the
“Peering through the lattices”
As he stretches his head inside the room
So does his glory dwell
In the chamber of his choice [The Temple]
To embrace the soul with the kisses of his mouth
To prepare it for receiving the spirit of holiness
And the bounty of prophesy
To speak with [the soul] face to face
Until she follows Him from her jail
To become a chariot of the dwelling of his strength.
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Chapter 2, Verse 10
i

10

Ana dodi ve’amar li

My beloved spoke and said to me

Kumi lach ra’ayati yafa’ti

“Rise up, my beloved, my fair one

U’lechi lach.

and go forth...

ytpd ixiy
,dpr (i)
lewa dpr dligz
i`ve inew l"` k"g`e
:dnly ixcgn
dviln
.dpr (i)
wegxn dpr dligz
aexwn il xn`e k"g`e
zihxt dxin`
xeacd dlrzi ok ik
dpkdd itl
jl inew wegxn dpr dlgz
idl`d xeacd l` jnvr ipikde
jl ikl il xn`e k"g`e
dnly ixcgn i`ve
.diebd `idy
izti iziirx
izirx d`xw dpd cr
izti siqed dzre
.iixiga xac `ed zerixd xyw ik
iteid cvny dad`d la`
ad`pd zenvr iptn `ed
eiti zlrne
gexd dilr lg xaky xg` ik
zg` mrt
daehe `id dti ik dze` d`x
eizexvga oekyl
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Songs of the Soul
Verse10: [My beloved spoke...]
First, he answered (in a voice)
Then he told her: rise up and go out
From the chambers of Solomon.
Analogy / Riddle / [Spiritual Interpretation]
Verse 10: [my beloved] spoke
First he responded from afar
Then, closer, he said to me
Speaking privately.
Speech ascends
According to the preparation.
He first responded from afar, saying “rise up”
And prepare yourself for the divine speech
Then he said to me “go forth” [go to yourself]
Go out of the chambers of Solomon,
Which are the body,
My beloved, my fair one
Until now he called her “my beloved” [my spouse]
Now he has added “my fair one”
The connection of friendship is a connection of choice
But love coming from beauty
Stems from the essence of the beloved
And the quality of his[/her] beauty
After the spirit has rested
Upon him [King Solomon, the poet] once
He saw that she was beautiful and good
To dwell in his court
To enjoy the goodness of his house.
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Chapter 2, Verse 11
`i

11

Ki heneh

For behold,

Hastav avar

The Fall is past

Hagheshem chalaf halach lo.

The rain is over, and gone.
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,uiw ipeaxga dcyl jitdda

Songs of the Soul
Verse 11: for behold, the Fall is past
As is the rain that comes after the Fall
Which is definitely over, gone.
Analogy / Riddle / [Spiritual Interpretation]
Verse 11: for behold
The sages have already made an analogy between the soul
And a field
Which grows what is seeded in it
The way the field has the strength,
Ready to bring out the seed which is sowed in it.
So does the soul when it develops in thought and practice
To bring out the divine seeds concealed in it
Producing holy fruit, which are a praise [of God]
We have already spoken on an issue close to it
In our commentary to Isaiah 28
And Maimonides has already explained in
Guide to the Perplexed (Chapter 32:1)
That what happens to the mental perceptions
Which are dependent upon matter
Is similar to the sense perceptions,
Namely, since the soul is connected with matter,
The perception of matter will necessarily effect it.
We have seen that material forces
Are characterized by fatigue and weakness.
This is the reason HaShem has given
Sleep and slumber in animal nature,
So that they could rest from their action
Relax and replace their strength.
By sleep and rest, their strength is renewed
As in the beginning.
Plants, too, have a similar nature of constant sleep
To replace [renew] their strength,
As in known in the science of botany.
We have seen in nature,
Including the earth
Which HaShem has limited in His wisdom,
Settings of Summer and Fall (winter), heat and cold,
Which are necessary,
For the seed of earth and its offsprings.
After harvest,
Which follows the growth from the earth,
The garden grows its seeds,
[Then] its strength weakens and it tires.
If Summer were forever
The earth would have produced fruit ceaselessly.
The fruit would then be thin and skinny
Because of the weakness of the growing power
When the field turns around at the heat of Summer,
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The Blessed Creator set a law to earth
That after harvest come days of Winter and snow,
When all the forces of nature fall asleep and gather into it,
Lying, resting, the tired ones,
Under layers of snow and ice, as if fainting.
Until Springtime
When they awaken
With renewed forces.
Then [the earth] produces more harvest and fruit.
The same [occurs] with the forces of the soul
As it is connected to matter.
When the soul brings out its fruit,
When it flowers as a rose
And blossoms with its divine flowers,
To view visions of God,
Its bundles ripen into grapes,
To perceive prophesy and the holy spirit.
Then she will faint and fall asleep for days
Resting on the lap of the body.
These days are called Winter.
When the forces of the soul are covered by snow.
They are revived
When the divine sun shines upon them again.
We have seen in nature of earth, that after Fall,
The rainy season begins.
When the ice melts
In the heat of the air
Vapor starts ascending
And the rain that is produced from them falls.
Then the air is unclear, hiding the light of the sun.
So is the nature of the soul.
After the forces of the soul rest,
Starting to awaken from their sleep
And the ice gradually melts,
The imaginary force is set into action.
The images formed by it are mixed with vapor.
Thoughts conceal
The countenance of the pure supreme light.
Until the clouds clear
And thoughts purify.
Then the rain is over, gone,
Upon this analogy the lover says to his beloved
That the “Fall is over”
And the “rain is gone.”
[Maimonides has written in the Introduction
To Guide to the Perplexed
That some people have
Multiple and sequential lightenings
With little distance between them,
That it seems as thought these people are in constant light.
That is the level of
The greatest of prophets, Moses, May he rest in peace,
Other people have a great pause
Between one lightenings and the next.
This level is the level of most prophets.
King Solomon, May he rest in peace,
Had lightening at the night of his life
Four times
Then the divine sun rose upon him
(In the four occasions that HaShem spoke to him)
Between each of these speeches,
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He had days of winter and snow).

Winter
DB

Angels in the snow
We made them with quilted wings
on the neighbors’ lawns
on the way home from school –
Angeles in the snow.
Icicles growing from the eaves
as the sun melted the ice on the roof
waking in morning to a landscape of love
on the windowpane, the worl of Jack Frost
in the night. Growing up
in a black-and-white world, a photograph
in my imagination, waiting
for purple narcissis to poke their fingers
through the frozen crust –
Angels in the snow.

PA

The winter holds promise for all the aspects of life that can be described as “difficult as splitting of the
sea”. Certainly, the fullness of emunah and kedushah are among those aspects.

RS

A seasoned winter, the idiom goes,
is someone who has, one would assume
transcended many seasons, sea-sons,
sons of the sea, seasoning him or her
writings with the spices of falling
and wintering, springing back up
and summering, hammering, can
you see the zones, of all the
seven Cs that come after seven
As and seven Bs for the End of Season
sale of the books of our seasoned
winter.

DJS

Early night
Dormancy
Waiting
Praying for the light
Help
Strength to rebuild, to be reborn
Waiting, wanting
Thankful
The light.

JR

Hibernation
Going into myself
Living off my own blubber
Isolated – placid
Restorative – return to the wilds
Am I this soulless bear?
Insulting the diving within me?
Forks in the road –
Path choices
Lying down
Rising up
Prayers – entreaties
Spiritual trekking forward
Toward “hagem”
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The pinnacle – Yom Kippur
Restorative – return to Hashem.
GK

A time to plant (our feet into the ground)
A time to replant
A time to slow down or to move quicker
To start anew
Snow - how white?
How much light?
To let in
Endless light
A ray of new hope
Morning sun rays
Peak thru the top of the trees
Ever changing
Chanukah – more light – than can be seen
Let us let the light in
Rededication – to the Torah
A way of Life
Awe winter A time to contemplate, meditate
A new garden – within.

DW

A time of hibernation, a time to go within.
Deep in the wilderness, so far from my reality
It’s dark, it’s cold, it’s crisp.
The animals know what to do, they follow their
instincts, they burrow holes, they find caves,
their bodies slow down, they follow the natural
rhythm with time and nature.
How I long for that connection submerged so
deep in my consciousness from generations past where
I lived in the wilderness, made rhythm with nature,
followed the dark and wondrous season of wintertime,
A time held in space, a time to take stock, a time of
waiting, a time to hold space for the new.
A time to mingle my energy with mother earth,
to hold connection with nature’s creatures. A time to
feel the cold, not shrug from it.
Wintertime, so beautiful, bitter, quiet, nipping at
my soul to wait and prepare for the next cycle.

MF

Winter of nights, winter of days
winter of the light of my soul
in moments departing
from peace and harmony
distortion, disturbance
separated from Holiness
longing, seeking
‘til I realize my error
crying out, admitting
that balance has left me
sitting in winter silence til
no thoughts cleave to me
Then sparks, Holy, comforting
re-enter my being
rekindle my heartbeat
repair broken soul
restoring my inner peace
acknowledging my complete faith
I give my most deepest thanks
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to the Creator of All (even for Winter)
ai a wxt

Chapter 2, Verse 12
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Hanitzanim nir’u va’aretz

The blossoms have appeared on the land,

Et hazamir higi’ah

the time of singing [songbird] has come,

Vekol hator

and the voice of the turtledove,

Nishma be’artzenu

is heard in our land.

ytpd ixiy
xn`l siqen (ai)
,ux`d on mignvd e`vi xak mby
cer siqed
xinfd zr ribdy
,aia` meia zexinf epzi mixxeynd zeterdy
xezd mby cer siqen
driqpd zetern `edy]
xebre qeqe xeze y"nk
.dp`ea zr z` exny
eizqd zra wgxzdl dkxcy
mingd zevx`l
yny gxfz cr day dpi`e
,[ditpka `txne
day `id mb
:epvx`a rnyp dlewe
dviln
mipvpd (ai)
miidl`d mirxfd elgd mby cer siqen
gexd dilr leg zra ytpa erxfp xy`
ytpd zncxze eizqd iniay)
(gka da eide enlrzd
lretd z` z`vle zelbzdl
,ux`a e`xpy cr
ribd xinfd zray cer siqen
:zebxcn izy da yi zidl`d ytpd ik l"x
eiig ini lk epnn zcxtp izlad seba xy` dnyp (`
dcigie dig zi`xwpd ddeab dbxcn (a
mexnn eil` d`ad
ezyecwe eiyrn itl
epnn zcxtp `ide
ytpd zncxze eizqd zra
dkf y"nk)
.('eke `znyp dil oiadi xizi
dpey`xd dbxcna dnypd dpde
xinfd xetvk dnec
xnfn epi` eizqd zray
ezpicnn wgxzi `l f"kae
zgt it ixara dpeik oekyz wx
rlqd iebga
ytpd zncxz zra ok
dieba oekyz lkyde
xxeyz `le dnl`p `ide
dzr ik xn`e

Songs of the Soul
Verse 12: He [the poet] continues and says
That the plants have already come out of the land,
He [the poet] adds that
the time of the songbird [the nightingale] has come.
The singing birds will sing on the day of Spring.
He [the poet] adds that the turtledove too
[which is an itinerary bird
as it is says: “And a turtledove, the ?? and the crane
have guarded the time of their arrival” (Jer 8:7).
It habitually travels away in the Winter
To the hot countries
And does not return until the sun rises
Carrying healing in its wings]
She [the turtledove] too returns
And her voice is heard in our land.
Analogy / Riddle / [Spiritual Interpretation]
Verse 12: The blossoms
He adds that the divine seeds
which were sown in the soul when it was inspired.
(During the days of Winter and the slumber of the soul
they were concealed in her, being in potential).
These seeds started revealing and actualizing themselves
Until they were seen in the land.
He adds that the songbird has arrived.
Namely, the divine soul has two levels:
a) a soul inseparable from the body throughout life
b) a high level which is called “Alive” and “Unique”
which comes to a person from above
according to the person’s deeds and holiness.
This soul separates from the person during
the Winter, when the soul is in slumber.
(The Zohar II 94b says: “if a person merits,
a soul from the higher realm,” etc.).
The soul of the first level
resembles the songbird
which does not sing during the Winter.
That type of bird does not travel far away,
it resides like a dove in hiding places
concealed in the “clefts of the rock.”
Likewise, when the soul is in slumber,
and the mind dwells in the body
she is silent, she does not sing.
He says that now is the time
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for the soul to awaken from her slumber,
the time of the songbird has come
to sing the song of HaShem,
to elevate the pleasantness
of the singing of prophesy and enlightenment,
which is the song of the soul.
He adds on and says
that the voice of the turtledove too (has been heard).
That is the level of “Alive” and “Unique”
which comes from above.
Until now she travelled away because of Winter
to a land where the wings resonate [sing] [Is.18:1]
to the dwelling in the heavens.
Now her voice is heard in our land.
She has returned to honorably dwell.
The spirit of holiness has been awakened.

The seeds of the soul
PA

Within us our true inner self lies dormant and asleep to our waking conscious mind. Change therefore
is brought upon us to awaken us so that we can achieve the lofty goals of our destiny. Change is the
key; movement is the key.
The greatest task before is for the sleeper to awaken.

RS

Seed, feed, deed, bleed all and with
E and E and D
Emergence and Elevation and Death
Is the soul organic matter or inorganic, organic energy or inorganic
The soul in potention of a body
Soul desires body for long term relationship. Loves music, prayer, organic
Food. No smokers. Please send picture.
Picture of the future where light will be right, will be light will be might to feed the seed in deed no
bleed.
The pleasantness of our Creator upon us in sight in deed in love.

DJS

JR

Oh seeds of my soul
Forever dormant, will you be?
When winter is past
Will you sprout as last?
Who gives you water?
Oh, seeds of my soul
Hu?
On whose wing do you fly
To return
Where do you hide
To be revealed
Oh seeds of my soul
How do you grow?
Divine packets
Funneles into
My earthly soul
Tumbling around in the loam
Some sprouting
Others squished
By my aberrant ways
Painful, lonely
Dormant, disintegrating
Losing hope
An eerie silence blanketing
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My inner struggles
Spring swaddles me with
Hashem’s “heat”
His love
A removal of husks
Awakening
Heaven-sent seeds
Potential aroused
Soaring….
F

DW

The love bord goes far away to bring back the energy of life given by Hashem. To give life and soul
to seeds.
Deep within the womb where darkness is a black velvet blanket a seed awaits to burst forth. She is
awestruck lying there as she desires to take form, to move in potentiality. The cycle of life, birth,
living and dying, the agreement, the contract this soul - she takes on when she is ready to transform.
To stay hiding or to germinate, to birth, to burst forth, to hold back. The energy holding the polarities,
and yet this soul’s impulse is to move forward – she desires to release her seed and spring forth and
make herself known.

AP

Birds breathing
Life remember every
feeling that we
we have in our lives
and the process begins.
My emotions deeper
And deeper to
Be true. The filaments
They have left
In the world of dreaming
Perceptual arrangements
Needed in order to
See the Divine

HK

The soul is always with us, always absorbing, its seeds take different shapes, when they bloom, do
different jobs based on who harbors them which connects to each of us being created uniquely. The
soul carries that uniqueness but it is our responsibility to discover what that uniquness is. Only by
paying attention can we make that discovery.
G-d has given us this soul, this gift and we should seek out our soul by discovering our uniqueness.
That’s why it takes a lifetime to discover who we are.
How sweet it is to know we have a soul, our very own, by taking care of our body, our spiritual life,
our concern for one another can the soul have peace.

BR

From above to below
From below to above
What came from above
Must return from below
Return, return.
The seeds are contained in the Plan,
The Divine Plan, the only plan.
Separation & winter
The wisdom is in the empty space
That is the plan
That is where there is the awakening
Awakening…singing…return.
bi a wxt
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Chapter 2, Verse 13
bi

13

Hate’ahnah chaneta fageh’ha

The fig tree has produced its green figs,

Ve’hagefanim semadar

and [on] the grapevines tender grapes,
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Natenu rei’ach

give out their fragrance;

Kumi lach

arise my beloved,

Ra’ayati yafati

my fair one,

U’lechi lach.

and go forth.

ytpd ixiy
dp`zd (bi)
mb ik siqen
,dibt dhpg dp`zd
miptbd mbe
eif gxi ribd xak ik
.zepl`l eif eay
,izirx jl inew k"`e
xn` dlgzy l"xe
jl inew
,xar xaky eizqd iptn wfp z`xi oi`y
inew siqen dzre
.uiwde aia`d on lawzy zlrezd iptn
dviln
d`pzd (bi)
miyecwd mirexfd ik l"x
mc`d znypa mipetvd
,zebxcn izy mda yi
lreta `le gka da mdy yi
mirxfl minec mde
ixnbl enlri eizqd iniay
mdn x`yp `le
dnc`a oenhd mrxf wx
lretd l` z`vl okene
yny gxfi zr
dl`d zegkd enlrzi oke
.hlgda ytpd zncxz zra
lreta da mdy yie
oipw dl eyrpe
ixt i`yep mivrl minec mde
hlgda enlrzi `l eizqd inia mby
ixt z`yle zcln ecnri wx
.ma zavn f"ka la`
enlrzi `l dl`d zegkd oke
ynyd zncxz zra mb
daepze ixt f` e`yi `l wx
sxegd zpy mipyi mde
.dzavn ycw rxf f"kae
ezvilna siqed dfae
dl`d zegkd mb ik
lreta ytpa mdy
mileld ycw ixt eyr `l dzr cr xy`
.mixt e`yi dzr
lyn dp`zd dpde
dpiade lkyd zegd l`
mrep ixn` yac sev
lyn otbde
d`eapd l` okend gkd l`
w"dexe

Songs of the Soul
Verse 13: The fig tree.
He [the poet] adds that
the fig tree has produced its green figs,
and the grapevines too.
The month of Ziv [radiance, Iyyar] has arrived
when the trees give out radiance.
Hence, arise my beloved
namely, first he said to her:
arise [not only because]
as there is no danger from winter which has passed,
and he [the poet] adds: arise [because]
as there is benefit to receive from Spring and Summer.
Analogy / Riddle / [Spiritual Interpretation]
Verse 13: the fig tree,
Namely, the holy seeds
concealed in the soul of a person
have two levels:
one level is potential, not actual
and they resemble seeds
which disappear completely during the winter,
nothing remains from them
other than the seed concealed in the earth
ready to come out into actuality
when the sun rises.
these powers are hidden
when the soul is completely in slumber;
And at times they are on a level of actuality
becoming her property,
like trees which bear fruit.
Even in winter these will not be completely hidden
but only stop from giving birth and giving fruit.
Nevertheless, they exist.
These powers will not be concealed
even at the time of the slumber of the sun.
At the time of which they will not bear fruit
they hibernate during winter
yet it is a seed of holiness.
He [the poet] adds in his analogy
that these powers too
which are in actualized in the soul,
which until now have not created the holy fruit of praise
now will give fruit.
The fig tree is an analogy
to the mind and to understanding,
the honey-sweet teachings.
The grapevine is an analogy
to the power which is prepared for prophesy,
and the spirit of holiness.
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epx`a xaky
dfd xtqa xkfend oiidy
.d`eapd z` fnex
dl`d zegkd ik xne`
migxte miviv e`ived
mixt z`yl mipkene
izirx ikl inew k"`e
.oeilra wacdl diebd on i`ve
xn` dlgze
wfp z`xi cer oi` ik ikl inew
xar eizqd ik
z`vl ytpd ipta akrn oi`e
`vzy jixvy siqed dzre
gxet lkdy xg`
eixt `yepe
lecbd zlrezd l` dpken `ide
.dilr egex z` 'd jetyiy
onfd on eizeviln gwl xxeynde
dfd xeacd did f`y
eif ycega didy
('x `"n y"nk) dnlyl ziriaxd dpya
gxid dyriy oiiepyd on lyn gwle
dnc`d zecleza dfd
dyriy miiepyd l`
excde 'd eif zelbd
.dizecleze ytpd lr
ci a wxt
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We have explained
that wine, mentioned in the Song of Songs
hints at prophesy.
He [the poet] says that these powers
have caused buds and flowers to come out,
ready to bear fruit.
Then [the poet says] arise, go forth, my beloved
go out from the body to attach yourself with the Supreme.
He first said
arise and go forth, as there is no more danger
the winter has passed,
nothing delays the soul from coming out.
Now he adds that the soul should come out
as everything is blossoming
bearing fruit,
and she is ready for this great benefit
when HaShem will pour his spirit upon her.
The poet created his analogies from the time
where this teaching was
in the month of Ziv [Iyyar] (as mentioned in I Kings ??)
on the fourth year to King Solomon’s kingdom.
He took from the changes that occur during this month
in the unfolding of earth
to the changes that
the exile of the light of HaShem and his glory
upon the soul and its unfolding.

Chapter 2, Verse 14
ci

14

Yonati bechagvey haselah

My dove, in the clefts of the rock,

besetter hamadregah

in the concealment of the cliff,

har’eeni et mar’aich

show me your countenance,,

hashmi’eeni et kolech

let me hear your voice,

ki kolech arev

for your voice is sweet,

umar’ech naveh.

and your countenance is comely.

ytpd ixiy
,izpei (ci)
lkez `l dirxd ik `ed d`ex]
,xird on wgxzdl dzr
xacnd l` enr d`vi `l ik
[minxkd l` wx
dpeil mze` liynn
eizqd inia d`eagd
,rlqd iebga
dlewa f` zxxeyn oi` mbe
.dbxcnd xzqa `id ik
d`xzi lal dteb z`agn eli`k
,rnyi lal dlewe
ji`xn z` ipi`xd ywan
,jzxiy lew iprinyde
.axr jlew ik yxtne
xacnd l` i`vz `l m` l"x
`agnd on i`v t"kr
:jlew rny`e j`x` ornl
dviln

Songs of the Soul
Verse 14: My dove
[He sees that the Ra’ayah cannot
go far from the city.
She did not go out with him to the desert
only to the vineyards.]
He compares her to a dove
which hides during the winter days
in the clefts of the rock.
During that time she does not sing
because she is concealed in the cliff.
She hides her body, as if not to be seen,
and her voice is not be heard.
He asks: “Let me see your countenance
and let me hear the singing voice.”
He comments: “Your voice is sweet”
namely, even though you did not go out to the desert
[I’m asking you to] go out of your hiding
so that I can see you and hear your voice.
Analogy / Riddle / [Spiritual Interpretation]
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izpei (ci)
zxagnd `aena epx`a xak
dxenb d`eap did `l dfd xeacdy
oefgae d`xna
zii`eap dxrd wx
ixnbl sebd on f` dhytzd `l ytpde
dpeil dze` liynn f"re
rlqd iebga d`eagd
.dteba zyaeln dx`yp ik
dnly l` f` 'd xacy xeacd dpde
dpea dz` xy` dfd ziad `ed
izwga jlz j`
dyrz ihtyn z`e
'eke mda zkll izevn lk z` zxnye
oey`xd xeacd oiae epia lcad dide
oeraba dlild melga eil` xacy
dnkgd z` dnly ywa f`y
oian ale dnkg el ozpe
dfd xeacae
,zevnd zxiny lr exidfd
eilr rityd oey`xd xeaca f"Rl
dpeaze dnkg rty
ipeird elky lr
eilr rityd dfd xeacae
ezad`e 'd z`xi rty
.iyrnd elky lr
iyrnde ipeird lkyy recie
y"nk f"lf mikixv md
dnkg oi` d`xi oi` m`
d`xi oi` dnkg oi` m`e
d`xid l` mcew dnkgd ik
daqd znicw
ux` mr `l ik
ciqg
ipeird elkya micwiy jixve
d`xi `ed in z` zrcl
.mda ige mc`d dyri xy` miwgd z`e
dnkgd l` zncew d`xid mpn`
miirvn`d l` zilkzd znicw
'd z`xi `id dnkgd zilkz ik
y"nk
.h"rne daeyz dnkg zilkz
oey`xd xeacay xg`e
zrce dnkg eilr rityd
exidfdl df xeaca `a
'd z`xi lr
eizevn zeyre
.zilkzd `idy
ipeird lkyd `ed ytpd d`xn dpde
.iyrnd lkyd `ed dlew
dzenvr lr dxen dfy ytpd d`xny ipevx
dlkydd `id ytpd zenvr dpd
.ziilkyd ytp dnkgd ita z`xwp oky
d`xn z` ytpd d`xz ipeird lkyd k"`e
mi`vnp mdy enk mixacd lr hetyi `ed ipeird lkyde
xwyde zn`d oia xikdl
mixacd lr hetyi `ed iyrnd lkyd mpn`
zeidl mii`ex mdy enk
dyri `l dne dyri dn
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Verse 14: My dove
We have already commented in the Introduction
stating, that this revelation was not a full prophesy
in sight and vision,
only a prophetic comment.
The soul did not “disrobe” from the body completely.
Thus, he compares her to a dove
hiding in the clefts of the rock
as she remains dressed in her body.
The revelation that HaShem spoke to Solomon
was “the house which you are now building...
if you go according to my law,
and perform my judgements
and guard all my commandments, to fulfill them, etc.”
There is a difference between this and the first revelation
when HaShem spoke to him at night in a dream at Givon.
Then, Solomon asked for wisdom, and
HaShem gave him wisdom and an understanding heart.
In this revelation,.
HaShem warned him about keeping the commandments.
In the first revelation, HaShem bestowed upon him
a bounty of wisdom and understanding
upon his theoretical mind
while in this revelation HaShem bestowed upon him
a bounty of the fear love of God
upon his practical mind.
It is known that the theoretical and practical minds
require each other, as it is says:
“If there is no fear of God, there is no wisdom,
and if there is no wisdom, there is no fear of God.”
Wisdom precedes the fear of God
as cause has precedence.
The verse says: “An ignorant person
cannot be a pious person”
The theoretical mind has to come first
to know whom the person has fear of,
as well as the laws by which to live.
However, fear of God precedes wisdom
the way the end precedes the means
as the end of wisdom is the fear of God.
as it is says:
“the end of wisdom is teshuva and good deeds.
After the first revelation
HaShem gave Solomon wisdom and knowledge.
This revelation came to warn him about
the fear of God,
and the performance of the commandments
which is the objective.
The sight of the soul is the theoretical mind
and its voice is the practical mind.
Namely, the image of the soul points at her essence
and the essence of the soul is its enlightenment,
as it is called by wisdom the mind soul.
Hence, the theoretical mind will show the soul its image
and the practical soul will judge things the way they are
to distinguish between truth and falsity.
The practical mind judges things
the way they ought to be
what should be done and what should not be done,
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,rxl aeh oia xikdl
dlew rinyz dfa ik ytpd lew dfe
diebd zegk lk l`
mxidfdle mze` zeevl
rxde aehd lr
,dxiard lre devnd lr
epevx z` mc`d dlbi lewd i"ry
,`ed dn ezenvr z` dlbi d`xnd i"re
dnly ytp l` 'd xn`
rlqd iebga d`elk z` dpd
ji`xn z` zxzqn
dbxcnd xzqae
jlew z` zrnyn izla
ji`xn z` ipi`xd
ipeird lkya likyzy c"r
dnkg jilr 'd rityd xak xy`
oey`xd xeaca
jlew z` ipirinyd mbe
jteb zegk l` devzy i"r
eizewge 'd zevn xenyl
iyrnd lkya
dfd xeaca exidfd dfy
ji`xn z` ipi`xd micwd okle
onfa mcew `edy
mzeaiyg yxit xy`k mle`
,axr jlew ik micwd
zeaiyga dnkgd l` zncew d`xid ik
.zilkzd `id ik
AP

WSE

RS
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to distinguish between good and evil.
This is the voice of the soul, as in this she voices herself
to all the faculties of the body
to command them and warn them
upon good and evil,
upon commandments and transgressions.
Through the voice a person reveals his/her will
and through the vision, a person reveals his/her essence.
HaShem said to Solomon’s soul:
You are locked up in the clefts of the rock
hiding your countenance
in the concealment of the cliff,
not voicing yourself.
Let me see your countenance
So that you gain knowledge in the theoretical mind
which HaShem has already endowed you with wisdom
in the first revelation.
Also, let me hear your voice.
By commanding the forces of your body
to keep the commandments of HaShem and his laws
in the practical mind.
This is his warning in this revelation
Hence he first says: “let me see your countenance”
which precedes in time,
but after stating its importance
he says first that “your voice is sweet”
because fear of God precedes wisdom in importance,
as it is its purpose.

Vision
Quite simply, we must
Find a way to experience
Our inner vision
Awareness developed
During periods of
Silence and solitude.
Consciousness to
Begin a moment
Of relative peace and wisdom.
Vision of divine lights
Feelings of harmony and
Music happens any time.
I am fascinated by the nuances of the verses – it is quite amazing how the meanings can be so rich and
varied.
I am drawn to the many interpretations of the words “sight”, “vision”, “sound”, and “voice”, and how
they range from the most general to the most personal.
Language makes its own magic – it transports on 3 levels: from the sender, thru the environment, to
the receiver.
And it all comes from Hashem.
Wines secrets of seventy
voices of Torah of truth or
falsity let me hear your voice.
what happens to a voice unheard
to a sin unconfessed, to a talent
unrevealed, to an anger unignited,
to a love unseen, but still mere
concealing the energy of the sun
in the grapes that produce the
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wine gematria seventy for secrets
revelation of sounds becoming visions
so everyone can sear them, yes,
sear of hee them as one seventy
in one, awe of one who gone
six thirteen in ten, ten fingers
of my hand, tree of sephirot, faces
facets of light, if I don’t hold
I’ll faint, thank G-d.
DJS

JR

Do I hear your sweet voice?
Your beauty can I see it?
Hidden
Wondrously seeking
Knowledge
Ways of living
Can I hear you?
Do I see you?
Knowing
Unknowing
“Ollie, Ollie, open, free, free, free…”
Come find me!
Game of the city aprks
My soul’s hiding.
Physical cliffs abound.
Trembling with fear and ignorance
How can I escape – safely?
A surrendering sigh.
“Knock, knock, knock…”
Who’s there?
Come out to play.
Game of the vineyard.
My body emerges
Its face – exposed
O, soul – awakening.
Come, let’s sing!
I want to hear your voice!
Sweet soul – imbibing the fruits of creation –
Enebreated – song of melodious awe
Elevated – cleansed, directed
At One.

MF

Discernment is preceded by ALL KNOWING/ALL BEING.
Not yet dissected, not fragmented. So full of divine presence that no walls and barrier need be scaled
or torn down. No reaching upward, outward, inward or toward any understanding or consciousness.
So full of knowing that the not knowing supercedes the question and is an answer unto itself. A silent
voice is not an empty voice. A state of other consciousness is neither unconscious nor empty: By
being so fulled with the Divine Presence that there is no room for doubt or indecision…or even
decision.
When a brief moment of distraction/attraction empties even a minute part of the fullness, the mind’s
eye turns to see the emptiness and the questioning begins:
What might be the root?

DR

Awe is the beginning
Awe is the motivator
The self is in awe
The self desires understanding
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The self discerns
The self feels longing
Awe is unchanging
Awe is undifferentiation.
Awe is unceasing
The self uses thought,
Awareness, intuition, logic
All of its attributes of understanding.
It eventually arrives at awe.
No more, no less.
As was its beginning.
BR

Fear & Love
Fear of G-d as the awe of G-d.
The tzaddik comes to fear anything
that might get in the way of this awe –
this great awe – the awe of G-d.
Let me see your countenance - let me see your desire.
Show me your face - show me your desire.
Let me hear your voice - let me know your intention.
Oh your voice is sweet - so is your intention.

eh a wxt
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Chapter 2, Verse 15
eh

15

Echezu lanu shu’alim

Seize for us the foxes

shu’alim ketanim

little foxes

mechablim keramim

that destroy vineyards

u’cherameinu semadaar.

[for] our vineyards are with tender grapes.

ytpd ixiy
,efg`
xtqi dzr
.dcec mr dirxd dcgizd ji`
xird on ewgxzd `l `lde
minxkd oia eid wx
,dze` zexneyd milyexi zepa ok mb eid mye
?fld xeagd z` eziayd `l ji`e
dirxd ik xtqn
dz`n milyexi zepa z` dgly
milreyd z` feg`l e`viy
,minxkd z` milagnd
,milrey epl efg` odl dxn`e
mxka miaaeqd miphwd milreyd ik
,minxkd z` milagnd md
,xcnq `ed epinxke
,edezigyi la mze` efg`
,milreyd z` cevl zepad ekldy jezae
,dcec mr dcal dx`yp jk jeza
,'eke icec" dxn` df lry
,adf igetz sqk zeikyn jez dxizqd mbe]
xg` yi`l ezqex` z` epzpy ici lr oeyny ik
,xaca egin `l mizylte
milrey ze`n yly ckl
minxkd z` zigydl mglyie

Songs of the Soul
Verse 15: Seize for us
Now, the poet tells
how the Ra’aya united with her lover.
Though they have not gone far from the city,
only as far as the vineyards,
where the daughters of Jerusalem were guarding her,
how, then, could they not prevent this union?
The poet tells that the Ra’aya
sent away the daughters of Jerusalem.
They went out to seize the foxes
who were destroying the vineyards.
She told them: “Seize for us the foxes,
because the little foxes occupying the vineyard
are the destroyers the vineyards,
and our vineyards have tender grapes.
Seize [the foxes] so that they don’t destroy the vineyard.”
When the daughters went to hunt the foxes
she remained alone with her lover.
Hence she said: “My lover” [in the next verse]
(She also hid in the ornament of silver, golden apples.
Samson, when the his fiancee was given to another man,
and the Philistines did not protest about it,
captured three hundred foxes
and sent them to destroy the vineyards.
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mxkd lagl ok mb e`vi milreyd dl` ode
iqex`e iyi` icecn izgwlpy lr
:mze` efg` e`v
dviln
,efg` (eh)
df xeaca ik epx`a xak
xird on dirxd dwgxzd `l
xnel dvex
diebd on dnly ytp dhytzd `l
.dxenb d`eap did `l ik
xiivn dfd weqtde
oeilrd dcec mr dnly ytp dcgiizd ji`
dieba oiicr `ide
,dizegke diebd zepa eziayd `l ji`e
,dfd weacd z`
dnly ytp ik xtqn
diebd zegk z` dgly
,minxk milagn miphw milry feg`l
oeincd zegkl xeiv `ed milreyd
lreyd ly zegwtd ik
epeinc gk cvn `a
miigd ilra xzin xzei
zinenxr aeygl
,ely dncnd gk xfra
dnly izla d`eapd didz zrae
diebd on dhytzd `l ytpdy
oeincd zegk zefgn eaxrzi f`
lkyd zbyd mr
zepenze zexev mi`iapd e`xi df ici lre
xn`y enk
dnc` mi`iapd ciae
oeincd gk zeaexrz cvn `a dfy
xnegd zepa ewqrzi zra f`e
eizepenzae oeincd ixeiva
dkfd dbydd lkyd hiyti
'd rty ici lr biyi xy`
eilr rteyd
biyie
.eilr 'd gexa
dnly ytp dirxdy dt xiivn dfe
zeixnegd zegk dizexrp dgly
milreyd feg`l
zepeincda wqrzdl xnel dvex
dncnd gkd f` uiti xy`
zepeince zefgn cileie
dt xiivy enk)
oeilrd ecec z`ia xeiv
elew rneyy
mixdd lr blcn ed`exe
xterke iavk
epeifga dncnd ciled df lky
(ef dbydd eaxrzd cvn
xnegd zepa ewqr cerae
dl`d zepeinca
zeixneg zebyd l`e miyegd l` miqgiznd
zii`eapd dkfd ezbyd z` mdn lkyd hiytd
,dcec mr ytpd dcgizde
dx`ae
minxk milagn dl`d milreyd ik

“These are the foxes that went out to destroy the vineyard
because I was taken away from my lover, man and fiance.
Go seize them.”
Analogy / Riddle / [Spiritual Interpretation]
Verse 15: Seize for us
We have already explained that in this revelation
the Ra’aya did not go far away from the city.
Namely,
the soul of Solomon did not disrobe from its body
because this prophecy was not complete.
This verse describes
how the soul of Solomon united with her supreme lover
while still in the body,
and how the daughters of the body and its forces
did not prevent this revelation,
The poet tells that Solomon’s soul
sent out the forces of the body
to seize the little foxes, vineyard destroyers.
The foxes are a description of the imaginative faculty.
The smartness of the fox
derives from its power of imagination
far more than all the other animals.
[The fox] thinks cunningly
with the aid of his imaginative faculty.
When the prophecy is incomplete
the soul does not disrobe from its body.
The visions of the imaginative faculties mix
with the perception of the mind.
Then the prophets see shapes and pictures
as the verse say (Hosea 12:11):
“I will imagine through the hand of the prophets.”
This comes from the mixing of the imaginative faculty
When the daughters of matter occupy themselves
with the pictures of imagination and its images
the mind looses its pure perception
which it perceives through the bounty of HaShem
which flows upon it,
and it perceives [prophecy]
through the spirit of HaShem upon it.
The Ra’aya, the soul of Solomon, is described here as
sending the maidens, the forces of matter,
to seize the foxes.
Namely, to engage in imaginations
produced by the imaginary faculty,
generating visions and fictions.
(the way the poet described
the coming of the supreme lover
as his voice is heard,
and he is seen jumping on the mountains
as a deer and doe.
All this was born by the imagining mind in its vision
as the [imaging faculty] engaged in this perception).
As the daughters of matter were [pre]occupied
with these imaginations
relating to the senses and the material perceptions,
the mind lost its pure and prophetic perception,
and the soul unified with its lover.
She explained
that the foxes are the destroyers of the vineyards
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xcnq mxkde
df xtq lka ilv` x`ean ik xnel dvex
oiid l` zlynp d`eapdy
.dbyda ytpd zgny uilniy
dpey`xd d`eapa dpde
dxenb d`eap dzidy
,oiid zia l` ip`iad xn`
,zeyiy`a ipeknq
eizegke xnegd on dhytzd ytpd ik
dncnd gkd dnr axrzd `le
eiapra xneynd oii dzzye
dxenb d`eap dzid `ly ef d`eap mpn`
oii iyiy` dzzy `l
minxkl dkynp wx
oii d`vi epnny
ycwd gex didy dviln `idy
d`eapl dpkde dlgzd oirke
oiid l` dpkd `ed mxkdy enk
dzenlye d`elna dzid `l ef dlgzd mbe
xcnq `edy mxkk dncp wx
.miapr eizelky` eliyad `l oiicry
d`ay dfe
zeixnegd zegk ewqrzi df mrhny
milreyd feg`l
eizepenze oeincd ixeiv mdy
xcnq mxkdy ori dfy
dnly izla d`eapdy ,xnel dvex
oeincd ixeiv da eax jk ici lre
mxkd z` milagn mde
d`eapd z` mizigyn xnel dvex
dxe` milit`ne
.zepeince zefgn dizebyda miaxrne
xnegd zegk efg`i okl
oeincd ixeiv z`
oeilrd dcec mr ytpd cgizz jk jezay cr
'd mrepa zefgl
eycw zexac renyle
ipyd xeivd itk xn`i mbe]
dzpnz inxk milreyd elagy enky
xg` yi`l oeyny zy` dpzipy ici lr
oeincd zegk mry milreyd elagi ok
d`eapd mxk z`
dnly jlnd l` dnly ytp dirxd dpzpy ici lr
xnega daxrzdy ici lr xnel dvex
epnn hytzdl dlki `le
:[`ed jexa oeilrd dcec mr xagzdle
AP

Imaginations
I reflected upon
dream experience in
which I discovered
a plane of existence
where thought and
material substance
are not clearly
distinguishable.
How often the
Presence of my
emotions change.
The focus of
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and the grapes of the vineyard are still tender.
I have explained in this commentary
that prophesy is analogous to wine,
which represents the joy of the soul during perceiving.
In the first prophesy
which was a complete prophesy
the poet said: “Bring me to the house of wine”
“Support me with wine glasses.”
The soul has disrobed matter and its forces
and the faculty of imagination did not mix with her.
She drank the wine preserved in its grapes [at creation].
This prophesy was not a complete prophecy.
She did not drink from the glasses of wine
She was only drawn to the vineyards
from which wine is produced,
which is an analogy to the spirit of holiness.
It is a beginning and preparation for prophecy.
the way the vineyard is preparation for wine.
This beginning too, was not complete and full.
It only looked like a vineyard whose grapes are tender
The clusters of grapes have not matured yet.
The reason for that is
the engagement of the forces of matter
in seizing the foxes,
which are descriptions of the imagination and its images.
As the grapes of the vineyard are tender,
namely, prophecy is incomplete.
Hence there are many descriptions of the imagination
which are the destroyers of the vineyard,
namely, destroyers of prophecy
darkeners of its light,
mixing in its perceptions visions and imaginations.
Hence, the forces of matter seize
the images of the imagination.
During that time the soul unites with her supreme lover
to envision the pleasantness of HaShem
and to hear the speech of his holiness
(The poet also says, according to the second image,
that the way the foxes destroyed the vineyards of Timnta
because Samson’s wife was given to another man
so will the foxes with the forces of imagination destroy
the vineyard of prophecy.
The Ra’aya gave the soul of Solomon to King Solomon.
By mixing with matter,
she could not disengage from it
and unite with her supreme lover, Blessed Be He).
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my thoughts
the unknown
play mysteriously.
Exploration and
freedom to enter
a new dimension
of time reviewing
events of tender visionary love.
RG

Joy is when the knot of doubt is loosened.
Freedom is when all of me goes in one direction – The brain is clear, transparent, air can flow
through, no impediment.
A knot is dark. Tortured. With curves that disappear, dead ends, lost strands get mixed up, one strand
tortured among the other strands.
One possibility cloaked in among other possibilities.
But Aah when G-d’s light and truth shines on one strand, it glows, it grows, it bursts out of the knot.
Straight, shining, and strong – that truth leads my mind forward, my actions have lightness and life.
So mind of this clarity is joy! A new name to be relieved of the other dim, winding deceptive coils.
Feel such relief. I try to figure each strand out, analyze – Is that imaginative faculty?
G-d makes the true one emerge. I can hold onto it as a line toward life, a life line, from G-d’s true
wish for me.

WSE

The Gift of Truth
We pray for truth, but the reality is, it takes a certain level of the mind to receive it.
There are 4 combinations possible:
The truth is there and we see it.
The truth is not there, and we see that
The truth is there, but we are incapable of realizing (recognizing) it.
The truth is not there, so from our need for order, we attempt to create a new truth.
There is a definite goal in staying focused, and like a wineglass, we must be capable of holding the
truth as it is, not what false perceptions tell us it is. Every point of view is capable of a false
perspective. To see clearly and to recognize what “truly is” is one of the greatest gifts we can receive.

1.
2.
3.
4.

RS

Fox 20th Century on Pico and Motor
There used to be vineyards there or orchards
Los Angeles was tender
and the imaginitive faculties
Had not yet made the woods holly
Or holy
Tinsel town, her secrets unknown
Home to us souls, so good to us
So good to us, city of freeways
Without a center, surrounded by
desert, hosting the angels
Or rather Nostra Reina de Los
Angels, Our Queen Esther of the angels,
these days of Purim, giving
joy by eliminating doubt, erasing
Amalek in the flood of rain,
bringing us all together to do
the work of Shechina, to fix,
to repair, to love, to despair,
to conclude in silence and
with no real conclusion that
there is only One and His
kingdom rules forever, Amen.
we say to each other, yes I
believe, yes it is true, yes it
is One.

MF

Songs of Little Foxes
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Sounding through the night
Soulful voice resonating
With mysterious images
And seductive melodies
Not understanding til passing
From one century to the next
How the yearning of the soul
Joins the longing of the lover
How the crying of the heart
Mourns the loss of one’s mate
To the forces of the moment
Disconnected from the present
Separated from the past
Little foxes fleeting through the night
Waking memories, sleeping mysteries
DR

Foxes large and small
Vineyards and grapes
Grapes and wine
Attachment and imagination
Imagination and prophecy
Pictures and perceptions
Daughters and maidens
Body and soul
Light and dark
Which is higher which is lower
Which is clearer which is denser
Which go up which go down
All are needed
All are creation

BR

What beautiful vineyards
Vineyards are like the sefirot
Created from two systems
Ten above and ten below
When the light flows easily through the vine,
Through the sefirot
When there is no constriction
There is fruit, there is growth, and
Ultimately prophecy
In this world the ten below are connected
To the ten above
And it is here where we find the foxes lurking
Limiting, holding back the fruit of the vine.
Build the vessels, open the vines,
Allow the prophecy to flow.

F

GK

In daily life so many doubts or foxes trying to steal our faith and to separate us from our soul.
To have faith we have to disengage our doubt and chase away these foxes.
Faith is like breathing…
I see a beautiful garden
The garden of the soul
Grapes growing over
The front door entry.
I remove all layer of paint on door –
Layers of klipot.
O please let me in
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to your life
The gates will open again
I will think clear
I will think c;ear again.
Let me open the gates
O Jerusalem.
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Chapter 2, Verse 16
fh

16

Dodi li va’ani lo

My beloved is mine, and I am his

haro’eh bashoshanim.

who pastures among the roses.

ytpd ixiy
icec (fh)
milyexi zepa ekldy jeza
milrey cevl
,il icec
,dcec mr dxagzde
mipyeya drexd
mipyey dl `iady
gix ipzep
:ezad` oexkfl
dviln
icec (fh)
zeixnegd zegk ewqrzd cera
dncnd ixeiv mr
dcec mr ytpd dxagzd
dhnl dlrnln zexxerzdd `a dty orie
d`eapd l` dpken dzid `l ytpd ik
dlgz il icec xn`
el ip`e jk xg`e
mipyeya drexd
zeiebd drxi zray xnel dvex
olklkle mzeigdl
minae mgla drex `xwp
`yc ze`pa uiaxne
zeytpd drxi zrae
oze`apl
ezzin`a olikydle
gix ipzep mipyey ici lr drex `xwp
zipgex dirx `id ik
:zeytpde milkyd eigi dici lry

Songs of the Soul
Verse 16: My beloved.
As the daughters of Jerusalem left
to hunt the foxes, [she says:]
“My beloved is mine.”
She united with her lover
who pastures among the roses,
who brought her roses
which give out the scent
of the memory of his love.
Analogy / Riddle / [Spiritual Interpretation]
Verse 16: My beloved.
While the material forces were engaged
with the images of the imaginative faculty,
the soul united with her lover.
The arousal came from above moving downward
as the soul was not ready for prophesy.
The poet first said: “My beloved is mine”
and later said:
“and I am him, who pastures among the roses”
Namely, when the shepherd shepherds the bodies
to enliven them and to sustain them
he is called a shepherd of bread and water
lies in the grassy pastures.
But when he shepherds the soul
causing them to become prophetic
and become enlightened in his truth,
he is called the shepherd of scent-giving roses
because she is the spiritual spouse (Ra’aya)
through her the minds and soul lives.
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Chapter 2, Verse 17
fi

17

Ad she’yafu’ach hayom

Until the sun spreads

venasu hatzelalim

and the shadows flee;

sov demeh lecha dodi litzvi

turn away, my beloved, and become

iaÀ¦ v§ l¦
o le’ofer ha’ayalim

like a gazelle or a young hart

al harey vater.

on [the] distant mountains.

ytpd ixiy

Songs of the Soul

cr (fi) Verse 17: “Until
meid meg xabiy cr jynp df xeaig This union lasts until the heat of the day becomes stronger
,millvd eqepie and the shadows flee.
milyexi zepa eaeyi f`y Then the daughters of Jerusalem return
,mcivn minxkd on from the vineyards by themselves
,ynyd meg leaql elkei `l ik since they could not tolerate the heat of the sun.
dtn aeq f`e Then, [she commands him] turn away,
,oaeya zepad je`vni la so that the daughters will not find you when they return.
,enewn l` cinz xfegd iavl jl dnce Be like a gazelle who always returns to his own place.
.mrta mrtk il` aeyz ok So you will return to me time and again.
.xza ixxd lr ay cecd The lover returns to the mountains of “Bater”
:ipyd xiyd mlype and the second song has been completed.
dviln
cr (fi)
ii`eapd df xeaig
ax onf jyni `l
meid meg xabziy cr wx
exabi cr dvilna dfe
eibdpne xnegd irah
xnegd zepa etriiy
zipeincd dbyda wqrzdl
millvd eqepi f`e
dncnd zepeifg mdy
exeqiy
eirahe xnegd xxerzi zr
eikxve miptebd eipiprl aeyl
oeilrd cecd wlzqi f`e
xeacd wqtpe
dizgke diebd zepa iptn
miinybd mdikxva wqrzdl eayy
iavl dnci f`e
enewn l`e eixeg`l xfegd
dnly ytp l` aeyi ok
mrta mrtk
:dbydd l` zpken didz zr lk

Analogy / Riddle / [Spiritual Interpretation]
Verse 17: “Until
This prophetic revelation
will not last for long
only until the heat becomes stronger.
This refers to the growing strength of
the nature of matter and its leaders.
When the daughters of matter become weaken
engaging in imaginary perception.
Then the shadows flee,
representing the visions of the imagination
which will be removed
when the the natural matter is awakened
to return to its physical needs and interests.
Then the Supreme Lover flees
and the revelation ceases
because the daughters of matter
return to engage in their material needs.
The lover then resembles a gazelle
who returns to his own place.
So will the soul of Solomon return
time and again [to its lover]
when it is ready for perception.
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ytpd ixiy
miax mini xg`
,dnly ixcga dxebq dirxde
.zelila dakyn lr ezad`e dcec z` dxkf
xira eywal dzhnn `vze
eze` d`vn `le
.xacnd l` xird on d`viy cr
enr dxagzp my
,milyexi zepa ixg` etcxy cr
mdpia xeagd jynp jk xg` mb mpn`
daig ly oeyl lka dnr xace
xtqi df xetiqae
,dnly zhnn d`vi ji`
mdpia milyexi zepa ecixtd `l ji`e
,z`f ixg` mb
.('a ,'d) dpyi ip` cr jynp dfd xiyde
dviln

Songs of the Soul
After many days
the Ra’aya was locked up in the chambers of Solomon.
On her bed at nights she recalled her lover and his love.
She got out of her bed to seek him around the city
but could not find him,
until she left the city and went to the desert
where she united with him,
until the daughters of Jerusalem pursued her.
Even after that, the connection between them continued.
He spoke with her in every expression of endearment.
In this story [song] the poet tells
how she left Solomon’s bed
and how the daughters of Jerusalem
did not separate between them after that.
This song continues until “I am asleep” 5:2.
Analogy / Riddle / [Spiritual Interpretation]

.eycw oern l` ay oeilrd cecd The supreme lover returns to the dwelling of his holiness.
ipyd xiyd mlyp dfae This is how the second song is completed.
miax mini ixg` iyilyd xiyd The third song [takes place] after many days.
dtid zidl`d dirxde The beautiful divine spouse [the Ra’aya]
dieba dxebq is locked in the body.
minyay dcec z` dxkf She remembers her lover in heaven
dzhnn `vze and gets out of bed,
ziixnegd on dcxtpy dziiebn xnel dvex namely, from her body, separating from materiality
.eyxcle 'd z` ywal cewyze in an effort to search for HaShem and seek Him.
dnly jlnl dxyr zxg` zpya did dfe This occurred on the 11th year of King Solomon’s kingship
'd zia oipa dlk f`y when he completed building the house of HaShem.
mipepgzae zeltza daxde [King Solomon] enumerated many prayers,
miax migafae many supplications and many offerings
('c 'a minid ixacae 'g '` miklna xkfpk) (as mentioned in I Kings 8 and in II Chronicals 4)
dcec z` d`vn `le but did not find her lover
xacnd l` xird on d`viy cr until she left the city and went to the desert,
diebd on dzhytzdy cr xnel dvex namely, until she disrobed from the body
ycewd mr xagzdl to connect with holiness.
zipy eil` d`xp f`y Then [HaShem] revealed himself [to Solomon] again
oeraba eil` d`xp xy`k in the revelation at Givon
('f 'a minid ixacae 'h '` miklna xkfpk) (as mentioned in I Kings 9 and in II Chronicales 7).
dxenb d`eap dide This revelation was complete,
.dage dad`a jex` xeace with a long communication of great love and endearment.
xnegd zegk eziaydy xg` mbe Even after the material forces
dfd xeagd z` caused this connection to cease
dnly ytpa 'd gex wac z`f lka the spirit of HaShem clung to the soul of Solomon.
dpa xy` ycwnd ici lr df ixg` mb Even after that, through the Temple that he had build
.ltxra oekyl xn` 'd xy` which was to house HaShem in the mist.
diebd on ytpd dzhytzd ji` xtqie The poet tells how the soul disrobed from the body
milyexi zepa elki `l ji`e and how the daughters of Jerusalem,
xnegd zegk mdy which are the forces of matter,
dnly zyecw z` ziaydl could not cause neither the holiness of Solomon
.df ixg` mb midl`a eweace nor his attachment to God to cease even after that.
.('a 'd) xr iale dpyi ip` cr jynp dfd xiyde This [third] song lasts through “I am asleep” 5:2.
` b wxt
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Chapter 3, Verse 1
`

1

Al mishkavi baleilot

On my bed at night
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bikashti

I sought

et she’ahavah nafshi

him whom my soul loves;

bikashtiv ve’lo metzativ.

I sought him but did not find him.

ytpd ixiy
lr (`)
dceca xekfl dligzn dirxd
dakyn lr eywale
dlil xg` dlil
:eze` d`vn `le
dviln
lr (`)
dnly ytp ,dirxd
xekfl dligzd
d"a oeilrd dcec zad`
zelila dakyn lr eywale
`edd dlild iptl ik
dnly l` 'q dlbpy
zipy dfgna
d`eapl envr z` oikn did
dlil xg` dlil
eipt mcwl micwdy xg`)
(migafae dlitza
miax oeyl zelila xn` df lre
,miax zelil dfa cinzdy
eze` d`vn `le
d`eapd biyd `ly xnel dvex
migafae dltza daxdy zrn ik]
dkepgd ini c"i exar
ziad zgnya egnyy
:eil` 'd xac ritd `l o[i]cre

Songs of the Soul
Verse 1: “On my bed
The Ra’aya starts to recall her lover
and seek him on her bed,
night after night,
but she could not find him.
Analogy / Riddle / [Spiritual Interpretation]
Verse 1: “On my bed
The Ra’aya, the soul of Solomon
begun to recall
the love of her supreme lover, Blessed Be He
and seek him on her bed at night[s].
Before that night,
when the [?] revealed himself to Solomon
in a vision again,
[King Solomon] would prepare himself for prophesy
night after night
(having preceded to welcome His countenance.
with prayers and offerings).
The poet said “nights” in plural
as Solomon did that continuously for many nights.
She could not find him,
namely, he did not achieve prophesy
[Since he enumerated prayers and offerings
the fourteen days of Temple inauguration had passed,
in happiness in the [new] Temple,
yet the word of HaShem did not appeared to him.
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Chapter 3, Verse 2
a

2

Akuma na

I will rise now

va’asovevah va’eer

and roam through the city

bashevakim u’varechovt

in the marketplaces and in the streets;

avakesha

I will seek

et she’ahava nafshi

him whom my soul loves

bikashtiv ve’lo metzativ.

I sought him but did not find him.

:eiz`
«¦ v̈n§
ytpd ixiy
dnew` (a)
akynd on dnwy cr
xira eywal aaeqze
zeaegxle miweyl myne
:eze` d`vn `l z`f lkae
dviln
dnew` (a)
akynd on dnwy cr
xira eywal aaeqze
zeaegxae miweya mbe
.eze` d`vn `le
epx`a xaky xnel dvex
dfd xtqa zxkfend milyexi xird ik
lyn `id
diebd zegk lk ueaw l`
,ziivilnd dphwd xird `idy
dizegk lk epiid diyp` lke
micgein mizae zexic mdl yi
cgein mewne xa`a lret cg` lky
.mewn zlef mewna dlbzne
dieba `vnp lynl
mkg yi`
oian yi`
drc lra yi`
xiivn yi`
zeaygn ayeg yi`
xney yi`
xkef yi`
xnel dvex
dnkgd gk
dpiad gk
zrcd gk
xiivnd gk
aygnd gk
xneyd gk
,xkefd gk
`vnp oke
d`ex yi`
rney yi`

Songs of the Soul
Verse 2: I will rise
She rose from her bed
and roamed around the city, seeking him
in the marketplaces and in the streets,
but could not find him.
Analogy / Riddle / [Spiritual Interpretation]
Verse 2: I will rise.
She rose from her bed
and roamed around the city, seeking him
in the marketplaces and in the streets,
but could not find him.
We have already commented
that the city of Jerusalem mentioned in this book
is an analogy
for the collection of all the forces of the body,
which is the represented little city.
All her people, i.e., all her forces
have specific dwellings and houses
where each acts in a specific body part and specific place
and is revealed in a specific place.
For example, there is in a body
a wise person,
an understanding person,
an opinionated/knowledgeable person,
an imaginative person,
a person who thinks thoughts,
a guarding person,
a remembering person,
namely,
the wisdom force,
the understanding force,
the knowledge force,
the imaginative force
the calculating force
the guarding force
the remembering force
There also exists
a seeing person
an hearing person
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gixn yi`
minrhn mreh yi`
yynn yi`
xnel dvex
rnyde ze`xd yeg
yeynde mrhde gixde
zlkynd ytpd yxeyn mi`vei dl` lke
gena dayeny
,micgein zenewnae mixai`a mihytzne

a smelling person
a food tasting person
a touching person
namely,
the senses of sight, hearing,
smell, taste and touch
and all their derivatives from the mind soul
which lies in the brain
and expands in the organs and specific places.

dieba `vnp oke
`pwn yi`
d`bzn yi`
xfk`zn yi`
xeab yi`
mipt fr yi`
eipr yi`
mingx lra yi`
aald jx yi`
oyiia yi`
zeixfk`de de`bde d`pwd zcn ipevx
zyeade mingxde deprde zefrde dxeabde
myxy dl` lke
.ala dpkyny zipeigd ytpn

There is also in the body
a jealous person
a prideful person
a cruel person
a brave person
an arrogant person
an humble person
a compassionate person
a soft-hearted person
a shy person
namely, the measures of jealousy, pride and cruelty,
bravery, arrogance, humility, compassion and shyness
and all others deriving from
the vital soul which dwells in the heart.

`vnp oke
lke` yi`
oefnd ogeh yi`
lafd `iven yi`
dgecde lkrnde ofd gk ipevx
caka dpkyny zgnevd ytpn myxyy
.cgein mewna lrete d`xzn gke gk lke
aegxde weyd mewn xira `vnpy enk dpde
xird iyp` lk evawzi myy
micgeind mdixcg on mz`va
eig` l` yir xacle xegql
miaxd zeyx `ed dfd mewndy cr
zeaegxe miwey dieba mb yi ok
dplk zegkd evwazi myy
dncnd gkd `edy
gixnde rneyde d`exd uawzi my
xxernd gkde yynnde mrehde
de`bd ilra miyp`d evawzi my
deprde zefrde d`pwde
jxende dxeabde mingxde
de`znd gke
,'eke ,mipgehde mizeyde milke`d exxerzi my
uilnd xiivi df it lr
dnly ytp ,dirxd ik
oeilrd dcec z` ywal d`vi
xira daaqe
z`fd dlecbd dbydd biydl dzvxy epiid
zeiptebd dizegk zervn`a
zeaegxde miweyd l` dxar mbe
dieba xy` millekd zegkd xnel dvex
eze` d`vn `l z`f lkae
ixneg gka byei `l ik
zeipgexa ytpd wacz `le
diebae xira dcera

There is also in the body
an eating person
a food-grinding person
a garbage-taking person
namely, the forces that nourish, digest and reject
whose root is the growing soul which dwells in the liver.
Each force appears and acts in a specific place.
Likewise in a city, there are places for markets and streets
where the city people congregate
when they leave their specific dwellings
to do business and talk to each other
in the public areas.
There is also in the body marketplaces and streets
where all these forces gather:
that is the imaginative faculty
where the seeing, hearing and smelling
tasting, touching and arousing congregate
where the prideful
jealous, arrogant, humble
compassionate, brave and meek all meet.
And the desiring passion
where the eating, drinking and grinding awaken.
Based upon this image, the poet suggests
that the Ra’aya, the soul of Solomon
went out to seek her supreme lover
roaming the city
She desired to achieve this great perception
using her physical forces
She went to the marketplaces and streets
namely, the comprehensive forces in the body
yet, she did not find him,
because he cannot be found in the material forces.
The spiritual soul will not adhere
while in the city and body
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mixcgd on z`viy mbd
millekd zegkd mr zwqrzn `ide
zeaegxde miweyd mdy
zi`eapd dbydd biyzy xyt` i`
xird on dxar `ly cera
:ixnbl xnegd on dcxtp `le

WSC

MF

To push oneself to build a dream
To find a way for light to stream
An intensity that strives to burn
Consumes itself with that it yearns
The truth is not a shortened way
Illusion hides the light of day
Some pray, some beg, some feel forsaken
The gift is there when you’ve awaken
Weaken me to the point of breaking
Open me to the heart (break) of being
Strengthern me that my life be loving
Close me within a world of caring
Weaken – open – strengthen – close
Breaking – being – loving – caring
Strengthen then me that my life be loving
Weaken me to the point of breaking
Close me within a world of caring
Open me to the heart(break) of being
Strengthen – weaken – close – open
Loving – breaking – caring – being

FR

Among the Roses
Shoshana – my
Hebrew name
Shin, vav, shin
Mysteries within
Loving earthy Father – daddy
Tending multiple
Rose bushes, vines
Gifts to mother
Both of blessed memory
Pure expressed love
Creation translated
Shoshana
Shoshana
Supernal garden scents in
My soul embedded
Cycles of defoliation
Pruning
Dormancy
Spring, summer sent
Aromatic rebirthing
Essential oil
Essence

RG

Weak-ened
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even thought she went out of the chambers,
engaging herself with the comprehensive forces
which are the marketplaces and streets
it is impossible for her to achieve a prophetic perception
as long as she is in the city
and did not separate from matter completely.

Malbim’s commentary on The Song of Songs -- Unedited draft v0.62

107

Week-end
End of week
I am not employed so, you see, my cycle of hard, concentrated work doesn’t terminate with thank G-d
it’s Monday…Let’s party or
Whew.. Sunday papers in Jammies. Work is throughout the week. Some days are one ‘thing’ after
another. Will I fit the duties “in” will I be timely. Will I have the right clothes. Will shoes be
workable. Oh and much more mental exercises. Why is it tough sometimes?
Cause I think let me just be free. I await nothing ahead, so I can do what needs to be done. Let me be
free.
In spite of my flexible schedule, and much reading, phoning, e-mailing, bla bla, when the weekend
comes my Shabbat is as powerful and gorgeous and welcome as to any 40 hour a week person. Who
knows, maybe more. I am free. Not to think of what I should be doing. Free to see fellow Jews, to
greet with smiles, to read and recite and sing my prayers.
Weak = not working.
Week-end - to feel sure and strong
To be sure and strong
Shabbos – week-end.
RS

F

BR

Weakend, weak, week, weekend
wink, dead, will bed, when red,
what med, play words
if you knew how much I loved you
what difference does it make
just a way to say that my heart
is open to you, your weak end
your strong end, just be with
me, can you imagine, being with
the creator of the universe, not universal
existence, of which universe is perhaps
a drop in the weakend, this morning
you said let’s just spend time together,
spend money, all spent, weakend,
waiting for the Shabbat weekend
to be with you when I can be with
you every single minute, given season
given day and night, given my ebb,
given my flow as you ride the
heavens, there is no way that I can
imagine you other than my weakend
state of resistence, holy silence not
weak, not end, not nothing just
being, just.
Simplicity is the wat to lok at life. Walk with the nature…not so fast..nor so slow. The rest of it go
easy. Let you join your lover and the same time understand him or her. You don’t get confused or
nervous. I believe this is Hashem’s way and for me it is weaken and weakend.
My Beloved Is Mine
Light from above
Scent-giving, light of wisdom
A light which leaves impressions
Dodi Li.
And I am His
Arousal from below
But this light is differentiated
Filtered, as it goes through the sefirot
Also called returning light,
Light of mercy
Va’ani Lo.
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A

DJS

Cycles of experienced creation
All are G-d
Back and forth
Up and down
In and out
Hot and cold
Awake and asleep
Full and hungry
Sick and healthy
Certainty and doubt
Happy and sad
Comforting and uncomfortable
Loud and quiet
Light and dark
Near and far
Simple and complex
Smooth and rough
Similar and different
Life and death
It would seem that
G-d cannot make up his mind.
The new consciousness
carried me to the
heights of wonder
I realize how my
mind suddenly
shut off and
everything became quiet
sometimes engage
in the material
needs. I may
walk on water
or live in fire.
Control of
the mind is
more difficult
Illuminated soul.
Master the spirit
Of revelation,
beauty and
meditation
for love.
When the shadows flee
Will I be me?
Body driven,
Soul hidden?
If the shadows flee
Just, be.
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Chapter 3, Verse 3
b

2

Metza’uni hashomerim

The watchmen found me,

hasovevim ba’eer

those who circle about the city;

et she’ahava nafshi

him whom my soul loves

re’eetem?

have you seen him?

ytpd ixiy
,ipe`vn (b)
xird on z`vl dligzdy cr
mixneyd mewn cr z`ae
,xirl aiaq
xird xrya micnerd
zipy dl`y mye
:dytp dad`y z` e`x m`
dviln
ipe`vn (b)
dcec ixg` ytpd zweyz aexa f`e
xird on z`vl dligzd
xnegd on hytzdl xnel dvex
diyp` z` aefrle
day millekd zegkd z` mbe
dzhytzde dxary
dncnde xxerznd on mb
dizeaiaq xirl mixneyd de`vny cr
xird seqa
oexg`d xcbd xeiv `ede
igd zcnrd `id eay
dfd xcbn ytpd `vz m`y cr
oexg`d dfd leabd z` xearze
xirl ueg didz
diebd on d`vi hrnky lyn `ede
zipy dyxc mye
oeilrd cecd lr
:dytp zad`

Songs of the Soul
Verse 3: The watchmen found me
The Ra’aya started leaving the city.
She arrived at the place were the guards
were surrounding the city,
standing at the gates of the city.
She asked again:
Have you seen him whom my soul loves?
Analogy / Riddle / [Spiritual Interpretation]
Verse 3: The watchmen found me
Then, because of the passion of the soul for her lover
she started to go out of the city,
namely, to disrobe from matter,
to leave her [individual city] people
as well as the general forces in her.
She had gone out and extracted herself
from the arousing [power] and the imaginative [faculty]
until the watchmen surrounding the city found her
at the edge of the city.
The edge of the city represents the last frontier
where the living stand
until the soul leaves this border,
crossing this last border
into outside the city.
This is an analogy that the soul had almost left the body
where she seeked again
her supreme lover,
him whom her soul loved.

And I couldn’t find him
DB

I could not find him
So I forgot him, took my satchel in my hand,
my dustmop, paperchain, my aphorisms, tape deck,
and I forgot him, said good-bye, so long,
I don’t need you anyway.
I was all laminated satin, corrugated boxes,
teakwood drifting into silver.
The, of course, while turning to the right,
he showed up on my left, asking,
“Where have you been hiding?
I couldn’t find you anywhere.”

FR

In the depths of despair
Drowning
Shattered heart
Stifling terror
Where was He?
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Grazing elsewhere?
Trampled material existence
Errant seeking
Sexual gastronomic
Love anywhere?
Parental love
Spiritual love
Interchangeable?
Old alleyways of life
Not satiating in
Not replenishing
New trailmarkers
On the horizon have been gifted
Lightening, illuminating..
Oh “parented” soul
Home and safe
DJS

A

HK

Where oh where has my little ____ gone
Where oh where can she be.
I’ve looked right
I’ve looked left
Up
Down
In
Out
Nowhere is she!
Can she be?
Oh yes
I believe thee!
Men and women
Solving the mysteries
Wonder and wonder
Is so much more
Between these songs of love
Appreciate the heaven and earth
Freedom to learn to play
The function of the body and mind
Find fulfillment and complete
The many blessings for a
Pure soul in search of unity.
As perfect as I am I lack concentration. I need complete quiet and to be alone. Otherwise, I’m
observing, thinking about the others, getting inside their heads and their lives.
However, when it comes to G-d I am completely certain, G-d is always here – I won’t say G-d’s
here when I need him – He’s always here. The bed, the bodies, the daughter, the lover – wisdom,
understanding, knowledge, imagination, thoughts, protection, memory – seeing hearing, smiling,
tasting, touching, and arousal – all of it is within us. G-d has given us the smorgasbord and we have
to relax, know it’s there and use it.
Being in touch with all this is a gift…And everybody here – all somewhat on the same frequency –
through Malbim’s work and Ronnie’s reading and interpretation is sooo reinforcing. The world is off
– off someplace else and off because of corrupt value system and the simplicity of our creation and
what we were created for – a rare chance to touch upon that. Unity hardly exists – compassion and
understanding – no time for that in this world of competition and achievement.
Our religion is set up to offer us opportunities to replenish – the very holidays each giving us more
to joy to celebrate. Each year we have the same holidays and each year we can come to them as
different people because the wear and tear and building and re-building changes us.
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It’s important to have a vision and know all is possible because we are not alone. There are three
in every partnership – so good to know G-d enters into all.
This location is a gift for all of us – a way to see more of G-d’s creation. To be here makes me
feel I should keep doing what I do so I can receive more such gifts.
RS

Googling.. “And I couldn’t find him” returns..twenty thousand web pages, so many, but think of it, so
few, has everyone else found him?
Change the “f” in find, I couldn’t kind him, I couldn’t bind him, I couldn’t mind him, return pages
by confidence which is web tech lingo to “how wel did I respond to your request” close to the concept
of “popularity” which on the web means “how many more llike you” hey, here’s another one, “And I
couldn’t link him” breaking searches into words returning a hit list that leads to a detail page that get
you browsing, looking searching, seeking, asking, begging, pleading for answers. Yes, I know it’s all
here, how could you not find something that was never lost, yea, never lost, always gained, no pain,
no gain, googles of results millions and millions of words that people have writen, typed, placed our
web pages in search of Him, did they find Him, closer to you than your breath, one click away, link to
pink, to wink to infinite ways of representing the wonder of one through the google of manifestation,
and the greatest gift, to be chosen to choose that we are chosen, together, watching the mist burn out
as we trace time to count the confidence and popularity of every breath in that that vanishes as soon as
we find it.

MF

Although I wandered days and night,
Weeks, days, months and years
Through all the corridors, channels and lanes,
Crossroads and hidden alleyways
Moving between the structure housing
All the elements of the making of the city
Into the marketplace with its cacophany of voices
And abundance of sounds and scents and visual awareness.
I went to the schools of learning and discipline,
The House of Prayer, Worship, and Meditation
To the house of the sick and the cloisters of spiritual aspiration
To the walls of the fortress, the halls of government, the chambers
Of the rulers, the highest building and lowest basement
The candlelit clutter of the room of the scribe
The reverberating halls of the songmaster
The bright lit room of the tapestry weaver
The sheltering space of the Rabbi’s study
With no pain left to turn toward
No where left to look
No one left to ask
No place left to sit
Only one choice:
To walk through the gated wall, the wall
Of my own making, the gate that
I keep closed and into fields of potentiality.

DR

I couldn’t find Him until I stopped looking.

BR

On her bed, recalling her lover
This is how it starts, how it’s been designed
The light comes from above, leaves
Impressions, memories, the reshimot.
And from these memoires
Her desire, her burning desire to seek him.
She arouses herself, rising up from her bed.
She must build her own vessel first
A great vessel, a big vessel
A huge vessel of desire
She desires to achieve this rgeat perception
Achieved only by building her vessel
A vessel that can be built only through the
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Interaction of both systems – the
10 sefirot from above and the 10 sefirot from below.
She goes out of her chambers and to a place
Where she cannot find him.
She goes out as she must, all in order to return.

DW

This is my journey…For the sake of my love for Hashem, and my process
I will not give up. The journey continues to amaze me, to teach me things
I never knew were there to learn. Sometimes I hate it, I want to stop, but an incredible force propels
me forward, a life force…
I am finding him one step at a time.
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Chapter 3, Verse 4
c

2

Kim’at she’avarti me’hem

Scarcely had I departed from them

ad shema’tza’ti

when I found

et she’ahava nafshi

him whom my soul loves

achaztiv velo arpenu

I grasped him and would not let him go

ad shehavetiv

Until I brought him

el bet eemee

to my mother’s house

ve’el cheder horati.

and to the chamber of her who conceived me.

ytpd ixiy
,hrnk (c)
mixneyd on zxaer dzidy
xirl ueg cr
,dytp dad`y d`vn
dzrca zxneb `ide
eze` dtxz `l dzr ik
,dn` zia l` ed`iaz cr
reaw mewna dz` zeidl
.xza ixxd lr cer blci `le
dviln

Songs of the Soul
Scarcely
She passed the watchmen
until she went out of the city
and found him whom her soul loved.
She is determined
that now she will not let go of him
until she brought him to her mother’s house,
so that he will be with her in a permanent place,
and will not jump any more on the mountains of Bater.
Analogy / Riddle / [Spiritual Interpretation]

mixneyd z` dxary hrnk (c)
ixnbl myn dxar `l ik
dwiypa d`vi eznyp dzid f`y
mdn dxar hrnk la`
oztnd lr ytpd dcnr xak ik
mipeilrd l` xzei daexw
diebd `idy xird on dwegxe
dleabl ueg
sebd zegk lk elhapy cr
mdn dcxtpe ytpd d`vi ik
iytp dad`y z` d`vn f`e
d`eapd dilr lge
sebd zegk lehia ici lr
.dnyp ea dxzep `l hrnky

Scarcely she passed by the watchmen.
She had not passed there completely
since then [Solomon’s] soul would have left with a kiss.
but she scarcely passed them.
She stepped on the threshold
closer to the supreme
farther away from the city, which is the body
outside the border,
until all the forces of the body annulled.
The soul had gone out and separated from them.
She then found him whom her soul loved,
and the prophecy was bestowed upon her,
by the annulling of the forces of the body
that scarcely had any soul [breath] in it.

xtqi eixg`
,dnikqd mexn zia dirxd ik
dcec z` sxz `l dzr ik
,dn` zia z` ed`iaz cr
mincewd minrta enk didi `l dzrny xnel dvex
d`eapd zelk ixg`y
minya eycw oern l` abypd cecd ay
oiicr ycwnd dpap `l f`y ori
mewn dpikyl did `le
zeriawa mipezgza oekyl
ycwnd dpapy xg` la`
ceak oekyl 'd lgd
l`xyi ipa jeza
jl leaf zia izipa dpa xn`py enk
minler jzayl oekn
'd ycwn zervn`ae
eze` mipead lr eycw gex wac

Then the poet tells
that the Ra’aya of the supreme home agreed
that she will not let her lover go
until she brought him to the house of her mother.
Namely, that this time will not be like the last times,
where, after the prophecy
the exalted lover returned to his holy dwelling in heaven
since then the Temple was not built yet
and the shechina did not have a place
to permanently dwell in the lower realms.
But after the Temple was built
HaShem started dwelling honorably
among the people of Israel
as it is said: “I have built a supreme house for you
a setting for your eternal dwelling.
Through the Temple of HaShem
the spirit of His Holiness adhered to its builders.
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This, indeed, was the essence of the intention
of building the Temple.
As it is said:
“Let them make me a temple,
and I will dwell among them.”
Hence he said that she will not let him go
until she brought him to the house of her mother
which is the body,
and to the chamber of her parent [who conceived her],
which is the house of Holy of Holies
upon the wings of the Cherubs.

Malbim’s commentary on The Song of Songs -- Unedited draft v0.62

d b wxt

|

115

Chapter 3, Verse 5
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Hishba’ati etkhem

I adjure you

benot Yerushalayim

Oh daughters of Jerusalem

bitzva’ot

By the gazelles

o’ be’ayalot hasadeh

Or the deer of the field

eem ta’eeru ve’eem te’oreru

If you awaken or arouse

Ex²xF§ r« YÎm
§ `¦ e«§
et ha’hava ad shetekhpatz.

Love

vi’yimino techabekeni.

Until it desires.

ytpd ixiy
izrayd (d)
diebd zegk exxerzd jk jeza
d`eapd dzncxzn
oze` zrayn `ide
'f 'a lirl xkfpk dad`d z` eziayi la
:my izyxty enke

dviln
milyexi zepa dixg` etcx jk jeza (d)
dad`d z` eziayi la dpze` zrayn `ide
:('f 'a) lirl xkfpk

Songs of the Soul
Verse 5: I adjure you
The forces of the body awakened
from their prophetic slumber.
The soul adjures them
to not cause this love to cease, as mentioned above (2:7)
as I have explained there.

Analogy / Riddle / [Spiritual Interpretation]
Verse 5: The daughters of Jerusalem pursued her.
She adjures them to not cease her love
as mentioned above in 2:7.
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Chapter 3, Verse 6
e

6

Mi zot olah min hamidbar

Who is this ascending from the wilderness

xÄ½ c§O¦ dÎo
© n¦
ketimrot ashan

with palmlike pillars of smoke

mekuteret mor u’levonah

in a cloud of myrrh and frankincesne

mikol avkat rochel.

of all the powders of the perfume-seller?

ytpd ixiy

Songs of the Soul

'eke z`f in (e) Verse 6: Who is this
'eke ezhn dpd Verse 7: Behold the bed of Solomon
[xxeynd xac] [The poet’s discourse]
,xacnd on dirxd dxfg zr When the Ra’aya returned from the desert
mi`exd e`ltzd those who watched her were surprised:
,dnly zhnn dlila dgxa ji` how did she escape at night from Solomon’s bed?
dexvr `l ji`e and how the valiant soldiers of Solomon
,dhnd ixney dnly ixeab the guardians of his bed, did not stop her.
xn`y dfe This is the meaning of the verses:
xacnd on dler z`f in “Who is she ascending from the wilderness”
dnlyly ezhn `lde “Behold the bed of Solomon
,dl aiaq mixeab miyy sixty men are around it”
,aiaq aiaq dhnd z` mixney mdy guarding the bed all around
dngln icnelne axg ifeg` mlek mde all of them holding swords, skilled in battle.
,dcbpl ecnr `l ji`e How did they not succeed in stopping her?
?xacnd l` dnly zhnn gexal dlki ji`e How could she escape from Solomon’s bed to the desert?
oyr zexnzk xn`y dne) (And the verse: “like pillars of smoke”
minyad aex xiivn represents the many perfumes
dcec on dnyazdy that she was received from her lover
,mipife minya `ln `edy who is full of perfumes and arms [types].
,miaeh jipny gixl xn`py enke] [As the verse says: “to the scent of your smell
,[xtekd lky` “a cluster of henna.”
,ynn ea yiy oyr enk darzp gixdy cr Until the scent became thicker like solid smoke
,('eke dpeale xen zxhewn ik she is “a cloud of myrrh and frankincesne...”)
,ekxi lr eaxg yi` aiaqne Around [the bed] mighty men with swords on their thighs.
dcbp maxg selyl elki `l dl`d mixeabd These mighty men could not draw their sword against her.
dxrz l` day maxge Their sword were returned to their holster,
,mkxi lr dxebg dx`ype fastened to their thigh.
zelila cgtn did dfl daqde The reason for that was the fear at night.
,dlild cgt mdilr ltpy They became fearful at night.
cgt ecgt my There, they became fearful,
:aekir `la dxar cr so that she could pass without being caught.
dviln
z`f in (e)
`ltzne l`ey
diebd on cxtzdl ytpd dlki ji`
oefgd lila dgxa ji`e
dnly zhnn
sebd on xnel dvex
mler zpy dpyi erevi lry
xacna idl`d gexd dilr lgy cr
diebl ueg xnel dvex
xird on zcxtp dzeida
sebd `edy
xacnd on mleqd dlrna dler `ide
ipgexd mler `edy

Analogy / Riddle / [Spiritual Interpretation]
Verse 6: Who is this [she]
He asks, surprised.
How could the soul separate from the body?
How could she escaped at the night of vision
from Solomon’s bed.
namely, from the body
upon whose bed she sleeps the slumber of ever?
The divine spirit was inspired upon her in the desert
namely, outside of the body,
since she was separated from the city,
which is the body,
and she ascends in stages from the desert
which is the spiritual world
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mybde xnegd zxv cvn xy` xird
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akxenay
cakd ixextrd on
y`d ceqi ici lr
miakxend oia cixtnd
dlrnl mipgexde miwcd miwlg dlrne
dhnl x`ype xt` dyrp xtrd ceqie
idl`d y`d ici lr ok
'd zad` zadlye
dala xray
xtrd on zipgexd ytpd dcxtp
oyrk dlrnl dzlre
:dlke`d y`d mr wacznd
dpeale xn zxhwn `ide
xehiwd ik xnel dvex
migixnd miwlgd ici lr `a
gxend mybd on micxtpd
y`d ceqi ici lr
oyre xehiw oia lcad dfy]
migld miwlgn `a xehiwdy
y`a minngznd
[migixnd miwlgn e`
dzad` zxraz ici lr eli`k
idl`d y`de
.dpeale xen ly xehiw `vi
(b"i '`) epx`a xak dpde
wqend `ed xend ik
gixnd eceday diga xexvd mcd `edy
gixd iwlg xiivn `ede
zipeigd ytpd ly xgaende
migixnd miwlg `id dpealde
dpeal ivra
zgnevd ytpd ly mixgaend miwlgl xeiv `ede
zeipgexl dzelray xnel dvex
zeipgexd mb dnr dzlrd
zgnevde zipeigd ytpa xexvd
d`inikl`d zk`ln ma dzyry
dlecbd y`d ici lr
mibiqd xxane sxvnd
dyecwd l` eay md mby cr
lkex zwa` lkn dnr dgwl mb
mdipinl ytpd zecn lk lr dviln `ed
mdiwlg lka
aeh gixl ekkcfd mleky
zeipgexe ycew dide
(mdn cxtp sebde xtrde
.`lde ,df didp ji` `ltzne l`ey
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away from people.
The city represents matter and manifestation
(like the pillars of smoke, namely
the way the smoke is generated
from the separation of the small and light particles
of complex matter
from the dust-related and the heavy [matter]
by the element of fire
which separates the compound [into its particles],
and causes the fine and spiritual parts to ascend.
The element of earth becomes dust and stays below.
So, by the divine fire
and the flame of the love of HaShem
burning in her heart,
the vital soul separated from earth
and ascended as smoke
which adheres to the consuming fire.
“In a cloud of myrrh and Frankincesne”
namely, that cloud [or steam, vapor]
comes from the scent particles
which separate from the smelled matter
by the element of fire.
[The difference between steam and smoke
is that steam comes from the moist particles
which warm up in the fires
or from the scent particles]
As if by the flame of her love
and the divine fire
a steam of myrrh and frankincesne came out.
We have already commented (1:13)
that myrrh is heated [?]
which is the blood concealed in the animal [?].
This represents the parts of smell
the superior part of the vital soul.
Frankincesne is the scent particles
of the tree of frankincesne,
representing the superior parts of the vegetative soul.
Namely, that when she ascends to spirituality
she ascended with her also the spirituality
which is concealed in the vital and vegetative soul[s].
This is the work of alchemy
by which the great fire,
purifying and distilling the impure
until they too return to holiness.
She also took with her the powders of a perfume-seller.
This represents the variety of characteristics
which, in all their parts,
were purified down to their good scent.
There was holiness and spirituality.
Earth and body were separated from them).
He asks and wonders: how could this be, since...
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Chapter 3, Verses 7
f

7

Hineh mitato sheliShlomo

Behold the bed of Solomon;

Shishim gibborim saviv lah

sixty mighty men around it

D®l̈
Migibborey Israel.

of the mighty men of Israel.

dviln
dnlyly ezhn dpd (f)
dl aiaq mixeab miyy
xnel dvex
dnly zhn `edy sebd oipa `ld
ytpd akyz eilr xy`
lfxa yxra xbqze
diig ini lk epnn cxtdl `ly
mixeab miyy dl yi
aiaq mixney
sebd ixai` md
mixai` g"nx mdy
aiaq miyy miyyl miwlgpy
miyy minrt ipy ik]
ixnbl mipevig mixa` md
zeld`c `"t 'h dpyna ayegy enk
o`kne o`kn lbxd zqta miyly
o`kne o`kn cid zqta mipye
xzei minipt md mixai` miyye
mdixg`y jxra mipevg md z`f lkae
lqxewa dxyr mde
weya mipy
daekx`a dyng
jxia cg`
zilhwa dyly
dpwa mipy
wtxna mipy
rexfa cg`
szka rax`
o`kn miyly lkd jq
ipyd cva oke
miyy lkd jq
mixai` dpenye miyye
sebd oipa xwir md
(miccvd ipyn) zerlv a"k mde
dxcyd zeileg g"i
y`xa dryz
x`eva dpeny
ald gztna dyy
eiawpa dynge
miyy `ed xtqnd xwre
[lecbd xtqnd `edy
dl`d mixa`d miyy `ld jk m`e
ytpd z` mixney mixeabd
dhnd on cxdz la
diebd `idy
,l`xyi ixeab mde
j`lnd l` xyi l`xyiy enk uilni
ipgexd j`lnd z` gvpl lkeie
zidl`d ytpd z` migvpn dl`d mixeabd ok

Analogy / Riddle / [Spiritual Interpretation]
Behold the bed of Solomon
sixty might men around it,
namely,
the edifice of the body is the bed of Solomon
upon which the soul lies,
locked in a bed of iron,
unable to separate from it all its life.
She has sixty mighty men
who guard around her.
Those are the body parts
which are 248 organs,
divided to sixty sixty around
[Twice sixty are
the external organs
as discussed in Mishna Ohalot 1:9
thirty in the foot, on both sides
two in the hand, on both sides.
Sixty organs are more internal
but external to those which are even more internal.
They are ten in the ankle
two in the thigh,
five in the knee,
one in the thigh,
three in the pelvis,
two in the windpipe,
two in the elbow,
one in the arm,
four in the shoulder
total of thirty on one side
So is the other side,
total of sixty.
Sixty-eight organs
are the principles of the structure of the body
and they are twenty-two limbs (on both sides)
eighteen vertebrae
nine in the head,
eight in the neck
six around the heart
five openings
The important number is sixty
which is the great number].
Hence, these sixty organs,
the mighty men guarding the soul
so that she does not descend from the bed
which is the body.
These are the valiant men of Israel
representing that as Israel is direct (yashar) to the angel
having the ability to triumph over the spiritual angel,
so these mighty men win the divine soul
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saying: “I will not let you go”
They will not let her separate from her.
And these mighty men...

Fire
DR

External fire
Does not require fuel
Cannot be extingioshed
Is not destructive
Cannot consume
Forces transformation
Through aggressive
Loses nothing
Burning bush
Forced prophecy

DW

Fire in my soul, it warms me.
Fire in my soul separates out the elements so I can
See more clearly.
Fire clears the forest, it’s a natural occurance, it’s
Healthy for the forest, it makes room for new growth
New cells form, new buds sprout.
My soul is vibrant again, deeper connections are
Birthing and making themselves known to me.
I can bring them forth, and do my soul work,
My tikkun, Fire, it heals me.

H

DJS

FR

Fire transforms and is transformed
Solid or liquid substance
Into heat light vapor smoke.
Oh, heart afire
All a glow
Hiding what I cannot know
Dare not know?
If my passion does abate
Will my knowledge update
Do you know
I think not so.
Trembling heart
Fear of searing pain
Earthly torch
Withdrawal
Sullied soul
Covered with smudge
Ego-based wrapping paper
Soon to disintegrate
Restless
Night-terrors
Soul wandererings
--Hashivenu, Adonai, Oh
Where does my soul wander?
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Inverted cyclone of fire
Will cremated
Purer soul particles ascending
Transformed
Lighter
Bathed, refreshed
Unemcumbered
A dream? A mission?
Morning’s rude awakening
Drowning in my own ashes
Shoveling, shoveling…
Ambling down
A clearer path
Face again
Tomorrow’s “showers”
DR

Eternal fire
Does not require fuel
Cannot be extinguished
Is not destructive
Cannot consume
Forges transformation
Through aggressive
Influence
Looses nothing
Burning bush
Forges prophesy

BR

Fire as divine
Fire as desire
The flame of the heart
Impressions, memories
It’s her flame
Her desire to return to the scent
Igniting the flame
Will release her scent
Separating that which ascends
With that which does not
But that which is left will ignite, too.
With kavannah, intention
The impure will become pure.

DW

A

Fire in my soul, it warms me.
Fire in my soul separates out the elemnts so I can see more clearly.
Fire clears the forest, it’s a natural occurrence, it’s
Healthy for the forest, it makes room for new growth.
New cells form, new buds sprout.
My soul is vibrant again, deeper connections are
Birthing and making themselves known to me.
I can bring them forth, and do my soul work,
My tikkun, fire, it heals.
Fire vision open the
Wisdom of all realities.
That I may see beyond
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The illusions of my own desert.
May the light manifest?
Purifying memories
Circulation of air
A fresh way of understanding and
Experiencing the
Fragrant perfume
Of unknown plants,
The pleasures of life.
Unfamiliar firevision
And of course, the
Mystery of the forest begin..
Major combinations of
Things such as earth, fire,
Nutrients and sunlight
Affect the inner dimension
Of the vital soul I.
MF

Fear of the night
Candle burning bright
Soul flees to light
Rising to the height
Fire of the heart
Where does it start
And after we part
What is its art
Burning heart
Soaring upward
Scent on vapor
Reaching upward

RS

Fire doesn’t fit so well in the elements, earth, water, air since these three are tangible while fire is felt
more as action. What would happen if we saw earth, water and air as actions, and fire as tangible.
Earth is grounding, water grace and air spiritual. Fire tangible, the passion you feel when someone
loves what they do, sun of fire, the test of fire. One Rosh Hashana I was struck by a -- on fire “esh”
“aish” how my initials spell “aish”, especially the line about Jacob who was called the one who
struggled with “sar shel aish” – minister/angel of fire, and how my last name spells like the
minister/angel, part of Israel, struggling with suffering, until sufering wants to leave and I, following
my ancestors, hold it, saying, I will let go of you until you bless me, oh minister of ire, my last and
first name, the flame that feeds my path.
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Chapter 3, Verses 8
g

8

Kulam achuzey cherev

All of them holding swords,

Melumedey milchama

skilled in battle;

Eesh charbo al yerecho

each with his sword at his side

Mipachad balaylot.

for fear of the nights.

dviln
axg ifeg` mlek (g)
ytpd z` migvpny xnel dvex
mrah cvn od
rahd cvny
mdn ytpd cxtzy xyt` i`
mkeza d`elk `ide
axg fge`d xeabk
ezxeab cvn raha gvpne
mlbxd cvn od
dngln ici lr
dzeipgex cbp cinz mingely
dngln iqiqkz ici lr
zeixnega dze` mirwyny
dngln cnelnk
dngln iqiqkz ici lr gvpny
dl`yd x`yp jk m`e
xacnd on dler z`f in
.dzhnn dnwe ytpd d`vi ji`e
aiyn
zelila cgtn ekxi lr eaxg yi`
dcxgde cgtd ici lry
diebd ixa` lr dltpy
mi`iapd lr idl` gex legz zray]
lecb cgt mdilr leti
miwxtzn mdixa`e
zetxhzn mdizepzyre
mepde jlie benp mteb oipae
dcrxe ip`xw cgt xn`py enk
ipt lr let`e izldape
[dxezd iceqi 'da m"anxd xn`y enke
mkxi l` maxg ay jk ici lr
mrah lhape
mzeixneg gke
z`fd minyd za cra xevrl elki `le
mz`n cxtdln
ekxi lr eaxg yi` xn`e]
xnegd gk f` x`yp `ly
jxia wx
sebd dvw `edy
dcledd mewne
ekxi jka rbie oipr dfy
zeixnegd on awri cxtp `l myy
j`lnd mr ewa`da
r"w sc glyie xdfa aezky enk
.(:my dxezd yexita xn`py enke
'h 'b wxt

ÆFl dÜr³¨ oFÀix§R¦ `©

Analogy / Riddle / [Spiritual Interpretation]
Verse 8: “All of them holding swords”.
Namely, that they win over the soul
From the perspective of their nature,
since regarding their nature
the soul cannot separate from them.
She is locked in them
as a mighty man holding a sword
winning within the realm of nature by his strength.
Winning from their practice as well,
through the war
that they always fight against her spirituality,
through war maneuvers.
They drown her in materiality
as a person practiced in war
who wins by war tactics.
Hence the question:
who is [she] arising from the desert
and how did the soul leave, rising from her bed.
[The poet] replies:
“each his sword on his side from fear of the nights.”
Fear and anxiety
that fell over all the body parts.
[When the divine spirit rests upon the prophets
a great fear falls upon them
and their body parts fall apart
their balance goes astray
and the structure of their body disappears and freezes
as it is said (Job 4:16): “I have feared, and anxiety
I have been alarmed and I fell upon my face”
The Rambam also says that in Hilchot Yesodey Torah].
Because of this fear, their sword returned to their side,
and the natural strength of their matter
was annulled.
They could not stop this daughter of heaven
from separating from them.
[The poet said: “Each with his sword on his side”
there was no power to matter anymore
only in the side,
which is the edge of the body,
and the place of procreation.
This is the issue of “touching his side [thigh]”
There, Jacob did not separate from materiality
when struggling with the angel
as it is said in Zohar Vayishlach 170.
and as the commentary to Torah says there.)

Chapter 3, Verses 9
h

9

Kulam achuzey cherev

A canopy
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Melumedey milchama

has King Solomon made

Mipachad balaylot.

of the wood of Lebanon.

ytpd ixiy
oeixt` (h)
d`iltd lr aiydl `a dzr
,dze` zexneyd milyexi zepa eid dp`
,dcec l` z`vl degipd ji`e
xacnd on daeya mb ik cer `le
mrta mrtk dnr cgizn dcec did
?cixgn oi`e
,oeixt` el dyr dnly jlnd ik aiyn
mkxc didy
dtegd meia dlkd z` aiyedl
.dceakle dkxvl cgein oeixt`a
dirxd z` yx`l f` dvx jlnde
,ezqex`e ezlk didzy
,ybltk dwifgd dzr cry zgz
dxenye d`elk dzide
milyexi zepan
,migegd oia dpyeyk
,oeixt` dyr df jxevle
dzteg jezl qpkiy cr
,ezlk l` ozgk
,itei lka dyr dfd oeixt`de
:oepald ivrn did eteb
dviln
,oeixt` (h)
dl`yd lr aiydl `a dzr
milyexi zepa ewgxzd ji`
dirxd on
zeixnegd zegk ecxtp ji` xnel dvex
dnly ytpn elcape
,dcec midl`d mr zcceazn dcal degipde
z`fd dfgnd ixg` mb ik cer `le
midl`d mr zexacd on dnly znyp dcxtp `l
w"dexa dfge
miax mini zeipgexa wac dide
zeixnegd eiypy ezpwf zrl cr)
eaal z` ehd
(zeinybd ze`z l` zena dpae
dnly jlnd ik aiyn
z`fd dirxdl oeixt` f` dyr
zidl`d eytp z` jilndl dvx dzr ik xnel dvex
yblitl cer idz la
eize`pde sebd ze`z z`lnl
ezcewt l` zrpkp zeidle
oeixt`a dlkk ayz wx
ziad jeza zlyend dy`k didze
zcwete zklen dklnke
milyexi zepa lr
diebd zegk mdy
xxerznd gkde xvid `edy jlnde
.dceak oern l` `ai
dnly dpa xy` ycwnd lr dfa oeeke
eizewlgnl einle`e eixcga envra `edy

Songs of the Soul
Verse 9: A canopy
Now the poet comes to respond regarding the wonder
where were the daughters of Jerusalem who guarded her
and how did they let her go out to her lover
and more so, how, when she returned from the desert
did her lover unify with her time and again
and no one prevented it?
The poet responds that King Solomon made a canopy.
It was their custom
to sit the bride on her wedding day
in a special canopy according to her needs and honor.
The king wanted to betroth the Ra’aya
to be his bride and fiancee.
Until now, he held her as a mistress.
She was locked up and guarded
by [or from] the daughters of Jerusalem,
as a rose among the thrones.
For this purpose he made a canopy
so that he could enter into her canopy
as a bridegroom to a bride.
The canopy was made with all beauty.
Its body was made of the wood of Lebanon.
Analogy / Riddle / [Spiritual Interpretation]
Verse 9: A Canopy
The poet now comes to respond to the question
how the daughters of Jerusalem distanced themselves
from the Ra’aya.
Namely, how the forces of matter separated
from the soul of Solomon.
They left her alone to meditate with God her lover.
Furthermore, even after this vision
the soul of Solomon did not stop her speaking with God.
He envisioned through the holy spirit
and was attached to spirituality for a long time
(until at his old age, his wives of matter
swayed his heart away,
and he built offering platforms to the material passions).
The poet responds that King Solomon
then made a canopy for this Ra’aya.
Namely, he now wanted to crown his divine soul
to not be a mistress any more
fulfilling the pleasures and passions of the body,
[but] to be under his command
to sit as a bride under the canopy
as a woman (wife) ruling the house,
a queen who reigns over and commands
the daughters of Jerusalem
which are the forces of the body.
The king, who is the inclination and the arousing force
will come into her dwelling of her honor.
The reference here is to the Temple that Solomon built
which was in itself, in its rooms, halls and wings
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ytpd iwlg dyly l` xeiv did
xnega mixywpd
mdizewlgn itl
,x`apy enk
ekeza eyrpy zecearde miyrnd lke
midl`d l` zeinybd zegk zelrdl mpipr did
zepaxwd oipr did dfy
gnevde igd ytpy
mnecay zipgexde
zeipgexd l` elrzi
miigd ilra zaxwd ici lr
gnevd ytp zlrde
mikqpe zegpna
glnd ici lr mnecd zeipgexe
dlrn ly y` zervn`a
ie`xd z` cixtnd
ziixacd ytp mb xywzz mdnre
aixwndy ici lr
daygna eytp z` mb xeqni
,'dl lilk
okynd dyrn lky xg`e
mdizepeke zepaxwde
zeixneg zeiyrn zelert ici lr e`a
miaixwn miteb ici lr
miaxwp mitebe
dnly jlnd `edy eizegke sebd mb dfa
dztege ytpd ly oeixt` l` `a
,'d zcearae wcva dl dyx`ie
dy`l el zeidl
'd jxa rxf dpnn ciledl
zeixnegd mdizelerta diebd zegk lke
mikynp eidi
miny za dirxd xg`
diebd zlert lr zklend `idy
dnly jlnd mya dzr e`xw okle)
,(x`aziy enk mzq jlnd `l
fld oeixt`d dyry x`ae
oepald ivrn
dlrzz diebdy did ycwnd xeivy xg`y
ipgex xzeidl
iyrnd lkyd lertle
miidl` mipipr jxevl
xnegd mb df it s` lry
eiyrne dnly jlnd `edy
miidl` miilky eidi
l`xyi zeytpl exga okl
ycwna mipkeyd zellekd
ezervn`a dpikyl dakxn eyrpe
xzei miwfg mixnegn zeieb
mc`d xnegn
oepal ivr `edy
ig lrad xnegn xzei wfg gnevd xnegy
jk lk dakxdd ea dzax `le
(f"i '`) lrnl xn`py enke
:mifx` epiza zexew lr
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a representation of the three parts of the soul
which are tied up with matter
according to their different types
as we will explain.
All the deeds and work that was done inside it
were designed to elevate the material forces to God.
That is the purpose of the offerings.
The soul of the living and the vegetative,
and the spirituality in the still [mineral]
will ascend to spirituality
by the sacrifice of animals
and the elevation of the vegetative soul
in the food offering and wine libation,
and the spirituality of the still by the salt
through the fire from above
which separates the appropriate [from ...].
The speaking soul connects
as the person offering the sacrifice
delivers his soul in thought
in completeness to HaShem.
After all the work of the tabernacle
and the sacrificial animals and their intentions
came upon by practical and material action
by the people who made the offerings
and the bodies that were offered.
In that the body and its forces, which is King Solomon,
came to the canopy of the soul and its Chupa
and betrothed her with justice to the worship of HaShem
to be his wife
to procreate with her a seed blessed by HaShem.
All the forces of the body in their material actions
will be drawn [flow from]
to the Ra’aya daughter of heaven
which is the queen of the body’s actions.
(Hence, the king here is called King Solomon
and not simply king, as will be explained later).
The poet explained that this canopy
was made from the wood of Lebanon.
The Temple represents the elevation of the body
to a higher spiritual stage,
and the action of the practical mind
for the purpose of divine objectives.
Even thought they are also matter
which is represented by King Solomon and his deeds,
they will become divine intelligences.
That is why the souls of Israel were chosen
as they included those who dwelt in the temple
and they became a chariot for Shechina through him
Their bodies from material stronger than
the matter of man
which is the wood of Lebanon
as the vegetative is stronger than the matter of animals
which is not as complex,
as it is said earlier in the Song 1:17
“The rafters of our house are cedar.”
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Chapter 3, Verses 10
i

10

Amudav ‘asah chesef

Its pillars he made of silver,

refidato zahav

its covering of gold,

mercavo argaman

its curtain of purple wool,

tocho ratzuf ahava

its interior bedecked with love

mibenot Yerushalayim.

from the daughters of Jerusalem.

ytpd ixiy

Songs of the Soul

,'eke sqkn eicenre (i) Verse 10: “Its pillars he made of silver”
?ekeza okeyd `ed ine And who dwells in it?
dad` sevx “Its interior bedecked with love
,milyexi zepan from the daughters of Jerusalem”
sevx) (‘bedecked’
(dtvx eciae oeyln referring to “and embers in his hand” Is. 6:6)
zvawpd dad`d syx The flame of love gathered
,dkeza oky milyexi zepan from the daughters of Jerusalem dwelled in it
iteid zepa lkn zhytend dad`d xnel dvex Namely, love abstracted from all daughters of beauty.
,dny dvawp dplek milyexi zepae The daughters of Jerusalem, all of them gathered there
dirxd ezlk l` ezad` el`k xiive The poet represented as if his love a to his bride the Ra’aya
:ogd zepa lk zad`k dlewy is equivalent to the love of all the daughters of grace.
dviln
eicenr (i)
oeixt`d dyrn x`an dzr
zehxta ycwnd `edy
oeekne jxrpe xceqn did ji`e
eizewlgn ylya
sebd iwlg dyly cbp
ytpd iwlg dylyl zelkid mdy
zehxta z`f epx`ay enke
'b yexc melyd zevx` xtqa
.my epixac okez dfe

Analogy / Riddle / [Spiritual Interpretation]
Verse 10: Its Pillars
Now the poet explains in detail of the canopy
which is the temple,
how it was set, and organized and designed
in its three departments
corresponding to the three parts of the body,
which are the chambers to the three parts of the soul
As we have explained in detail
in our book “Lands of Peace” Section 3
and this is our explanation from there:

ohwd mlerd df lr zllek dtwyd siwyp xy`k When we generally observe this little world
eiwlg ipy cvn mc`d `edy which is the human person from both its parts:
mc`d zenvr dnd od xy` eytp zegk mdy the powers of his soul which are the essence of a person
eixa`e eteb icenre and the pillars of his body and its parts
eytp yalzz ma yeald md xy` which [in turn] are the garment in which the soul dresses,
.dinexrn zeqkl xyae xer zepzk garments of skin and flesh to cover her nakedness.
.miyilye mipye mizgz zewelg dyly ma `vnp We will find three parts on three levels.
dpey`xd dbxcnd `ide The first level
zgnevde ziirahd ytpd `id is the natural growing soul
mc`d seb ly oezgzd wlga yalzz xy` which dresses the lower part of the the human body
dhnle dfgd on oha ixcga in the interiors, from the chest downward
dzia oern my xy` this is where she dwells.
mda dk`ln dyrz xy` dilk lk mye There are all the tools with which she does her work
mc`d seb ginvdl to grow the human body:
miaxwde cakde `knehv`d ici lr the stomach, the liver and intestines
zelyand ziae the “cooking area”
lk`nd elyai xy` where the food is processed.
mdizepn mixa`d lkl ewlgie All the parts get their shares
elk` itl yi` each part per its type
dk`lna miyerd mirecid zegkd ici lr by the known forces which do the work.
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wifgnde jyend mdy
.dgecde lkrnde
eixg`
(mipezgzde mipeilrd oia zlcand dqixtd xg`)
zipeigd ytpd oekyz
sebd wlga
mc`d ala dfgd cbpky
miig ze`vez epnn xy`
dphw xiw zilr eil`e
diebd ly oeilrd xecka
,zlblbde y`d `edy
dl leaf zia zlkynd ytpd dzpa ea
.minler dzay oekn
my izx`a ixg`e
qgide jxrd
ohwd dfd mlerd iwlg zyly oiay
lecbd mlerd iwlg dyly l`
ltyd mlera
milblbd mlere
,micxtpd milkyd mlere
,zrcl epi`xd
dyxen ilgep epgp` ik
mipy ex`yp cer ik z`f eprci
zil`xyid dpgna
zeytp zqkna zebxcn izy
,mxe` e`x `l rahd inkg xy`
zidl`d ytp `vnp cer ik
eceak mvrn zlv`pd
`qkd mlern
eizexeze eiwg enr exnyi zr
ziirahd lkynd ytpn deab
minkgd de`xw xy`
dig mya
mlerl digd `id ik
didl` 'd z` miigd xexva
xwi ytp dilr deabe
mi`iapd lr dlv`py
zeliv`d mlern
dcigi z`xwpd
xenbd zecg`dn dyxy ik
cgeine cigi l`
miyp`d oendn elrzi da
miidl` zeidl eaeyie
miyrnd lk lr milyen
of` `la mirneye oir `la mi`ex
ze`lt `iltdl jln ilkida mikldzne
ze`xep zeyrle
.midl` z`xia lyen wicv
l`xyi zeytp zellk ecg`zp ycwnd ici lry xg`e
.'d zpikyl dakxn zeidl
mdizenyp iwlg lk e`a evawp my ik
ihxt cg` yi`k mlek ecnrie
.jxe`a df yexca izx`ay enk
dzr x`zpy cr
l`xyi zia zeytp lk
ihxt cg` yi` ytpk
.eizewlgn lkn dlelk
gxkda df it
ycwnd ziaa e`eaiy
zillkd diebd `edy
.ziiytpd zillkd dnewl
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These forces are the drawing, holding,
digesting and rejecting forces.
Following it
(the diaphragm separating the upper from the lower)
the vital soul dwells
in the body part
which is against the breast of the human heart
from which the generation of life.
Connected to it is a little loft
in the upper dome of the body
which is the fire and the scull
where the intelligent soul has built its own temple
a place for her internal dwelling.
I further explained [in that book]
the value and relationship
between the three parts of this little world
to the three parts of the bigger world:
the lowly world
the celestial world,
and the world of separated intelligences.
We have shown
that we are the inheritors.
We knew this because there remained two
in the camp of Israel
two levels in the accounting of souls
which the scientists of nature have not seen the light of.
As long as there exists the divine soul
which emanates from the essence of his Glory
in the world of the Throne.
When His laws and teachings are kept
higher than the soul of the natural intelligent soul
which has been called by the sages
by the term “living” chaya
since she lives forever
in the bundle of life of HaShem her God.
Above it is the dear soul
which is inspired the prophets
and which comes from the world of emanation [closeness]
called “sole” yechida
since its root are in complete unity of the
singular and special God.
There people of the crowd ascend
and return to be divine
governing over all their deeds
seeing with no eyes and hearing with no ears
walking in the chambers of the king to create wonders
and perform awesome deeds.
A righteous person governs by the awe of God.
Through the Temple, all the souls of Israel were united
to be a chariot for the dwelling of God.
There all the parts of their souls gathered
standing all as as one individual person
as I have explained at length in this commentary.
Now let us describe how
all the souls of the house of Israel
as the soul of one individual
inclusive of all his parts.
According to this it was necessary
that they would [all] come to the temple
which is the general body,
the general measure of the soul.
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mixacd lk Everything that is included
.ihxt yi` seba e`eai xy` in the body of an individual person
mc`d sebay enk ik as the body of a person
miiytpd zegk l` yeal `ed xy` is the garment to the powers of the soul.
milke mixa` ea `vnp Their, there are organs and tools
zeiytpd zegkd eynzyi ma xy` which the forces of the soul use
,uegl odizelert e`iveie to carry out their action.
ycwnd ziaa `vniy gxkda ok It is then necessary that the temple,
dnly dyr xy` oeixt`d `edy the canopy which Solomon made,
.illkd yi`d l` yeal zeidl is the garment of the general person
.zillkd dnypd `idy which is the general soul, [representing]
.ihxt yi`a e`vniy zewelgde milkd lk all the vessels and divisions found in an individual
.edyrna likypyk zn`a did oke This indeed is the truth when we conduct our deeds well.
(g"ada 'dn `"t) l"f m"anxd xn`y enk As said Maimonides (Chapter 1 of Laws of the Temple)
,ziad oipaa xwr mdy mixac el` These are the essences of the structure of the Temple
.miycw ycwe .ycw ea oiyer where there is a Holy area, and the Holy of Holies.
lkidl aiaq dvign cere There is another separation around the chamber,
ycwna didy xvgd irlw oirk like the handlings for the enclosure in the Temple.
dt xxeynd aygy dn k"b dfy This is what the poet represented here
.sqk dyr eicenr exn`a when he said: “its pillars he made of silver.”
sqk dyr eicenr 'cna yxtne The Midrash explains: its pillars he made of silver
.micenrd el` these are the pillars [columns];
.miyxwd el` adf ezcitx its covering gold, there are the upright beams;
.zkextd df onbx` eakxn its curtain of velvet wool, that is the temple curtain.
okynay cren ld` xvg ik The courtyard of the Tent of Meetings in the Tabernacle
ycwna mle`d ecbpe against the hall in the Temple
ziirahd ytpd ilk cbp liabn did set a limit to the vessels of the natural soul
`knehv`d `idy which is the stomach
lk`nd z` milkrnd oha ixcg lke and all the interiors digesting the food,
eze` milyane processing it
.uel awxpd xt`d z` oi`ivene and taking out the rotting ashes out.
gafnd my did oke There was also an alter
cinz lkrzpe sxyp eilr xy` upon which the permanent offering would be burnt
,'d mgle ipegxd oefnd the spiritual food, the bread of HaShem.
epycl eizexiq eid mye There were pots to remove its greasy ashes
eizezgne eirie as well as the scoops, sacrificial basins...
oiirnd d`xiy anyone observing it will see
.cv lkn `knehv`l minecy that they look like the stomach from all sides.
xn`py dna oiivn dfe This represents what the poet said
sqk dyr eicenr “its pillars he made of silver”
micenr swen did okynd xvgy The temple’s courtyard was surrounded with columns
miyxw `l not upright beams
ma mixnypd mixa`d ik] [as the organs kept in it
.miyxwa miqekn eidiy cr jk lk miaeyg oi` are not so important to be covered with beams.
sewf cnerd urd enk egnvi wx they grow as a tree standing tall
min iblt lr lezy planted on streams of water.
.(adfd on dzegt ezlrny sqk ly dide It was made of silver which is less valuable than gold]
zirvn`d dvignd `edy lkidde The chamber which is the middle separator
zipeigd ytpd ilk cbp liabn did would limit the vessels of the vital soul
micgeind milk my eid okle hence there were special tools
.dfn dlrp oipr l` for this purpose more supreme.
zxehwd gafn mdy This is the incense alter
ziipgex ziiytp d`pd epnn didi xy` from which there was soul and spiritual pleasure
.dpnn zipdp dnypdy that the soul enjoys.
alay ipyd lekir l` lynpd `ide This represents the the second digestion in the heart,
.ixie` ipgex oipr eleky which is all spiritual and airy.
dizexp raya dxepnd zwlcd qgiizz oke The kindling of the Menorah with its seven candles
d`ix itpk ray l` [mirrors] the seven wings of the lungs
ald lr dtipnd which wave [as a fan] over the heart
.miigd gex z` zwlcne and ignite the spirit of live.
miyxw swen did lkidd okle Hence, the chamber was surrounded by beams
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.xzeia dpbd mikixvy
xzei aeyge wfgy adf ly dide
.sqkd on
.adf ezcitx xn` df lre
ytpd ctxz my ik
.zlkynd ytpd l` rvn zeidl
miycwd ycew did eixg`
.zlkynd ytpd ilk cbp liabn didy
.mipa` zegel ipye oex`d my cnre
oetq wwegn zwlg my
lkyd zxeze
.oetv llekd
fer zpikyl dakxn did `ede
.eilr okeyd
onbx` zvign zgz dide
.zkextd `edy
.onbx` eakxn xn` df lre
.miaexkd itpk ipy eid dlrnln oex`d lre
ycwa myxy xy` zeytpd ipyl xeiv eidy
.dcigi dig mdy
opelie oekyi oeilrd cecd mdicy oia xy`
.dlelkd dlkd ezirx mr
,ycewnd dfd xiya da xaecn zecakp xy`
dad` sevx ekez ik x`an dzr
.milyexi zepan
syxd `vnp myy
dlrnly y`d `edy
ix`k ueax didy
.milyexi zepan zvawpd dad`d llk lke`e
zeinybd zegk mdy
'd zad` l` ekkcfp xy`
miy`l zelerd zeytpd on
igde gnevde mnecd xgan ly
zlkynd mr
.oevxl 'd gafn lr elry
dabypd dirxd ici lr
dcec mr my zxagznd zidl`d ytpd `idy
.olek z` zllek dzad`y
dzr etzzyi milyexi zepay cr
.ezirx mr cecd zad`a
oeixt`d jez oekyi dnly jlnd mbe
z`fd dirxdl dyry
.dzr zklend `id xy`
.mlk eegzyi diptle
ceakd jlnl ecari dxearae dle
dz` okeyd
dnly jlnd mya `xwp okle]
.mzq jlnd `l
owfd jlnd `ed mzq jlnd ik
.dieba jlend liqke
fnex dnly jlnde
.exvie diebd mr ytpd melyl
l` eizegke xvid rpki ik
:ytpd zlynn zgz
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which need protection.
It was built of gold which is stronger and more important
than silver,
hence said the poet: “its covering is gold.”
There the soul is covered
to be a bed for the intelligent soul.
After that, the Holy of Holies
which separated from the vessels of the intelligent soul.
There stood the ark with the two stone tablets.
There was the portion of the law-giver is hidden,
and the Torah of the mind
which includes the North [hidden].
It served as the chariot to the dwelling of strength
which dwells upon it.
It was under a separation of velvet wool
which is the curtain.
The poet said: “its curtain is velvet wool.”
Above the ark, at the top, were the two winged cherubs
which represent the two souls whose root is in holiness
which are the live one, chaya, and the sole one, yechida
between their breasts the supreme lover dwells and lives
with His spouse, the betrothed bride,
which this sanctified Song speaks so highly of.
Now the poet explains that it is bedecked with love
from the daughters of Jerusalem.
There is the flame
which is the fire from above
crouching like a lion
eating the collected love from the daughters of Jerusalem
which are the material forces
purified to the love of HaShem.
From the souls elevated to the fire
the best of the still, vegetative and animal
with the intelligent soul
elevated on the alter of HaShem with will,
by the supreme Ra’aya
which is the divine soul, uniting there with her lover
whose love includes them all.
The daughters of Jerusalem will now join
the love of the Lover with his spouse
and King Solomon will dwell under the canopy
which he made for this spouse
who is now the sovereign.
In front of her, all prostrate now.
To her and for her they will worship the King of Glory
who dwells with her
[Hence, he is called King Solomon
not simply “king”
as simply “king” represents the old king
the fool governing the body
and King Solomon hints
at the peace between the soul, the body and its inclination.
as the inclination and its forces are subdued
under the government of the soul.
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Chapter 3, Verses 11
`i

11

Tze’ena u’reh’na

Go forth and gaze,

benot tzion

daughters of Zion,

bame’lech Shelomo

upon King Solomon,

ba’atara she’eetera lo eemo

upon the crown with which his mother adorned him

ÆFO`¦
beyom chatunato

on the day of his wedding

u’veyom simchat libo.

and on the day his heart rejoiced.

ytpd ixiy
,dpi`v (`i)
dleagz dirxd d`vn df ici lre
dilrn oeiv zepa z` glyl
dz`n e`viy) odl dxn` ik
jlnd m` dxhry dxhra ze`xl
(ezpezg meia dnly jlnl
dirxd z`
,oeiv zepa mya oze` `xwe)
zexrp dl epzp dzr ik
(minzxtde zexwid oeivd zepan
dz`n ecxtpe ze`xl e`vi zrae
:dcec mr dcgizp jk jeza
dviln
.dpi`v (`i)
dyecwd dirxd dlki df ci lre
oeiv zepa z` glyl
.dilrn zeixnegd zegk mdy
dze` eziayi la
,oeilrd dcec mr xagzdln
.odl dxn` ik
,oeiv zepa dpz`
.xnegd zegk mdy
.ilrn ecxtd ,dpi`v
iz` cenri l` yi`
.d"a icec mr icgizda
,dnly jlna dpi`xe
.ezeklna xvid `edy jlnd mby
.ely melydy jln `ed
dnglne aix cer oi` dzr ik
.zidl`d ytpd oiae epia
,en` el dxhry dxhra
xewnd `idy en` mb ik
xvid `vi myny
.eizegke xnegd `edy
ef dpezgl dxhr el exhr
ziniinyd dirxd mr ozgzdy
.miad` dnr xagzdl
envr z` aixwi eizegke sebd mb ik
.'dl lilk dad`d gafn lr miy`l
ipgexl jtdzie
.eidl` zevn ernya
mipzg zxhr xrhzp eae

Songs of the Soul
Verse 11: Go forth
Through this the Ra’aya found a smart way
to send the Daughters of Jerusalem away from her
She tells them (to go out [of her chamber]
to see the crown that the king’s mother
adorned King Solomon at the day of his wedding)
The Ra’aya
(and he called them Daughters of Zion
as now she was given young maidens
from the dear Daughters of Zion and the nobles)
When they departed from her to see [the King]
she could then unite with her lover.
Analogy / Riddle / [Spiritual Interpretation]
Verse 11: Go out...
By this the holy Ra’aya could
send [away] the Daughters of Zion
which are the material powers.
So that they do not prevent her
from uniting with her supreme Lover.
She said to them:
You, Daughters of Zion
are the material powers.
Go out [& away], leave me [separate from me].
May no person be with me
when I unite with my lover, Blessed be He.
Go see King Solomon
Even though the King, is the inclination
is [now] a king whose peace is His.
There is no conflict or war
between him and the divine soul.
In the crown that his mother adorned him
His mother is also the source
from where the inclination came
the material and its forces.
Adorn him a crown for this wedding
as he weds the divine Ra’aya [spouse]
to unite with her in love[making]
Even if the body and its forces sacrifice themselves
to the fires on the alter of love, complete to HaShem
to turn into spiritual
when it obeys the commandments of its God
He is adorned with the crown of bridegrooms
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iyrnd lkyd zxhr `edy
dlelkd dlkdl beecfi eay
dyecwd dnypd `idy
.dzcear cearle dzxnyn xenyl
dz`n ecxtp df ici lre
mpevxa xnegd zepa
dzcear ici lr dcgizd `ide
.oeixt`a okeyd yecwd gexd mr
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which is the crown of the practical mind
with which he couples with the complete bride
which is the holy soul
to guard her watch, to work her worship.
Through this
the Daughters of Matter separated from her willingly
and she unities by her worship
with the holy spirit which dwells under the canopy.
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Chapter 4, Verses 1
`

1

Hinach yafa ra’ayati

Behold, you are beautiful my beloved,

hinach yafa

behold you are beautiful;

eina’eech yonim

your eyes are like doves,

miba’ad letzamatech

from within your kerchief

sa’arech ke’eder ha’eezim

your hair is like a flock of goats

she’galshu me’har gilead.

descending from Mount Gilead.

ytpd ixiy
jpd (`)
zehxta dgayl ligzn dzr
ezlk z` gaynd ozgk
:dixa` lka
dviln
jpd (`)
x`tn oeilrd cecd
.dihxt lka dlelkd ezlk z`
dnr cgizn dzr ik
dieba zlret dcera
.minler ziaa 'd zcear ici lr
.mipy md ytpd ipir dpde
.mde .(e"h '`) izyxity enk
zedl`d z` hiaz eay ipgexd oird
.lecbd mlera xy`
zedl`d l` hiaz ea xy` oirde
.ohwd dnlera xy`
mipeik minec mdipye
.mbef ipan micxtp izlad
cran mdy mbde
,jxeywe jznvl
diebd xyw zgz mipzepy xnel dvex
my mi`elke
dnvd cran z`f lka
,xyad mr xywde
.ipxikdle il` hiadl jipir ipy yehlz
jxry
mipyde xriyd eedzi sebdy enk
uegl rahd hiltzy zexzend on
mdilr uilndl lkepy cr
sebd zeinipt on mignev mdy
dywzpe darzp ezeinipty
.uegl `veie
ziipgexd jyna ok
mipyde xryd evilni
iniptd xe` zelbzd lr
uegl ez`ivie ezriwae
.epl xiievie ybxeiy cr
df oiiprae)
znlrpd dnkgd ilra eynzyi

Songs of the Soul
Verse 1: “You are..”
Now, he starts to praise her in detail
as a groom praising his bride
regarding all her parts.
Analogy / Riddle / [Spiritual Interpretation]
Verse 1: “You are..”
The supreme lover glorifies
his wholesome bride in all her details.
For now he unites with her
while she is still in the body
through the worship of HaShem in the house of eternity.
The soul has two types of eyes
as I have commented on Verse 1:15, and they are:
the spiritual eye with which the soul observes divinity
in the large world;
and the eye with which she observes divinity
in her own little world.
Both eyes are similar as two doves
who [never] separate from their mates.
Even though [your eyes] are [seen] through
your kerchief [or braid] and your tie,
namely, that they are under the tie of the body,
locked there,
yet behind the kerchief [or braid]
and behind its tie with the flesh
both your eyes stare out, to observe me, to know me.
“Your hair...”
As the body forms hair and teeth
from the surplus that nature ejects out,
to the extent that we can [figuratively] describe them
as growing from the inside of the body
whose interior has thicken and hardened,
then, coming out.
So in spirituality
the hair and teeth represent
the revelation of the internal light,
it’s emerging and coming out
until it is felt [by us] and visible to us.
(Regarding this issue,
the masters of the hidden wisdom [the Kabbalists]
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mipye xry qgil
,zegvgvd zexeae zepeilrd zexit ma
xtqn oi` zexe` zevvepzd fenxi xryd ik exn`ie
uegle zedel`d zeinipt on
(dnkgd zeaizp a"l md mipyde
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referred to hair and teeth
as containing the supreme fruit, the wells of brightness,
saying that the hair hints at the infinite sparks of light
from the inside of divinity out,
and the teeth are 32 paths of wisdom).

.ytpd oipra `vnz z`f `nbece
zixacd ytp m`
.xnega dlgpd lkyd `edy
.dlbzi lkyd ze`ivny
.mibyen ici lr .`
.miywide mihtyn ici lr .a
.zilkz ilal miax md mibyend dpde
.exagl dnec cg` oi`e
byen lky oeibda recik
lcad el yi
.ezlefn xkei eay

A similar representation can be found regarding the soul.
If the speaking [human] soul
which is the mind that settled in matter.
The reality of the mind is revealed
a. by the concepts
b. by inferences and syllogisms.
Concepts are numerous.
No one one concept resembles the other.
It is known in the science of logic
that each concept has a difference
through which it can be distinguished from others.

.ytpd zexry mze` `xew df cvne
gend ixizenn mignev zexryydy enky
.lkyd okyn `edy
.c`n miwce miax mde
ziniptd dlkydd ixzen ok
.mibyend mdy ytpd zexrya evvepzi
mifrd xcrk minec mde
,crlbd xdn eylby
.micexae micewr micewp eid mleky
,exagn lcaen cg` lk did df ici lry
dxkdd oniqe lcad yi ok
envr ipta byen lkl
.xnega zilzp izlad zidl`d ytpa oke)
mipgexa mibyend lr zexryda fenxi
.zedl`d ipipra dbiydy
,c`n zeax mdy
mifrd xcrk minece
.crlb xdn eylby
mipeilrd zenlerd mdy
miidl`d ixaca mi`xwpd
.micewpde micewrd mler
zelbzdd ziy`xa micnery
.cr ixxd mexna
uilni mbe
mizeax midl` akx lr
xtqn oi`l zebyde
.ipiq xdn eylby
,enr oiae epia 'd cird myy
:mdipia cr dfd lbde

From this aspect, the poet calls them the hair of the soul.
As the hair grows from the surplus of the brain
which is the dwelling of the soul.
They [hair, concepts] are many and very thin.
So the surplus of the interior enlightenment
spark in the hair of the soul which are the concepts.
They resemble the flock of goats
which descends from from Mount Gilead.
All of them ringed, spotted, and flecked.
to make each distinguished from others.
So there is a sign and mark of distinction
to each concept on its own.
(In the divine soul which is independent of matter
the poet hints by hair to the spiritual concepts
which the soul reaches in matters divine.
These are many
and resemble a flock of goats
descending from Mount Gilead,
the supreme worlds,
which are called in the divine teaching
the world of ringed, spotted, and flecked.
They stand at the beginning of revelation
at the heights of the eternal mountains.
The poet also represents
the myriads of the chariots of God
and infinite perceptions
that descended from Mount Sinai
where HaShem testified between himself and his people
and this monument (gal) is a witness (ed) between them.
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Chapter 4, Verses 2
a

2

Shina’yich ke’eder ha’ketzuvot

Your teeth are like a counted flock

she’alu min ha’rachatza

which have come up from the washing,

shekulam mat’eemot

all of which are perfect,

veshakulah ein ba’hem.

and none are blemished among them.

dviln
.jipy (a)
sebd zexzen zearzd md mipydy enk dpde
,uegl ezelbzde
.dxei iytpd oipra ok
zixacd ytpa m`
xnega zilzpd
micgein mikxca lkyd zelbzd lr
,eizelerte ezcn itk
,miywide mihtyn ici lr mde
,jx`a lkyd xewa znkga x`eany
lkyd zenvra mirahend miwgd ik
.mihyta eikxca a"i mdy f"h md
,miywida dpeazd ikxca drax`e
mikxc f"h `vi mz`ne
,mipeazd miywidde mihtynd dpai mday
jx`a [? xg` mewna] `"wna z`f epx`ae
,zeaizp a"l mde
mipyd cbp mipeekn
oeilrd igla f"h mignevy
,oezgzd igla f"he
,exagn deab cg`
mlyna minec mde
dvgxd on elry zeaevwd xcrk
.uny okn oxnv cakzpy
,mdirava mieye miaevw mleke
,miygend on gwlp myex mda oi` ok
reah mdilcad ik
,erah cvn envr lkyd zlerta
,dl` zeaizp l` wlgpy
dleky mda oi` zene`z zeig` mlke
,miig mipa micilen zewfg zeceqi md ik
lkyd zeclez lky xnel dvex
,dizekeldz it lr eidi
zehxta lirl zixkfpd dnkga recik
zidl`d ytpd ipipra oke)
,xnega zilzp izlad
zedeabd zepeilrd dizelkyd
myxy
,zepeilrd dnkgd zeaizp a"la
.zeaevwd xcrk unye biq lkn miiwp mdy
dleky mda oi`e
ig l` ipa mlek ik
.dpeilrd dnkgd ixte

b 'c wxt

Ki¦zŸ©½ zt§ U¦ Æip¦ Ẍd© hEg³ M§

Analogy / Riddle / [Spiritual Interpretation]
Verse 2: “Your teeth...”
Like the teeth are the thickening of the body’s surplus
and its revealing outside [of the body],
so is the spiritual metaphor.
In the speaking soul,
the one which is dependent on matter,
the revelation of the mind is in the special ways
according to its quality and action.
These are the judgements and syllogisms
described at length in the [C]ritique of [Pure] [R]eason.
The laws ingrained in the essence of the mind
are sixteen, which are twelve simple ways,
and four mindful syllogism [antinomy ?].
From them, there are sixteen ways
from which the reason builds judgements and syllogism.
We have explained that in a different place in detail.
These are the thirty two paths
represented by the [thirty two] teeth.
Sixteen grow on the upper cheek
and sixteen on the lower cheek.
One set higher than the other
and they resemble in metaphor
the flock of counted goats that ascended from their wash
whose fleece has been cleaned of all dirt.
They are all identical [counted] and same in color
as they do not have any impression from the tangible
Their differences are embedded
in the action of the mind itself by nature,
which, in itself, is divided into these paths.
They are all twin sisters, no one is failing.
They are strong foundations, begetting live children,
namely, that all the generation of the mind
will be according to its [the mind’s] measures and ways,
as is known in the above mentioned science in detail.
(In addition, the divine soul
which is independent of matter,
its supreme perception,
are engraved by the engraver
in the upper thirty-two paths of wisdom
which are clean of any dirt as the flock of counted goats.
None of them is failing,
as all are children of the living God,
fruit of the supreme wisdom.

Chapter 4, Verses 3
b

3

Kechut hashani sifto’ta’eech

Like a scarlet thread are your lips,
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u’midbarech na’eh

and your mouth is comely;

kefelach ha’rimon rakatech

like a slice of pomegranate are your cheeks

miba’ad letzamatech

from within your kerchief.

dviln
.hegk (b)
dxeac xiivn dzr
df cvn
ziixacd ytp z`xwp
dizelkyde dibyen zelbzd `ede
,xeacd ici lr uegl
,ipyd hegk minec dizezty
zeilbxnd mifxeg eilry
mixfetnd micg`d zeilbxndy cr
dfd hegd ici lr exywzi
,xg` dfexgl eidie
xeacd xywi ok
dizelkyde ytpd ibyen
.minly mixeace mixn`n mdn fexgl
ycw de`p envra jxacn mbe
dxeza xacz ik
ycewd gexae d`eapae
xn`py enk
ia xac 'd gex
.ipeyl lr ezlne
,gltk
mixac x`ay xg`
,ytpd on milbznd
mixeacde mihtynde mibyend mdy
dzevr z` xikp mci lry
,likynd mvr `ed ik
,dnvr cvn `idy enk ytpd zenvr ik xn`i
oenxd gltk dnec
,oipirxb b"ixz `ln `edy
zeidl` zeilky zexe` d`ln dzenvr ok
,jzwx `xew dfy
,mewn z`lnn dpi` `id ik
,dne`n ea `vnp `ly wix xack dnece
,oenixd gltk `ln `ed mewn lkne
,jxeywe jznvl cran `ede
,epl byen izla dzenvra ytpd oipr ik
.`id dn mircei ep` oi`e
:seba dxeyw itk wx

Analogy / Riddle / [Spiritual Interpretation]
Verse 3: “Like a thread...”
Now the poet describes her [the soul’s] speech
This is the aspect [according to which]
it [this level] is called the speaking soul.
This is the revelation of its concepts and perceptions
in the exterior by speech.
Her lips resemble a thread of scarlet
upon which gems are beaded.
The various scattered gems
unite through this thread
into one bead [verse, necklace].
Speech will connect
the concepts of the soul and its insights,
beading them into articles and complete discourses.
Your speech [desert] is also a holy oasis
as it refers to the Torah,
given in prophecy and through the holy spirit
as it is said: (II Samuel 23:2)
“... the spirit of HaShem spoke unto me
and his word on my lips.”
“Like a slice of pomegranate...”
After the poet explained the things [words, speech]
that are revealed from the soul
which are the concepts, the judgements and speech,
through which we will recognize its advise
which is the essence of the mindful [aspect of the mind],
he says that the essence of the soul is from its own
similar to the slice of pomegranate
which includes six hundred and thirteen seeds.
So its essence is filled with divine mind lights
which he calls “your temple,”
It is not only a replacement.
It resembles an empty thing that has nothing,
yet it is full like a slice of pomegranate.
It is through your braid [kerchief] and tie.
The essence of the soul itself is unperceivable by us.
We do not know what the soul is
except that it is tied with the body.
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Chapter 4, Verses 4
c

4

Kemigdal David tzavarech

Your neck is like the Tower of David,

banuy le’talpiot

built as a model of beauty;

elef hamagen taluy alav

a thousand shields are hung upon it,

kol shiltei hagiborim.

all the quivers of the mighty.

ytpd ixiy
,lcbnk (c)
ytpd z` x`zy xg`
dnvra zlret `idy enk
dnkgde lkyd zbyda
dxiivl ligzn
,eilr zlyene diebd z` zbdpn `idy itk
zlblbd ix`z xetq on cxeie
,zlkynd ytpl okyn `edy
diebd zirvn` l`
,zipeigd ytpd okyn myy
el` mix`z hinyd okle)
.(my izazky enk 'f 'e onwl
zkextd `ed x`evd dpde
,diebde zlblbd oia licand
dfd jqnd jxc el`e
x`evd `edy
dlew ytp ozz
leynle zeevl fer lew
dizegke zipeigd ytpd lr
ytpd x`ev liynn okl
,cec lcbnk
,zeitlzl iepa did xy`
zyw inex iwyep mixeabd ecnr mye
,xrya miaie` z` megll
obnd sl` ielz did eilre
mixeabd ihly lke
.dnglne axwl

Songs of the Soul
Verse 4: “Like the Tower of David...”
After the poet described the soul
when it acts on its own
through the mind and wisdom,
he begins to describe it
the way it leads the body and governs it.
He begins with the attributes of the skull
which is the dwelling (mishkan) to the mindful soul,
to the middle of the body
the dwelling of the vital soul,
(Hence he omitted these attributes
in the coming verses 6 and 7).
The neck is the curtain
separating between the skull and the body.
Through this screen
which is the neck
she [the soul] utters her voice,
a strong voice to command and govern
the vital soul and its powers.
Hence, he represents the neck of the soul
as the Tower of David,
build as a model of beauty.
There stand the valiant men, with their arms and bows
to fight the enemies at the [city] gate.
Upon it there hung a thousand shields
the quivers of the mighty
for battle and war.
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,ytpd iaie` lr leynz my jxc jk
zyw jexcl dipibn dzlz my
liqkde owfd jlnd icecb cbp
,dyakl dphwd xird lr zecevn dpead
.dznkga eilr leynz `id ik
xn`py enk
mkg okqn yi` da `vne
.eznkga xird z` `ed hlne
ex`a xake
.xxerznd gkd lr `vnpy
,xyin ripn gk
,devn ripn gke
,milyn ripn gke
micy ipyd lry xiivne
,df ixg` xn`iy
,xxerzd gkd zeclez mdy
,x`evd `edy wfgd lcbnd cner
xrebe devnd lyend l` lyn `edy
,ezcewt ernyiy lewa
xxerznd gkd z` gixki myne
lkyd zcewt zgz rpkdl
.mdn dlrnl cnerd
obnd sl` mnre
,xyind gkd `idy
mixeabd ihly lke
milynd gkd `edy
.mdilr exhyn miyne
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Through this the soul governs its enemies
there she hung her shields, to shoot a bow
against the regiments of the old and foolish king
who builds castles upon the small town, to conquer it.
She will govern him in her wisdom.
As it is said [Ecc.]
“And [in the city] there is found a poor and wise man
who saves the entire city with his wisdom.
Our commentators have already commented
that there is an arousing force,
a straight moving force,
a commandment moving force
and a completion moving force.
The poet describes the two breasts,
mentioned in the next verse,
which are the results of the arousing force.
The strong tower stands, that’s the neck
which represents the commanding and scolding governor
in a voice that his commands can be heard.
From there it will force the arousing force
to surrender under the command of the mind,
which stands above them.
With them, the thousand shields,
which are the moving force
and the quivers of the mighty,
which is the power of completion
who sets his sovereignty upon them.
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Chapter 4, Verses 5
d

5

Sheny shada’ich

Your two breasts

kisheney ofarim

are like two fawns,

te’omei tvevia

twins of the gazelle

haro’im bashoshanim.

who pasture among the roses.

dviln
ipy (d)
,micy ipy md mdn dhnlne
ipe`zd gk mdy
,ipqrkd gke
,xxerznd gk zeclez mdipyy
mdy xn` df lre
diav in`z
,(oevxe utg oeyl iav)
zg` m` icli mdy xnel dvex
,ytpd znkga recik
.zg` m` ipa dl`d zegkd ipyy
de`zn lyn jxc
exag ciay lk`n xacl
epnn dzgwl eilr qreke
,jtda oke
zidl`d ytpd zbdpd ici ire
mipyeya mirex md
,aeh gix migixnd
exxerzi `le ee`zi `l xnel dvex
mipgex mixacl wx
:eizevne 'd zcearle

Analogy / Riddle / [Spiritual Interpretation]
Verse 5: “Your Two...”
Underneath them the two breasts
which are the force of passion
and the force of anger
both outcomes of the arousing force.
Upon these the poet said that they are
“twins of gazelle”
(The Hebrew tzvi represents desire, will).
Namely, that they are the children of one mother
as is known in the science of the soul,
that these two forces are sons of one mother.
For example, when a person
desires food held by another person
he is angry at the second person, in order to take the food
as well as vice versa.
Through the leadership of the divine soul
both [forces] pasture among the roses
smelling the good scent
namely, they will not have passion and will not arouse
but to spiritual things
and to the worship of HaShem and his commandments.
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Chapter 4, Verses 6
e

6

Sheny shada’ich

Until the sun spreads

kisheney ofarim

and the shadows flee,

te’omei tvevia

I will go to Mount Mariah

haro’im bashoshanim.

and to the hill of frankincense.

ytpd ixiy
cr (e)
epipiay df xeaig dpd dl xn`
meid meg xiabiy cr jyni
,millvd eqepie
,okxcn oeiv zepa dpaeyz f`y
mcwnk jz`n cecp wigx` `l f` mb z`f lkae
il jl` wx
xend xd l`
:dry itl akrz` my
dviln
.cr (e)
xnel dvex
dfd xeacd
,dirxde yecwd cecd oiay
.meid getiy cr jyni
zr lr dviln `ede
zpken ytpd didz `ly
i`eapd weacd l`
(f"i 'a lirl xkfpk)
epnn dpikyd xiqz `l df lkae
oeiv zepa eaeyiy xg` mb
,mpzi`l xnegd zegk mdy
dreaw dpikyd didz dzrn ik `ede
zepaxwde ycwnd ici lr
dcal d`eapde oeirde dlkydd ici lr `l
,dzr cr enk
,zeriawa cinziy xyt` i` dfy
likydln ytpd cra akri xnegd ik
,zecinza zedel` zefgna zefgl e`
ycwnd zceara ok `l
zidl`d rtyd z` ekiyndy
enk miinyb mixac zervn`a
mikqpde zegpnde zepaxwd
eilk lkl ycwnd zecear lke
daiq `ed inyd oefndy enk)
,mc`d seba zidl`d dnypd legzy l`
epnn jfde lk`nd xgany
.zipeigd ytpl oefn zeidl dlrie xxazi
,zlkynd ytpl xzei xexade lelvde
miy`d on dlerd xgaend did ok
zepaxwd ly xehiwde
,idl`d y`d ici lr
.(dny dpikyd zcnzdl oekne `qk
,xend xd l` il jl` xn`py dfe
('e 'b b"i '` dlrnl) epx`a xaky
dfd xiyd lka xn`pd xendy
,zipeigd ytpd ly xgaende jfd l` fenxi

Songs of the Soul
Verse 6: Until.
He says to her: this connection between us
will continue until the day’s heat becomes stronger
and the shadows flee.
Then, the daughters of Zion will return from their way.
Even then, I will not be too far from you as before.
Only, let me go to
Mount of Mariah
where I will stay for a while.
Analogy / Riddle / [Spiritual Interpretation]
Verse 6: Until.
Namely,
This conversation
between the Holy Lover and the Ra’aya
will continue until the day spreads.
This is a metaphor for the time
when the soul will not be ready to be
to the prophetic attachment
(as mentioned in 2:17).
Yet, the Shekhina will not be removed from her
even after the daughters of Zion,
which are the forces of matter, return to their strength.
From now, the Shekhina will be permanent
by virtue of the Temple and the sacrifices,
not by the knowledge, learning and prophesy alone,
as until now,
since that way is not permanent and not regular.
Matter will prevent the soul from knowing
or viewing the sight of divinity on a regular basis.
However, at the Temple
the bounty of divinity is drawn
through material things such as
the sacrifices, offerings and libations,
as well as all the Temple labors and its vessels.
(The way the heavenly nutrition is the reason
that the divine soul will exist in the human body
whose more selected and purified nutrition
will be refined and ascend to be feed the lively soul,
the even more refined will be for the knowing soul;
and the most refined, elevating from the burnt offering
and the incenses of the sacrifices
by the divine fire,
is a throne and institution for the regularity of Shekhina).
This is what it says: Let me go to Mount Mariah
as we have explained (1:13, 3:6)
that the Myrrh in the this Song [of Songs]
hints to the most selected and refined of the lively soul
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mcd `edy wqend `ed xend ik
,eceday dign gixnd
xtqd lka xn`pd dpealde
mixgaene mikfd miwlgd md
,gneva migixnd
oevxa lawie gwiy xnel dvexe
mipgexd miy`d iwlg z`
miigd ilra zaxwd on milerd
.gafnd lr wxfpd mce
.xend xd `edy
mikfd miwlg lawi mbe
mikqpde zegpnd ly
.gnevd xgan `edy
,dpeald zrab
.xdd on dphwy drab `xwe)
.igd zlrnn dkenp gnevd zlrn ik
orype menq igd ytp z`f lkae
zgnevd ytp lr
,(eizgzy drabd lr oryp xddy enk
dirxd on wgxzi `l df ici lre
.meid getiy zra mb
,ycwna cinz okey e`vni ik
dxeyw dcera mb ytpd mb cg`zne
.diebay gneve igd zeytp mr
oekyiy ici lr
,dpeald zrabe xend xda
.xnega zelzpd zeytpn mb gegip gix lawie
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The myrrh is the heater of the blood
whose scent is from the life of its glory.
And the frankincense mentioned in this book
is the selected and refined parts
whose scent comes from the growing vegetation.
Namely, that He will accept willingly
all the spiritual burnt parts
ascending from the sacrifices of animals.
And the blood sprinkled on the alter,
which is Mount Mariah.
He will also receive the purified parts
of the offerings and libations
which are the best of vegetation
the Hill of Frankincense
(He called it hill which is smaller than mountain,
as the level of vegetation is lower than animals.
Yet the living soul depends and relies
on the vegetative soul
like the mountain which rests upon the hill below it).
For this reason, He will not stay far from the Ra’aya
even when the day spreads,
since He will be found always dwelling in the Temple
unifying with the soul even when it is attached
with the living and vegetative souls of the body
by residing
on Mount Mariah and the Hill of Frankincense,
receiving the incense from souls which depend on matter.
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Chapter 4, Verses 7
Sheny shada’ich

You are completely beautiful, my beloved,

kisheney ofarim

and you are without blemish.

dviln
jlk (f)
dzrn
gnevde igd ytp mby xg`
ycwd l` ecg`zd
mkeza ceak 'd oekyie
gegp gix mdn lawl
men oi` dzrn
,mexn za dirxd dcigia
reaw men da did dzr cr ik
,da xaegn
gnevde igd ytp `edy
dnr exagzdy
da miweac eide
,helwe rexy
ycwd oial dpia milican eide
dze` milqete
oeilr l`l odk zeidln
,zeyixtde oeird zcear caere
,dti jlk dzr ok `l
:ycwd l` ecgi exaeg dl` mb ik

Analogy / Riddle / [Spiritual Interpretation]
[Verse 7] You are completely beautiful...
From now on,
after both the living and vegetative souls
have united into the holiness
and the Glory of HaShem dwells in their midst
to receive from them the incense.
From now on there is no blemish
in the one beloved daughter of heaven.
Until now she had a permanent blemish
attached to her,
which is the living and vegetative souls
that united with her,
and were attached to her
[as] unequal limbs or unsplit hooves,
separating between her and holiness,
causing her to be rejected
from being a priest to the Supreme God,
who serves the service of contemplation and separation.
But now you are completely beautiful
as both of these were united together into the holiness.
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oFn½ x§g¤ e§ Æxip¦ U§ W`Ÿx³n¥
zF½ix¨£̀ zFṕŸrO§ n¦
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Chapter 4, Verses 8
8

Eeetee mi-levanon kallah,

With me [will you come] from Lebanon, O bride,

Eetee mi-levanon tavo’ee

with me from Lebanon will you come;

tashuri me-rosh amana

you will look from the peak of Amana,

me-rosh Snir ve-Hermon

from the peaks of Snir and Hermon,.

mim’onot arayot

from the lions’ dens,

me’harerey nemerim.

from the mountains of leopards.

ytpd ixiy
,iz` (g)
oepaln myne
,iz` `eaze jlz
zeriawa inr zeidl
dnly ixcgn j`ive` ik
dlk mya dzrn dze` `xew `ede
,dpen`a el dyx` dzr ik
wegxn ixeyz my
oenxge xipy y`xn
mdab aexn xy`
zeix` zepern iptne
zelrl elkei `l dny xy`
.mixd mexn
dviln
iz` (g)
,dpnn cxti `l dzrn ik dl xne`
dlk mya d`xwe)
dxwid ytpd z` 'd yx` dzr ik
zcgein zeidl
,(dilr ezpiky zcnzdl
eay mewnd dl oiivne
,cinz eze` `vnz eci lre
ycwnd ziad `edy oepald `ede
,ytpd zexgy oialn `edy
iytgd xrid `ide
,dxbqnn ytpd `vz myly
xn`py enk
,mifx` epiza zexew lr
.dlelkd dlkd ez` jlz myn
.g"kw sc iig mlrpd yxcnae
dlk oepaln iz`
dnypd `id ef
i`eaz iz` oepaln oke
ipgexd oern l` zelrl
,dbxcnl dbxcnn
milyexie oeiv zepa ik x`ane
eixvie xnegd zegk mdy
,fld xwid xeaigd z` ziaydl dzr elkei `l
,dpn` y`xn ixeyz ik
'd zpen` dcnl my ik
dpikyd zelbzd my e`xy ici lr
,ycwnd ziaa micinzn eidy mielbd miqpde
oenxge xipy y`xn ixeyz oke

Songs of the Soul
[Verse 8] With me.
From there, from the Lebanon,
she will go and come with me,
to be with me permanently.
I will take you out of the chambers of Solomon.
He now calls her “bride” [kallah]
as he had now betrothed her with faith.
There, you will look from afar
from the peak of Snir and Hermon.
Because of their heights
and because of the lions’ dens
[people] will not be able to ascend
to the heights of the mountains.
Analogy / Riddle / [Spiritual Interpretation]
With me.
He now tells her that he will not separate from her,
(He called here bride [kallah]
since now HaShem betrothed the dear soul
as unique [for the purpose of placing]
His continuous dwelling upon her).
He tells her the place where
and by which she could always find him.
This is the Lebanon, which is the Temple,
which bleaches the darkness of the soul,
which is the free forest [?]
where the soul exits from her lock,
as it is said upon [the verse 1:17]
“the rafters of our houses are cedars.”
From there the wholesome bride will go with Him.
In the Hidden Midrash (Chayey pg. 128)
“With me from the Levanon, oh bride”
– that is the soul.
And, “from the Lebanon, you will come with me”
to ascend to the spiritual home
from one level to the next.
He explains that the daughters of Zion and Jerusalem
which are the powers of matter and its inclinations,
could not sever this precious connection.
You will look from the peak of Amana.
There she learnt faith in HaShem.
There the Shekhina was revealed
with the constantly apparent miracles at the Temple.
You will also look from the top of Snir and Hermon
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cr ixdd mdy
,zeze`e ze`lt 'd `iltd myy
,ycwna dl`d miqp ecinzd oke
my dpikyd z`xydy cr
,ii`lt iiqp jxca did
libxd jxca `l
wx didi `ly
.zekfde dpkdd itk
,'d sc zeny xdefae)
oepaln iz`
,`lirl dycwn ia xz`n
y`xn ixeyz You will look from the peak of Amana
dpn`
ipac mdiy`xn from the heads of the faithful
,`zepnidn
xipy y`xn from the peaks of Snir and Hermon
oenxge
oicizr oipi`y which will receive my Torah).
,(ilic `ziixe` `lawl
ixeyz myne From there you will look at the lions’ dens.
,zeix` zepernn
`ed dix`d ik The lion causes all animals to fear it
miig ilra lkl xibn
,ezxeab ici lr by its strength,
npde
and the leopard is feared because of its fierceness
,ezefr ici lr ecgti epnn x
ici lr ik xiivie [The poet] describes that by the arousal
zexxerzd
dxeabd zcn of the quality of strength and fierceness
zefrde
,ycwna 'd zcearl
miigd zegk exibi
,ytpd zeklna ecxn `le
my xdefae)
zeix` zepernn
,`ziixe`a oiwqrc minkg icinlz oil`
,(`ziixe`a mixnpe zeix` oepi`c
,eplv` x`eane
zexfetnd zegkd lk ik
mdipinl miigd lka
,mc`d ytpa e`a evawp
dxeabd zcn ea xabz zre
ix` mya `xwi
mikeap dxena xn`py enke
,dakxn dyrn yexita
zefrd zcn ea xabz zre
,xnp mya `xwi
minkg exn`e
ix`k xeabe xnpk fr ied
,minyay jia` oevx zeyrl
dlrn ly y`l dvilnd did dfe
,zepaxwd z` zlke` dzide ix`k dveax dzidy
miptebd miigd zegk zrpkd xnel dvexy
dceard y` zeadlzd ici lr
,mklna ewace ecar eay dxeabd gke
f"i sc `xwie `pnidn dirxae)
,`picc diqxekc oeigne
,oipaxw lkinl `y`c dix` zigp ded
agc xa` lk lr opnnc epi`
.cg` xebihw lagn
deab ly y` zgpc cine
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which are mighty [eternal] mountains
where HaShem performed wonders and miracles
which persisted in the Temple,
so that the dwelling of Shekhina there
was always miraculous,
rather than in a [natural] regular way.
So that it should not be
according to preparation and merit.
(In Zohar Exodus II:5,
“With me, from Lebanon”
from the place of the Upper Temple

to the service of HaShem at the Temple
the forces of life will fear
and will not rebel against the kingdom of the soul.
(In the abovementioned Zohar
from the lions’ dens
– those are the scholars who engage in Torah
the lions and leopards of Torah).
It is explained
that all the forces spread out
in all forms of life,
were all gathered in the human soul.
When the quality of strength is stronger
a person is called a lion,
as is said in Guide to the Perplexed
in the commentary on the Chariot.
When the measure of fierceness is stronger
a person is called a leopard,
The sages said:
Be firece as a leopard and strong as a lion
to do the will of your Father in Heaven.
This is a poetic reference to the supernal fire
which lay down as a lion, eating the offerings,
namely, the submission of the physical forces of life
by the flame of the fire of service
and the force of strength that they attached to their king
(In the Zohar, Ray’ah Me’heimna Vayikra 17:
And from the angels of the throne of judgement
a lion of fire would descend to devour the offerings.
Those in charge of each body part that sinned
destroy one accuser.
Immediately, when a fire from above descends
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and burns it, etc.
HaShem descends as a lion of fire to burn it.
Their body parts are burnt,
the destructive angels in charge of them are burnt...
See Zohar Parashat Tav 32).
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Chapter 4, Verses 9
h

9

Libavtini achotee kallah

You captured my heart, my sister, O bride

libavtini

you captured my heart

be’achat me’ehnay’ich

with but one of your eyes,

be’achad anak me’tzaverona’ich.

with one necklace of your necklaces..

ytpd ixiy
,ipizaal (h
jaal l` iaal z` zkyn
il` itiwyz `ly mbd
,jipirn zg`a wx
zipyd oira ik
dnly ixcg l` hiaz
zexneyd oeiv zepae
il` cgein oi`y mbd oke
jipxevn wpr cg` wx
.dnlyl x`yd ik
dviln
.ipzaal (h
dzr cr xne`
dgbydd ici lr eppia weacd did
,gena `idy
ytpd zxxerzd ici lr didi dzre
ald zceard ici lr `idy dceara
xxerznd gkl yxey `edy
miigd zegke
ipzaal xn`py dfe
.ala al zewac
dbydd i`pz did dzr cre
,mipir izy
zedl`a dlkydde dfgnd oir mdy
dlecbd dakxna xy`
,illkd ze`ivnd `edy
zedl`a dlkydd oire
dphwd dakxnd `idy ytpa xy`
('` 'c e"h '` l"pk)
iaal z` zkyn dzre
,jipirn zg`a
zipeir dbyd jxev oi`
,ezbdpde ze`ivnd lr
,dnvra ytpd zelkzqd wx
,ohwd dnler lr gibydl cxzy
eizegk lk cgil
,ceakd jln iptl oaxwl eaixwdle
jipxevn wpr cg`a ic oke
,ecal iyrnd lkyd zcewt `edy
,dcearde d`xid lr
:ipeird lkyl jxev oi`e

Songs of the Soul
Verse 9: “You captured my heart,”
you have drawn my heart to your heart.
You only observe me
with one of your eyes,
since with your other eye
you look at the chambers of Solomon,
and upon the Daughters of Zion who are guarding [you].
There is nothing especially for me
but one of your necklaces.
All the rest is for Solomon.
Analogy / Riddle / [Spiritual Interpretation]
Verse 9: “You captured my heart.”
The [poet] says that until now
the attachment between us was through providence
which is in the mind.
Now it will be by the arousal of the soul,
in a service which is by the worship of the heart
which is the root to the arousing power
and the powers of life.
Hence it says: “You captured my heart”
an attachment of one heart to another heart.
Until now the condition of perception [grasping]
were the two eyes:
the eye of vision and knowledge of divinity,
the grand chariot,
general reality;
and the knowledge of divinity
in the soul, the minor chariot.
(as mentioned in verse 1:15, 4:1).
Now “You captured my heart”
with one of your eyes.
There is no need for a considered perception
of reality and its conduct,
but the observation of the soul itself
descending to watch over her little world
to unify all its powers,
and to bring it as an offering to the King of Glory.
One of your necklaces suffices.
It is the commandment of the practical mind alone,
upon the awe and thee service.
There is no need for the considering mind.
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Chapter 4, Verses 10
Ma yafu doda’ich

How beautiful is your love,

achotee kallah

my sister, O bride

ma tovu doday’ich mi’ya’in

how superior is your love to wine

very’ach shemana’ich

and the fragrance of your oils

mikol besamim.

to all perfumes.
dviln

.eti dn (i
dzr cr
zii`eapd dbydd ici lr weacd didy
,myd cvn zecicid did
,dhnl dlrnln cxz zii`eapd drtedd ik
zewaczdd ok `l
ycwna dceard dyrn ici lr `ay
dad`d zcn ici lr `a exwry
,ytpd izaa xy`
seqkze dlkz xy`
,dcecl dfr dad`a
dlrnl dhnln `a `id
,dzad`e ytpd zexxerzd ici lr
.jicec eti dn xn` df lre
dnvr z` wx gay `l dzr cr dpde
,izirx dti jpd xn`py enk
,dzad` z` gayn dzre
dbydd ici lr dnr xagz dzr cr ik
,ytpd zinvr `idy
dnr xagzd dzre
dzad` zadly ici lr
,midl`l dzceara
,izeg` d`xw okle
dad`d zcn ici lr ik
.el deye ezeg` ziyrd
,oiin jicec eah dn x`ane
ynn oiid lr oieki m`
ytpd zeadlzdy xn`i
,oiid zaqa dzeadlzdn aeh 'd zad`a
,ipteb dxf y` `idy
'd zad` ok `l
,idl` ipgex oipr `edy
iivilnd oiid lr oeki m`e
i`eapd rtyd lr cinz excby
dicecy xn`i
dad`d zcn xnel dvex
,d`eapd zbyd zbxcnn dlecb
envr ytpa mvrznd `id ik
,ezad`a cinz dweacy cr
dbydde gixd `idy jipny gixe
biyzy
,dzceare dzeadlzd ici lr
minya lkn miaeh
,zeipeir zilkyd lr cinz uilnn dfy
'd zad` ici lr wxend onyd ik
ycwd gexa dbydd `ed
:ezad`a miwacd lr dweacd

Analogy / Riddle / [Spiritual Interpretation]
Verse 10: “How beautiful.”
Until now
the attachment was by the prophetic perception
and friendliness from the part of HaShem,
as the prophetic appearance descends from up down.
This attachment is different
as it comes as a result of the service in the temple
whose essence is the measure of love
at the houses of the soul,
a love which will yearn and desire her lover
with fierce love.
This one starts from below and goes up
by the arousal of the soul and its love.
Upon this it says: “How beautiful is your love.”
Until now he praised only her
as it is said: “You are beautiful my love.”
Now he praises her love.
She now connects with him by the perception
which is the [inner] essence of the soul.
Now he unites with her
by the flame of her love
in her service to God.
Hence he calls her “My sister.”
By the measure of love
she becomes his sister, equal to him.
He explains: “How good is your love, better than wine.”
If he means actual wine
he’s saying that the flame of the soul
in its love of HaShem is better than its flame for wine
which is a foreign fire in the body.
The love of HaShem is not so,
as it is spiritual and divine.
If he means wine as a metaphor
which always represents the prophetic bounty
he is saying that her love
namely, the measure of love,
is greater than the level of the perception of prophesy,
as it grows largely in the soul itself
always attached to his love.
The scent of oil which is the smell and perception
which the soul would achieve
through its flame and service
is better than all and any perfumes
which always represent the considering mind.
The oil that flows by the love of HaShem
is perceived through the holy spirit
which is attached by the attachment of His love.
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Chapter 4, Verses 11
Nofet titofnah siftota’ich

Your lips drip flowing honey,

kallah

O bride;

devash ve’chalav

honey and milk

tachat leshonech

are under your tongue,

ve’re’ach salmota’ich

and the fragrance of your garments

ke’re’ach halevanon.

is like the fragrance of Lebanon.

ytpd ixiy
,ztp (`i
miwyegd eaxwzd dzr ik xtqi
,dfl df
,efl df mzad` elbe
,jicec eti xn` df lry
dwypl xzei axwzn
.'eke dptehz ztep xn`e
dviln
.ztp (`i
midl`l ytpd zeaxwzd xtq
,mixac dylya
.dyrn xeac daygn mdy
daygnd on micwdy xg`e
'd zad` d`lny
,jicec eti dn xn`py enk
zepaxwd xwr did dfy
'h sc `xwie xdfa xn`py enk)
`axwl `paxwc `xwr
d"aewc dinw
,(diznype digexe dizerx
xeacd on dzr xkf
,zexinf mirp dltzae dxeza
,ztep dizezty ethi ik
cinz eplv` x`eane
lcad yi ik
,oeyl oiae dty oa
.ipevgd xeacd l` fenxi dtydy
,ilkyd iniptd xeaicd l` fenxi oeylde
ik siqed df lre
.jpeyl zgz alge yac
mixeacd edeyri yacd dpde
migxtd iy`xn
,gnevd ly
rahd edyrz algde
,igd ly mcd xgaenn
l` dviln `ide
zileigde zgnevd ytp zektdzd
miaehe mikf mixacl
aeh oefn zeidl mie`x eidiy
zxacnd ytpl
,alge yack
zevnd inrhy xnel dvexe

Songs of the Soul
Verse 11: “Flowing honey.”
[The poet] now tells how the two desiring lovers
come closer to each other,
revealing their love to each other.
The verse “How beautiful is your love”
indicates that he approaches to kiss her,
when he says: “Your lips drip flowing honey.”
Analogy / Riddle / [Spiritual Interpretation]
Verse 11: “Flowing honey.”
[The poet] describes the coming closer of the soul to God
in three ways:
thought, speech and action.
He first spoke of thought
that was filled with the love of HaShem,
as it is said: “How beautiful is your love.”
It represents the essence of the offerings.
(As it is said in Zohar Vayikra, page 9
“The essence of the offering is to bring
closer to The Holy One,
Blessed Be He, in will, spirit and soul”).
He then mentions speech
of Torah and prayer, sweet singing
as her lips drip flowing honey.
[Our tradition] always explains
that there is a difference
between language [lips] and tongue.
Lips hint at the external speech
and the tongue hints at the internal,mindful speech.
[The poet] adds
“Honey and milk under your tongue.”
Honey is made by the bees
from the tops of the flowers
which are of the vegetative world.
Milk is made by nature
from the best of the blood on an animal.
This is a representation of the
transformation of the primary and vegetative souls
to pure and good things
which are made into good food
to the speaking soul
[such as] honey and milk.
The reasons for the commandments
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and offerings
from their inner aspect
is to announce the sparks
and purity of the souls
[so that they can] elevate
the vegetative and the animal-aspect
to the level of the speaking, as is known.
Then [the poet] mentions the actions
which are the external garments
with which speech and thought garb themselves.
Upon this he says: “And the scent of your garment”
which are the garments
resembling the scent of Lebanon
ascending from the offerings.
whose role was to connect the Shekhina
with the holy congregation
to connect and tie these levels with their roots.
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Chapter 4, Verses 12
ai

12

Gan na’oul

A locked garden

achotee kallah

is my sister, O bride,

gal na’oul

a locked up spring,

ma’ayan chatum.

a sealed fountain.
ytpd ixiy

lerp ob siqen (ai
:drci `l yi` ik
dviln
.lerp ob (ai
ytpd lr hiai dzr
`id dleza ik
xkp idl`n d`nhed `le
de`znde xxerznd xvid gk mdy
odixg` zeytpd ekfi xy`
,ozyecw ellgie
lerp obk `idy xn`
,ekeza xf `a `ly
eaxwi eay lbde
,lerp oirnd l`
,mezg envra xewnde oirnde
xnel dvex
dl`d mixfd dil` eaxw `ly
,dyrna `le daygna `l
zidl`d mzega mezg dxewn ik
dzidy enk dyecwde
.dycw oerna dzeida

Songs of the Soul
Verse 12: He adds: “A locked garden”
No one knew her.
Analogy / Riddle / [Spiritual Interpretation]
Verse 12: “A locked garden.”
Now [the poet] looks at the soul
[observing] that she is a virgin
not defiled by foreign gods,
which are the arousing and desiring inclinations
drawing the souls to follow them,
to defile their holiness.
He said that she is as a locked garden
where no stranger has entered.
Its wave approaches
the locked garden.
The well spring is sealed,
namely,
no strangers have approached her,
neither in thought nor in action,
as her source is sealed with a divine seal
and her holiness is as
it was [when she dwelled] in her holy dwelling.
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Chapter 4, Verses 13
bi

13

Shelacha’ich

Your arid fields

pardes rimonim

are a pomegranate orchard

eem peri megadim

with luscious fruits;

kefarim eem neradim..

henna with spikenard.

ytpd ixiy
,jigly (eh-bi
obd igay x`an
,cng ixt lk ea e`vnpy
oirnd igaye
.'eke miig min x`a `edy
dviln
.jigly (bi
lerpd obd l` axwzi dzr
,ea `vnpd lk lldne
lk`nl miaehd zexit ea e`vnpy
,mipenix qcxt mde
gixl miaehde
.micxp mr mixtk
zepaxwa epi`xy enk xnel dvex
cinzdl mpipr didy
,enr jeza 'd zpiky
,ycwd zpiky l` mqegi dide
gixde lk`nd qegik
,dieba ytpd zpiky l`
.ixfeka xn`y enk
lk`nd xeiv zepaxwd eide
,iy`l ingl ipaxw xn`y enk
ipgexd ici lry
gnevde igd ytpn cxtpd
mdnr xagzda
dyecwd ytp zpeeke zaygn
,zedl`d zpikyl oekn eid
gixd xeiv did zxehwde
ziiptebd dceard xeiv lk`nd dide
.zidl`d dbydd xeiv gixde
a"i sc `xwie xdefe)
`zepnidnc `xeyw xiyw zxehw la`
a"r mye
odny dxyr oepi` oil`e
,eda exw` d"aewc
,mily `cegia `ca `c oixywzn
,`klnc oiyicw mixzk oepi` oil`e
.oeda rcenzy` edi`c
oixywzn oipi` cke
,zxehwc `gix ici lr `cgk edlek
,zxehw ixwi` oick
,(`cgk oixywznc ,`xeyw
dfd oba xiiv ok
.lk`nl mixac ea e`vnpy
.mipenix qcxt mdy
zevn b"ixzl fnex oenxdy
.oenxd ipirxb xtqnk

Songs of the Soul
Verses 13-16. “Your arid fields.”
[The poet] explains the praises of the garden
where all the desirable fruit are found,
and the praises of the well spring
which is the well of living waters, etc.
Analogy / Riddle / [Spiritual Interpretation]
Verse 13: “You arid fields.”
Now he approaches the locked garden
praising all that is in it:
the fruit good for eating
which are the “pomegranate orchard”
and the fruit with the good scent
“henna with spikenard,”
namely, as we saw in the offerings,
whose essence is the continuation
of the dwelling of HaShem inside his people.
They were related to the holy dwelling
the way foot and scent relate
to the dwelling of the soul in the body,
as it is said in the Kuzari.
The offerings are a representation of the food
as it is said: “My offering, my bread, to my fire.”
Through the spiritual
which is separated from the vital and vegetative soul.
When the thought and the intention of the holy soul
connect with them
they become a seat for the divine dwelling.
The incense is a representation of the scent,
the food a representation of the physical service,
and the scent a representation of the divine perception
(Zohar Vayikra 12:
“But the incense is connected a connection of faith
and to the name of seventy-two letters.
These are the ten names of
the Holy One Blessed Be He
which connect with each other in a complete union.
These are the holy crowns of the king
who is known through [and by] them.
When they connect
all as one by the scent of the incense
then it is called incense,
connection, connection as one”)
[The poet] also represented in this garden
where food is to be found
the “Pomegranate Orchard.”
Pomegranate hints at the 613 commandments,
the number of the pomegranate seeds.
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They are the staple of the holy king
“with the luscious fruit”
including all the warnings (against transgressions)
and fences (to prevent transgressions), etc.
Representing scent, there are things that have scent
which are “henna and spikenard,” etc.
ten types
which are like the ten spiritual [ingredient] types
that made up the Temple incense
other than the [bitter] galbanum [Chelbana]
which has no place in [the poetry of] this poem
since the Ra’ayah is completely beautiful,
having no blemish
(see Zohar Teruma page 132
Vayakhel 210:
a different commentary according
to the secret mode of interpretation).
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Chapter 4, Verses 14
Nerd ve’charcom

Spikenard and saffron,

kaneh ve’kinamon

calamus and cinnamon,

eem kol atzey levonah

with all the trees of frankincense,

mor ve’aholot.

myrrh and aloes,

eem kol rashey vesamim..

with all the major spices.

:min«¦ Üa§

[No commentary]
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§ n¦ mi†¦lfŸ§ pe§

152

Chapter 4, Verses 15
eh

15

Ma’yan ganim

You are a garden spring,

be’er mayim chayim

a well of living waters,

venoz’lim min levanon.

and flowing streams from Lebanon.

dviln
.oirn (eh
obd olrn aygy xg`
devnde dxezd `edy
.mixhepl obd lra ozp xy`
envr oirnd zlrn aygi
.obd z` dwynd
dzyecwe ytpd zenvr `edy
.mipb oirn `idy
obd z` dwynd oirnd `id
.mnvrn miraep eininy
x`a `id mbe
,miig min epnn mia`eyy
.oepal on milfep oirnd ine
ipgex mvr `id ik xnel dvex
lreta likyn
dnkg zraep
'd gexe zrce
miigvpd miig min ea`yi epnn mbe
.dxdhde dcearde oeird ici lr
dlkydd in zetebd ea`yi f`y
cr iige
.einin eafki `l xy` yecwd xewnd on
(a"r `"x sc wla xdefa oiik)
.oeilrd oepal on milfep minde
mi`vei md ycwnd on einin ik
.zeytpde zegexd oern myy

Analogy / Riddle / [Spiritual Interpretation]
Verse 16: “A spring.”
[The poet] describes the qualities of the garden
which is the Torah and its commandments
the owner of the garden gave the guards.
He then describes the qualities of the well sprint itself,
the well that waters the garden,
which is the essence of the soul and its holiness,
the spring of gardens.
It is the well spring that waters the garden
whose waters originate by themselves.
It is also a well
from which living waters are drawn,
while the water of the well spring flow from the Lebanon.
Namely, it is a spiritual essence
actually knowledgeable
flowing with wisdom
and knowledge of the spirit of HaShem.
From it too the eternal living waters are drawn
by consideration, service and purification
the bodies draw the waters of knowledge
and eternal life
from the holy source whose waters never cease.
(as [the metaphor of] wine in Zohar Balak page 210b).
And the waters flow from the upper Lebanon.
Its waters originate from the Temple,
which is the dwelling of the spirits and souls.
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Chapter 4, Verses 16
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Ooree tzafon

Awake, wind from the north,

u’voee teman

and come, wind from the south,

hafichi gani

blow upon my garden

yizlou vesamav

so that its fragrance may flow;

yavo dodi legano

let my beloved come to his garden

veyochal peri megadav.

and eat its luscious fruit.

ytpd ixiy
,ixer (fh
mexcde oetvd gex xxerziy zxne`
einyae obd gitie
ekezl cecd `eaiy ick
eixtn lk`ie
xnel dvex
dad`de oevxd gex xxerziy
zecicid ob gitie
dcec mr xagzzy ick
.dad`a
dviln
.ixer (fh
.exxerziy zegexd z` ytpd devz dzr
xxerznd gexd l` lyn dfe
ald l` eixeiv dlrnd
.oetv gexd lyn `ede
dad`de dyecwd gex l`e
zeiytpd zexwid zecn lke
aehd xvid cvny
,oinil dpetd mexc gexd lyn dfy
ixer oetvd xn`e
df gex ik
obd gitdl ekxc oi`
'd zcearl
i`ea onizae
jka ekxc ik
zexxerzd jxev oi`e
.einya elfiy cr obd z` egiti mde
exxeriy xnel dvex
zeiytpd zegk z`
ald gka mipetvd
'dl dweyzde dad`d zcn l`
ezeipgexe einya elfiy cr
oeilrd cecd `ai ornl
obd l`
.eicbn ixt lk`ie
gegipd zlaw `edy
ytpd ly dyrnde daygnd aehn
ezlgpe 'd mgl mdy
.e"l sc `a xdefae)
eicbn ixt lk`ie
dinw oedxwz`c oipaxw el`
.(`iwicvc oedznypn

Songs of the Soul
Verse 16: “Awake.”
She calls the northern and southern winds to awaken
and blow upon [inspire] the garden and it’s fragrances,
so that the lover could come inside
and eat its fruit.
namely,
that the spirit of [good] will and love will awaken
and blow [inspire] the garden of friendship
so that she could unite with her lover
in love.
Analogy / Riddle / [Spiritual Interpretation]
Verse 16: “Awake.
Now she commands the soul and the spirits to awaken.
This is a metaphor for the awakening spirit
which raises its representations [images] upon the heart,
the analogy of the northern wind.
To the holy spirit and the spirit of love
and to all the precious qualities of the soul
from the side of the good inclination,
this is the analogy of the southern wind, turning right.
[The poet] said to the north, awaken
As this [northern] wind
does not usually blow upon the garden
to inspire it to the service of HaShem.
And to Yemen [south], come!
as it does usually do so,
and there is no need for arousal.
They will inspire the garden until its fragrances flow
namely, awaken
the forces of the soul
which are concealed in the potential of the heart,
to the measure of love and the passion for HaShem,
until its fragrances and spirituality flows
so that the supreme lover come
to the garden
and eat its luscious fruit.
This is the reception of the scent
from the good thoughts and deeds of the soul
which are the staple of HaShem and its inheritance
(In Zohar Bo, page 36
“... to eat it’s luscious fruit”
these are the offerings that are offered to him
from the souls of the Tzaddikim.
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Chapter 5, Verses 1
fh

16

Ba’ati leganee

I have come to my garden,

achoti kala

my sister, O bride;

ariti mori eem besami

I have gathered my myrrh with my spice.

achalti ye’ari eem divshi

I have drunk my wine with my milk;

iW½¦ a§ CÎm
¦ r¦
shatiti yeynee eem khalavi

I have eaten my sugarcane with my honey;

eechlu re’eim

eat, friends;

shetu ve’shikhru dodim.

drink and become intoxicated, beloved ones.

ytpd ixiy
xne` cecde
epbl `ay (`) d
eixtn lk`e
mirixn zcerq dyere
micicile mirxl
ezpernl ay cecd
dnly ixcga dncxp dirxde
,miax mini dcec z` dgkye
.iyilyd xiyd mlyp dfae
dviln
ipbl iz`a (`) d
xkfpd ytpd zexxerzd ici lry
micec zr ribd
,micicid ecgizpe
yxcnae)
ipbl iz`a
dlgzn dpiky xwr ipepbl
,(dzid mipezgza `l
,ixen izix`
law ik xiivn
,dfd obd on gegip
dizelerte ytpd zcear `idy
.dizewlgn lka
mipgexd zegk on (`
,zipeigd ytpn mixxapd
df ici lry
,inya mr ixen izix`
('e 'c ,'e 'b ,b"i '`) epx`a xaky
dfd xtqa xkfpd xeny
zeipgexde jfdl fnex
,zipeigd ytpd ly
wqend `ed xend ik
xexvd mc `edy
aeh gix gixnd
,eceday diga `vnpd
xend hwl ik xn`i
.ezeipgexe einya lk mr

Songs of the Soul
And the lover says
Chapter 5, Verse 1, that he came to his garden
and ate from its fruit,
and he’s making a feast for his merry
friends and acquaintances.
The lover returns to his dwelling
and the ra’ayah fell asleep in the chambers of Solomon
and forgot her lover for a long time.
This ends the third song.
Analogy / Riddle / [Spiritual Interpretation]
Chapter 5, Verse 1: “I have come to my garden”
Through the arousal of the soul, as mentioned,
the time of loving has come,
and the friends untied
(In the Midrah
“I have come to my garden...”
‘to my huppa,’ initially the first place of schekhina,
wasn’t she first in the lower [worlds]?).
“I have gathered my myrrh”
He represents that he received
the scent from this garden
which is the service of the soul and its actions
in all its divisions:
a) From the spiritual powers
which are clarified from the vital soul,
through which
“I have gathered my myrrh with my spice.”
We have already explained (1:13, 3:6, 4:6)
that the myrrh mentioned in this book
represents the purity and spirituality
of the vital soul.
The myrrh is the heated [?]
which is the bundled blood
with the good scent
found in the living in ? [glory ?]
[The poet[ says that he had gathered the myrrh
with all its perfumes and spirituality.
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mipgexd zegk on (a
zgnevd ytpn mixxapd
mivr gnevd xrid lyn dfy
eyac mr xrid lk`y xn`i
xnel dvex
z`fd ytpd zlert lawy
,ycwa ezceare
zeielzd zevnd lynl
dizye dlik`a
zepaxwd zlik` enk
,dnecke miaeh minie zezaya dlik`
xrid yac `id
.zgnevd ytpn gnevd
zecna zeielzd zevnd
igd zegkae
.igd mcd ly xen `ed
ziilkyd ytpd zlert (b
alge oiia lynpd dfy
xn`py enk
sqk `ela exay ekle
(d"p diryi) alge oii xign `elae
,dny yexita xn`py enk
xn` df lre
,ialg mr ipii izizy
rty rityn df ici lre
ze`ivnd lk lr dacpe dkxa
miaeh miyrnd zervn`a mikxazn mleky
zeytpd aihn milerd
,ozecare
,mirx elk` df lre
,mipgexd zenlerd mde
,micec exkye ezy
,zenlerd xzi
,('f sce 'c sc `xwie xdfa oiir)
ycwnd ze`vn`a ik
,zeytpd zceare zepaxwde
mdl dzid dnly ytp xy`
,dx`tz zxitv
:mipezgze mipeilr ekxazd
eycw oernl ay oeilrd cecd
diebd l` day dlelkd dlkde
ewiga dncxpe
,miax mini dcec z` dxkf `le
:iyilyd xiyd dnlyp dfae
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b) The spiritual powers
which are clarified from the vegetative soul.
This is an analogy of a forest which grows trees.
He said that he had eaten the forest with its honey,
namely,
that he received the action of this soul
and its service of holiness.
For example, the commandments relating to
eating and drinking
such as the eating of the offerings,
eating on Shabbat and holidays, etc.
This is the forest honey
growing from the vegetative soul.
The commandments relating to the qualities
and forces of the living
is the myrrh of the living blood.
c) The action of the mindful soul
which is represented by the wine and milk,
as it is said
“Go get food without money
without price wine and milk” (Isiah 55).
As is specifically said there.
Upon this he said:
“I have drunk my wine with my milk”
Upon this he draws a bounty of
blessings and gifts upon all reality [existence]
where all are blessed by the good deedes
ascending from the goodness of the souls
and their service.
He says: “Eat friends”
which are the spiritual worlds
“Drink and become intoxicated, beloved ones.”
The remainder of the worlds
(See Zohar Vayikra 4, 7)
that through the temple
the offerings and the service of the soul,
of which the soul of Solomon was to them
the crown of glory,
The upper and lower worlds were blessed.
The supreme lover returned to his dwelling of holiness
and the complete bride returned to the body
falling asleep in its lap,
She did not remember her lover for many days.
And this ends the third song.
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Chapter 5, Verses 2
a

e

Ani yeshena ve’libi ehr

I slept but my heart was awake—

kol dodee dofek

a sound! My beloved knocks;

pitchi li

open for me,

achoti ra’ayati yonati tamati

my sister, my love, my dove, my perfection,,

iz½¦ Öz©
sheroshi nimlah tal

for my head is drenched [as thought] with dew,

kevutzotai resisey layla.

my sidelocks drip with the rains of the night.

ytpd ixiy
cr jynp
jcec jld dp`
dcec z` dgky dirxd ik xtqn
.miax mini
dlila `a zg` mrty cr
.dgzt lr wtce
,el geztl dzvx `le
el geztl d`vi jk xg`e
.xar wng dcece
.cer eze` d`vn `le
.dekd xird ixneye
xacd mqxtzp f`e
dcecl dzad` dzlbe
.milyexi zepa iptl
.eix`ze eizelrn mdl dxtiqe
,dpyi ip` (a)
dzhn lr dpyi ik
,mcwnk dcec l` dxrpp `le
xr did dal z`f lkae
,drexd dqex`a zvw xkef
cecd lew drny dpde
xne`e ,gztd lr wtec
'eke izeg` il igzt
.ey`x z` `ln lhd ik
dviln
ziniinyd dirxd
dnly ytp
,miax mini oeilrd dcec z` dgky
(`"i '` mikln) xn`py enk
'eke zeax zeixkp miyp ad` dnly jlnde
,eaal z` eiyp ehie
dnly zpwf zrl idie
eaal z` ehd eiyp
.'eke mixg` midl` ixg`
oeilrd cecd `a zg` mrty cr
dgzt lr wtce
.el geztl dzvx `le
,s` ixga xar wng dcece
,my xn`py ziriaxd d`xnd `ed dfe
dnlya 'd sp`zie

Songs of the Soul
[This fourth story continues until
“Where has your lover gone...” [6:1]
It tells that the Ra’aya forgot her lover
for many days.
Until, one time, he came to her at night
and knocked at her door.
She didn’t want to open for him.
Later, she came out to open for him,
but he had already gone,
and she couldn’t find him anymore.
The city guards hit her.
The story became known,
and she revealed the fact of her love to her lover
to the daughters of Jerusalem,
telling them of his virtues and qualities.
Verse 2: “I slept...”
She slept on her bed,
and did not awake to her lover as before,
yet her heart was awaken,
remembering a little of her lover the shepherd.
She heard his voice
knocking on her door, saying:
Open for me, my sister, etc.
as the dew has filled his head.
Analogy / Riddle / [Spiritual Interpretation]
The divine spouse,
the soul of Solomon
forgot her supreme lover for many days,
as it is said [I Kings 11:1]
“And King Solomon loved many foreign women, etc”
And his wives strayed his heart away.
When Solomon aged
his wives strayed his heart
after foreign gods, etc.
until once, the supreme lover came
and knocked on her door,
and she didn’t want to open for him.
Her lover departed and was gone with anger.
This is the forth vision told there [in the book of Kings]
“And HaShem became angry with Solomon

Malbim’s commentary on The Song of Songs -- Unedited draft v0.62

eaal dhp ik
l`xyi idl` 'd mrn
,minrt eil` d`xpd
dnlyl 'd xn`ie
jnr z`f dzid ori
izewge izixa zxny `le
jilr iziev xy`
,'eke jilrn dklnnd rxw` rexw
,daeyza aeyl dnly xxerzd f`e
'd ze`xnl f`n dkf `l la`
xnegd on hytzdl eytp dlki `le
ezen mei cr
dxeagd dcxtzp f`y
xnegd on `vie
,dcec l` ayzle
'd l` dzweyze zad` dzlbe
xnegd zepa iptl
:mipta epipr z"iynk
ip` (a
dwgxzd dnly ytp ik xtq
miax mini
,oeilrd dcecn
dnly zpwf zrl idie xn`py enk
,eaal z` ehd eiyp
diebd wiga dpyi dzidy cr
,eizecnge onfd akyn lr dnepzae
mrta mrtk dxxerzd `le
,cec ly ezhnn dlrnl ielzd xepkd z`xwl
xr dal z`f lkae
,hlgda dil`n dcxtp `l ik
eixg` ddep dal ik
,ala weacd ywan
.dncxz litz dlvr wx
oeilrd cecd lew drny dpde
,gztd lr wtec
dnly l` 'd d`xpy ziriaxd dfgnd `ede
.dng zgkeza egikede
xne` oeilrd cecde
,izeg` il igzt
mixbeqne mixebq dnly ixcg eid f` ik
.dpial epia xiwde
dakkxzd xak f`y xnel dvex
xnegd zad`a dwacpe
.ycwd oiae dpia jkeqd
xiwd `ede
,ipgexd oiae dpia licand
(b"n l`wfgi) xn`py enk
,eke itq l` mtq z` mzza
.mpial ipia xiwde
mkizeper m` ik jxc lr
..mkidl` oial mkipia milican eid
diebd izlc lr wtc okle
,eixry geztl dnvr z` oikzy
.xnegd on hytzdle
dl xn`e
izeg` il igzt
,iznz izpei izirx
odil` dzlry zebxcnd lk ayg
,zenecwd zefgn ylya
.('a 'a ,e"h mye 'h '`) izirx mya d`xw dpey`xd dfgna
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as his heart
strayed away from HaShem God of Israel”
who was seen unto him twice.
And HaShem said to Solomon
since this was happened to you,
and you did not keep my covenant and law,
which I commanded you,
I will tear your kingdom apart.
Then Solomon awoke to return in Teshuvah [repent]
But he did not merit the vision of HaShem since then,
and his soul could not disrobe from matter
until the day of his death.
Then the package was dismantled
and he exited matter,
[and his soul] returned to her lover.
She revealed her love and passion for HaShem
to the daughters of matter
as has been [and will be] explained.
Verse 2: “I slept...”
[The poet] told that the soul of Solomon was distant
for many days
from its supreme lover,
as it is said: “And when Solomon was old
his wives strayed his heart away.”
His soul fell asleep in the lap of the body
napping on the bed of time and its pleasures.
She did not awaken from time to time
for the harp that was hanging above David’s bed.
Nevertheless, her heart was awaken
since she did not separate from it completely.
Her heart was yearning for him,
asking an attachment of the heart.
Only laziness causes slumber.
Behold, she heard the voice of her supreme lover,
knocking on her door.
This is the fourth vision HaShem revealed to Solomon,
rebuking him with anger.
The supreme lover said:
“Open for me, my sister”
Then, Solomon’s chambers were closed and locked.
There was a wall between him and her,
namely, that she had already become involved,
attached with the love of matter,
which separates between her and holiness.
This is the wall
that separates between her and the spiritual
as it is said (Ezekiel 43)
“By placing their threshold by My threshold,
and the wall between Me and them.”
As in: ‘your sins
separated between you and your God.’
That is why he knocked on the doors of the body
[asking her] to prepare herself to open his gates
and disrobe from matter
He told her:
“Open for me, my sister
my love, my dove, my wholesome.”
He considered all the levels that she had ascended
in the three earlier visions.
In the first her called her “my love” Ra’ayah (1:9, 15, 2:2)
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(b"i mye 'i 'a) izirx mya d`xw dipyd dfgna In the second he called her “my love” (2:10, 13)
.(c"i my) izpei my dl siqede adding the name “my dove” (2:14).
('c mye '` 'c) izirx mya d`xw ziyilyd dfgnae In the third he called her “my love” Ra’ayah (4:1, 4)
.('` 'c mipei jipir) izpei myae and the name “my dove” ('Your eyes are doves’ 4:1),
('f 'c ja oi` mene) iznz myae and in the name “my wholesome one” (‘no blemish’ 4:7),
.(my t"c) dlk izeg` my dl siqede adding the name “my sister, my bride (ibid...)
myd `ed izeg` my dpde Behold the name “my sister” is the name
,dieba dzcx mxh dl didy that she had before she descended to the body,
enr dey dzidy [a name] which was equal to him,
,ezenvrn wlge a part of his essence.
,dzr df mya gzt df lre For that, he opened with this name now.
cvn d`xwp izirx mye The name “my love” is from the aspect of
,zlkynd zixacd ytpd the talking mindful mind;
izpei mye and the name “my dove”
,zipeigd ytpd cvn is from the aspect of the vital soul,
,dbef oa mr mly dzeigy dpeik as for a dove, her only completeness is with her lover;
iznz mye and the name “my wholesome one” is from the aspect
,zgnevd ytpd cvn of the vegetative soul,
ecvny that from whose aspect,
eixa`e sebd lecib cvn the aspect of the growth of the body and its parts
,mende oexqgd xievi represents a lack and maim [handicap].
,df z` df dzpwy zebxcnd mde These are the levels that she acquired, one by the other.
,zlkynd dytp milydl dkkcfd dlgzy She first purified [herself] to complete her mindful soul;
dpnn dkenpd dbxcnd mb jk xg`e then, a lower level
,zipeigd `idy which is the vital soul;
,zgnevd `idy dltyd dbxcnd mb jk xg`e and then the low level, the vegetative one.
dzr xn`i He says now:
jizelrn cvn il igzt “Open for me,” from the aspect of your virtues,
mincewd miaehd jiyrn ici lr zipwy dl` those that you have acquired by your previous good deeds,
ez`eapa xn`py enk as was said in his prophesy
mnr z`f dzid xy` ori ‘since it happened
,'eke izixa zxny `le and you did not keep my covenant.’
jypr lcbiy xnel dvexy He meant to say: your punishment will be bigger
.dzr cr da ziidy dlrnd lceb itl according to the level that she was at until noe.
,iy`xy
,lh `lnp ey`x ik xiivn
zii`eapd rtyd lr dviln `edy
,dzr eilr rityiy
ipgexd zexe` lh xeiv `edy
l`xyil lhk did` c"r)
(izxn` lhk lfz
,dlil iqiqx mi`ln izvew la`
dviln `ed y`xd lk yexit
,znlrpd dpeilrd daygnd lr
,uegl dnelrzd zerwazd lr dviln md zevewde
gend ixzen md zexrydy/ enk
daygnd okyn
,uegl milbzpe miarzny
dpeilrd izaygn xnel dvexe
,d`eapd zrtyd lr d`ln
z`fd d`eapd zelbzd la`
,dlil iqiqx `ln xeacd ici lr
yperde oicd l` lyn `edy
,dkygde dlild zeclez
yperde miyrnd jygn
,miqiqx ziad z` dkd xy`
zewlgzd l` lyn `edy
:cec zia zekln

“For my head.”
He represents that his head is filled with dew,
which stands for the bounty of prophesy
that will drawn upon him now.
This is the image of the spiritual dew of lights
(based upon the verses: “I will be as dew to Israel”
“May my saying flow like dew”)
But “my sidelocks drip with the rain of the night.”
The entire head is an metaphor
for the concealed supreme thought,
and the hair represents the bursting of the mystery out,
the way that the hair is the excess of the mind,
the dwelling of thought,
that thickens and is revealed outside.
He meant to say: my supreme thought
is filled with the flow of prophesy
but the revelation of this prophesy
is by speech filled with the rain of the night,
which is a metaphor for the judgement and punishment,
the generation of night and darkness,
from the darkness of deeds and their punishment,
which hit the house with smithereens,
a metaphor for the splitting of t
he Kingdom of the House of David”
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Chapter 5, Verses 3
b

3

Pashateti et kutonti

I have removed my robe;

eichacha elbashena

how can I put it on?

rachatzti et raglai

I have washed my feet;

eichacha atanefem

how can I soil them?

ytpd ixiy
dirxd daiyn (b)
zpezkd z` dhyt xaky
dilbx z` dvgxe
yalzdl mewl dl xyt` i`e
:sgi zklle
dviln

Songs of the Soul
Verse 3: The Ra’ayah responds
that she has already disrobed
and washed her feet.
It is impossible for her to get up and get dressed
and walk barefoot.
Analogy / Riddle / [Spiritual Interpretation]

.izhyt (b
dnly ytp daiyn
,dzpzk z` dzhyt xaky
d`eapl dkefd ytpd ik xnel dvex
mybd on hytzz zr
.xe` zepzk yalzz
wc yeal `idy
miaeh miyrne dxezn dl dyrpy
,mda dwqry
diyrne dizelkyd ici lr
xyw mdl yiy mixaca
,miixneg mixac mr
dfd yeald cvne
,ixnbl dnexr x`yz `l
,ipgexd dzenvra xnel dvex
ixnegd dfd mlera cenrzy xyt` i`y
,yeal `la
mc` ea yaly xe` zepzkd `ede)
,`hgd mcew
dlrn ik`ln mbe
dfd mlerl mdizek`lna ecxi zr
wc yeala yalzdl enlbzi
(minkgd ixaca rcepk
dzhyt xak dizepera dzr dpde
,xe` zepzkd z`
(xyae xer zepzk mr daxrzpy)
epyalzy cer xyt` i`e
dziebn hytzz zra
.dpnn xqed xak ik

Verse 3: “I have removed...”
The soul of Solomon responds
that she has already removed her robe,
namely, that the soul merits prophesy,
when she removes the material
and puts on garments of light.
These garments are a fine.
They are made for her from Torah and good deeds
she was engaged with,
by her learning and deeds
in things that connect
with material things.
From the aspect of this garment,
she will not remain completely naked,
namely, in her spiritual essence.
It is impossible for her to sustain in this material world
without the garment
(that is, the garments of light that Adam wore
before the sin.
The supreme angels too,
when they descend to this world for their work
dress up with a very fine garment
as is known in the words of the sages).
Now, because of her sins, she removed
the garments of light,
(which became mixed with skin and flesh garments).
It is impossible for her to ware it any more
when she disrobes her body,
as it has already been removed from her.

,ilbx z` izvgx
ytpd l` sebd
,avizze cenrz eilry lrpd znbeca `ed
,lrpd xiqz d`eapd zrae
,mewnd z` heytz xnel dvex
,zetebn mihytnd miilkyd jxck
xn`py enk
,jlbx lrn jlrp ly
,xnegd zhytd lr `edy

“I have washed my feet”
The body [relates] to the soul
like the shoe with which she stands erect.
At the time of prophesy she will remove her shoe,
namely, she will disrobe the place,
the way mindful [objects] disrobe their bodies,
as it is said [to Moses]
“Remove your shoes from your feet”
which is about the removal from matter
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xn`py dn recike)
miidl`d
ceqa
,(lrpd uelg
,ilbx z` izvgx xak dzr la`
,sgi jled izlad beprz jxck
mizvgx ik
,lrp `la jl` la
,mtph` dkki`e
(lynd itk df oeyl qtz)
il xyt` i` xaky xnel dvex
sebd z` aefrl
:rbx ,ilbx lrp `edy
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(as is known what
our divine [sages] have said
regarding the secret of the
cancellation levirate marriages [by removing the shoe].
But now, I have already washed my feet
as the pleasure of a person who does not walk barefoot.
I have already washed [my feet]
I must not walk barefoot.
How can I soil them?
(the poet used the language of the metaphor)
namely, that it is already impossible for me
to leave the body,
which is the shoe on my foot, at this [for a] moment.
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Chapter 4, Verses4
c

4

Dodi shalach yado

My beloved sent forth his hand

min ha’chor

from the portal

u’mea’i hamu alai.

and my [body] longed for him.

ytpd ixiy
xegd on eci z` 'cecd gly f`e (c)
lerpnd geztl
:eilr ,dirn end f`e
dviln

Songs of the Soul
Verse 4: The lover sent his hand from the hole
to unlock [open] the lock,
then her body longed for him.
Analogy / Riddle / [Spiritual Interpretation]

icec (c) Verse 4: “My lover...”
oeilrd cecd ze`xk f`e Then, when the supreme lover saw
eipta dkeaq dzia zezlc ik that the doors of her house were closed to him,
d`eapd `edy) eci gly he reached out his hand (which is prophesy
xn`py enk as it is said:
it lr rbie eci glyie “He reached out his hand and touched my mouth
,il` dgely ci dpde Behold, his hand has reached out for me.”
(cid zwfga il` 'd xn` dk That is what HaShem said to me with the force of the hand
d`eapd xac dil` ribd A prophesy reached her
,xegd jxc through the hole,
dxcg jezl qpkp `l,xnel dvex namely, he did not enter her room
mipt l` mipt dnr cgizdl to unite with her face to face
,eil` d`ivedle and to take her out to him
,mincewd zexaca enk as in the previous stories.
ez`eap xac dl riced wx He just notified her of his prophesy
,miypere zegkez `ln didy which was full of rebukes and punishments.
,eilr end irn f`e Then her body longed for him.
diyrn lr hxgzdl dligzdy She started regretting her deeds.
mcw igxi l` zee`zdle ('a h"k aei`) She yearned for the months [times] of old
:ild` ilr 'd ceqa in the secret of “HaShem upon me in the tent.”
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Chapter 5, Verses 5
d

5

Kamti ani lifto’ach le’dodi

I arose to open for my beloved;

icFc
®¦ l§
ve’yadai natfu mor

and my hands dripped myrrh,

ve’etzba’otai mor over

and my fingers flowed with myrrh

al kapot haman’ul.

from the handles of the lock.

ytpd ixiy
dakynn dnw f`e (d)
,dcecl geztl
xen ethp dicie
lerpnd zetk lr xary
:ea drbpa
dviln
,iznw (d)
dfd xeacd xg` ik xtq
,daeyza dnly ay
mler zpy ezpyn mwe
,oeilrd cecl zeztl
dxdhde dyecwd lr envr z` oikdl dvxy
.miyp zcnge miixyad eipipr z` aefrle
,idl`d xeacd l` zipy okeiy cr
zexbqnd egztiye
,ecra xnegd xbqy
,xen ethp icie
('e 'c ,'e 'b ,b"i '` dlrnl) epx`a xak
dfd xtqa mixkfend dpeale xendy
igd ytp jekf z`lrd z` evilni
,dyecwd l` gnevd ytpe
,eceday zeiga gixnd mc `ed xend ik
.gnevd on gixd `id dpealde
xnegd on eznyp dzlry zr lka dpde
,zeipgexde zedl`d l`
,dpeale xen dnr d`yp
zeiytpd dizegk zeipgex dzlrd xnel dvex
gnevde igd ytp ly
,ycwd l` dl milthd
zeixnega drwzyp xaky dzr la`
.d`ltpd ef dk`ln zeyrl cer dlki `l
d`inikl`d zk`ln dteba zeyrl
,dpealde xend z` dizeytp xtqnn zelrdl
llk `ivedl dlki `l dpeald z` ik
xnel dvex)
zgnevd ytpd zegk lhal
dizye lik`n
,(ycwd l` mzelrdle
zvw dzlrd xend z`e
,xen ethp dici la`
zipeigd ytp zeipgex dlrzy xnel dvex
zecndl yxey `idy

Songs of the Soul
Verse 5: Then she got up from her bed
to open for her lover,
and her hands dripped with myrrh
which flowed upon the handles of the lock
when she touched it.
Analogy / Riddle / [Spiritual Interpretation]

Verse 5: “I arose...”
[The poet] told that after this incident
Solomon repented [returned in Teshuva].
He awoke from his sleep, the eternal sleep,
to open for the supreme lover.
He wanted to prepare himself for holiness and purity
and to leave matters of flesh and the desire for women,
until he would be ready again for the divine speech.
He desired that the locks
that matter locked him in would open
“And my hands flowed with myrrh.”
We have already explained above (1:13, 3:6, 4:6)
that myrrh and galbanum mentioned in this book
represent the purification of the vital soul
and the vegetative soul for holiness.
The myrrh is the blood which has a scent in the ???
The galbanum is a scent from vegetation.
Behold, at any time that his soul ascended from matter
to spiritual divinity,
she took with her myrrh and galbanum,
namely, she elevated the spirituality of the mental powers
of the vital and vegetative souls,
which are secondary to her in holiness.
But now, since he has already sunk in materiality,
she could not do this wonderful work any more,
to do in her body the work of alchemy,
to elevate from her souls the myrrh and galbanum.
She could not remove the galbanum at all
(namely,
she could not cancel the powers of the vegetative soul
from eating and drinking
and elevate them to holiness).
She could elevate the myrrh somewhat,
but her hands flowed with myrrh
namely, that she elevate the spirituality of the vital soul,
which is the root of all character traits.
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and the arousing power, she could not but with her hands
namely, in her practical action,
but not to purify her character traits,
and the results of her inclination at all,
only her fingers dripped with myrrh.
This myrrh
flowed on the handles of the [door] lock
whenever he touched the lock to open the door
the myrrh passed each time,
namely,
whenever [Solomon] wanted to remove his materiality
and to open for his lover,
the myrrh passed and was gone.
The arousing inclination became stronger at each time,
and he could not stand in the holiness
on the ladders’ rungs.
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§p
`Ÿ l´ e§
ÆEdiY¸¦ W§ T© A¦
:ip«¦ p̈r̈ `¬Ÿle§ ei†¦z`x¨w§

165

Chapter 5, Verses 6
e

6

Patachti ani le’dodi

I opened for my beloved,

ve’dodi chamak avar

but my beloved had vanished and gone,

nafshi yatz’ah ve’dabro

my soul departed as he spoke;

bikashtihu ve’lo metztihu

I sought him but could not find him,

Ediz`
½¦ v̈n§
kreativ ve’lo anani.

I called him but he would not answer.

ytpd ixiy
dgzty zra f`e (e)
.cecd wng xak
dilr svwzp ik
.ezkla zeyw exaca d`vi dytpe xare
:eze` d`vn `l f`ne
dviln
izgzt (e)
,dcecl dgzt `id wx okle
dziebn cxtdl dpga xnel dvex
xnegd jqn z` lelble
,dcec oiae dpia jkeqd
,xar wng xak dcec la`
dilr ezpiky oikydl ay `le
zeyw exaca d`vi dytpe
dywd d`eapd `edy
f` ericedy
cec zia zekln welgn
xar wng yxcnae)
(dxar ilr `lnzp
eytp ly dpeilrd dbxcnd xnel dvexe
dnypl dnyp `idy
ycewd gex biyd dci lry
d`vi xak d`eapde
,epnn dcxtpe
(f"q sc ixg` xdefae)
`pz ikd
d"aew
,`lekc `ytpe `gex
edizywa okle
daeyz ici lr
.ediz`vn `le
mipepgzae dltza eiz`xw
:ippr `le

Songs of the Soul
Verse 6: Then, when she had opened,
her lover was already gone,
because he was angry with her.
Her soul came out when he spoke harshly as he left.
Since then she had not found him.
Analogy / Riddle / [Spiritual Interpretation]
Verse 6: “I have opened... “
That is why only she opened for her lover,
namely, she considered separating from her body,
to remove the screen of matter
separating between her and her lover,
but her lover had already been gone
and did not return to endow his dwelling upon her.
Her soul went out when he spoke harshly,
which is the hard prophesy,
as [Solomon] was notified
about the splitting of the House of David.
(In the Midrash “he passed and was gone”
is interpreted as “He was filled with anger with me”).
Namely, the higher level of his self,
which is the soul of his soul,
by which he reached the spirit of holiness.
The prophesy had already left
and separated from him.
(In the Zohar Parashat Aharei Mot page 67)
We have learned so,
that the Holy One Blessed Be He
is the spirit and soul of all”
Hence, I have asked [searched] for him,
by repentance [Teshuva]
but did not find him.
I have called him, in prayers and supplications,
but he did not respond to me.
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Chapter 5, Verses 7
f

7

Ooree tzafon

The watchmen found me;

u’voee teman

those who go about the city,

hafichi gani

they struck me, they wounded me;

yizlou vesamav

they stripped my ornament from me;

yavo dodi legano

[even] the guards of the walls.

ytpd ixiy
.xird xry iptl d`eaae (f)
mixneyd de`vn
:dilrn dcicx z` e`ype dekde
dviln
.ipe`vn (f)
,dnly ixcg z` aefrl dz`v icne
diebd on cxtdl dzvx zra xnel dvex
,zii`eapd rtyd l`
,xird ixney d`evn
,diebd iig micinrnd zegkd xnel dvex
mcwnk mdn xearl cer dlki `ly
,mzrc aepble
.mzeyx zgz dzid xak ik
dervte dekd mde
ytpd z` egixkdy
dzieb mr x`yzy
zeinybd dize`ze dizecne
dxbqnl deaiydy cr
mirvte zekn ici lr mrt lka
,diae`kne ytpd ileg mdy
miwxt 'ga m"anxd xn`y enk)
ilege ze`ixa ytpl yiy
,(ilege ze`ixa sebl yiy enk
,mllka zenegd ixneye
`edy
dieba dxeyw dzeid cvn
,zayei `id dnegae
icicx z` e`yp
,dy`x hiykz `edy
biydle likydl cer dlki `ly xnel dvex
ii`eap jxca
,xevrn `lae xneg `la likyny
minvnevne mixcben dizelkyd eay ik
lky ly dbydd itl
,xnega xywpd
ziibxcd dbyd biyny
,gixae mizlc dneg swen `edy ici lr
zine`zt dbyd `l
:zilkze leab `la

Songs of the Soul
Verse 7: As she came to the city gate
the guards found her
they hit her and stripped her ornament from her.
Analogy / Riddle / [Spiritual Interpretation]
Verse 7: “[The watchmen] found me...”
As she left the chambers of Solomon,
namely, when she wanted to separate from the body
into the bounty of prophesy,
the city guards found her,
namely, the powers that sustain the life of the body.
She could not over pass them as before
by lying to them,
because she had already been under their authority.
They hit her and injured her.
They forced the soul
to remain with the body
along with its material characteristics and passions,
until she was returned to her jail,
every time by being hit and injured,
which is the sickness of the soul and its pains.
(Maimonides said in “Eight Chapters”
that the soul has health and sickness,
the way the body has health and sickness).
The guards of the walls
which are
from the aspect of her being connected to the body
[as it is said about Jerusalem] “In the walls she sits.”
“Stripped my ornament”
which is a woman’s jewelry,
namely, that she could no longer achieve and grasp
in the manner of prophesy,
which illuminates without matter without stop.
As her graspings now were limited and constrained
[restricted to] the grasping of the mind
connected with matter,
which perceives in stages
by being surrounded by a wall, doors and locks
not an instantaneous perception,
without limit and [end] objective.
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Chapter 5, Verses 8
g

8

Hishba’ati etchem

I bind you under oath,

benot yerushala’yim

daughters of Jerusalem;

eem timtze’u et dodi

when you find my beloved

ma tagidu lo

what will you tell him?

she’cholat ahava ani.

That I am lovesick [for him].

ytpd ixiy
.xacd mqxtzp jk ici lre (g)
milyexi zepa z` zrayn `ide
dcec z` e`vni zray
:ezad` zleg `idy el exn`i
dviln
.izrayd (g)
f` dz`x dnly ytp
,dcec z` `evnl cer dl xyt` i` ik
,diiga ef dbyd biydl xnel dvex
dcixtde driebd onf ribiy zra wx
miwicvd l` dlbzn myd f`y
mteba mcer mytpy enk
'd z` mibiyn mdipye
,dnr l` ytpd sq`z dfae
b"p sc rxevn zyxt xdefa xn`py enk)
(g"t sc xen` zyxte
milyexi zepa z` zrayn `id dfae
,dteb zegk mdy
dcec z` e`vi zray
zend zra
dlgz ea md eyibxi f`y
,dad` zleg `idy el ecibi f`
mlrpd yxcna oiire)
dxy iig zyxt
df weqt ok mb yexit a"kw sc
:(zend zra zeytpl ytpd zxac lr

Songs of the Soul
Verse 8: This is how it became widely known.
She adjures the daughters of Jerusalem
that when they find her lover,
they will tell him that she is sick with love for him.
Analogy / Riddle / [Spiritual Interpretation]
Verse 8: “I adjure...”
The soul of Solomon saw then
that it was impossible for her to find her lover,
namely, to perceive this perception in her lifetime.
Only at the time of dying and separation,
HaShem reveals himself to the righteous
as their souls are still in their bodies
and both [soul and body] perceive HaShem.
At this time the soul dies [is gathered to her nation].
(as the Zohar Parashat Metzorah page 63
and Parashat Emor page 88)
And in this she adjures the daughters of Jerusalem
which are the powers of her body,
that when they find her lover
at the time of death,
they will be the first to feel him,
then they should tell him that she is lovesick
(See Midrash HaNe’elam
Parashat Chayai Sara
page 122, commentary on this verse too,
what the soul says to the souls at the time of death).
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Chapter 5, Verses 9
h

9

Ma dodech midod

With what does your beloved excel another beloved,

hayafa banashim

most beautiful among women?

Ma dodech midod

With what does your beloved excel another beloved,

shekakha hisba’atanu.

that you bind us under oath?

ytpd ixiy
dn (h
milyexi zepae
dze` el`y
.cecn jcec dn
:epl icibd
jzad` oia lcadd dn `
?zead`d xzil
jcec oia lcadd dn a
,mixg` micecl
epzrayd dkky cr
:eze` jzad` aexa
dviln
.dn (h)
,ytpd z` mil`ey diebd zepa dpde
cecn jcec dn `
lcadd mdl xiivzy miywan
dweyze dad`d oia
day ziipgexd ef
,midl`d l` ytpd seqkz
miinybd miteqkde zead`d xzi oial
eyibxi `l diebd zepa ik)
z`fd dad`d zedn
.(dxwi mvere
cecn jcec dn a
mlrpd ezedn dn
eipniqe eix`z dne
,eizelrn dne
mxearay cr
epzrayd dkk
:zen cr edywaze

Songs of the Soul
Verse 9) “With what...”
The daughters of Jerusalem
asked her
“With what does your beloved excel other beloved?”
Tell us:
A: What is the difference between your love
and the other loves?
B: What is the difference between your beloved
and other beloved,
that you adjured us the way you have,
in your immense love for him.
Analogy / Riddle / [Spiritual Interpretation]
Verse 9) “With what...”
Behold, the daughters of Jerusalem ask the soul:
A: How is your beloved different?
They want her to draw the differences
between love and lust,
between the spiritual love
that the soul years to God,
and the other loves and material yearnings?
(As the daughters of the body cannot feel
the essence of this love
and the enormity of its preciousness).
B: How different is your beloved,
what is his concealed essence?
What are his characteristics and signs?
What are his virtues
that caused you
to adjure us the way you did,
and you desire [request, yearn] for him to death.
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Chapter 5, Verses 10
i

10

Dodee tzach ve’adom

My beloved is pure white and ruddy,

dagul me’revavah.

surrounded by myriads.

ytpd ixiy
icec (f"h)-(i)
daiyn
eizelrne eipniq
,cec lk lr
icec df zniiqne
xnel dvex
:ednk `vnpd
:cer dcec z` d`vn `l dirxd
:iriaxd xiyd mlyp dfae
('g 'g) dphw epl zeg` cr jynp
,xtqn
minid zixg`a ik
dirxd l` cecd `a
,lk oirl
envr jlnde milyexi zepae
.mdn cxtz la dnr egkezp
fer dyal `ide
dzad` aexa
xacnd l` dcec l` `vze
.cer day `le
mixxeynd exxyy cr
.dad`d z` zeakl elkei `l miax min
.mlek z` dgvp dad`d ik
dviln

Songs of the Soul
Verse 17: “My beloved
She responds with
his [the greatness of his] signs and qualities
over other beloved,
and ends [this segment] with: “this is my beloved,”
namely,
is there anyone like him?
The Ra’aya did not find her lover any more.
This is the end of the fourth song,
which lasts until “we have a little sister” (8:8).
The poet tells
that at the end of times
the beloved came to the Ra’aya
[publicly, so that] all could see].
The daughters of Jerusalem and the king himself
argued with her, [asking] that she not leave. [However,]
She dressed in strength
with her immense love,
and went out to her beloved, to the desert,
never to return.
The poets/singers then sing:
“Great waters cannot extinguish love”
because love won them all”.
Analogy / Riddle / [Spiritual Interpretation]

icec (i) Verse 10: “My beloved...”
.ytpd daiyn the soul responds,
,mec`e gv icec is pure white and ruddy [red]
llka zcbn dlgz She first tells in general
'zi mlrd cecd ik that her concealed beloved, May He Be Blessed,
,mec`e gv `ed is “white and ruddy,”
mingxe cqgn lelky xnel dvex namely, that he includes mercy and kindness
zegvd zviln `idy represented by white,
,mec` dxeny oicd zcn one and from [harsh] judgements represented by red.
.rxle aehl xewnd `edy yexit The meaning is, that he is the source of good and evil,
zeaehd mingxde oicd judgements as well as the good compassion
zerxde and the bad.
zende miigd Life and death
cg` yxeyn mlek are all from one root,
miyxeyd yxeyn mi`vei they emanate from the root of roots,
aeh eleky which is all good
epnn cxtp xac oi`e and no thing is separated from him.
,miyxy ipyn mdy mixne` dk `l It should not be said that they emanate from two roots.
mia il gv yxcnae In the midrash “it is white for me at sea”
dyaia ekld l`xyi ipae [on the verse] “And the children of Israel went on dry land
mid jeza inside the sea”
mia il mec`e And “it is red for me at sea”
(mid jeza mixvn z` 'd xrpie God shook the Egyptians inside the sea”).
daaxn lebc `ed oke
zegk zeaax evawp ea

In addition: “he is surrounded by myriads”
In him are gathered myriads of forces,
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as he is the source of all.
From this aspect he is called God [Elokim],
namely, the gathering of all powers
[that exists in] reality,
as there is nothing outside of Him.
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Chapter 5, Verses 11
`i

11

Rosho ketem paz

His head is [like] finest gold,

kevutzotav taltalim

his locks [are curled], and

shechorot ka’orev.

they are raven black.

dviln
ey`x (`"i)
.zehxta ex`zl ligzz dzr
ey`x
znlrpd ezaygn zedn xnel dvex
oeilrd oevxde
,dlbzd mxh exewna `edy enk
,mlrp xac `ed
oinizq lkc `nizq
dne`n epnn byei `l
,ft mzka df dx`ze
,dywn zyr `ed mzkd
mezge mezq ezeinipty dxen dfy
,xac ezeinipta oi` ik dnecie
,ft `ed zyrd llke
xwi xzeid xacd `edy
,ltyd mlera
c`n xwi xac xnel dvex
.dnlrd zilkza mlrpe mezqd
,gend ixzen md zexryd eizevew
dlbzne `veie rwea gend zinipty
zeiaygnd zexe` l` xeiv mdy zexryd ici lr
zerwead zepetve zenlrpd
uegl ze`veie
,zexryd zeikyn iawp jxc
zelbzd ziy`x dxen dfy
,dnlrpd ezaygn
,milz ilz milzlz md
seq mdl oi`y zenler miielz mda ik
,axerk zexegy my la`
,ekeza xe`d z` rlead `ed xegyd rav
mzenlrzd aex lr lyn dfe
mkeza oetve mda fepb oxe`y
,dne`n mdn dlbzn izla
axerk minece
mdn epl xkip oi`y zeaexrze
:llk myexe dlcad mey

Analogy / Riddle / [Spiritual Interpretation]
Verse 11: “His head...”
Now she begins to describe him in detail.
His head,
namely, the essence of His concealed thought
and the supreme will,
as it is in its source, before being revealed,
is a concealed thing,
“More mysterious than all mysteries,”
nothing can be grasped from it.
She describes it as the finest gold.
This is a solid bar,
whose interior is concealed and sealed.
It would seem that there is nothing inside
and the entirety of the bar is gold,
which is the most expensive [dear, precious] thing
in the lowly world,
namely, a very precious thing,
which is concealed and hidden in complete concealment.
The locks of his hair are the extensions of the brain.
The inner brain comes out and reveals itself
by the hair which represents the light of thoughts,
which are concealed and hidden,
but come out to the exterior
through the pores where the hair is drawn.
This represents the beginning of the revelation
of his concealed thought.
These are locks, [taltalim], hills of hills [tiley tilim]
In them are hung infinite worlds,
but they are black as a raven.
The color black absorbs all the light inside it.
This represents the massive concealment
that their light is concealed and hidden in them,
and does not reveal anything of them,
like a raven [orev],
and mixtures [ta’arovot] of which we have
no differentiation and impression at all.
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Chapter 5, Verses 12
ai

12

Einav keyonim

His eyes are like doves

al afikey mayim

upon brooks of water,

rochatzot vechalav

bathed in milk,

yoshevot al milet.

well set in their fullness.

dviln
.eipir (a"i)
xiivl ligzz dzr
ezgbyd ziy`x
ze`ivnde d`ixad lr hiadl ligzdy
,mipird lyn dfy
zelkzqd xnel dvex
dpeilrd dpiade dnkgd
ze`xale `ivndl zeidl ji`
.aeh ik midl` `xie xn`py enk
,min iwit` lr mipeik minec
,miptl mipt md mind ik
zyheln d`xnk mdy xnel dvex
mda d`ex mcbpl cnerdy cr
,ezxeve eipt zenc
elek ze`ivnde mlerd ok
oeilrd ceakd zenc `ed
zywd d`xnk xn`py enk
mybd meia opra didi xy`
,'d ceak zenc d`xn `ed
zywd d`xny enk xnel dvex
opra miyltznd mipeebd ueaw wx `ed
,ecbpk gxefd ynyd xe`n
eipeebe ze`ivnd lk ok
lecbd ynyd ivevip md
,ma dlbznd 'd xe`
mdilr mihheynd eipire
min iwit` lr mipei ipirk minec
mina d`xznd d`xndy
,ex`ze hiand zenc md
mlek zenlerd ok
,dabypd eznkge eceak zenc md
zexewnd xewna `vnp lkde
,uegl dlbzp myny
mipei ipira minec mde
.mdipa lr migibynd
,min iwit` lr micner ok
,ze`vnpd l` iepk md mind
xn`py enk
,mind ipt lr ztgxn midl` gexe
min iwit`e
ze`vnpd zlgzd md
,mlrpd mxewne
ezgbyd ipir micner my
,dpiade dnkgd ipir
,alga zevgex mde
alg dyrpe xkrp mcdy enk ik
edzd mler jtdp ok
oewizd mlerl
mipird ici lr

Analogy / Riddle / [Spiritual Interpretation]
Verse 12: His eyes.
Now she starts to describe
the beginning of providence,
when He started to look at creation and reality,
which is represented by “eyes,”
namely, looking at the supreme
wisdom [chochma] and understanding [bina]
how to make reality and form it,
as it is said: “and God said that it was good.”
They resemble doves upon brooks of waters
as the water reflects face to face,
namely, that they are like a polished mirror.
A person standing in front of them can see
his own face and shape.
So the world and the entire reality
is in the image of the supreme glory,
as it is said: (Ezekiel 1:28) “as the vision of the rainbow
in the cloud on a rainy day”
that is the image of the glory of HaShem.
Namely, as the image of the rainbow
is only the collection of the hues spread out in the cloud
from the light of the sun which shines at it,
so all reality and its hues,
are the sparks of the great sun,
the light of HaShem is revealed in them,
and his eyes are wondering upon them.
They resemble the eyes of doves on brooks of water.
The image reflected in the water
is the image of the observer and his qualities.
So all the worlds
are the image of his glory and sublime wisdom.
All exists in the source of all sources.
From there it is revealed outward,
and they resemble the eyes of doves
that watch over their offsprings,
standing upon brooks of water.
The water is a representation of all that exits,
as it is said:
“and the spirit of God was hovering upon the water.”
The brooks of water
are the beginning of that which exists
and their concealed source.
There stand the eyes of His providence
the eyes of wisdom [chochma] and understanding [bina]
and they wash in milk,
like the blood is transformed to become milk,
so does the world of chaos [to’hu]
turn into the world of repair [tikkun]
by the eyes,
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as is known to the knowers of understanding [bina].
They are set on their fullness
that all is in fullness and goodness
as it is said: “and God saw all that He did
and it was very good.”
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Chapter 5, Verses 13
bi

13

Lechayav ka’arugot habosem

His cheeks are like a bed of spice

migdalot merkachim

like towers of perfumes;

siftotav shoshanim

his lips are like roses,

notefot mor over.

dripping [with] flowing myrrh.

dviln

Analogy / Riddle / [Spiritual Interpretation]

eigl (b"i) Verse 13) His cheeks
d`x ji` xiivy xy` The poet described how he saw
,ze`ivnd z` `ivedl lkzqde and looked to bring out reality [from its potentiality].
xeacd z` xiievi [He now] describes the speech
ieevd `edy which is the commandment
idie xn` `ed xy` of Him who said: “Let there be”
.cenrie xn` `ed and Him who said: “Let it stand. [that’s enough].”
:zebxcn izy yi dfae There are two levels here:
,ziy`xa zlna llkpd illkd xeacd .` a: the general speech included in the word bereshit
,gka lkd dyrp eay where all was created in potential.
zg` zaa mirxf rxefy ink the way a person saws seeds at one time
,egnvi mxh before they sprout
oey`xd meia dyrp dfe –that was done on the first day,
.oi`n yi lkd `ivedy where He created all something from nothing.
miihxtd mixeacd .a b: the specific speeches
mdizeclez `ived eay where He created their [unique] generations
,eneia cg` lk each one on its day,
yxcna xn`py enk as it is said in the Midrash,
,zg` zaa mirxf dyy rxefl lyn a parable to a sower who sows six seeds at once
egnv mirexfd mirxfdy lyna `edy the parable of the seeds sprouted
uegl e`vie coming out,
,epinl cg` lk ecxtie and each one becames its own species,
,dyrnd ini zyya did dfy which is what happened in the six days of creation.
illkd xeacd liynne [The poet] makes and analogy between the general speech
miigld l` and the cheeks,
,dtyd cbp inipt `ed igldy as the cheeks are internal against the lips,
.myad zbexrk eigly xn`e saying that His cheeks are like the bed of perfume.
migth dyy `ed dbexrdy Each bed is measured six handsbreaths.
.migwxn zelcbn mde They are the towers of perfume
bfenne axernd `ed gwexndy where the perfume is the mixed and conditioned
,zeaexrz dnk like mixtures.
ef dbexra axern lkd did oke First, all was mixed in this garden bed,
,xkip izlae rexf the seeds were undifferentiated.
mihxtd mixeacde The individual speeches
,zipevg `idy dtyd l` liynn are compares to the lips, which are external.
,eizezty xn` df lre The verse mentions “his lips”
xeacd xnb `edy which is the end of the speech [utterance].
mipyey eid f` Then there were roses
mirexfd elcb xaky which already grew from the seeds,
,mipyeye gxte uiv e`iveie bringing out buds and flowers and roses,
,xaer xen zethep mbe dripping with flowing myrrh
,miigd zeclez `edy which represents the generation of life
df xtqay xend xcb dfy) (this is the meaning of myrrh in this book
(minrt dnk lirl xkfpk as mentioned several times above).
xn`l dvex Namely,
ziy`xa ini iyrn e`vi f`y then the deeds of the days of creation came out
.mpinl miigde mignvd cr [manifesting] in plants and different forms of life.
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Chapter 5, Verses 14
ci

14

Ooree tzafon

His hands are like rolls of gold,

u’voee teman

studded with precious gems;

hafichi gani

his [body] sparkles like ivory

yizlou vesamav

overlaid with sapphires.

dviln
eici (c"i)
d`ixad z` xiivy xg`
xac ji`e lkzqd ji`
ze`ivnd `iveie
yil oi`n
yil yine
,dyrnd ini zyya
dbdpdd z` xiivi
ze`ivnda lrete bidpn ji`
,mler ini lk
eici xn`py dfe
eicil dpeknd iilertd gkd `edy
,ze`ivnd mibidpne miwqere milrete
,adf ililb md
mililbe mipte` dit lr bidpi ik
zkxrne lblb
zecinza milblbzne miaaeqd
,adfk miniiwe mixedh mde
,yiyxza mi`lnn mde
mipezgzd milblbd ik
mze` miripnd mik`lnd ici lr miprpzn
mda xn`py
,yiyxzk eziebe
mzk`ln xnbi mci lre
ripi xveid icie
gka miripnd ripn z`
seq el oi`y
mripi minrtly cr
zkxrnd aeig itk
mdililb `lni minrtle
miyiyxzd ici lr
.epevx iyer mik`ln mdy
mipeilrd zenler mb oke
mipeilrd mililb miaaeq my
,dakxnd ipte` mdy
zeigd ici lr yiyxza mi`lenn mde
mipte`a digd gex ik
,yiyxza mxiievnd mde
xn`py enk
mil dnec zlkz
.'eke riwxl dnec mie
epevx oiivn dzr eirn
,dxezd it lr dbdpda dlbznd
,eirna dpeki dfy
,dlngde mingxd ze` `edy
,el irn end ok lr xn`py enk
ezlng cvny
zevne dxez epl ozp
epze` zekfl

Analogy / Riddle / [Spiritual Interpretation]
Verse 14) His hands.
After describing creation,
how He looked and how He spoke,
and turned reality
from nothingness [ayin] to something [yesh]
and from something [yesh] to something [yesh]
during the six days of creation,
[the poet] now describes providence
how He leads existence and acts in it,
throughout time.
This is what it means, when he says: His hands
which are the acting power, called His hands
which act and engage and conduct existence.
These are the rolls of gold,
upon which he conducts the wheels and rolls
the [celestial] circles and system
which roll and turn constantly.
They are pure and longstanding as gold
and they are filled with precious gems.
They are the lower wheels
which are moved by the angels moving them,
upon which it is said:
“and it’s body is like precious gems.”
They complete the work [of creation].
The hands of the Creator will move
the mover of movers with a force
that has no end.
Sometimes it will move them
according to the requirements of the system,
and at other times their rolls will be filled
with the precious gems,
which are angeles, who do His will.
The same in the upper world,
where the supreme rolls turn,
the wheels of the chariot.
They are filled with precious gems by the chayot angeles
The spirit of the chaya angel is in the wheels,
which are represented by the precious gems,
as it is said:
“light blue resembles the ocean,
and the ocean resembles the firmament, etc.”
His body represents his will,
which is revealed in providence according to the Torah,
which is represented by the ‘body.’
It is a sign of compassion and mercy
as it is said (5:4): “my body longed for him.”
He gave us Torah and commandments
from the aspect of His compassion
to give us merit,
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as it is said:
“HaShem desires his righteousness, etc.”
(The written Torah rests
under the arms of the world,
the orchard of HaShem, for glory).
It resembles sparkling ivory [bar]
which brings together many pieces
making them into one.
So the letters and words,
the verses and parashot (section)
are all one Torah,
which is united in its interior as a bar of ivory,
its interior is concealed and hidden,
as this solid bar of glued pieces.
Yet it is overlaid with sapphires.
Through a sapphire and its transparency/clarity/brilliance
the power of visibility spreads from one side to the next
so from the stories of Torah and its garments,
there can be seen in the erected [?] mirrors
her secrets, consciousness and wonders.
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Chapter 5, Verses 15
eh

15

Shokav amudey shesh

His legs are pillars of marble

meyusadim al adney faz

set in sockets of fine gold;

mar’ehu kalevanon

his appearance is like Lebanon,

bachur ka’arazim.

chosen like the cedars.

dviln
.eiwey (e"h)
eiaaeqn zixg`e edyrn seqe
ybxend mlerd `ed
yy icenr mdy
xn`l dvex
,mlerd zevw yy
.ft ipc` lr micqein mde
xn`l dvex
mze` siwnd 'd lr miknqp
,ezgbyd sqk laga mze` `lnne
ft mzk ey`xy cr
miweyd cr ribn
,ft ipc` lr ok mb miknqpd
('c spr zelkid xry miig ura aezky enk)
eizelrn ayeg dzr
ed`xn llka
oepalk llka
ea milcbd mirhpl xtqn oi` xy`
,mipey mirhp `ln ok
mipezgze mipeilr miax mi`vnp xn`l dvex
mlekl yxey `edy
,mze` digne `yepe
oevxde dnkgde zlekid cer x`ane
,zenlyd zilkza elv` mi`vnpy
,xne` zlekid cbp
,mifx`k xega
,oepald ivr oia deab xzeid fx`d `edy
eize`ava `ed ze` ok
:ezlkie ezxeab cvn

Analogy / Riddle / [Spiritual Interpretation]
Verse 15) His legs
The end of His deeds and the objective of His causes
is the tangible world,
which are the [six shesh] pillars of marble [say’ish]
namley,
six ends of the world,
which are set on sockets of fine gold.
Namely,
they are supported by HaShem who surrounds them
and fills them with the silver string of his providence
His head is solid gold
reaching his legs,
which are also supported by pillars of gold
(as it is said in Eitz Hayim, Sha’ar Heychalot, Anaf 4).
Now [the poet] mentions His qualities,
his general looks,
as Lebanon.
There are infinite plants growing in it,
different types
namely, there are many upper and lower
and He is the root of all.
He carries and enlivens them.
The poet explains the ability, the wisdom and the will
which are found by him in complete wholeness.
To represent ability he says:
“His appearance is like cedars.”
The cedar is the tallest of the trees of Lebanon.
As a sign to His hosts
as of his strength and ability.
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Chapter 5, Verses 16
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Chico mamtakim

[The words of] his palate are sweet,

vechulo machmadim

and he is all delight,

ze dodi

that is my beloved,

ve’ze re’ei

and this is my friend,

benot yerushalayim.

O daughters of Jerusalem.

dviln

Analogy / Riddle / [Spiritual Interpretation]

.

(xne` dnkgd cbp) (f"h)
,miwznn enkg
,dzybxde dnkgd znrhdl oeiv `ed jigd
xn`py enk
ogaz oiln of` ik
,lek`l mrhi jge
,miwznn epnn zilbznd dnkgd xn`l dvex
xne` oevxd cbpe
,micngn elek
eze` micneg lkd
.cqge aeha j` dvex ik
,icec df
,xkei may eix`z md dl` xn`l dvex
envr cvn xkip epi` ik
,eizelert cvn wx
dlecbd dad`d eze` ade` ip` df cvne
eizelrn ixikda
,eizenlye eznkge eaehe
,irx df mbe
ez`n lv`p ipgex mvr ikp` mb ik
zvwa dnece
,edenk zeinly
,lkd l` dncznd wlgk
cec xn` iytp ikxa dyng xn`py enk
xn` `le
d"awd cbpk `l`
,dnyp cbpke
d"awd dn
mlerd z` ofe mlerd lk `ln
'eke d`xp epi`e d`xe
:,eke dnyp s`
ziniinyd dirxd
dnly ytp
cecd z` cer d`vn `l
d`eapa eycw zexace
,dnly iig lk
.einr l` sq`p cr
.iriaxd xiy mlyp dfae

'` 'e wxt
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Verse 16) (To represent wisdom the poet says:)
His palate is sweet,
The palate represents the taste and feeling of wisdom
as it is said (Job 12:11):
“The ear tests words
and the palate tastes food,”
namely, wisdom which is revealed from His depths.
To represent will the poet says
“He is all delight.”
All desire Him,
because he wants only good and kindness.
“This is my beloved”
namely, these are qualities by which he can be known,
since he cannot be known as His own self
only through his actions.
From this aspect I love him a great love,
recognizing his qualities,
his goodness, wisdom and completeness,
And also “this is my friend”
since I too am a spiritual emanation from Him,
and resembles Him slightly
in the quality of completeness,
like a part which resembles the whole.
As it is said five “My soul, bless HaShem” by King David
which were said
to represent HaShem and the soul
[the five books of Torah, the five levels of the soul].
The way the Holy One Blessed Be He
fills the entire world, and nourishes the world,
as He sees but is not seen,
so the soul, etc.
The heavenly [female] mate [the ra’aya]
the soul of Solomon,
did not find her lover any more.
There were [no more] holy prophecies
throughout the rest of Solomon’s life,
until he was gathered unto his people [passed away].
This resumes the fourth song.

Chapter 6, Verses 1
`

1

Ana halack dodech

Where has your beloved gone,
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hayafa banashim

O fairest among women?

ana pana dodeck

Where has your beloved turned

unevakshenu eemach.

that we may seek him with you?

ytpd ixiy
dp` (`)
milyexi zepa exikdy ixg`
z`fd dad`d xwie cecd zlrn
.eywal dnr zkll minikqn
,mil`ey
jcec jld dp`
,enewn zrcei z` m`
mipt lk lr e`
,my `edy mewnd zrcei jpi` m`
,dpt dp`
,cv dfi`l
:`edd cva epywape
dviln
.dp`
,driebd xez dnlyl ribd zr ik xtqn
diebd zepa mb exikd f`e
oeilrd eced zlrn z`
zidl`d ytpd zweyz xwie
,ea weacd l`
mlek minikqn mde
'd z` ywal
,eil` wwezydle
micec zr ribd ik f`e
dnly ytp sq`zy
,didl` l`e dnr l`
,xird zepa lk mitq`zn
,diebd zegk lk xnel dvex
,miny za dirxd l`
dnr sq`dl miywan
,dcec l`e dnewn l`
dze` mil`eye
,jcec dpt dp`
xnel dvex
dcec z` ytpd biyz minrtl ik
d`eapa
,ycewd gexe
dbydd mewn z` wx ywaz `l f`y
,eaqna jlndy mewnd l` `eal
exn` df cv lre
.jcec jld dp`
ze`xle `eal biyz minrtle
.midl` ipt
jcec dpt dp` xn` df lre
,cv dfi`l
edywape
.dyixcde oeird ici lr

Songs of the Soul
Verse 1: “Where...
After the daughters of Jerusalem recognized
the [high] quality of this precious lover and this love,
they agreed to go with her her to search him.
They ask:
“Where has your beloved gone?”
Do you know where he is?
Or, in any case,
if you don’t know the place he is,
[do you know] where he turned,
to which direction,
let us look for him on that direction.
Analogy / Riddle / [Spiritual Interpretation]
“Where...”
He tells that when the death time of Solomon arrived,
the daughters of the body recognized
the [high] level of his supreme glory,
and the preciousness of the yearning of the divine soul
to that which it attaches.
They all agreed
to search HaShem,
and to desire Him [yearn for Him].
Then comes the “time of lovers,”
when the soul of Solomon joins
her nations and her God.
All the daughters of the city gather,
namely, all the powers of the body,
gather around the ra’ayah, the daughter of heaven,
and ask to be gathered with her
to her place and to her lover.
They ask her
“Where has your beloved gone”
namely,
at times the soul grasps her lover
in [the mode of] prophesy
or in [the mode of] the Holy Spirit.
Then, she will not only ask the place of grasping,
to come to a place where the king is [reclining].
That is why they said:
“Where has your beloved gone?”
At times she will grasp to come and see
the countenance of God.
To this [the poet] said: “Where has your beloved turned?”
to what direction
so that we seek him by
observation and inquiry.
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Chapter 6, Verses 2
a

2

Dodi yarad legano

My beloved has gone down to his garden

la’arugot habosem

to the beds of spices,

lir’ot baganim

to graze in the gardens

velilkot shoshanim.

and to gather roses.

ytpd ixiy
icec (a)
z`f mixacn dcera
[jlnd oba eid mde]
cecd cxi
xza ixxdn
,epbl `ae
obd l` ez`ia xwr oi` la`
,myead zbexrl wx
eziirx l` xnel dvex
,ely myead `idy
gix eiptl zpzepd dbexrd `ide
.dfd oba
mipba zerxl `a ik
,ep`v drxi my
envrl hwli `l `ede
.dbexrd ipyey wx
ezlk zad` wx
:ezcng iave
dviln
.icec (a)
jk jeza
dnly ytp dyibxd
cxei oeilrd cecd ik
,eil` dtq`l eycw oernn
,zxne` `ide
,epbl cxi icec dzr dpd
,obd lkl `le
diebd zegk lk `edy
,dizeytp xtqne
,myad zbexrl wx
,zipgexd zidl`d ytpd `idy
dkezl mirxefy dbexrd `idy
miperxf dyng
xn`py enk
iytp ikxa dyng
cec xn`
d"awd cbpk
dnyp cbpke
oeilrd myead `de
.gegip gixl dlerd
,mipba zerxl
mipbd z` xnel dvex
,drxi eignve sebd irhp mdy
gend ici lry yexit
hrn hrn ekkcfi
zeceqid l` aeyl

Songs of the Soul
Verse 2: “My beloved...
While they were speaking
[they were in the King’s garden]
the beloved descended
from the mountains of separation
and came to his garden.
But the essence [and purpose] of his coming to the garden
was the bed of spices,
namely, to his beloved, the ra’aya,
who is His perfume.
She is the bed giving in front of him the scent
to this garden.
He came to keep the sheep in the gardens
where his flock grazes.
But for himself he does not gather anything
other than the roses from the bed [of spices],
only his love to his bride,
the splendor of his desire.
Analogy / Riddle / [Spiritual Interpretation]
Verse 2: “My beloved...
As this was progressing,
the soul of Solomon felt
that the Supreme Lover has descended
from his Holy abode to gather her to him.
She says:
“My beloved has now descended to his garden”
but not to the entire garden,
which is all the powers of the body
and the number of her souls [bodies],
but only to the bed of spices,
which is the divine spiritual soul,
the garden bed in which are sown
five seeds
as it is said:
[King] David said
five “Bless my soul” [in Pslams 145-150]
to represent the Holy One Blessed Be He,
and to represent the soul.
That is the supreme perfume
which ascends the aromatic incense.
To tend [the flock] in the gardens,
namely, to tend the gardens,
which are the plants of the body,
namely, that by the brain
they will purify little by little
to return to their foundations,
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and from there, to other reincarnations
until a new home [house] is build from them.
But the roses,
which are the holy souls,
He’ll gather to himself and keep in his treasuries.
How beautiful is our sages explanation of this verse
about the death of the righteous.
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Chapter 6, Verses 3
b

3

Ani ledodi

I am my beloved’s

ve’dodi li

and my beloved is mine,

haro’eh bashoshanim.

who grazes among the roses.

ytpd ixiy
zxne` `ide (b)
il drexd icece icecl ip`
:dgpnl mipyey il `idy dna

Songs of the Soul
Verse 3: And she says:
“I am my beloved, and my beloved” tends to me
in what for me are the offering of roses.”

dviln

Analogy / Riddle / [Spiritual Interpretation]

.ip` (b)
oeilrd dcec mr zxagzn dz`
(dwiyp zzin dfy)
,icecl ip` dxn`e
dzr zgzn xy` `id ik
dzweyz aexa dfa weaica
,midl`d l`
mipyey dl `ian oeilrd drexde
dzwcv ignv
miaehd diyrne
:gegip gixl

Verse 3: “I am...
She now connects with her supreme Lover
(which is a “death of kiss”),
saying: “I am to my beloved.”
She is now
attached in her great desire
to God
and the Supreme Shepherd brings her roses,
the plants of her righteousness
and her good deeds,
as the scent of the aromatic incense.
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Chapter 6, Verses 4
c 4

Yafa at ra’ayati ketirtza

You are beautiful, my beloved, as Tirzah,

dv̈½ x§z¦ M§
nava kiyerushalyim

comely as Jerusalem,

ayuma kanigdalot.

awesome as the hosts [of angels].

ytpd ixiy
,dti (c)
[cecd xn`n]
dvxzk dti iziirx z`
xnel dvex
zipy il` zivxzpy ici lr
jilr ipevx aye
,elek milyexik de`p z`e
,dizepa lkk xnel dvex
,zelbcpk dnei` z`e
.zeax zepgnk
:jil` aexwn dzr e`xii oky
dviln
.dti (c)
(dnly ytp l` xne` oeilrd cecd)
,jiyrn evxzpy ici lr dti z`
.jizeper extkzpe
,milyexik de`p z`e
,dizegk oende diebd lkk xnel dvex
,dizepae ziivlnd milyexi `idy
mlek cbpk dlewy z` ik
.ipira zixwrde
zelbcpk dnei` z`e
,zepgn oende miax
miaeh miyrne dxezd on ik
,zlrte zwqry
miyecw `av ecnr
mely ik`lne
jaiaq micnerd
jikxc lka jxnyl
:jil` axwi `l xfe

Songs of the Soul
Verse 4: “You are beautiful...
[Says the [male] beloved]
... “my beloved as a Tirzah”
namely [tirzah from the Hebrew root ratza, to will],
because your submitted yourself willingly to me again,
and my will returns back upon you.
You are as fair as Jerusalem in its entirety,
namely, as all her daughters,
and you are awesome as the hosts
as many encampments,
as they will now be seen close to you.
Analogy / Riddle / [Spiritual Interpretation]
Verse 4: “You are beautiful...
(The Supreme lover says to the soul of Solomon)
You are beautiful because your deeds have been welcome,
and your sins were atoned.
And you are fair as Jerusalem,
namely, like the body and the host of its powers,
which is the poetic Jerusalem and its surroundings.
You are equal to all of them all,
the essential one to me.
You are awesome as the hosts,
many and the multitude of encampments,
From Torah and good deeds
that you have acted and were engaged in,
there was created an army of holy ones [angels],
and the ministering angels of peace,
standing around you
to guard you in all your ways,
so no stranger [enemy] can approach you.
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Chapter 6, Verses 5-7
d

e

f

5

6

7

Hasebi eina’ich minegdi

Turn your eyes away from me

she’hem hirhivuni

for they make me haughty;

s’arech ke’eder ha’eezim

your hair is like a flock of goats

shegalshu min hagilead.

descending from Mount Gilead.

Shina’yich ke’eder ha’rechelim

Your teeth are like a counted flock

she’alu min harachatza

that have come up from the washing,

shekulam matee’mot

all of which are perfect,

ve’shakula ein baham.

and none are blemished among them.

Kefelach harimon rakatech

Like a slice of pomegranate are your cheeks

miba’ad letzamatech.

from within your kerchief.

ytpd ixiy
,iaqd (f-e-d)
jipir z` iaqd dzrn
wegxn icbpn zecnerd
dnly ixcg l` ghan ziid dzr cr ik
,cvd on il` jipir zglye
il` oze` iaqd dzr
,ize`be iadx md ik
,zecinza ia ewaci
ditei ayeg jxry
:lirl xkfpk
dviln
iaqd (f-e-d)
,jipir z` iaqd dzrn
,wegxn icbpn ecnr dzr cry
dnly ixcga iziid ik
diebd `edy
wegxn jzlkyd ipir zyhel
,xnegde mybd `lknn
dl`d mipird oipr epx`a xake)
,(e"h '` ,dlrnl
,il` oze` iaqd dzr
,iceak `qk zgz ilv` iidz ik
.ipeaidxd dl` jipir ik
,mlera iplcbe
mqxtzp ici lry
.izeklne izlecb
aygl ay dzre
mipewzde zelrnd
,dz` ytpd d`iady
,mipyde zexryd mdy
dzwxe
mipgexd mipeirde mibyend mdy
,dnvr ytpd zenvre
zehxta df epyxity enk
.('c oniq) dlrnl
,micyde x`evd z` zlce
xxerznd gkd z` dzbdpd x`zn dfy

Songs of the Soul
Verses 5-6-7: “Turn your eyes...
From now on, turn your eyes
which are standing afar from me.
Until now you were secure in the chambers of Solomon
and you gazed at me from the side.
Now, turn your eyes to me
because your eyes are my pride.
They will attach to me permanently.
Your hair represents your beauty,
as mentioned above.
Analogy / Riddle / [Spiritual Interpretation]
Verses 5-6-7: “Turn your eyes...
From now on, turn your eyes,
that have so far stood afar from me,
as I was in the chambers of Solomon,
which is the body,
glancing the eyes of your edification from afar,
from the jail of materiality and material.
(We have explained these issues
above 1:15).
Now, turn your eyes to me,
as you will be in my place under the throne of my glory.
These eyes have excited me,
and have made me great in the world.
By them my greatness and sovereignty
were made known to the world.
Now, [the poet] returns to describe
the great qualities and amendments
that the soul had brought with her,
which are the hair and teeth,
and her temple.
These are the abstract and spiritual concepts
the essence of the soul in itself,
as we have interpreted in detail
above (in Chapter 4).
Here the description does not include the neck and breasts
which represent the arousing power,
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the inclination of the body.
Those have now been nullified,
as when the body and her powers
separate from matter.
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Chapter 6, Verses 8
g

8

Shishim hemma melachot

They are sixty queens

u’shemonim pilagshim

and eighty concubines

va’alamot ein mispar.

and young maidens without number.

ytpd ixiy
,miyy (g)
milyexi zepa ik d`ex]
dny mi`a
[daiaq micnere
,odil` zxne`
zeax miyp dnlyl el yi `ld
zekln miyy
miyblt mipenye
.zenlr axe
izirx z` zeyrl cer el dnle
.ik ,ilv` dcigi `idy
dviln
.miyy (g)
,milyexi zepa l` eipt miyi
diebd zegk mdy
,ytpd aiaq dzr mitq`znd
,dnlyl el yi `ld xn`
,dieba lyend gkd `idy
,zeax zegke miyp
.zekln miyy
,dieba zelyend zeiy`x zegk xnel dvex
odn zezegt zegk mipeny odizgze
,miybltd zbxcnk dbxcna
,xtqn oi` zenlr odizgze
zegke zecne zepekz xzi xneld dvex
:odl xtqn oi` xy`

Songs of the Soul
Verse 8: “Sixty...
[He sees that the daughters of Jerusalem
come over
and stand around her.]
She says to them:
Solomon has many wives,
sixty queens
and eighty concubines,
and maidens without number.
Why should he still make my beloved
which is unique, single to me, as...
Analogy / Riddle / [Spiritual Interpretation]
Verse 8: “Sixty...
He turns to the daughters of Jerusalem,
which are the forces of the body
gathering now around the soul.
He says: Does not Solomon,
who is the force ruling the body,
have many women and forces,
sixty queens,
namely, the primary forces ruling the body,
and under them eighty less powerful forces,
on the level of concubines,
and under those maidens without number,
namely, the rest of the qualities, characteristics and forces
which are countless.
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Chapter 6, Verses 9
h

9

Achat hee ra’rayati tamati

But she is unique, my dove, my perfect one;

Achat hee le’eema

she is unique to her mother,

bara hee leyoladeta

she is pure to her who begot her;

ra’uah vanot va’yeashru’ha

daughters saw her and acclaimed her,

melachot u’filagshim

queens and concubines,

va’yehaleluha.

and they praised her.

ytpd ixiy
il` `id zg` (h)
,iznz izpei
.dzlef dcici il oi`
.xn`l ay
.dn`l zg` ok mb `id la`
,denk za m`d cer dcli `ly
.dzcleil zxgape dxa `ide
ogde iteid dnvrl dxxa dzclei eli`k
laza `vnpd
.z`fd zad dclie
.dexy`ie de`x dplek zepad ik cir
dnly ly miyblte zekln mbe
dl zexv ody mbd
:delldie d`ex
dviln
iznz izpei `id zg` la` (h)
dyecwd ytpd
,mdpia dcigi `id
zeg`e rix dl oi`
,mlek xyad zegk oia
lkn `id zlcap ik
,efld ltyd mlerd zeclez
dn`l `id zg`
('e '` epx`a xak)
dvilna `xwi sebdy
ytpd m`
z`fk dirx d`ived `l diebdy
:d`ived xy` zegkde zepad lka
,dzcleil dxa `id mbe
dllka rahd ly zleqde xad `id
gnevl mnecn rahd dzlry xg`y
igl gnevne
xacnl igne
,mlekn zxgaend efld miny za d`vi f`
.d`ixad zxitve zeytpd zxhr
,dze` exy`i dplk zepady cr
d`ixad zepa lk exiki ik
mlekn zxye`nd `idy
,izin`d xye`d `ide
,enlera 'd wlg dcal `id
miyblte zekln mbe
,dplk diebd zegk mdy

Songs of the Soul
Verse 9: “She is one.. to me
my dove, my wholesome
I have no female friend but her.
He returned to say.
But she is also one to her mother,
That mother did not give birth to any daughter like her,
she is pure and select to her birth mother,
as if her birth mother picked for her the beauty and grace
found in the whole world,
and gave birth to this daughter.
All the [other] daughters saw her and approved of her.
The queens and concubines of Solomon,
who are her co-wives,
saw and acclaimed her.
Analogy / Riddle / [Spiritual Interpretation]
Verse 9: “But she is one, my dove my wholesome...
The holy soul
is the only one amongst them
who has no parallel and equivalent
among all the powers of flesh.
She is different
from all the generations of this lowly world.
She is unique to her mother
(we have already explained it in 1:6)
The body is poetically called
the mother of the soul.
The body has not brought out a ra’ayah like this one,
in all the daughters and powers which it brought out.
She is also pure to her birth mothers,
she is the refined purity of nature at large
having elevated nature from still to vegetative,
from vegetative to animal,
and from animal to speaking.
Then this daughter of heaven, the most select of all,
the crown of souls, and the best of creation.
All the daughters appraise her.
All the daughters of creation recognize
that she is the most appraised of all,
she is true happiness.
She alone is the part of HaShem in His world.
Both queens and concubines,
who are all the powers of the body
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appraise her.
She alone is immortal,
she is the knowing and the learned
and nothing resembles her
in all the powers dependent on the body.
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Chapter 6, Verses 10
i

10

Mee zot hanishkafa

Who is this that gazes down,

kemo shachar

like the [breaking] dawn,

yafa chalevana

beautiful as the moon,

bara kachama

bright as the sun,

ayuma kanidgalot.

awesome as the hosts [of angels]?

ytpd ixiy
in (i)
dil` miaxwzn dzr]
[milyexi zepa
,mil`eye
,xgy enk dtwypd z`f in
,dlile mei xagnd `ed xgydy
,ditie dpald zriwy mi`ex f`y
,dxcda ynyd zgixfe
mi`xpd zexe`nd ipyk dnec `ide
,xgyd zli` zra
,dngk dxae dpalk dti `idy
,zelbcpk dnei` `id mbe
minyd `ave miakk oendk
:xgyd zra mivvepznd
dviln

Songs of the Soul
Verse 10: “Who is...
[Now the daughters of Jerusalem
approach her,]
asking:
Who is the one who can be seen as dawn?
The dawn connects day and night.
Then the setting of the moon, and its beauty are visible,
as is the rising of the sun in its glory.
She resembles the two visible luminaries
at the time of the “fawn of dawn,”
which is beautiful as the moon, and pure as the sunz
as well as awesome as the hosts of angels,
as the host of starts and the host of heaven
that spark at the time of dawn.
Analogy / Riddle / [Spiritual Interpretation]

.z`f in (i) Verse 10: “Who is this...
dzr miyibxn diebd zegk The powers of the body now feel
,dziebn dnly ytp zcixt the separation of the soul of Solomon from her body.
mil`eye They ask:
,zepelgd on dtwypd z`f in “Who is that looking/seen from the windows...”
xnel dvex namely,
,diebde xtrd ikxg oian from the crevices of dust and body,
uegd l` oelgd on dy`x z` zhyeny reaching out her head from the window outside,
,diebd on cxtdl to separate from the body.
,xgy enk dnec `ide She resembles dawn.
dlild oiae meid oiay xeagd `ed xgydy Dawn is the connection between day and night,
.meid zgzde dlild seq the end of night and the beginning of the day.
miipnfd miigd oiay leaba dzr zcner ok She now stands on the border between temporal life
.dlilk mixcq `le zenlv [?] 'ikygd the darkness, the shadow of death, the non-order as night,
miigvpd miigd oiae and the eternal life,
clg mewi mixdvn myy where it is noon there will be a resurrection,
,yny gxfi xwa xe`ke and the sun shines as the light of morning,
xn`py enk as it is said:
miwicv gx`e “And the path of the righteous
jled dbp xe`k walks as the spleandor of light
.meid oekp cr xe`e and light erect today.”
oepalk dti dzr `ide She is now as beautiful as Lebanon
.dngk dxa and pure as the sun.
dfd mlera ytpd digz cer lk ik xnel dvex Namely, as long as the soul live in this world,
.xnega dxebq enclosed by matter,
.dnvr cvn xe` dl oi`y dpalk dnec `id she resembles the moon that has no light of its own.
dilr gxefd ynyd ici lr xe` zlawn wx The moon reflects the light of the son that shines upon her,
dl ecin mipxwe shining its rays [?].
dfd mlerd iiga ytpd xe` ik The light of the soul in this world
.dl invr epi` does not come from its own.
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dilr gxefd 'd xe` `edy
yltne rweae
.miyglde ytpd iza jxc
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.ynyd ivevp cra zakrne
ea jxc ipgexd 'd xe` yltziyn
miyhelnd dizegel lr ytpd eplawz
.(didz xe`k dbepe dxdhae dyecwa
diebd on dz`va dzre
.zegxd idl`l dxewn l` aeyl
.dl invr dxe`y dngk dncz
likyn mvr zeidl aeyz oke
envr cvn ipgexd xe`a xi`n
.zidl` dzeida
ef rbxa mle`
.diebd on dcixtd zr `idy
.xgy enk `id
milecbd zexe`nd ipy e`vni eay
dpalk dti `idy
.dngk dxa mbe
.dieba `id ocr ik
dy`xa dtwyp xak la`
.diebl ueg oelgd on
,zelcbpk dnei` `ide
miakek oend dze` eeli ik
mdy mivvepzn zeax zexe`e
xe` dxeze devn xp
.zeik`ln zexe`e
.dzyr xy` miaehd miyrnd on
f"v sc mihtyn xdefae)
oiyicw oiixyn dnk `znyp dzkf
dl oczrzn `w
dl lrinle dcda `xagz`l
:(ocr oba
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She receives it from the big sun
which is the light of HaShem that shines upon her.
It emanates and connects
through the houses of the soul and the
(like the moon is [made] out of hard and opaque matter
which delays [filters] the sparks of the sun
from letting the spiritual light of HaShem go through it,
so the soul will receive it upon its polished tablets
in holiness and pureness, as light it will be.
Now, when she comes out of her body
to return to the God of spirits
she will resemble a sun whose light comes from within.
She will return to be a enlightened object,
shining the spiritual light from its own
being divine.
But at this moment,
which is the time of separation from the body,
she is like dawn
where both the great luminaries exit.
She is as beautiful as the moon,
and as pure as the sun,
as there are both in the body.
But her head is already seen
in the window outside of the body.
She is as awesome as the host of angeles.
The host of starts will accompany her
and many lights shine which are the
“the candle of the mitzvah and the Torah of light”
and the angelic lights,
[created] from the good deeds she performed.
(In Zohara parashat Mishpatim, page 97
If the soul merited, how many holy camps
are ready for her,
to connect to her and ascend her to the
in the Garden of Eden).
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Chapter 6, Verses 11
`i

11

El ginat egoz yaradeti

I went down to the garden of nuts

lir’ot be’eebey hanachal

to see the moist plants of the valley,

lir’ot ha’farcha ha’gefen

to see whether the vine had blossomed,

henetzu ha’rimonim.

if the pomegranates had sprouted.

ytpd ixiy
l` (`i)
,[dirxd daiyn]
dxcgn dzvi dnl ze`lzn` mdl dxn`
,uegl dtwype
,feb` zpbl dcxi ik
liihl dkld mye
,lgpd ia`a ze`xl
ze`xl dkld myne
otbd dgxtd
:'eke
dviln
l` (`i)
(ytpd zaiyn)
.izcxi feb` zpb l`
xnegdy reci
xywp ezeid cvn
rxe aeh zrcd ura
zn`d inkg ixaca lynp
,feb`l
,eay gend z` miaaeq zetilw 'cy
dfa ekix`de
feb`d zetilw qegia
.eizepexqge xnegd ixny l`
a"r h"i sce f"h sc zi`xa xdfa oiir)
a"r n"w sc dnexz
(a"r f"tx sc qgpt n"x
lecbd mlerd mby cr
.feb`l dnci eizetilw rax` mr
l`wfgi dtvy enk
dakxn dyrna
lecb opre dxrq gex
zgwlzn y`e
.lnygd oirn dkezne
axeg xda edil`e
dwc dnnc lewe y` yrx gex
.xg` mewna df lr epxacy enk
feb` zpb l` dcxi ik xn`z
dzieb `edy
.eizelerte eizegk xetql
.dcixtd zra epnn livdl lkez dn ze`xl
dcxi myne
lgpd ia`a ze`xl
ediiga diebd dginvdy mignvd z`
otbd dgxtd ze`xl myn
.mipenixd evpd
df xtqa epx`a xak
fenxi otbdy (b"i 'c ,b"i 'a)

Songs of the Soul
Verse 11: “To the garden....
[The Ra’ayah responds]
Giving them excuses why she came out of her room
looking outside,
as she went down to the garden of nuts,
she went for a walk there
to see the moist plants of the valley.
From there she went to see
whether the vine has blossomed,
etc.
Analogy / Riddle / [Spiritual Interpretation]
Verse 11: “To the garden of nuts...
(the soul responds:)
I have gone down to the garden of nuts.
It is known, that matter
from the perspective of its connection
with the Tree of Knowledge, Good and Evil,
has been resembled, in the teaching of the sages of truth,
to a nut.
Four shells/skins surround it’s “brain.”
The sages have described this at length
regarding the relationship between the shells of the nut
and the keepers of matter and its disadvantages.
(See Zohar Bereshit, page 16, and pages 19b,
Terumah page 140b
Ra’yah Mehemna Pinchas page 287b).
The whole wide world
along with its four shells, also resembles a nut.
As the prophet Yezekiel has visioned
in the description of the Chariot:
a wind, a storm and a large cloud
a flame of fire
and from it sparks.
Elijah the prophet in mount Horeb
a wind, a noise [or quake], fire and a small silent voice
as we have spoken about it in a different place.
She says that she went down to the garden of nuts,
which is her body,
to count its powers and deeds,
to see what she can save from it at this time of separation.
From there, she went down
to see the moist plants of the valley,
the plants that the body had grown there in its lifetime.
From there, [she went] to see if the vine has blossomed,
if the pomegranates have sprouted.
We have already explained in this book
(2:13, 4:13) that the vine
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represents enlightened observation,
since it is the “father of wine” that hints at the
enlightenment and grasping.
The pommegranets represent the 613 commandements.
She went out to see this nut,
which is the body.
What it raised in its enlightenment,
and what it generated in its labor
is that which she would take with her at the marked day,
to garb herself in them
when she will wear garments [shrouds].
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Chapter 6, Verses 12
ai

12

Lo ya’da’ati

I did not know

nafshee samatnee

my soul set me

markevot amee nadeev.

like chariots of a noble people.

ytpd ixiy
,dixacn zxfeg mpn` (ai)
izrci `l zxne`
.iz`vi dnl rcei ipi` invra ip`
,iytp wx
drexd icec xnel dvex
,igex iige iytp `edy
,aicp inr zeakxn ize` my `ed
dvx dakxnk ize` ripnd `edy
,aicp inr l` dyge
,miaicpd inr ipa l`
d`elk cer did` `ly
,dnly ixcga
:inr ipa l` akx`e `v` wx
dviln
.izrci `l (ai)
dizepeayg rvn`a
dizelert lr zaygny
.mlerd dfa edyrne dzieb
eiyrn lk lr zcwete
.ig ecera dyry
driebd onf dl ribd
.dhnd lr dilbx seq`zy
,mler jxca zkll `vze
,dl`d miigd ipipra aeygln zwqtn
.xac cer izrci `l zxne`
iytp ik
.igexe iytp `edy 'd xnel dvex
,aicp inr zeakxn izpny `id
dakxnk ize` my xnel dvex
aekxl ipeve
y` iqeqe y` akxa
minyd dxrya zelrl
.aicp inr l`
.(inr l` sq`p ip` oeyln)
miwicvd l` lw yig akx`y
:zenypd mlera xy`

Songs of the Soul
Verse 12: She actually retracts from what she said before,
saying: I didn’t know
Myself, I didn’t know why I went out,
only my soul.
Namely, my beloved, the shepherd,
who is my soul, my life and my spirit,
he placed me as the chariot of noble people.
He is the one moving me as a running chariot
toward my noble people,
the noble members of my people,
so that I should not be locked up
in the chambers of Solomon
I should only go out and ride to the people of my people.
Analogy / Riddle / [Spiritual Interpretation]
Verse 12: “I didn’t know...”
In the midst of her thought,
she was thinking about her actions,
her body and its deeds in this world.
She remembers all the deeds
that he did while it was alive.
The time of dying has arrived,
that she should gather her legs upon the bed.
and go out the way of the world
stopping to think about issues of this life,
saying: “I didn’t know anything
because my soul
namely, HaShem who is my soul and my spirit,
placed me as the chariot of my noble people,
namely, he placed me as a chariot,
and commanded me
to ride in a vehicle of fire and horses of fire,
to ascend in a storm toward heaven,
to my noble people
(as the expression “I am gathered with my people”).
that I should ride quickly to the righteous people
who are in the world of soul.
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Chapter 7, Verses 1
`

1

Shuvi shuvi ha’shulamit

Turn back, turn back, perfect one,

shuvi shuvi ve’nechezeh bach

turn back, turn back that we may observe you;

ma techezu ba’shulamit

what can you [offer] the perfect one

kimcholat ha’machanayim.

that equals the encirclement of the camps?

ytpd ixiy
,iaey (`
xacd dzlby ixg`
milyexi zepa iptl
aekxl zpken `ed ik
,dcec l`e dnr l` aeyle
dl ywale opgl eligzd
mze` ??aefrz la
dl mixne`
,dnly ixcg l` iaey iaey
ja dfgpe iaey
.dklnk ceak ja bedpp
[dirxd daiyn]
.zinelya efgz dn
ceak ia ebdpzy xyt` ji`
okpia dnec ip`y xg`
.mipgnd zlegnk
swen ip` cinzy
iaiaq micnery zepgn ipyn
.ize` xenyl
:okipia dieayk ip`e
dviln
.iaey (`
diebd zepa ernyy ixg`
ziniinyd dirxd ik
cren zia l` zkll zpken
,diebd z` aefrle
dl mixne` md
,zinleyd iaey iaey
epz`n icxtz l`
,dnly zy` z`
diebd z` zbdpn ziidy
,dnly jlnd `edy
iaey iaey
mipnfd miige sebd l`
.ja dfgpe
jizgz mirpkp didp eplk epgp
.jpevx ze`lnl
.dzrn epilr zklend idz z`e

(ytpd daiyn)
.zinleya efgz dn
xnel dvex

Songs of the Soul
Turn back, return
After revealing
before the daughters of Jerusalem
that she is willing to ride
and return to her nation and her lover [to die]
they started begging her and pleading from her
to not leave them
They tell her:
Turn back, turn back, return to the chambers of Solomon
turn back that we may observe you.
We will treat you as a queen.
[The ra’ayah responds]
What can you offer the perfect one
How can you [ever] treat me with respect
since among you I resemble
the enriclement of the camps.
I am always surrounded
by two encampments that stand around me
to guard me.
And I am like a prisoner among you.
Analogy / Riddle / [Spiritual Interpretation]
Verse 1) Turn back.
After the daughters of the body heard
that the celestial ra’aya [bride]
is willing [ready] to go to the house of gathering
and leave [her] body,
they say to her:
Turn back, turn back, oh perfect one,
do not separate from us,
You are Solomon’s wife,
You used to lead the body
who is King Solomon.
Turn back, turn back
to the body and to the temporal life
that we can observe you.
We will all be subdued under you
to fulfill your will.
And you will be our sovereign from now on.

(The soul responds)
What can you offer....
namely,
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.mkilr jeln` ip`y xyt` ji`
.izrnynl exeqz oz`e
okipia dnec ip`y ixg`
.mipgnd zlegnk
.zepgn ipyn ztwenk
,miyecw `ave midl` dpgn
aehd xvid dpgn
mlerd zcng lk on xfp`y miywand
.zeyixte dceare dxezl ycwz`e
ohyd dpgn (a
rxd xvid icixbe
.diebd zepae
sebd ze`z `ln`y miywany
eizecnge
.ryt xac lka
mkpia elye hwy oeky` m`e
.zepgn ipy oia
ixvein il ie`
.ixvin il ie`
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how is it possible that I shall rule you,
and that you should obey me?
Since amongst you I resemble
the entitlement of the encampment.
As surrounded by two camps:
A camp of God and a camp of holy ones,
a camp of the good inclination
who are asking that I stay away from all pleasure of life
and sanctify myself to Torah, service and hermitude.
Second, the camp of Satan
and the followers of the evil inclination
and the daughters of the body
that are asking that I fulfill the passion of the body
and its pleasures
in all criminal matters.
And ?? will dwell quiet and calm amongst you
between the two camps.
Alas from my Creator
Alas from my inclination.
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Chapter 7, Verses 2
a

2

Ma yafu fe’ama’ich

How fair were your feet in sandals,

bane’alim bat nadiv

O daughter of nobles;

chamukei yerecha’ich

the roundness of your flanks

kemo chala’yim

are like jewels,

ma’aseh yedey aman.

the work of a craftsman.

ytpd ixiy
,eti dn (a
milyexi zepa miaiyn
aicp za z`
.c`n eti jinrt dpd
.milrpa wx la`
.sgi iklz m` `l
xnel dvex
drexd jcec l` i`vz m`
milrpn jl didi `l f`y
,jiti dpbzz
jikxi iweng
(mzk ilgk) mi`lg enk minec
.on` ici dyrn m` wx la`
xnel dvex
mi`lg mdilr micnevn m`
dk`lna one`d dyry
.md mb eti f`
drexd jcec lv` iidz m` `l
.oihiykz `la

dviln
.eti dn (a
,diebd zepa miaiyn
aicp za z`
.midl` za xnel dvex
.eti jinrt
.milrpa wx la`
xnel dvex
sebd z` dignd `id ytpd ik
,eizewlgn ylyl
.minkgd dewlg xy`
.ziilkyd ytpd
.zipeigde
.ziirahde
dnr l` ytpd sq`z zrae
zeiytpd zegk lk f`
xnega zeielzd
.ezxkpe enz etq
gexd wx x`yp `le
midl`d l` aeyz xy`
,dpzp xy`
dal lr exaci df it l`
dze` exikfie
mdn cxtz zr ik

Songs of the Soul
Verse 2) How fare,
respond the daughters of Jerusalem,
you are the daughter of nobles
behold, your sandals are fair.
But only in sandals.
If you don’t walk barefoot,
namely,
if you go out to your lover, the shepherd
then you should not have shoes on
to protect your beauty,
the roundness of your flanks
resembles jewels (???)
but only if they are the work of a craftsman,
namely,
if jewels are attached to them,
jewels that a craftsman created,
then they too, are fair.
But no, if you are by your lover the shepherd
without jewelery.

Analogy / Riddle / [Spiritual Interpretation]
Verse 2) How fair.
respond the daughters of the body,
you are the daughter of nobles,
namely, the daughter of God,
your feet are fair.
but only in shoes
namely,
the soul enlivens the body
in its three departments
as divided by the sages:
the mental soul,
the vital soul,
and the natural soul.
When the soul is gathered back to its nation [dies]
then all the powers of the soul
which are dependent on matter
ended, were completed and severed.
Left is only the spirit
which returns to God
Who had given it.
According to that they will try to convince her
and remind her
that when she separates from them
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dizelert lk excrie elhai
.dizewlgn lkl
.dlrnl dhnln dizelert z` exqe
.milbxd l` qgeiz `idy drepzd dpd
.c`n dti xac `id
exn` df lre
jinrt eti dn
.milrpa wx df la`
xnel dvex
sebd z` yalzy z`f lk
.('b 'd lirl xkfpk) lrpd `edy
dl `xwi zr la`
.lrpd uelg zia
xnel dvex
.dilrn xnegd z` hytz zr
jilbx lrn jlrp ly jxc lr)
(eilrn xnegd zxqd zexity
drepzd wqtz `ld f`
dnec oa`k x`yie
.yeni `l enewnn
zgnevd ytpa dpd (a
cilende ofd gk `vnp
jxia xievny cilend gk dpde
enk)
(awri jxi i`vei lk
.zend zra lhai `ed mb
jikxi iweng od xn` df lre
,mi`lg enk enc
,oind zx`ydl mipa cilez ik
`ed m` wx df la`
.on` ici dyrn
miiw sebd m`
.dk`lna wqerd one`d `edy
ytpd cxtda ok `l
:edyrnn on`d lcgi f`y
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they will be annulled, and all her actions will not be
in all her departments.
They describe her action from bottom up.
Behold is the movement relating to the feet.
It is a very beautiful thing.
Upon this they said:
How fair are your feet
but this, only in shoes [sandals]
namely,
all that when she will be garbed by the body
which is the shoe (as mentioned in 5:3)
But when she will be called
“The house of the shoe yanker”
namely,
when she disrobes matter
(like the verse “Take your shoe off your feet”
..... the removal of matter from him)
Then the movement will stop
and will remain as a still stone
which does not move from its place.
Second, in the vital soul
there is a force which nourishes and begets
and this procreative power is represented by the thigh
(like the verse
“all those who came out from the thigh of Jacob”)
it too, will be annulled at the time of death.
Upon this he says: the roundness of your flanks
are like jewelery
You will procreate in order for the species to survive
but this only if it is
the handiwork of a craftsman.
If the body exits,
which is the craftsman engaged in labor.
In contrast, when the soul separates
then the craftsman will cease his deeds.
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Chapter 7, Verses 3
b

3

Shorerech agan ha’sahar

Your navel is like a round bowl

al yech’sar ha’mazeg

which lacks not for mixed wines;

bitnech aremat chitim

your stomach is like a heap of wheat

suga ba’shoshanim

hedged about with roses.

ytpd ixiy
,jxxy (b
xdqd ob`k dnec
.ekeza miwynd liknd
diexl oii zezyl libxe
,bfnd xqgi l`y `p i`x
iprd drexd ziaa ik
.diexl oii jl ebfni `l
.jpha
jpha aezkd xeriy
(xqgi l`)
mihg znxr
.mipyeya dbeq z`
jlnd ziaa ik
mihg zenxr jl yi
.oha `lnl
jl didi `ly dn
.iprd drexd ziaa
dviln
.jxxy (b
dizyle dlik`l wlgi ofd gk dpde
.sebd oefip mdici lry
.dil` mixne`
dnec jxxy dpd
xdqd ob`k
.miwyn `ln cinz `edy
milgpa eizepirn glyne
.sebd ixa` lk l`
`p i`x
bfnd xqgi lal
zend mr ik
,raend lr qkd xayz
,z`fd dbifnd wqtze
dtid ilkd didze
ob`d `edy
.dlhal miwynd lawl okend
jpha oke
,mipyeya dbeq `id xy`
miti migxt dnka
oefnd lawl mipkend
mcd jekif uitdle epghle
miwlgnde milyand milkd l`
,sebd zelrz lkl
[xqgi la] `p e`x
,mihg znxr
mihgd cer epzi `l zend xg` ik

Songs of the Soul
Verse 3) Your navel
is like a round bowl
containing fluids in it.
It is used to drink wine until satiated
Please make sure that it will not lack a mixture
At the house of the poor shepherd
they will not pour you wine until satiated.
Your stomach.
The verse estimates your stomach
(should not be less than)
a heap of wheat.
You are hedged about with roses
because in the house of the king
you have heaps of wheat
to fill your stomach,
what you will not have
at the house of the poor shepherd.
Analogy / Riddle / [Spiritual Interpretation]
Verse 3) Your navel
The nourishing power is divided to food and drink
through them the body is nourished.
They say to her:
Your navel resembles
a round bowl
which is always full of drinks.
It draws its well springs in rivers
to all the parts of the body.
Make sure
that the mixture will not be lacking,
because upon death
the ?? will break upon the sprint
and this pouring will stop.
Then this fair vessel
which is the bowl
ready to accept the drinks, annulled.
So will your stomach,
which is hedged with roses,
with several beautiful flowers
ready to accept the food
to mill it and distribute the pure blood
to the cooking vessels which divide
it all to the ducts of the body.
Make sure (that there will not be lacking)
the heap of wheat
because after death there will be no wheat given
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to the millstones for milling,
and the mills will cease
when the sound of the mill station becomes low.
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Chapter 7, Verses 4
c

4

Shey shada’ich

Your two breasts

kishney ofarim

are like two fawns,

ta’omey tzevia.

twins of the gazelle.

ytpd ixiy
,jicy ipy (c
mixtr ipyk minec md
iteideiavd mewna
jlnd zeikyn ixcga xnel dvex
.dcng lk myy
:drexd ziaa `l
dviln

Songs of the Soul
Verse 2) “Your two breasts”
resemble two fawns
in the place of beauty
namely, in the chambers of the King’s beautiful things
where all the desirable things are,
not in the house of the shepherd.
Analogy / Riddle / [Spiritual Interpretation]

,jicy ipy (c Verse 2) “Your two breasts”
oezgzd wlgd aygy xg` After first considering the lower part,
,zegnevd ytpd ilk mdy which are the parts of the growing soul,
.oexqgd mixikfn [the poet] mentions of the lack
,dnr l` dztiq`a ribiy that will arrive upon her gathering to her nation [die]
zipeigd ytpd ilka in the vessels of the vital soul
dlrnle dfgd on mpkyny whose dwelling is from the breast up
.y`xd cr to the head.
jicy ipy dpd Behold, your two breasts
ipqrkd gkd mdy which are the power of anger
ipee`zd gkde and the power of passion
,diav in`z mdipyy both are twins of gazelle
xnel dvex namley,
xxerznd gkd zeclez mdy that they are generated by the arousing power
('d 'c l"pk) (as above mentioned 4:5).
,mixtr ipyk minec md They are like two fawns
diav in`z md m` wx la` but only if they are twins of gazelles
,ixngd mlera in the material world,
xxerznd xxerzi f`y when the arousing [force] arouses
,de`zde iteid l` to beauty and passion
,dnecke d`pwde d`pwd l` ipqrkde and the anger [force] to jealously, and jealous etc. [so on].
dfd mlerd on wlzqz m` ok `l That is not the case if she is removed from this world
cwyd u`pi the “almond tree blossoms [and the grasshoper
:dpeia`d xtze becomes a burden] and the desire fails” (Ecc. 12:6).
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Chapter 7, Verses 5
d

Tzavareh kemigdal ha’shen

Your neck is like an ivory tower,

eina’ich berechot becheshbon

your eyes are like pools in Heshbon

al sha’ar bat rabim

at the gate of the populated city;

apech kemigdal ha’levanon

your face is like a tower of Lebanon,

tzofeh peney damasek.

looking out as far as Damascus.

ytpd ixiy
,jx`ev (d
.oyd lcbnk dnecd
.oeayga zekxak minecd jipire
.[zepprxe zegl elfi oky]
.miax za xry lr e`vniy i`ex `ld
,itei zlilk xira
.daxeg xacna `l
.oepald lcbnk dnecd jt` oke
.wync ipt dtev `ed `ld
.daxeg xacnl `l ayen xirl
milelkd epkyi dnl
:xacna mixxg ccea iteia
dviln
.jx`ev (d
xeiv `edy jx`ev oke
diebd lr ytpde lkyd zlynn l`
ely xxerznd gkde
,oyd lcbnk dnec `ede
,xrya miaie` z` engli myny
leyni myn oke
sebd zegk lr
('c 'c lirl xkfpk) eilbx zgz m`kcl
jipir oke
lkyd ipir mdy
oiirne ureie aygne d`exd
,diebd ipipr lk lr
zekxak minec md
,mind eewi my
zeybxdd lk my evawzi oke
xneyd gka miyegd etq`y
.oeayga zekxa mde
xetqle zeaygn aygl
dizelerte diebd ikxc lk
.diciqtne dizelrez
ecnri mdy ie`x `ld
.miax za xry lr
milyexi xrya `idy
,miax evawp myy diebd `id
.dipende diebd zegk `av
ieevd elawi mdy
,dizepeayge ytpd zbdpde
zend xg` ok `l
lwey di`
xteq di`
.le`ya oeayge zrce dyrn oi`e
.oeald lcbnk dnecd jt` oke

Songs of the Soul
Verse 5) Your neck
Which resembles the ivory tower
and your eyes which resemble pools in Heshbon
[they drip moisture and freshness]
They should be found at the gate of a populated city
of a beautiful city,
not in an arid desert.
Your nose [face] is similar to the tower of Lebanon
looking out as far as Damascus
to an inhabited city, not an arid desert.
Why should the newly-wed dwell
in the lonely beauty of parched land in the wilderness.
Analogy / Riddle / [Spiritual Interpretation]
Verse 5) Your neck.
The neck is an image
of the government of mind and feeling upon the body
and it’s arousing power.
It resembles an ivory tower.
At the gate of the city the attackers of the will be fought.
From there the [mind]
will reign over the powers of the body
to supress them under his feet.
Also, your eyes
which are the eyes of the mind
which sees, and thinks and counsels and observes
all issues of the body,
they resembles pools
where the water gathers.
In addition, all the feelings collected by the senses
gathered there with the guarding power,
and they are the pools in Heshbon [thinking, calculating].
To think thoughts and to count [tell]
all the ways of the body and its action,
it’s gains and losses.
Isn’t it appropriate that they will stand
on the gates of the populated city,
which is the gate of Jerusalem
the body, where the multitudes gather,
the host of the powers of the body and its crowds,
who recieve the command and reign
of the self and its thoughts.
Not so after death
where is one who weighs,
where is the one who counts [following Isa. 33:18].
There is no action and consciousness of thought in hell.
Your nose [face] resembles the tower of Lebanon
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ipeird lkyd `edy
.dzxeve ytpd ipt `edy
.(dlkydd `id ytpd zxevy)
oepald lcbnk dnec `ede
miteve mi`ex myny
.oepala xy` zerihpd lk
opeazie likyi myn oke
.enlera 'd opk xy` miyrnd lk lr
rhp xy` eizerihp lre
oepald oba
ze`ivnd llka `edy
.ltyae lrna
df jt` `lde
.wync ipt dtev
zxg` xir `idy
milyexin ueg
,yny gxfnn l`xyi ux` leabne
ipeipd lkyy lr dviln `ide
dlecbd xird lr eizexiwga dtev
zcgeind dpicnde
,inybd illkd mler `idy
ea `vnd lke
yny gxfnn
:e`ean cr
iyrnd lkydk `l)
milyexi xira wx hian epi`y
.(dikxve diebd `edy
dfd ipeird lkyd mbe
dteve xwegy cvn
ltyd ybxend mlerd lr
ea xy` lke
wynca fnex dfy)
minrd ux` `edy
(dyecw ea oi`e
zend xg` wqtei df
:myb ilra mi`vnp cer biyi `ly
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which represents the theoretical mind
which is the face of the self and its shape.
(The shape of the self is its education [elightenment]).
It resembles the tower of Lebanon
from where one can see and scout
all the plants in Lebanon.
From there it will be edifiied and will observe
all the actions that HaShem established in His world,
and all the plantings that he planted
in the garden of Lebanon
which is the totality [alt. within] reality
above and below.
This nose [face] of yours
observes the face of Damscus
which is a different city,
different than Jerusale,
[located] outside the boder of Israel, to its East.
This is a metaphore of the theoretical mind
which observes in its query the big city
and the special state
which is the general material world,
and all that is included in it
from the rising sun (in the East)
to its setting.
(This is different from the practical mind
which does obsrve only the city of Jerusalem
representing the body and its needs).
This theoretical mind,
from the aspect that it investigates and observes
the lowely sensory world
and all that is in it,
(Damascus repersents
the “land of nations”
which has not holiness).
this will cease after death
where it will not acquire any material realities.
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Chapter 7, Verses 6
e

6

Roshech ala’ich ka’karmel

That which is upon your head is like Mount Carmel,

ve’dalat roshech ka’argaman

and the braid of your head is like [royal] purple wool;

melech assur ba’rehatim.

your king is bound in its tresses.

ytpd ixiy
jilr jy`xe (e
excdae eiteia lnxkk dnecd
onbx` ravk jy`x zlce
.mihdxa xeq` jln `ld
dnly jlnd `ld
dad`d ilaka mdihdxa xeq`
dcrla rprpzdl lkei `le
:miwifa xeq`k
dviln
.jy`x (e
.jilr `ed xy` y`xd dpde
.invrd jzedn xnel dvex
.ipgexd idl`d lcapd mvrd
envr ytpd `edy
,mlekl y`xd `edy
,jilr xn` df lre
,jnvra z`y enk
lnxkl dnec `ed `ld
,daepze ixt `lnd
dnkg d`ln z` ok
,ycw lke midl` zrce
jy`x zlc oke
milzlzde zexryd
mirwead zeiaygnd zexe`d mdy
ytpd zenvrn
dpnn milbzne
(`"i 'd ,'` 'c) dlrnl df xe`ia xn`py enk]
uilni zeipgexa zexrydy
(uegl dnelrzd zerwazd
,onbx`k dnec `ed
`qkd mlerd l` lyn `edy
miidl`d ita onbx` `xwpy
.`qkd z` miaaeqd mipgexd myk
dhnl `ed onbx`de
zeliv`de dxe`d mlern dbxcna
.zeyecwd zeytpd rean my xy`
jlnd `lde
.dphwd xira jlend sebd `edy
,mihdxa xeq`
ytpd on ze`veid zexepva
dlkydd zezwya diebd z` zezwydl
`ed dybxdde miigde
mdilaka xq`pk
enewnn fefi `l mcrlae
mnec oa`k `ede
.epnn wlzqz m`
`xwie zyxt mlrpd yxcnae)
a"r b"iw sc

Songs of the Soul
Verse 6) “That which upon your head...
resembles Mount Carmel in its beauty and glory,
and the braid of your head is like purple [wool]
Isn’t the king bound in its tresses [troughs]?
Isn’t King Solomon
bound in its tresses of love chains,
and could not move without her
as a person hand- and leg- cuffed?
Analogy / Riddle / [Spiritual Interpretation]
Verse 6) “That which is upon your head...”
Behold this head which is upon you,
namely, your self essence.
That which is separated, the divine, the spiritual,
which is the self itself
which is the head of all.
Refering to it, [the poet] said “upon you”
the way you really are.
Doesn’t it resemble [Mount] Carmel
filled with fruit and produce?
You, too, are filled with wisdom
and knowledge of God and holiness.
So is the braid on your head,
your hair and curles
which represent the thinking lights,
emenating from the essence of the self
and revealing themeselves from it.
(As explained above 4:1 and 5:11]
the hair represent in spirituality
the bursting out of the mystery)
It resembles purple,
which respresents the world of the throne,
which is called argaman purple by the Godly [prophets].
The way the spirituals surround the throne,
the purple is below
on a level of the world of light and closeness
where the holy soul emenates.
Isnt’t the king
which is the body ruling the small city,
bound in its tresses, [troughs]
the pipes going out of the soul
to irrigate the body with the waters of education.
Life and feeling are
as chained in their shackles.
Without them he cannot move from his place.
He is like a still stone,
if she removes herself from him.
(In the Zohar VaYikra Midrah Ne’elam
page 113b
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Rabbi Pinchas says that the soul
was taken from the throne of glory
which is the head, as it is said:
“That which is upon your head...
and the braid on your head is like purple...”
that is the soul which is the braid of the head,
a king bound in its tresses
that is the body which is locked in the tombs.)
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Chapter 7, Verses 7
f

7

Ma yafit u’mah na’amt

How beautiful and pleasant are you,

ahava ba’ta’anugim.

a love with delights.

ytpd ixiy
,ziti dn (f
,dhytdd jxc lr `a dad` my]
[dad`d z`
.dad`d zcn z` mixne`
.c`n znrpe ziti dn
.mibeprza wx la`
mibeprza zxyewn dad`d m`
.dti `id f`
xnel dvex
jlnd z` iad`z m`
,ocre beprz lk jl didi f`y
dad`d daeh f`
.iprd drexdl dad`d `l
:mibeprza dad` didi `l xy`
dviln
.ziti dn (f
.dad` z`
c`n mirpe dti jpd
.mibeprza wx la`
xnel dvex
sebd z` iad`z m`
miipnfd miig iigze
onfd ibeprz jl eidi f`y
.eipecr lke
.dad`d daeh f`
.zena `l
:mipcrne mibeprz `vnz `l f`y

Songs of the Soul
Verse 7) “How beautiful...
[The concept of love comes in an abstract form:
You are love.
They say: You are the measure of love.
“How so beautiful and pleasant...”
but only in pleasures.
If love is connected to pleasure,
than it is beautiful.
In other words,
if you love the king,
then you will have all pleasures and refinements,
and then love is good.
Not love to the poor shepherd,
which will not be love in pleasures.
Analogy / Riddle / [Spiritual Interpretation]
Verse 7) “How beautiful
You are love
[1:17] You are beautiful [male] and very pleasant,
but only in pleasures,
namely,
if you love the body
and live a temporal life,
then you will have all the pleasures of time
and all its refinements.
Then love will be good.
Not in death,
where you will find no pleasures and refinements.
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Chapter 7, Verses 8
g

8

Zot komatech

Such is your stature

damta le’tamar

likened to a [stately] palm tree;

ve’shada’ich le’ashkolot.

and your breasts are like clusters.

ytpd ixiy
,z`f (g
envr dnly jlnd `a dzr
dal lr xacne
.ez`n cxtz la
dl xne`
jznew z`f dpd
dtewf dnewa dzr zavp z`y
,fere de`ba
.c`n deabd xnzl dzncy cr
,eil` zelrl yi` lkei `ly cr
:zeleky`k z`fd daebd on mielz jicye
dviln
.jznew z`f (g
ji` xiivy xg`
diebd zepa lk
dizewlgn lkl dizegk lke
ytpd mr migkezn
,mz`n cxtz la
hxta dnr xacn cg` lke
epnn cxtz la ywane
,dcxtda ca`i ik
,envr dnly jlnd ji` dzr xiivn
miig ze`vez epnny ald `ed)
ige wtecd `ede
driebd seq cr
(eil` miigde mcd zvexn sqe`y
ezewyg on dzr cxtzn
.ytpd `idy
oexg`d mrtd xxerzne
eizegk lkae fr lka
,diebd on cxtz la ytpd cra xevrl
oexg`d rbxay recik)
mrtd cr eizegka ald un`zi
xpd adlzi xy`k
(zeakdl aexwy zra
,dil` ed xne`
.jznew z`f dpd iytp
xnel dvex
dzr cr aygy miihxtd lk
minrt eti dn on
.y`xd cr
,ziniinyd dirxd znew `id
zgnevd ytpd ik
zipeigde
zlkynde
,ellka ytpd ly dnlyd dnewd `id

Songs of the Soul
Verse 8) “Such is your stature..."
Now King Solomon himself comes
to convince her
to not separate from him.
He says to her
Behold, this is your stature.
You are standing tall now,
with pride and strength,
resembling the tallest palm tree
to the extent that no one can climb it,
and your breasts are hanging at this height as clusters.
Analogy / Riddle / [Spiritual Interpretation]
Verse 8) “Such is your stature...”
[The poet first] describes how
all the daughters of the body
and its powers in all its sections
argue with the soul, [trying to convince her]
that she should not depart from them,
Each of them speaks with her specifically
asking her not to depart from it
as it will be lost upon separation.
[The poet] now describes how King Solomon himself,
(he is the heart from which life emenates
he is the living pulse
until death,
gathering the running blood and life into it)
is separated now from his beloved,
which is the soul.
He is awekening this last time
with all its strength and power
to stop the soul from separating from the body
(as is known that on the last moment
the heart puts an effort and a force
like the flaming of a candle
when it is ready to be extinguished.)
He says to her:
My soul, this is your stature.
Namely,
all the individual cases that were mentioned so far
from “How beautiful your feet”
up to the head.
The stature of the heavenly beloved
as the vegitative (growing) soul
and the vital (breathing) soul
and the thinking soul
taken together makes for the full stature of the whole soul,
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from which these powers are separated
(as Maimonides says in “Eight Chapters”).
And she resembles a palm tree.
which blossoms upward, and its heart turns above.
So you too turn above
and your yearning is to your man in heaven.
Your breasts are like clusters.
The grapes have ripened and ready to be harvested—
to be put in vineyards, for the extraction of their wine.
The time of harvest has arrived for you
to leave this world,
and receive the reward for your deeds
in the World of Rewards.
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ÆKi¦c¸©Ẅ `³p̈ÎEid«§ i¦e§
ot¤ B¤½ d© zFĺM§ W§ ¤̀ M§
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Chapter 7, Verses 9
h

9

Amarti eh’ehleh ve’tamar

I said I will ascend the palm tree,

ochaza be’sansinav

I will grasp its branches;

ve’yihiyu na shada’ich

and now, let your breasts

ke’eshkelot ha’gefen

remain like clusters of the vine

ve’rey’ach apech ka’tapuchim.

and the fragrance of your face like apples.

ytpd ixiy
z`f lka (h
xnza dlr` izxn`
.jdab l` zelrl igk lka un`z`
wlg xnzdy mbde
,eilr dlerd lwa letie
izelra let` la eipqpqa dfge`
xnel dvex
.jzad` biydl zexyt`d lk dyr`
otbd zeleky`k jicy `p eidiy jnn ywa`e
mda mc`d feg`a xy`
.xng dzyi apr mc
jt` gixe
:aeh gix ipzep migetzk didi
dviln
z`f lka (h
.xnza dlr` izxn`
xnel dvex
ytpd z` akrl un`z`
.diebd on cxtz la
dfer mexnl z`ypzn `idy mbde
,ipnn ddeab `ide
,eitpre eipqpqa dfge` z`f lka
sebd zexabzd l` xeiv `ede)
oexg`d rbxa
,(cxtz la ytpd z` feg`l
.`p eidie
otbd zelky`k eidi jicyy ywa`
('d 'c) dlrnl epx`a xak)
ytpd icy ipyy
ipqrkde ipe`zd gk zbdpd z` evilni
(xxerznd gkd zeclez
otbd zelky`k eidi dpd
,xng oiie miapr mi`lnd
dl`d zegkd cer exxerzi `ly xnel dvex
'd xacl wx
eizewge eizxez eizevne
miaeh miyrne zevn zeyrl
a"r d"rw gly xdfe)
cg edi`c `lkz` dn
mitpr dnk dia oiilze
dcg devn `id jk
.(oixenfe miapr da oiilz
jt` gixe

Songs of the Soul
Verse 9) In any case,
I said: I will ascend the palm tree,
I’ll put all my effort into ascending your height.
Even thought the palm tree is smooth
and the climber will easily slip down,
I will grasp its branches so not to fall upon my ascent
namely,
I will do whatever possible to reach your love.
I ask that your breasts be like clusters of vine
when a person holds them he will
drink the wine of the blood of the grape. (Deu. 12:13).
The fragrance of your face
will be like apples, emanating a good scent.
Analogy / Riddle / [Spiritual Interpretation]
Verse 9) In any case
I said: Let me ascend the palm tree.
Namely,
I will put effort to delay the soul
from separating from the body.
Even though she is elevated to her heights
and she is taller than me,
in any case, I’ll grasp to its branches.
(This is a representation of the overcoming of the body
in the last moment
to grasp the soul, to prevent the soul from separating).
“Let your... “
I ask that your breasts will be like clusters of grapes
(we have already explained 4:5).
The two breasts of the body
represent the conduct of the passionate and angry force,
a generation of the arousing power).
Let the clusters of grapes
filled with grapes and wine,
namely, that these forces will not aroused any more
but to the word of HaShem,
His commandments, instructions and laws,
to perform the commandments and good deeds
(Zohar Shalach 175:b
[Behold] this palm tree is one
and several branches hang from it,
so is each commandment one,
grapes and branches hang from it).
And the smell of your face,
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which is the thinking mind, which is the face of the soul,
(as mentioned in verse 5)
will resemble apples
which emanate a good scent
namely, that he will become stronger,
to be more knowledgeable in the Torah of Hashem
and HaShem’s wisdom.

Malbim’s commentary on The Song of Songs -- Unedited draft v0.62

'i 'f wxt

aFH² d© oi¬¥iM§ KM¥¾ g¦ e§
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Chapter 7, Verses 10
i

10

Ve’chikech ke’yeyen hatov

And let your speech be like good wine;

holech le’dodi le’meisharim

it flows for my beloved in sincerity,

dovev siftey yeshenim.

causing the lips of the sleepers to murmur.

ytpd ixiy
,jkge (i
aehd oiik il dnec didi
,ald z` gnynd
dnly jlnd ixac o`k cr
[dirxd daiyn]
,icecl jled
ikg ly dfd oiid
,didi jl `l
icecl jled `ed wx
.zinew l` lrz l` drexd
,did` ele jl` icecl ik
mixyinl
icecl dzr jled ip`
.mixyind mdy
envr xeyind xeiv `ed xnel dvex
.wcve mixyin `ln `ed ik
.mipyi izty aaec
dpiya mipyi iztyy zra mby
ilbxde izweyz aexn eaaeci
,icec oexkfa
xn`l exn`ie
,ezweyz ilre icecl ip`
izty eaaeci dfy
:mzpy zra mb
dviln
jkge (i
dnkga iptd jxeac xnel dvex
f"h 'd lirl xkfpk)
(miwznn ekge lr
aehd oiik didi
ycwd gexd xeiv `edy
df xtq lka xkfend aehd oiid `edy
,(,'i 'c ,d"c 'a l"pk)
digi m` ik eilr lawn
zevnae dnkgae dxeza wx weqri
.midl` zrce dyecw ywaie
(ytpd daiyn)
,icecl jled
jlnd l` cer aey` `l
diebde ald `edy
oeilrd icec jled ip` ik
,minya ipern l` aey`e
,xeyind l` mixyinl jled ip`
zegexd idl` l` xnel dvex
,aehde xyeid xewn `edy
mipyi izty aaec
driebd rbx dzr ik)
f` qqeb dnlye
zend zpya mipyi eizty xake

Songs of the Soul
Verse 10) “Your speech [palate]...”
will resemble to me the good wine
which gladdens the heart.
This is the end of King Solomon’s words.
[The Ra’ayah responds]
It follows for my beloved
[that] this wine of my palate
will not be for you,
it will only go for my beloved, the shepherd.
Do not ascend to my height.
Because I am to my beloved, and to him I will be,
in sincerity,
I am not going to my beloved[s],
who are sincerity [planes].
Namely, a representation of the plane itself
as he is full of planes and justice.
“Causing the lips of the sleepers to murmur.”
Even when the sleepers lips’
murmur from yearning
and the remembrance of my beloved,
they will say
I am for my beloved and my yearning is upon him.
This will cause my lips to murmur
even when they are asleep.
Analogy / Riddle / [Spiritual Interpretation]
Vese 10) “And your palate [speech]...”
Namely, your speech in front of wisdom
(as above mentioned 5:16 on the verse
“His palate is sweet”)
will be like the good wine
which represents the spirit of holiness,
which is the good wine mentioned in this book
(above 2:4-5, 4:10).
He accepts upon himself that if he lives
he will engage in Torah, wisdom and commandments
and will seek holiness and the knowing of God.
(The soul responds)
My beloved is going.
I will not return to the king again.
The king is the heart of the body.
As I am going to my supreme lover
and I will return to my abode in heaven.
I am going sincerely [“planely”] to the plane,
namely, to the God of spirits,
who is the source of honesty and goodness,
causing the lips of the sleepers to murmur
(now is the moment of death
and King Solomon is dying.
His lips are sleeping the sleep of death
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and these sleeping and dying lips
fainting to death,
murmuring and saying (in the name of the soul)
as follows:
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Chapter 7, Verses 11
11

Ani le’dodi

I am my beloved’s

ve’alay teshukatu.

and he longs for me.

ytpd ixiy
icecl ip` (`"i
,ezweyz ilre
.dweyge dwiypa eznyp d`vi ik
lkd l` wlgd zweyz
,wlgd l` lkde
,dzad` aexa dxewna wacze
epif`d zxc`a oiire)
:(ezen zra df weqt xn` i"ayxy g"tx sc

Songs of the Soul
Verse 11) “I am my beloved’s
and he longs for me.”
The soul left with a kiss and with yearning.
The desire of the part to the whole,
and the whole to the part.
She will attach to her source in the greatness of her love.
(See Zohar Idra Ha’azinu
page 288 as Rabbi Shimon says that upon his death).
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Chapter 7, Verses 12
ai

12

Lecha dodi

Come, my beloved,

netzeh ha’sadeh

let us go out to the field,

nalina ba’kefarim.

let us lodge in the villages.

ytpd ixiy
,dkl (a"i
[zxne` dcec l` dipt daiyd dirxd]
icec dkl
,dcyd l` dtn `vp
:milyexi aiaqy mixtka dpilp efd dlila
dviln

Songs of the Soul
Verse 12) “Come, my beloved...”
The Ra’ayah turns to her beloved, saying]
“Come, my beloved”
let us go out from here, to the field
Tonight we’ll lodge in the villages around Jerusalem.
Analogy / Riddle / [Spiritual Interpretation]

.dkl (a"i Verse 12) “Come, my beloved...”
,diebd on ytpd d`viy dzr Now, as the soul leaves the body,
oeilrd dec l` dipt daiyn `id she turns to her supreme beloved
,zxne` eil` dtq`l dilr cnerd who is standing upon her to gather her to him, saying:
,dtn icec dkl let us get out from here,
dcyd l` diebd `edy xird on `vp let us go out of the city, which is the body, to the field,
,diebl ueg xnel dvex namely, outside of the body,
,mixtka dpilp we’ll lodge in the villages.
ytpd ocr dpey`xd dlilay reci ik It is known that during the first night the soul
diebd iwlg zvw lr ztgxn is still hovering over parts of the body
,ixnbl eiwlg lkn zcxtzn dpi`e and does not entirely leave all the body parts.
,xirl dfd xiya lynp llka sebdy xg`e The body is generally represented in this poem by the city.
micgeind eizegke eiwlg zvw ok m` Some of its parts and special forces of the body
miphw mixtkl milynp micxtpd are represented by small villages
,hrn mda aeyidy where the population is small.
xn` df lre Upon this it is said:
,mixtka ef dlila dpilp we’ll lodge tonight in the villages,
,sebd iwlg zvw cer xwape and visit some of the body parts,
:xawd heag oiprn dcepke as in the issue of the “beating of the grave.”
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Chapter 7, Verses 13
bi

13

Nashkima la’keramim

Let us rise early for the vineyards,

nir’eh eem parcha ha’gefen

let us see if the vine has blossomed,

Æot¤ B¤̧ d©
pita’ch ha’semadar

if the tender grapes have appeared,

henetzu ha’rimonim

if the pomegranates are in bloom;

sham ehten eht doday lach.

there I will give my love to you.

ytpd ixiy
,minxkl dnikyp xwad xe`a (b"i
otbd dgxt m` d`xpe
xnel dvex
otbd dgxt m` wtq df
mipenxd evpde
.jl icec z` oz` my la`
izad`e icec la`
.i`cea evpde egxt md
jl dpz` mye
:xg` yi`l `l
dviln
minxkl xwaa dnikyp jk xg` (b"i
dvilna oiivi mxkdy ('e '` dlrnl) epx`a xak
,zelertde miyrnd zilkz
miyrnd ixt dn d`xp xnel dvex
izlnr xy` lka epgexd dne
,mitebd mlera izwqrde
,otbd dgxt m` d`xp
zlrezl mixac dfi` eplrd m` xnel dvex
dbydd ici lr
aehd oiie otbl xtqd lka lynp dfy)
(b"i 'a l"pk
,dgxt m`e
,xcnqd gzt m` siwyp
lyazdl miaprd elgdy xnel dvex
,xcnq eyre
,daepze ixt dzyr dbydd m` xnel dvex
,mipenxd evpd m` d`xp mb
oeiv `edy df xiya mipenxdy
miaehd miyrnde zevnd
oenxd gltk b"ixz mdy
xnel dvex ,('` 'e ,b"i 'c N"pk)
zlrez dfi` `vnp m` d`xp
ybxend mlera epwqr xy` lkn
.miaeh miyrna oia dxeza oia
,jl icec z` oz` my mpn`
wtq dfy mbd xnel dvex
otbd dgxt m`
mipenxd evpde
mc` weqri minrtl ik
dnyl `ly zevnae dxeza
,zexg` zeipt myl wx
,lenbd mlera ytpd l` zlrezl mpi` f`e

Songs of the Soul
Verse 13) At sunset we’ll rise for the vineyeards
to see if the vine has blossomed,
namely,
it is uncertain whether the vine has blossomed
and the pomegranates are in bloom.
Yet there I will give my love to you.
Yet my beloved and my love
have certainly blossomed and are in bloom,
there I will give to you
not to anyone else.
Analogy / Riddle / [Spiritual Interpretation]
Verse 13) Then we’ll rise early for the vineyards.
We have already explained (1:6) that the vineyards
represents the objectives of deeds and action,
namely, let us see what the fruit of these deeds are,
and what we have gained in the “work I have labored”
and my engagement in the world of bodies [matter].
Let us see if the vine has blossomed,
namely, if we have raised anything for good
by the perception [acquisition]
(The analogy throughout the book for vine and good wine
as mentioned in 2:13).
And if the vine has blossomed,
we’ll observe whether the tender grapes have appeared,
namely, the grapes that have begun to ripen
and become tender grapes.
Namely, if the perception [acquisition] has produced fruit.
Let us see if the pomegranates are in bloom.
The pomegranates in this song represent
the commandments and the good deeds
which are [numbered] 613 like the pomegrannets
(see also 4:13, 6:1). Namely,
let us see if we find any benefit
from all our engagements in the sensed [material] world
either in [learning] Torah or in good deeds.
Well then, there I’ll give my love to you
namely, if he says that it is uncertain if
the vine has blossomed, and the pomegranates
are in bloom
as sometimes a person would engage
in Torah and commandments not for their own sake
but only for ulterior motives.
Then, they do not serve the soul in the world of rewards.
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My love, I will certainly give you,
because the measure of the love of HaShem,
Torah and commandments
that a person has done from love of HaShem—
it is assured that the soul will benefit from them.
It will raise for the soul as an incense offering.
This is my love which I will give to you,
which is the soul of deeds
and the heart of service which HaShem desires.
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Chapter 7, Verses 14
ci

14

Hadu’da’im natnu rey’ach

The baskets emit fragrance,

ve’al petacheynu kol megadim

and at our door are all luscious fruits,

chadashim gam yeshanim

both new and old;

dodi tzafanti lach.

my beloved, I have kept them for you.

ytpd ixiy

Songs of the Soul

,mi`cecd (c"i
zxne` dirxd
oze` mihwely mi`cecd dpd
,mgix aeh xeara
gix epzp md la`
mgixy xnel dvex
.cal mdilral cgein epi`
dcya xwtd md ik
.xaer lkl gix epzp xake

Verse 14) “The baskets... [mandrakes, love apples]”
The Ra’ayah says
Here are the baskests that we gather
for their good scent,
but they have given out fragrance,
namely, their fragrance.
is not unique [for use by] their owners
They are free-for-all in the field
and have given fragrance to anyone who passes.

.epigzt lr md micbn lk mbe
micbnd mb xnel dvex
bpere lk`nl micnerd
,gztd lr md
.lkl xwtd

And all the luscious fruits are at our door,
namely, even the luscious fruit
which are ready for eating and enjoying
are at the doorstep
free for all.

miycg
miycg md micbnd xnel dvex
,mipyik minec z`f lkae
xzede ic mdn eprayy xg`
.miaeyg mpi` dl` lk
icec wx
jl izptv izad`e
xwtd epi` df
.oyi xack epi`e
jl wx izad` z` izptv ik
.lk oirn mizptve
:dnd jl ik
dviln
.mi`cecd (c"i
xnel dvex
dyrnde oeird
,ecal 'dl cgein epi`
zeipevig zeipt xeara minrtl dyri ik
,sebd ze`pde
,gix milrnd mi`cecd
,(zelkyend lyn `edy)
.gix epzp md
,lkl xwtd
,dcya xwtd md ik
mipevig mixaca mb didi oeird ik xnel dvex
zeipevig zenkge
,'d zcearl miraep izlad
mi`cec qtze)
dad` xxerl mzlebqny
ezy`l yi` oia

“New...”
namely, the luscious fruits are new,
yet they resemble old,
after we have satiated from them more than enough,
all these are not important.
Only my beloved
and my love is concealed [kept] for you.
It is not free-for-all.
Nor is it like an old thing.
I have concealed my love only for you,
and I have hidden them from everyone else’s eyes
because they are yours.
Analogy / Riddle / [Spiritual Interpretation]
Verse 14) “The baskets... [mandrake, love apples]”
namely,
the observations/learnings and deeds
are not specifically directed to HaShem only.
At times it will be done for ulterior motives
and the pleasure of the body.
The baskets emanate fragrance,
(which represents insight/understanding)
They have given off scent.
Free for all.
They are free in the field,
namely, the observation will be on external things too,
and external wisdoms [sciences]
which do not emanate from the service of HaShem.
(He used the duda’im metaphore
as they are able to arouse love
between a man and his wife,
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ecal 'dl `l
.(a"i sc xdfa dncwda oiire)
.micbn lk epigzt lr oke
.miyrnd ixt xnel dvex zexitd mdy
,uegan epigzt lr md
,dnipt ycewd l` e`aei `l
'd zad` `la miyrnd ik
dnyp `la zeieb md
,jez `la zetlw
gztd lr micnere
miinptd mixcga e`eai `le
,ald iebge
.mipyi mb miycg mde
zepyi md zeaeygd zevnd mb xnel dvex
cala lbxdd jezn zeyrpe
dcneln miyp` zevn
'd zad` mkeza oi`y xg`
.jl izptv icec la`
dad`n 'd z` izcary dn dad`d
cal 'dl oetvd `id z`f
:ycw elek `ede 'dl cgeine
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but that is material love).
Namely,
That [a person] enlightens and edifies themselves
in observations that do not arouse spiritual love,
which is the love of HaShem.
And this fragrance is free for all the powers of matter,
not uniquely for HaShem.
(See the Introduction, Zohar 12).
At our doors are luscious fruits.
These fruits, namely, the outcomes of deeds,
are upon our doorsteps on the outside,
they cannot be brought in to the holy [area],
because deeds that are done without the love of HaShem
are bodies without soul,
shells without content,
standing at the doorstep,
they cannot come in the inner chambers
and the clefts of the heart,
they are both new and old,
namely, even the important commandments are old,
and they are done out of habit alone,
‘rote learnings of human commands,’
as they do not have in them the love of HaShem.
But “my beloved, I have kept them for you.
The love is that, which I have served HaShem with love,
that is concealed for HaShem alone,
and is unique to HaShem, and is holy in its entirety.
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Chapter 8, Verses 1
`

1

Mi yiten’cha ke’ach li

If only you were a brother to me

yonek shedey eemee

who had nursed at my mother’s bosom;

emtza’acha va’chutz ehshake’cha

when I would find you outside I would kiss you

gam lo yavuzu li.

and no one would scorn me.

ytpd ixiy
in
dzr zavrzn dirxd
dzgtyne dn` zia aefrl dkxvedy lr
zeixacne zecya dcec mr hheyle
zxne`e
jze` ewfgi ozi in
il g` dz` el`k
in` icyn wpi xy`
uega jwy` m` mby cr
:il efeai `l
dviln
.in
cnrnd z` rbx cer xkfz ytpd
diebd iiga ea dzidy
,dzieb lr avrzze
l"fg exn`y enk
sebd lr zla`zn dnypdy
,ycg a"i lk
.miiga dzidy cnrnd lr la`zn dpi` la`
dnr exebi meid lk xy`
rxd xvid
,zengln xxerznde de`zde
rxd xvid `edy lecbd jlnde
milecb micevn dilr dpa
,eci zgz dyake
de`zn dzid wx
.edil`e dyn zbxcna dzid m`
eillrn ixvie sebd did `ly
,ipgexd zewacn dze` miziayn
dl`d miidl`dk
diebd on hiytdl mgka didy
,ycw zxcda waczdle
,xe` zepzk yealle
oeilrd ceakd z` `aidle
,mkeza oekyiy mlkid l`
melyd eilr epiax dyn enk
eteba eytp cra `apzn didy
,zzxe dcxg `la
xn`py dfe
,il g`k jpzi in
'd didiy
,ezeg` dnypd l` weac g`k
jlnd zeg` `id ik)
(oeilrd dyxy cvn
,dn` icy wpeik didiye
('c 'b ,'e '` l"pk) diebd `id ytpd m`y

Songs of the Soul
Verse 1: “Who..”
The Ra’ayah is now saddened
for having left the home of her mother and family
and roam with her beloved in the fields and deserts.
She says:
“May you be strengthened
as if you were my brother
who nursed from my mother’s breasts,
so that even if I kissed you outside,
I will not be scorned.”
Analogy / Riddle / [Spiritual Interpretation]
Verse 1: “Who...”
The soul recalls one more moment the state
when she was in the life of the body
and she is saddened about her corpse.
As our sages said:
The soul mourns the body
for 12 months.
But she does not mourn the status she had in life.
There wasn’t a day the evil inclination
did not reside with her,
along with the war-arousing passion.
The great king, who is the evil inclination,
built on her great fortresses,
and conquered her.
She only wished
to be on the level of Moses or Elijah,
in whom the body and it’s evil inclinations did not
stop them from spiritual cleaving.
These divine [persons]
were able to disrobe the body
cleave to the glory of holiness,
and wear light garments.
[They were able] to come to the supreme glory,
to the chambers where He resides.
Like Moses our Master, peace be upon him,
who prophesied while his soul was in his body
without fear or trembling.
This is the meaning of the verse:
“If only you were a brother to me...”
with whom HaShem would be cleaved
as a brother to a sister
(since she is the king’s sister
from her supreme root).
May he have nursed from her breasts.
If the soul is the body (as mentioned in 1:6, 3:4)
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she will nurse him from the breasts of her consoling
as the service of the body will also be accepted willingly.
This will happen in two ways:
“I’ll find you outside, and kiss you”
I could then go out of town outside,
namely, to separate from material
where I will find HaShem and kiss him.
She will unite with the kisses of his mouth,
and his holy words.
The daughters of Jerusalem who are the forces of the body
will not scorn me
and will not prevent me from uniting with my beloved
at any time.
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Chapter 8, Verses 2
a

2

Enhage’cha

I would lead you, I would bring you

av’ah’ach ehl beit eemee

to my mother’s house

telamdeni

that you should teach me;

ashke’cha mi’yayin ha’rekach

I would give you spiced wine to drink

me’assiss rimoni.

of the nectar of my pomegranate.

ytpd ixiy
jze` bidpdl lke` mbe (a
.in` zia l` j`iadle
,ipcnlz mye
gwxd oiin jwy` mye
:`iqdxta
dviln
(zipy z`f) (a)
j`ia`e jbdp`y
in` zia l`
,izieb `edy
,jizevne jzxez ipcnlz mye
jze` cear`y zecear mdy
,xyae xer yeala jldzn izeida
gwxd oiin jwy` ip`e
xtqd lka dbydd lr fnex oiid)
('i 'c ,'d-'c 'a lirl xkfpk
zgp lawzy xnel dvex
iilkyene ipeir on
,migwexn mdy
mibyen mr miaaxern xnel dvex
mewnde onfd oiin migwlpd
ytpd likyzy itk
,seba dxeyw dcera
,minya zeaexrza glenn gwxd oii `xwp dfe)
diebn zhytend ytpd likyzy dkfd dbydd ik
,(gwexn izla xng oii `ed
ipenx qiqrn oke
,miaehd miyrnd mdy
zevn b"ixz lr fenxi xtqd lka oenxd ik
,oenxd ipirixb xtqnk
:(b"i 'f aei`e 'b 'c l"pk)

Songs of the Soul
Verse 2) I will also be able to lead you
and bring you to the house of my mother's house.
There you will teach me.
There I will give you the spiced wine to drink
in public.
Analogy / Riddle / [Spiritual Interpretation]
Verse 2: (A second time):
That I will lead you and bring you to the
to my mother’s house
which is my body.
There you will teach me your Torah and commandments
which are the service I will serve you
while walking dressed with skin and flesh.
I will give you to drink from the spiced wine
(the wine represents perception in the book,
as above mentioned in 2:4-5, 4:10).
Namely, that you will have pleasure
from my learning and enlightenment,
which are spiced.
Namely, mixed with concepts
taken from the local and contemporary wine
the way the soul will devise in her wisdom
while connected to the body.
(This is called the wine spiced with a spice mixture
as the pure perception of the soul without a body
is a simple non-spiced red wine).
“From the nectar of my pomegranate”
these are the good deeds
The pomegranate hints at the 613 commandments,
the number of the pomegranate seeds
(same as 4:3 and Job 7:13).
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Chapter 8, Verses 3
b

3

Semolo tachat roshi

His left hand is under my head

vi’ymino techab’keni.

and his right hand embraces me.

ytpd ixiy
iy`x zgz el`ny didiye (b)
:`iqdxta
dviln
'eke iy`xl zgz el`ny didzye (b)
('a dlrnl) dizyxt xak
,ziilkyd dbyd uilni l`nydy
zii`eapd dbydd uilni oinide
.biq lkn diwpd
ycewd gexa dkfd dbydd didze
xwir
lkyd zbyd lr zxabzne
dlkydd jxck
,oeirde xwgnd itl
:my oiir

Songs of the Soul
Verse 3: “May his left hand be under my head
in public.”
Analogy / Riddle / [Spiritual Interpretation]
Verse 3: “May his left hand be under my head...”
I have already explained (above Chapter 2)
that the left represents mental grasping.
The right represents the prophetic grasping
which is clean of all blemishes.
May the pure grasping of the spirit of Holiness
be the essence,
overcoming the grasping of the mind
as the way of enlightenment
by investigation and study.
Ibid.
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| Exir¯¦ ŸÎdn©
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Chapter 8, Verses 4
c

4

Hishba’ati eht’chem

I bind you under oath,

benot ye’rusha’layim

daughters of Jerusalem,

ma ta’eeru

why should you cause hatred

u’ma te’orreru eht ha’ahava

or disturb [this] love

d†äd«
£ `© d̈Îz ¤̀
ad she’tech’patz/

while it still pleases?

ytpd ixiy
,izrayd (c
milyexi zepa mz` dixac zniiqn
,minrt dnk epizad` z` izrayd xy`
cinz mkz` izrayd ip`e
,zeli`a e` ze`ava
,mkn `xizn ipi` dzr mpn`
,exxerz dne exirz dn ik
:ote` meya dad`d z` ziaydl dzr elkez `l
dviln
.izrayd (c
,dixacn xefgz mle`
,zxne`
milyexi zepa mz`
,diebd zegk mdy
cinz mkz` izrayd `ld
,dcyd zeli`a e` ze`ava
micixtn cinz mziid ik
,ycwd oiae ipia
,dad`d z` exxerz dne exirz dn dzr la`
dne`n elirez `l
,axwl `le wgxl `l
xnegd zepan izcxtp ik
:opelz` icy lva ip`e

Songs of the Soul
Verse 4: “I adjure you...”
She concludes speaking with the daughters of Jerusalem,
I have adjured [you regarding] our love several times.
I have always adjured you
in the deers or foes.
But now I am not afraid of you,
what will you arouse and what will you awaken?
You will not be able to cease love in any case.
Analogy / Riddle / [Spiritual Interpretation]
Verse 4: “I adjure you...”
She changes her mind,
saying:
You, the daughters of Jerusalem,
the forces of the body,
I have adjured you always
in the deer and foes of the field
because you were always separating
between me and holiness.
But now, what will you arouse and awaken love?
You can make no difference,
you can’t bring closer or create a distance,
since I have left the daughters of matter.
I now reside in the shadow of HaShem.
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Chapter 8, Verses 5
d

5

Mi zot

Who is she

olah min ha’midbar

that rises from the wilderness,

mitrapeket al doda

clinging to her beloved?

tachat ha’tapu’ach orar’ti’cha

beneath the apple tree I aroused you;

shamma chiblate’cha eeme’cha

there your mother had birth pains,

shamma chibla yeladatcha.

there she who bore you suffered.

ytpd ixiy
,in (d
[xxeynd ixac]
xy` z`f in l`ey
ayen xirn dwgxzd
xacnd l`
,dcec l` zwtxzn `ide
[cecd zaeyz]
jizxxer getzd zgz
jze` iz`vny oey`xd mrta
getzd zgz dpyg jze` iz`vn
jizxxer mye
,getzd zgz my mbe
,jn` jzlag
,jze` dciled my
.jzcli dlag my mbe
.getzd zgz dclep jn` mb
xacna zeidl dcenl `id xnel dvex
.xira `l
dclep mye d`vnp my ik
:dizea`e `id
dviln
.z`f in (d
z`fd dxwid ytpd zedn dn mil`ey
.xacnd on dler `id xy`
.xacnd l` dz`va ik xnel dvex
,diebd on dcxtp ixg` `edy
miwgy ipernl mleqd zelrna dler `id dpd
dcec lr zwtxzn `id mye
oeilrd ceca xacdl
,mec`e gvd
didl` 'd z` miigd xexva dxexv zeidl
zeytpd lkl ok didi `ly dn
.diebd mr dprebzy
iiyi` meiw mdl oi`e
,ipin meiw wx
.z`fd ytpd dpzyp dne
,jizxxer getzd zgz ('d zaeyz)
z`fd dxwid ytpdy ori `ed df
.jldzz yecw mewnne mexnn dlev` `id
jnewnn jze` izxxer zra ik
,diebd l` zcxl
getzd zgz ziid
oiyicw oigetz lwga
dxe`d mlera oeilrd zeliv`a

Songs of the Soul
Verse 5) “Who is ...”
[The poet]
asks: ‘Who is she who
left the settled city
for the desert,
and is clinging to her beloved.
[The beloved responds]
“Beneath the apple tree I aroused you.”
The first time I found you
you were sleeping under the apple [tree].
There I aroused you.
There too, under the apple [tree]
your mother had birth pains.
There she gave birth to you.
There she who bore you suffered.
Your mother too was born under the apple [tree].
Namely, she is used to living in the desert,
not in the city.
There [in the desert] she lives and there she was born,
she and her ancestors.
Analogy / Riddle / [Spiritual Interpretation]
Verse 5) “Who is...”
They ask what is the essence of this dear soul,
that is ascending from the desert.
Namely, when she goes out to the desert.
After separating from the body,
she ascends the ladders to the heavenly abode,
where she embraces her beloved,
to be spoken [midbar speech] with
the supreme beloved, bright and red,
to be bundled in the bundle of life with HaShem her God.
This is not the case of all the other soul types
that die out with the body
and have no individual existence,
only a generic existence.
How different is this soul?
[HaShem responds] Under the apple tree I aroused you.
The reason for that is that this precious soul
comes from above, and to a holy place she goes.
When I arroused you from your place
to descend to the body,
you were under the apple tree
in the field of holy apples.
In the supreme nearness [atzilut], in the world of light
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lcap ipgex mvr my ziide
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:(dawp oeyla
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which is the source of souls.
There your mother had birth pains.
When you were connected with birth pangs
with your mother
which is the body,
there you were under the supreme apple [tree].
There too, she who bore you suffered,
since there is your root.
You were there an individual spiriutal essence,
alive and active.
Therefore, you have returned to your place,
the place you came from.
(In the entire song he has spoken to her as a female,
but here as male.
Occasionally, we find speaking to a male as female
as the Radak said in Michlol 9-10, ibid,
there’s another reason here
as when the soul stands independently
separated from teh body,
she does not act and does not receive.
She is only a separated spiritual essence
as the supereme persons,
and it would not be justified to address her
as a female).
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Chapter 8, Verses 6
e

6

Simeni ka’chotam al libe’cha

Set me as a seal upon your heart,

LA¤À lÎl
¦ r©
ka’chotam al zero’eh’cha

as a seal upon your arm,

ki ‘azza cha’mavet ahava

for love is as strong as death,

kasha chish’ol kin’ah

jealousy is as harsh as the grave;

resha’fey’ha rishpey esh

its flashes are flashes of fire

shal’hevet’ yah.

from the flame of God.

ytpd ixiy
ipniy (e
dcecn zywan dirxd
.erexfe eal lr reawd mzegk dze` miyiy
,jlnd zngn dcra obdl
dad` zenk dfr mpn` ik
.ezad` xeara dytp dxqny
,jlnd z`pw le`yk dyw mb la`
.eze` dafry lr
dad`d ly dityx wx
le`yd y` on milecb
:di zadly y` ityx md ik
dviln
.ipny (e
oeilrd dcec z`n zywan ytpd
,erexf lre eal lr mzegk dze` miyiy
eil` dze` wiaciy xnel dvex
,lretae oevxa
'd z` dad`y dad`d ik
zenk dfr
,ezad` xeara zenl dytp dxqne
xvid z`pwy mbd
,le`yk dyw did
'd zcearn dzehdl dvxy
,di`exw le`y iwnra meyle
'd zad` ityx z`f lka
,dla exra xy`
,di zadlye y` ityx eid
le`y ilag dtxy ma xy`
,xvid iiezte
dcak dngln cinz dl diy xg`e
,eze` dgvpe xvid mr
mzegk didzy ie`xe
,erexf lre epevx lr
:lretae oevxa xky dl zzl

Songs of the Soul
Verse 6) “Set me as a seal...”
The Ra’ayah askes her beloved
to set her as a seal upon his heart and arm,
to protect her from the king’s anger.
Even though love is as strong as death,
as she has given her her life for his love.
Nevertheless, the king’s jealousy is harsh as a grave
becasue she left him.
Only the flashes of love
are greater than the fire of death
because the flashes of fire are the flame of God.
Analogy / Riddle / [Spiritual Interpretation]
Verse 6) “Set me...”
The soul asks her supreme beloved
to set her as a seal on his heart and arm,
namely, that he will actualy attach her to him,
willingly.
As the love she loved HaShem
is as strong as death.
She gave her life over for his life.
Even though the jealousy of the [evil] inclination
was as harsh as death,
desiring to turn her away from service of HaShem,
and place in the depths of death her callings.
Navertheless, the flashes of the love of HaShem
which were burning in her heart,
were the flashes of fire and the flame of God,
with which she burnt the suffering of death
and the temptation of the [evil] inclination.
After having a heavy [difficult] war
with the [evil] inclination—and winning it,
she is now deserving of being as a seal
on his will and on his arm
to reward her willingly and actually.
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Chapter 8, Verses 7
f

7

Mayim rabbim

Many waters

lo yu’chlu le’chabot

cannot quench

eht ha’ahava

love,

u’neharot lo yishte’fu’hah

and rivers cannot drown it;

eem yiten eesh

if a man would give

eht kol hon beito ba’ahava

all the wealth of his house for love,

dä½ d«
£ `© Ä
boz yavuzu lo.

they would surely scorn him.

ytpd ixiy
min (f
[xxeynd ixac]
dad`d gk lecb ep` mi`ex
.y` ityx dityxe
zexdpe miax mina xy`
,dzeakl elkei `l
dnly zeleagz lky xnel dvex
dirxd al zehdl dyry
dcec on
,dne`n elired `l
.miax mina daekz `l dad`d y` ik
sehyl mkxcy zexdp mbe
mkxca `vnpd lr
dethyi `l
xnel dvex
dnly dl leki `ly
.dwfg cia `le aeha `l
ezia oed lk z` yi` ozi m` okl
dad`a
el efeai fea
wzr oeda depwi `l ik
.ielz xacd ald zad`a wx
.dceca dwac dirxd
:iyingd xiyd mlyp dfae
dviln
.min (f
(xxeynd ixac)
miax min ik ip` mi`ex
.dad` zeakl elkei `l
dpeilrd di`xd
didl` l`
xvid iiezt lky xnel dvex
xxerznd gkd zcnge
dnly ytp zad` lhal elki `l
:diwl`l
mitheyd .zexdp mbe
:mlerd zrxe onfd zeketdz mdy
.dethyi `l
yi` ozi m`y cr
'd xeara oed lk

Songs of the Soul
Verse 6) “Many waters...”
[the poet speaks]
We see the greatness of the power of love
and its flashes are flashes of fire,
so that many waters and rivers
cannot quench it.
Namely, that all Solomon’s cunning
that he did in order to sway the Ra’ayah away
from her beloved
did not help at all.
The fire of love will not extinguish in many waters.
The rivers which sweep away
all that is found on their path,
will not drown it.
Namely,
Solomon cannot win her
not by goodness and not by a strong arm.
Hence, if a person gives all the wealth of his house
for love
he will be scorned.
Love cannot be bought with great wealth,
only by the love of the heart.
The Ra’ayah cleaves to her beloved.
That concludes the Fifth Song.
Analogy / Riddle / [Spiritual Interpretation]
Verse 7) “Great waters
[the poet speaks]
We see that great waters
cannot quench love.
The supreme looking [evidence] is
to her God
namely, that all the seductions of the [evil] inclination
and the desires of the arousing power
cannot annul the love that the soul of Solomon has
for her God.
And the rivers that wash [everything in their path]—
these are the perverses of time and the evil of the world.
Will not drown her.
To the extent that if a person gives
all the wealth for HaShem
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he will be scorned.
The price of love is not small.
The nature of this great love is
that a person needs to give his life and totality for it.
The Ra’ayah, soul of Solomon
has died into the life of eternity of the God of Spirits.
This concludes the Fifth song.
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xtqi sl`d xiy
,l` iptl dgiy jetyz ytpd ik
dphwd dzeg` cra
ip`leidd gexd `edy
jlnd dgwi la
xnel dvex
diebd mr xagzz la
,enr cqteze
`ed jexa 'd zaeyze
:gexd zaeyze
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The Song of the Thousand will tell
how the soul outpours her prayer to God
for her little sister
which is the primordial spirit
so that the king will not take her,
namely,
that she should not attach herself to the body
and be lost with it.
The respond of Blessed HaShem
and the respond of the Spirit.

Chapter 8, Verses 8
g

8

Achot lanu ketana

We have a little sister

ve’shada’yim ein la

but she has no breasts;

ma na’aseh la’achotei’nu

what shall we do for our sister

ba’yom she’ye’dubar bah.

on the day she is spoken for?

dviln
.zeg` (g
,'d l` zxne` ytpd
,dphw zeg` epl yi
dieba zxywpd zip`leidd ytpd `idy
gex `xwpe)
(dpwpd lky mixwgnd itae
igvp x`ydl drahn oi` `ide
xnega ielz gk `ed ik
,enr zcqtpe
xyek ici lr z`f lkae
dceare dxez miyrnd
d`inikd zk`ln ea eryi
ziigvpd rah zepwl jkcfiy cr
ig x`ydle lcap mvr aeyle
diebd zen xg`
zn`d inkg exn`e
oezgzd ocr oba x`yi gexd ik
dlrnl `id dlerd zidl`d dnypde
dzcxa zr lka ea yalzz
mikex` mixacde
jx`a a"r 'r sc ixg` xdfa iir)
,'a h"v mihtyn 'a b"i sc zeny xdfa oiire
a"r i"x ldwie ,b"nw a"nw 'a `"nw e"lw dnexz
(`"t sc my dxez ixzqa 'a b"t jl zyxtae
dnypd dxn` df lre
gexd `edy dphw zeg` epl yi dpd
micy dl oi` wx
zrtyn dpi`y xnel dvex
(lv`p lky `l dpwp lky `ed ik)
zlawn wx
micyd xcrda xiievi dfy
da xaeciy meia epzeg`l dyrp dne
dnly jlnd zia z` gwlzy
dnly l` gwlz m` xnel dvex
diebd `edy
xawa enr zeladl

Analogy / Riddle / [Spiritual Interpretation]
Verse 8) “We have a little sister...”
The soul says to HaShem
that we have a little sister,
which is the primordial soul attached to the body
(It is called ‘spirit’
and in the researchers ‘acquired mind’).
Its nature is not to remain eternal.
This is a power dependent on matter
and is lost with it.
Nevertheless, through the fitness
of deeds Torah and service,
the processes of [al]chemy will be applied to her,
to purify her so that she acquire the nature of eternity,
and returns a separated essence, and remains alive
after the death of the body.
The sages of truth said
that the spirit will remain in lower Garden of Eden
and the divine soul will ascend upward
and will be garbed by it at all times in its decent.
Details are many
(See Zohar Aharey page 70b in detail,
and see Zohar Exodus 13b, Mishpatim 99b,
Teruma 136, 141b-143, Vayakhel Raya Mehemna b
Parashat Lech Lecah 83b Sitrey Torah, ibid 81).
To this the soul said:
we have a little sister which is the spirit
but she has no breasts
namely, she does not give
(as this is an acquired mind, not a given one)
but only receives.
This is represented by the lack of breasts.
What shall we do for our sister on day she is spoken for?
when she will be taken to the palace of Solomon
namely, if she will be taken to Solomon
who is the body
to deteriorate with him in the grave
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or, how will she be saved to live the eternal life.
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Chapter 8, Verses 9
h

9

Eem choma hee

If she be a wall,

nivneh alyeha tirat kessef

we will build upon her a fortress of silver;

sq®M̈
¤
ve’eem delet hee

if she be a door,

natzur aley’ha lu’ach arez.

we will enclose her with panels of cedar.

ytpd ixiy
,cecd aiyn (h
`id dneg m`
dxebq dnegk didz m`
eil` dvxzz `le
sqk zxih dilr dpap f`
xnel dvex
dwfg dxiha dze` xibqp
sqekd sqkn dieyrd
xnel dvex
eil` sqkzy lra dl ozip
ezweyz dil`e
dnly zian dp`ivei `ed
`id zlc m` la`
dnly zad`l dizlc dgzt m`
fx` gel dilr xevp
miiwzn izlad
:el dpxiwtp xnel dvex
dviln
.m` (h
'd aiyn
`id dneg m`
dxebq dnegk dwfg dcnr m`
de`zde xvid da hly `le
sqk zxih dilr dpap f`
xnel dvex
ocra obd l` de`iap
,miwicvl ztqkpd dxihd l`
`id zlc m` la`
ziqnd ygpd l` dizlc dgzt m`
ze`zd mdy
fx` gel dilr xevp f`
xawa sebd mr dlazze
:urd oex` zgz

Songs of the Soul
Verse 9) The beloved responds:
“If she be a wall...”
if she be as a closed wall,
and will not accept his will,
then we will build upon her a fortress of silver.
Namely,
we’ll close her up in a strong fortress
made of desiring silver [pun]
namely,
we’ll give her a husband that she will yearn for,
all her yearning will be for him,
he will take her out of the house of Solomon.
But if she be a door,
if she’ll open her doors to the love of Solomon
we’ll enclose her with panels of cedar
which are breakable,
namely, we’ll make her available to him.
Analogy / Riddle / [Spiritual Interpretation]
Verse 9) “If...”
HaShem responds:
“If she be a wall...”
If she stood strong as a closed wall,
and the passionate inclination did not control her,
then we’ll build upon her a fortress of silver.
Namely,
we’ll bring her to the garden in Eden,
to the fortress desired by the righteous.
But if she be a door,
if she opened her doors to the seducing snake,
which represents the passions,
then we’ll enclose her with panels of cedar
and she will deteriorate with the body in the grave
under the wooden coffin.
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Chapter 8, Verses 10
i

10

Ani choma

I am a wall

ve’shada’ay ka’migdalot

and my bosom is like towers;

az hayiti ve’eynav

therefore, I am in his eyes

ke’motzet shalom.

as one who found peace.

dviln
[zeg`d daiyn] (i
,dnegk dxebq ip`
yakdl miyw icye
,miwfg zelcbnk
eipira iziid f`
xnel dvex
,mely z`venk eipira iziid dzr cre
,micec zre xez il ribd `l ocr eli`k
:oiicr ia rbp `l ok lre

Analogy / Riddle / [Spiritual Interpretation]
Verse 10) [The sister responds]
I am as closed as a wall
and my breasts are resistant to being conquered
like a strong fortresses.
Then I would be in his eyes
namely,
until now I was in his eyes as one who found peace,
as if the time of loving has not arrived yet
and he has not touched me yet.

Malbim’s commentary on The Song of Songs -- Unedited draft v0.62

`"i 'g wxt

ÆdŸnŸlW§ l¦ d³ïd̈ mx´¤
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Chapter 8, Verses 11
`i

11

Kerem haya li’shlomo

Solomon had a vineyard

be’va’al hamon

in the Plain of Hamon

natan eht ha’kerem la’noterim

he gave over the vineyard to caretakers;

mix®¦hŸ§ Pl©
eesh yavie be’fir’yo

each of them brought for its fruit

elef kassef.

a thousand pieces of silver.

ytpd ixiy
dfl di`xde (`i
,oend lraa dnlyl did mxk ik
jk lk lecb did mxkde
edexnyy mixhepdy cr
sqk sl` cg` lk el e`iad
:eizexit xkya
dviln
mxk (`i
rxd xvid mr mely dl did ji` zxtqn gexd
'd dzcearn eze` ziayd `le
,oend lraa mxk dnlyl did dpd ik
(b"i 'f ,'e '` dlrnl) epx`a xak
mc` dyriy zelertd ik
zilkz dfi` biydl
,mxk zrihpl dvilna milynp
,lecb mxk el did dnly dpde
xnel dvex
miwqre miyrne zelert oend
zrce dnkga oia wqry
miaeh miyrne zevna oia
xn` okl
ax oend lraa mxkd didy
,eizevne eipeire eiyrn eax ik
mixhepl mxkd z` ozpe
milyexi ipay
eteb zegk mdy
,ezceara ewqre mxkd z` exhp mlek
lkyd zegk ik
zelkyende oeird iptb exhp
miigd zegke
zevnde dceard zelky` exhp
giexd yi` lke
sqk sl` eixta
xnel dvex
jxrd ixwi mixace daxd xky
:micngpe mitqkpd

Songs of the Soul
Verse 11) The proof for that is
that Solomon had a vineyard in the plain of Hamon.
The vineyard was so large
that the vineyard’s caretakers
each brought him a thousands pieces of silver
for its fruit.
Analogy / Riddle / [Spiritual Interpretation]
Verse 11) “... vineyard...”
The spirit tells how she had peace with the evil inclination
which did not prevent her from serving HaShem.
Solomon had a vineyard in the Plain of Hamon.
We have explained (1:6, 7:13)
that the deeds that a person does
to achieve a certain objective
are represented in the parable to planting a vineyard.
Solomon had a large vineyard,
namely,
numerous deeds and actions and engagements
that he engaged in wisdom and knowledge
in both commandments and good deeds.
Hence he said,
that the vineyard in the Plain of Hamon was large,
his deeds and learnings and commandments were many.
He gave the vineyard to its caretakers,
that the sons of Jerusalem,
who are the powers of his body
all tended the vineyard and served it.
The mental powers
took care of the learning and observation.
The vital powers
took care of the clusters of service and commandments
and each person gained
a thousand pieces of sliver for its fruit
namely,
a large sum and precious things
which are desired and are beloved.
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Chapter 8, Verses 12
ai

12

Karmi sheli le’fanai

My vineyard is before me;

ha’elef lecha shelomo

the thousands are yours, Solomon,

u’ma’ta’yim

and two hundred

le’notrim eht pir’yo.

are for those who guard its fruit.

ytpd ixiy
iptl cnerd ily mxkd `ede (ai
dpzna dfd mxkd il ozp dnly ik
.mely z`venk eipira iziidy xeara
dixacn zxfeg mpn`
dfd mxkd z` invrl wifgdl dvex ipi` zxne`
sqk sl`d wx
[mxkd xkya e`iady]
dnly jl eidi
miz`nd z` xifg` oke
eixt z` mixhepl mie`xd
zepidl dvex ipi` ik
:mxkd on
dviln
iptl ily inxk `ede (ai
ily `ed dfd lecbd mxkd
z`fd dcearde dxezd xky ik
gexd dpwi
zeigvpa miiw x`yi eci lry
dpwpd lkyd aeyi mci lre
,lv`p lky
zeidl aeyi ip`leidd gexde
cr iig igd yecw gex
dnypd enk
dfd mxkd xkya dfy
dnly dpwy
ezxeze ezceara sebd `edy
iptl cnerd `ede
,jwcv jiptl jlde oiprk
eizegke sebd `edy dnly mb mle` xn`l ay
dfd mxka elnry
dcearae dxeza ewqre
mxky gtewi `l
xawa mzpya egepi ik
oinid uwl mlxebl ecnre
.('a g"k `x`e xdfa oiir)
xn`py dfe
dnly jl sl`d
mxkd zexit xky
miaeh miyrne zevnd `edy
dpezgzd ytpde sebd l` mb eidi
,dzlertl xky yi ik
eixt z` mixhepl miz`ne
xn`py enk)
mlrpd yxcna
.c"kw sc dxy iig
wicv jl oi`
dxeza miwqerdn

Songs of the Soul
Verse 12) And this vineyard of mine is before me,
since Solomon gave me this vineyard as a gift
for I was in his eyes as someone who found peace.
She is changing her mind,
saying, I don’t want to hold this vineyard for myself,
only the thousand pieces of silver
(that I was given for the [the fruit] of the vineyard)
Those will be for you, Solomon.
In addition, I will return the two hundred
appropriated for those who tended its fruit,
because I don’t want to have any benefit
from the vineyard.
Analogy / Riddle / [Spiritual Interpretation]
Verse 12) And this is my vineyard, in front of me,
This large vineyard is mine.
For the reward of Torah and service
that the spirit acquires.
Through it, it will remain existent in eternity.
Through them the acquired mind
will return to be the endowed mind.
The primordial spirit will return
to be the holy and eternally alive spirit
like this soul.
In reward for this vineyard
that Solomon acquired with its service and Torah
—Solomon who is the body.
He is standing in front of me
as the verse: “and your justice will walk in front of you.”
He returns to say: Solomon who is the body and its forces,
he too, worked in this vineyard
engaged in Torah and service.
Their reward will not be underpaid.
They will rest in their sleep in the grave,
and stand for their fortune to the end of days
(See Zohar Va’era 28b).
This is the meaning of the verse:
“The thousand are yours, Solomon.”
The reward for the fruit of the vineyard,
which is the commandments and the good deeds
will be [given] to the body and the lower soul as well,
It too will be rewarded.
Two hundred to the tenders of the fruit.
(As it is said in
the Midrah Hane’alam [the Concealed Midrash]
Chayey Sarah p. 124.
There is no righteous person
of those who engage in Torah
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who does not have two hundred worlds
and its yearnings [silver] for Torah).
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Chapter 8, Verses 13
bi

13

Ha’yoshevet ba’ganim

You who sit in the gardens,

chaverim makshivim le’kolech

companions, listen to your voice;

K†¥lFwl§
hash’mi’eenee.

let me hear it.

ytpd ixiy

Songs of the Soul

zayeid (bi Verse 13) “You who sit...”
[dphwd zeg`d l` xne` cecd] [The beloved says to the little sister]
mipba zayeid z` You, who sit in the gardens,
xnel dvex namely,
jzeg`k xacnd l` zwgxzd `ly [you], who have not gone as far as the desert as your sister.
xirl mikenqd mipba zayi wx You stayed in the gardens, close to the city,
jixac miaiywn mixag yi mye where the comrades listen to your words.
,xirl dkenq z`y xg` Since you are close to town,
aexwn jnr cgizdl lke` `le I will not be able to be alone with you and close to you.
:mrt lka wegxn ipirnyd jlewl wx But let me hear your voice from afar each time.
dviln
zayeid (bi
miigd xexv l` aeyz dnypd dpd
,gvpl zegexd idl`a dwac
z`fd dlecbd dbxcn l` aeyi `l gexd la`
oezgzd ocr oba cnri wx
miaeh minie zezaya enk miwxtl wxe
ddeab xzei dbxcnl dlri
,'g weqta izpiivy zenewna x`eank
,gexd l` 'd xne` df it lr
mipba zayeid z`
oezgzd ocra xy` oba
oeilrd mlerd l` z`vi `le
,miaiywn mixag yi dpd
,eizgzy ytpd mr xyw el yi gexd ik
xyw dl yi ytpde
xawa xy` diebd mr
mdil` daexw xy`a
df ici lre
gexd wacziy xyt` i`
oeilrd cecd mr mrt lka
iprinyd mlewl wx
:mipnefn zezrl

Analogy / Riddle / [Spiritual Interpretation]
Verse 13) “You who sit...”
Behold the soul will return to the bundle of life.
She cleaves to the God of spirits forever.
But the spirit will not return to this great level.
It will stand in the lower Garden of Eden.
Only at times, such as Shabboses and holidays,
it will raise to a higher level
as explained in the places I mentioned in Verse 8.
Accordingly, HaShem says to the spirit,
you, who sits in the gardens,
in the garden which is in the lower Eden,
and have not gone out to the supreme world,
behold, there are comrades who are listening.
The spirit has a connection with the person under it.
And the person has a connection
with the corpse in the grave
since it is close to them.
By this,
it is impossible for the spirit to cleave
each time to the supreme lover,
but [it can] to their voice, let me hear your voice,
frequently.
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Chapter 8, Verses 14
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:min«¦ Üa§ ix¬¥d̈ lr†©

Berach dodi

Flee, my beloved,

u’dmeh lecha li’tzvi

and be like a gazelle

o le’ofer ha’ayalim

or a young hart

al harey vesamim.

upon the mountains of spices.

ytpd ixiy

mirneyd on d`xizn ok mb `ide (ci
icec gxa zxne`e
iavl jl dnce
:mrt lka il` aeyl
dviln
myd l` xne` gexd oke (ci
oeilrd oernl icec gxa
cinz inr xagzn jpi` ik
,il` miaexwd mixagd iptn
xnegd l` miaexwd zebxcnd mdy
z`f lkae
xtrl e` iavl jl dnc
enewn l` cinz ayd
,eixeg`l hiane
zrl zrn l` aeyz ok
:dcewtl dcewtne

Songs of the Soul

Verse 14) She too is afraid of the listeners.
She says: Flee, my beloved,
and be like a gazelle,
return to me each time.
Analogy / Riddle / [Spiritual Interpretation]
Verse 14) And the spirit too, says to HaShem:
Flee, my beloved, to the supreme abode.
You cannot always cleave to me
because of my close companions,
which are the levels close to matter.
Nevertheless,
be like a gazelle or a young hart,
who always returns to his place,
looking backwards.
So you too will return from time to time,
from order to order.
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xbqnde yxgd xn`n
yecwd m"ialnd z`n
mixiyd xiy lr eyexit znizgl
z`f eprci `ld
miidl`d miipgexd mixacd ik
mycw mexnn ecxi zr
,ltya jldzdl
my`x lr sirv eniyi
,zethrna etrhzie
dhn ozcxa zeyecwd zenypd
,dpyalz diebe mleb
milirn l` zepa dpyalz ok ik
.mc`d ipa l` dp`az zr
ux`a ehheyi zr gex ik`ln oke
.elk`ie urd zgz epryi
dxezd zeceq eqkzi oke
,ieehe bex` cba
,eipipre mlerd ixetq ixewn
,deqn mdipt lr eniyi dize`ilte
,wxad lre zexwi xe` lr ehilri
slhr ipir lr ozi la
.zxer e` lelaz
dyeal dl zi` `ziixe`
`znype `tebe
.`yeala milkzqn `yp ipac oiyth
'eke xizi oinikgc opi`
:`znypa milkzqn
epi`x d`x dpigad mr mpn`
held dqknd dnc `l ik
.dfd yecwd xiyd ipt z` held
,ycwd iazk lk lr dkeqpd dkqnd l`
xwi icba eyal mlek ycw i`xwn ik
,miicr icra `eaie
,ena mdixzq eyalzi xy` mixetqd ik
,dnd ycw mlek
,ig l` ipa mlek
,dbepe eif miwitn mlek
,xqene dnkg mi`ln
mixyine wcv diyeze dvr micnln
.izt minikgn
,dfd xiyd ok `l
xry zxc` yal
xt`e xy qkzie
,miabr xiyk idie
mivixt ita dgiyl
.zepibp xky izeyle
d`xz `ld)
dncxz gex 'd jqp ik
mix`and dfi` ipir z` mvrie
,fky` iynega minbxznde
,mely `l zeaizp eklie
,dfd xiyd zyecw mllga
,eztilw itl ezxevk edexzt ik
,dpefd zxiyk mdl idie
,erci `l dheytd ezviln oexzt mbe
,mixzal edxza ok lre
,mixfbl ederxw
,mixnl mixx`nd mind mdl did
mipey mixiyn akxed ik exn`ie
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The Pious and the Encloser
by the Holy Malbim
a closure on his commentary on Song of Songs
We already know
that things spiritual and divine,
as they descend from the height of their holiness
to walk in the lowly [worlds],
place a veil upon their head
and wrap themselves with covers.
The holy souls, when they descend down,
wear a material body,
the way that girls wear their coats
when they come to men.
Similarly, the angels of spirit, while roam the land,
lean under the tree and eat.
So do the secrets of Torah cover themselves
with a weaved and spinned garment.
The source of the stories of the world and its issues
and its wonders will cover their faces with a mask.
The will shed precious and shining light,
so that the eyes of the bat
will not be damaged [with grown] or blinded.
The Torah has a garment,
a body and a soul.
Foolish are people who look at the garment.
Those that are wiser etc.
look at the soul.
We have seen upon examination
that the cover covering this
holy song is similar to the song itself.
The holy scriptures have a covering mask.
All of them wear a precious garment
and wear many jewels.
The stories with which they garb their secrets with
are all holy,
all children of the living God,
all emanating splendor and light.
filled with wisdom and [moral] teachings.
They teach advice and help, justice and righteousness,
wisening the fool.
This song is different.
It wears locks of hair
and covers itself with sackcloth and dust.
It is like a song of lust,
a conversation of obscenity
by those who drink and sing.
(You can actually see
that HaShem set a spirit of sleepiness
and closed the eyes of some of the commentators
and translators in the Ashkenazic [Hebrew] Pentateuchs.
The have gone in paths of no peace,
desecrating the holiness of this song.
They have interpreted it according to its shell,
and this shell has became to them as a prostitute’s song.
The didn’t even recognize the simple meaning of its story.
Hence, they cut it into pieces
tore it into shreds.
The cursed waters turned bitter.
They claimed that the song is made of different songs,
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.zecici xiy
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numerous [wine] drinking songs.
A song of friendship.
A song of spring time.
A song of dance, etc.)

,dfd xiyd ced lr ze`d df j`
.ezyecwe excd aex lr ztend dfe
shrzi da xy` dlnyd mby ceara ik
.dldz dhrne ycw ca zpezk `id
exdfe exe` aexl okl
exe`l ezlny mb
,wzxpe wiz `la d`xzi `l
exzq jyg my okl
.ezlezg ltxre
eiz`xw xy` yexitdy ote`a
dviln mya
dfd abypd xiyd dly ipevigd xetq `ed
.x`a`y enk zn`a lynd `ede
lyn eny iz`xw xy` yexitde
wcd yeald z` ztwn dpevig dtilw `id
xwid zxc`d lr zkkeqe
.eyeal dhrn
ycw dvilnd
.leg lynde
heytd hytd `ed dlind
.eil` lyn `ed lynde
lyn `ed dvilnd
zenlrpd zeceqd l`
,yecwd xiya zepetvd
,lynd l` lyn `ed lynde
,yeald l` yeal
,zekln yeal lr wy yeal
,xe` zepzk lr xer zepzk
:cer x`aziy enke

However, this is the sign of glory about this song,
the wonder [proof] of its great glory and holiness.
Even the dress with which it covers itself
is a garment of holy cloth, a shroud of praise.
Hence, to the greatness of its light and splendor,
even its garment in its light
cannot be seen without a case and a sheath.
That is why he placed darkness upon its secrets
and wrapped it with mist.
So that the commentary
which I called the “Spiritual Interpretation”
is the external story of this supreme song.
It is the true parable as I will explain.
The commentary which I called parable
is an outer shell covering the thin garment
and protecting the precious garment.
which covers [its body].
The spiritual interpretation is holy,
and the parable is secular.
The word is the simple meaning [peshat]
and the parable is its parable.
The spiritual interpretation is a parable
of the concealed secrets
which are hidden in the holy song.
The parable is a parable of the parable.
A garment upon garment.
A sackcloth upon a royal garment,
a garment of skin upon a garment of light
as will be explained later.

xn`l yi` jl`yi ik dzrne
dfd xiyd cqed dn lr
,eheyt itk
,ely ilynd xetqd `ed dne
c`n jytp xenye jl xnyd
eheyt ik el xn`z ot
,drexe dirx ixac `ed
.dcece dnlr ixac
,wyge micec ixac
.dlilge dlilg
.eil` xn`z dk wx
eheyt itk ely ilynd xetqd
dyecwd dirxd zexew `ed
melyd eilr jlnd dnly znyp
miwgya dcec mr dgekee
mizr ynga
xead on d`vi xy`
,dilrn diay zlny z` dxiqde
ziniptd jlnd zia xvg l` `aze
.ycw zxcda
,xetqd `ed
,lynd `ed
,heytd hytd `ede
dfd yecwd xetqd xy`a wx
lcape dlrp c`n xwi
,ycwd iazk ixetq lkn

From now on, if anyone asks you
what is the foundation of this song,
it’s simple meaning,
and what is its parable about,
be careful, and guard your soul well,
if you say that in its simple meaning,
is a story about the Ra’ayah and her lover,
the words of a young maiden and her beloved,
stories of love and lust.
Heaven forbid.
You should say so:
Its parable is simply
the story of the holy Ra’ayah
the soul of King Solomon, May He Rest in Peace,
and her contention with her beloved in Heaven,
in five periods
when she ascended from the pit
and disrobed the garment of imprisonment,
coming into the inner yard of the kings’ house
in awe of holiness.
This is the story.
This is the parable.
This is the simple peshat.
But this holy story
is very precious and is supreme and different
from all the stories of scripture.
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mixtqn mlek ik
ixnegd ltyd mlerd zexew
,miygen mipipre
,ma efg mc` lk xy`
,hiai yep` oir
,ogaz miln of`e
,ecgi elikyie eniyi xya lke
zil`d ytpd zexewn xacnd dfd xiyd ok lr
,zipgexd dnypd ipipre
dzcxae dzelra
,dz`vae dieba dpkya
ipgexd mlerd mr dqegi
,diebd zegk mr dpipre
,mixzqpe mi`ltp minlrp mipipr md mleky
,miyegd ikyen `l lkyd ibyn mlek
xya oira d`xz `l dzenvre ytpd ik
ygene yeg debiyi `le
oeyld lra mb d`li okle
,miheyt mixn`na dizexew xtql
milrte zelne zeny oeyla d`vnp `l ik
mipgex mipipr lr mvra exei xy`
,miilkyd mibyen lre
oeyld dpap mdny zenyd ik
,miygend on egwl mlek
egped mleke
.cal ixngd mlerd ipipr lr
oeyld lra dvxi zra okl
mipgexd on xac xtql
mdilr dxeiy dln epeyla oi`
,dpey`xe mvra
eilk lk z` yyni ike
mixace xne` `vni `l
,eizeaygn degi ma xy`
eixac yialdl gxkdd epvl`i ok lre
mil`yen milrte zenya
ltyd mlerd ipipr lr mvra migpend
drepzd iweg zgz mipezpd
.dnecke mewnde onfd
fld xiyd ixac xtql ezevxa gxken did oke
,mipgexd on xacny
mience milyn zelne zeny li`ydl
,ygend mlerd on miyeale
ziipgexd dnypd z` xiivl
mlrpd cecd l` dzweyze
dnlr xeiva
,dcec lr zwtxzn
ezad`a gibynd yecwd cecd z`
,eiciqg ytp lr
xacna drex xeiva
,dnecke miad` zli` wyeg
,xiyd ixac lkk
,oeyla mixac oi`e xne` oi` ik
ige mc`d ma xaci xy`
dieba jldzn ecera
:miipgex mixac lr
dl`d zn`de mixacd it lr
,enlek miyxtnd jxcn izihp
xiyd hyt mkxc itk ik
zecici xiy `ed
,dirxe cec oa
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As all the stories of scripture
tell about the lowly material world,
and perceivable issues,
which have been seen by any person
a human eye can look at them,
an ear can examine its words,
and all humans can together understand.
This song speaks about the source of the divine soul,
and matters of the spiritual soul,
as she ascends and descends,
doweling in the body and exiting it,
its relationship with the spiritual world,
and its dealings with the forces of the body.
All these issues are mysterious, wondrous and concealed.
All are concepts of the mind, not of the senses.
The soul and its essence cannot be seen by a human eye,
and no sense can grasp her.
Any master of language will tire
to tell the story in a simple way,
since there are no names, nouns and verbs in language
which signify the essence of the spiritual matters
and the mental concepts.
The names from which language is structured
are all taken from the senses,
and all have been based
solely on the matters of the material world.
Hence, when a master of language
wants to tell about spiritual matters
he cannot find in his language a word that signifies them
in essence and directly.
Even if he looks through all his tools
he will not find words and discourses
where his thoughts can be experienced.
He will therefore be forced to dress his words
with borrowed names and verbs
which are based on matters of the lowly world,
and are given under the laws of movement,
time, space, etc.
So he would have, in order to tell this song,
which deals with spiritual matters,
to borrow names and words, parables and similes
and garments from the sensual world
in order to describe the spiritual soul
and its yearning to the concealed beloved
as in the story of a young maiden
who’s in love with her beloved
the holy beloved, who watches in his love
over the souls of his pious,
in a story of a shepherd in the desert
who desires a loveable [woman] etc.
the way this song tells.
There is no word or way in language
which a person can speak and remain alive
as long as he walks in a body
of things spiritual.
Hence, according to these things and these truths,
I have shifted from the paths of all the commentators
who have explained the simple meaning of the song
as a song of friendship
between a beloved and the Ra’ayah.
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,dad` sevx ekez wx
.dnecke ezlebq mr 'd oia geke
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Only it’s innermost is paved with love,
a contention between HaShem and his beloved nation, etc.

mkxc itke According to their path
,leg eztilwe ycw ekez its interior is holy and its outer shell is secular
lecb odkk lynp `ede resembling a high priest
,mi`ev micba yaele wearing soiled garments,
,dpqd jezn y`a xread 'd j`lnke or as an angel of HaShem burning in the fire from the bush
lynpde jezd ik z`f mbe All this since the interior and the meaning of the parable
mkxc itk according to their path
fnx e` yexc jxc `a comes through a derush or an allegory
hytd leabn wegx distant from the border of the peshat,
,mdipia jxcd ax a far way between them.
heytd hytd dn yi` l`yi m`y cr If a person asks: what is the simple peshat,
dprn `vnp `l he will not find an answer,
,zecici xiy `edy xn`p m` wx other than this is a song of friendship.
,izllq xy` jxcd itk ok `l The path I have paved is different.
.ycew hytd The peshat is holy,
.xedh yealde and the garment is pure.
gekie ixac `ed xiyd hyt ik The peshat of the song is an exchange
:ecec del`d oiae ytpd oia between the soul and God it’s beloved.
,oevigd yeald `idd She is the outer garment,
,xedhe `ed yecw holy and pure.
,heytd hytd `ed ezlef `l `ede This, and none else, is the simple peshat.
ei`pze hytd xcb ik The reason for that is
:`ed the definition of peshat and its conditions:
eipipr enikqiy a) that its issues will agree
.eizexew mre xtqd xagn mr with the author of the book and his history;
xetqd zviln likiy b) that is will include the allegory of the story
,wgec `la oeyld iweg itk according to the laws of language without difficulties;
xetqd lk mr mikqiy c) that it agrees with all the story
.seq cr y`xn xn`nd jynd mre and its resolution, from beginning to end;
heytd lkyd on eizencwd egweiy (c d) that its premises will be based on simple thought,
,miwegx zenewnn `l not from distant places,
.fnx e` yexc mya awpi f`y as in that case it should be called derush or allegory [hint].
yexitd ik ogaz dfae You can now examine the commentary
dviln mya mipta `xwpd that is called inside “The Spiritual Interpretation”
,dl` mi`pz drax` xney meets these four conditions:
dnly zexew mr mikqn `ed ik a) it corresponds to the history of Solomon
eziebne minrt dyng d`viy eznyp cvn whose soul left his body five times
,dcec minlerd iga dwace and adhered to the Life of all Worlds, her beloved.
miaezkd hyta sevx `edy (a b) it is continuous in the peshat of the text
,wgec `lae zexf `la without difficulties;
eixn`n jynde xtqd llk lr rxzyn `edy c) It expands over the entire book and its resolution
,cg` jxca seq cre y`xn from beginning to end in one way.
wgxnn e`aei `l eizencwdy (c d) It’s premises are not brought from a distance,
xwgne ceqe yexcn `l neither from a derush, secret or research;
,heytd itk envr lkya zereah wx They are embedded in the mind itself in a simple way.
mixvn ztxg z` izeld dfae Doing so, I have removed the disgrace of Egypt
,dl`d miaezkd lrn from these writings,
.leg jxc `ed ik mxn`a that were claimed by them to be secular.
epiad `l dpde They did not understand
eznkge 'd zvr the advice of HaShem and his wisdom
:mdipt cbp drx ik because evil was in front of them.
jeg`e xirf il xzk
.oiln del`l cer ik
xne` epxnb xy` ixg` ik
dviln `xwpd yexitd ik
,yeald `ed
mipetvd zeceqd l` lynd `ede

I have a small crown [and my understanding limited]
as God still has [more] words.
After we have decided
that the commentary called “The Spiritual Interpretation”
is the garment,
and the parable to the concealed secrets
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.xiyd zenelrza
,lynpd dn zrcl ywaz
.zeabypd dl`d zenelrzd dne
,jil` xne`
i"ayx ixac `xw `p jl
mipewzae xdfa eycwa
,dy`xa o"anxde milaewnd ixace
xiyd ixac yexit ik
dpeilrd dirxd geke lr
`yicw `zekln wcv
dcec l`xyi zx`tz mr
.jxazi dcqg idl`
dnxd dleld dlkd `id
.zxxeynd d`ypde
mitiwz milr yng z`yepd dpyeyd `id
.ycwa dl`d mixiy dyng
lce ikp` ohw mpn` m`
,dl`k zeabypa xacln
mixac iy`x dfa meyxl lcg` `l
izbyd ci xvew itk fnxae lyna
:izrici herine

in the mysteries of this song.
If you ask to know the meaning of the parable
and these supreme mysteries,
I will respond:
Please go and read the words of Rabbi Shimon
in his holiness in the Zohar and the Tikkunim
and the words of the Kabbalists, headed by the Ramban.
The meaning of [the words of] this song
on the exchange between the supreme Ra’ayah
Tzedek, [justice], the holy kingship,
with the Glory of Israel, her beloved,
the God of her mercy, May He Be Blessed.
She is the high and celebrated bride,
the elevated poetess.
She is the rose who carries five strong leaves,
these five songs in holiness.
Even though I am [too] small and [too] poor
from speaking these supreme [words],
I will not stop from writing here the main issues
in allegory and hint, as short as my grasping goes,
as little as my knowledge is.

ray za ik rcep
,dnly m` `id
,`yicw `zekln zixi cece
.dakxna iriax lbx dide
.my cec yrie
.jlnl 'd `qk lr ayi dnlye
,dnly znkg axze
,zx`tz zxhr dyale
dpalde mid `lnzp
`zenly`a `xdiq dniiwe
a"r g"nx sc igie xdfa xn`py enke)
.(zenewn dnke a"r h"nx sce
yxeya llkp sprdy recie
sprd l` dxwy dn lke
,yxeyd l` dxw
dlgz dzid dnly ytpy enke
depa dlezy
miig midl`a dwac
,gvp zenirpe cr iiga
dpernn dcxi jk xg`e
seba d`lkp
.diebe mleb yalze
,zeliv`a zklend dlrpd dyxy ok
,mipta mipt dcec mr dweac dlgz dzid
dngd xe`k dpald xe`e
dyxyn dcxi jk xg`e
,cexitd mler l`
,miyeale milke seb qegia dcbpl `idy
:rcepk dpikyd zelb `ede

It is known that Bat Sheva
is Solomon’s mother.
[King] David inherited the holy kingship,
becoming the fourth leg of the chariot.
And David did there...
Solomon sat upon the throne of HaShem as a King.
And Solomon’s wisdom was great,
wearing a crown of glory.
The sea and the moon were filled,
and the moon became complete
(as it is said in Zohar VaYehi 248b
and page 149b, and other places).
It is known that the branch is included in the root.
All that happens to the branch
happens to the root.
The way the soul of Solomon was first
planted in the abode,
attached to the living God
the life of eternity and pleasantness forever,
she then descended from her abode
and was incarcerated in the body,
wearing a material body.
Her supreme root ruling Atzilut
was first attached to her beloved face to face.
The light of the moon was as the light of the sun.
She then descended from her root
to the world of separation
which to her a body, vessels and garments,
which is the exile of Shekhina, as is known.

.hrn x`a`e
,dzenvra zg` `idy mbd ytpd dpd
dizelert ik epi`x z`f lkae
diebd ilk ze`vn`a
,zewelg dylyl ewlgzi
,zleblbde gend zervn`a zeilkyd dizelert
mirvn`d milkd ici lr zipeigd dizlert
dfgd cr x`evd on
.ala `id myxye

Let me explain a little.
Behold, the soul, even though she is one in essence,
still we have seen that her action
through the vessel of the body
is be divided into three [types]:
a) her mindful actions through the mind and the skull;
b) her vital actions by the middle vessels
from the neck to the breast,
and its root is in the heart;
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mipezgzd milkd ici lr zeirahd dizelert (b
,dhnle dfgd on diebd ly
,zg` `id ytpdy mbde
dl` zelert dpnn e`xzi z`f lka
,lertz mci lry milkd itl zelcapd
dyrn lke dlert lk ik
daygna zelrl micwz
,daygnd ilk zervn`a lertz f`e
dpiade dnkgd gka dlbzz mye
.zrcde
daygna dnkqdd xg`e
,zecna xxerznd gkd xxerzi
ald ilk ici lr dlbzz f`e
dnwpl e` cqgl zecna
.zecnd xzil e` mingxl e`
,dyrn icil dlertd `ivez jk xg`e
miirahd gka dlbzz f`e
:dlertd milydle rprpzdl miripnd

c) Its natural actions by the lower vessels
of the body, from the breast downward.
Even though the soul is one,
nevertheless, all these actions that are manifested by her,
these actions differ by the vessels through which she acts,
since each act and deed
will first be conceived in thought.
Then she acts with the vessels of thought,
where the powers of wisdom, understanding
and understanding of the heart are revealed.
Following the agreement in thought,
the arousing power is aroused in the characteristics,
and then the vessels of the heart are revealed,
in the measures of kindness of revenge
or compassion or any other quality.
She will then materialize the thought,
revealing the natural forces
which move and drive, in order to complete the act.

.dizelerta ziytg `id ytpd xy`ke
,mdpia irvn`e zeevw ipy dlert lka xievi
,zecnd gka lynl
,gex ltye de`b
.depr mdipiae
zelike zepxft
.zeaicp mdipiae
fbexe cqg
.mingx mdipiae
,zelerta oke
zecnd zexxerzd itk lertzy
rxl e` aehl
.rxe aeh oia rvenn e`
,daygna oke
,zrce dpia dnkg
zelertd lk zilkze
zeklnd zcn cvn d`a
,ytpa xy` dlynnde
,sebd z` bidpz day
rxzyz z`fd dlynnd ik
.dyrnd seq cr daygnd ziy`xn
rprpzz dfd gka
.dyrnae zecnae daygna
daygnd ziy`x `id
.dyrnd zixg` `ide
mc`d ytpa yi `vnp
diebd zbdpda dzelbzd itk
.zecn xyr
.ziilkyd ytpa mixeh dyly
.zipeiga dylye
.zgneva dylyle
ytpa xy` dlynnde zeklnd gke
.seqae y`xa zcnerd `id
ytpd ik reci mle`
abypd dxewna dzidy dn itk
.dl` lk da xievi `l
.xnegn hyten lky dzid f` ik
,dlert mey dlv` xievi `ly cal `l xy`
zecnd on zelrtzd mye
,xxerznd gka mdy
zlkyne dig dzidy dn mb ik
,dyxya mb

When the soul is free in her actions
there is in each act two poles and a middle between them.
For example, in the power of qualities,
haughty and low-spirited
and between them modesty.
Extravagance and misery
and between them generosity.
Kindness and anger
and between them compassion.
Same in the action
that she enacts, according to the arousal of the qualities,
for good or evil,
or a middle point between good and evil.
Same in thought,
wisdom, understanding and understanding of the heart.
The objective of all actions
comes from the measure of Malchut (kingship)
and the government in the soul,
with which she leads the body.
This governance spreads out
from the beginning of thought to the end of the deed.
With this power she will move
in thought, measures and action.
She is the beginning of thought,
and she is the end of action.
We find that there is in the soul of a person,
the way it reveals itself in conducting the body
ten measures.
Three columns in the mindful soul.
Three in the vital [soul].
And three in the vegetative/growing [soul].
The power of kingship and sovereignty in the soul
stands at the beginning and at the end.
It is known that the soul,
the way she was in her sublime origin,
cannot be described to have any of these.
She was a mind free from matter.
No action can be described about her,
There are the arousals from the measures
which are in the arousing power.
The way she was when she was alive and mindful
in her root,
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is not the same as the image of life and mindfulness
in the body.
There, her knowing was an immediate enlightenment
as a separate mind independent of time and place.
It has no relation to
the power of wisdom, understanding
and understanding of the heart,
which are revealed from her
through the vessel of the body,
which is a graduated knowing,
graspable with the grasping of matter,
which [in turn] is dependent on time and space
on reasons and causes, etc.
It is therefore wondrous how, in this soul,
which is separate from matter,
these powers and measures exist,
which are revealed after she engages with matter
and attaches herself to it.
Upon this the Kabbalists have said,
that when the soul moves away from her origin
to attach itself to matter,
when she garbs herself in a thin garment,
to walk in an image and likeness,
the way matter is.
(As it says in Zohar VaYehi I:238b
“all those souls etc.
they all exist before me,
the Holy Blessed On
until they descend to the world
in the same actual likeness,
that they are later seen in that world
in the image of the bodies of human beings...”
More in Zohar Shemot 11, 13b).
They [the Kabbalists] meant in their comments
that then a force is generated in her
which acts when she connects with matter.
In these measures and ways she is limited
by the power of the vessel of matter by which she acts.
She is the thin garment,
where these powers reveal themselves in potentiality
but when she attaches herself to the body,
they are actualized.
According to this, when the soul moves
to descend from her origin to the body,
a spiritual garment is born in her
through which these ten measures are manifest.
These are registered in potential
and in a spiritual way.
They were the root which was later realized
by the vessels of the body
from potentiality to actuality.
“And from my flesh I will envision God”
Our sages have said
(Midrash Midbar Raba 19 and Midrah Kohelet)
Great is the power of the prophets
who envision the image of strength above
to the image of man,
In [Midrash] Bereshit Raba (27)
they make the resemblance
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between [image] form and its creator.
They mean by that that we cannot reach HaShem
from the aspect of His essence,
but only from the aspect of his conduct of the worlds,
Reality in general is ordered and set
in the shape and measure of man,
as man is a small world,
and includes in it are all forces that exist in all the worlds.
(As it is said in the Zohar in several places.
And see Etz Hayim, Sha’ar Eegulim VaYosher
and Sha’ar HaTzelem, Chapter 1
and in Guide to the Perplexed I:72).
His essence, May He Be Blessed,
expands and fills all [the worlds],
the way the soul expands and hides itself
in the human body.
We have already spoken about it in detail elsewhere.
The representation of the Great Man
and his relations to man,
who is a small world
starts from the separate worlds.
They are represented as garments and body,
they are the world of the throne,
the world of the angeles (chayot)
and the world of the wheels.
HaShem is in them in holiness,
and his shekhina [dwelling] is grabbed by them
revealing in each of them
according to the power of that world.
In the world of the throne,
it is revealed as resemblance to the soul,
which is revealed in the brain,
the location of wisdom, understanding and
understanding-of-the-heart.
(Emma nests in the throne)
In the world of the angeles it is revealed
as resemblance which is awakened in the heart,
the location of the root of the qualities [characteristics].
(Ze’eir nests in Formation).
In the world of wheels
it is revealed as the resemblance of the soul
which manifests in the liver,
where the action of nature
and the end of action and deed.
The dwelling of his might acts in the entire world
according to the vessel of the world and its power,
as resemblance of the soul in the vessels of the body.
However, in the essence of ayin sof
no thought, measure or thought can be represented.
This is necessary since at the time [of creation]
His simple will decreed
to issue the worlds and to conduct them,
He emanated from his glory holy emanation atzilut.
There all the powers exist in potential.
It becomes the root
for all measures that will later be revealed
in the vessels of each world, according to its issues.
This is actually like the soul
when she moves to descend from her origin to the body
she dresses a spiritual garment
where the measures are represented,
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and with whom she will act upon the body in potential.
These are the ten measures, as mentioned above.
Hence, so to speak, He emanated the world of the sephirot
which are the root of all measures
with which He will conduct [the world].
He filled with them three columns:
one column represents thought;
a second column represents measures;
and a third column represents actions.
We have already said
that in each of them
conduct will be represented in three ways:
two extremes and a middle.
Hence He found in one column
wisdom, understanding and understanding-of-the-heart.
In the second column, mercy, judgement and compassion.
In the third column
eternity [triumph], splendor and foundation.
Since the objective of creation is
to reveal the glory of His kingship
and his governance of the entire world,
this is “the end of the deed is the thought first.”
We find that the measure of Kingship malchut
is the last to be created.
It is the supreme crown in His ancient will.
In the secret of “I am first and I am last.”
They are ten garments
that HaShem word in glory [Psalm 92]
By these garments
which were wrapped with the splendor of his glory,
a place was given to reveal his powers and conduct.
(As it is said in the Midrash Beresht Raba, Chapter 2
The Holy Blessed One wrapped Himself as a garment
and enlightened the splendor of his glory
from one end of the world to the other end).
But the revelation of all the measures
was to conduct and govern all the actions
with the power of the measure of Kingship malchut
with which and through which
He conducts all the worlds.
Behold, the same way the soul is different
between the time she was in her origin
attached to her root,
where she was a mind stripped of all matter,
enlightened in a power that has no end.
Her spiritual actions expanded with no objective.
Even when she moves to descend to matter,
or when she disrobes from it,
then she had already worn the thin garment
in the likeness of this world,
which is a preparation to act
according to the measure of matter and its vessels.
Nevertheless,
as long as she has not been locked in the body
there is no stop to her spirituality.
There is no vessel or limit speaking on her behalf.
It is different, however, when she comes among the flesh,
then her hands are shackled
and her powers locked.
She cannot expand
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except according to the capacity of the mental faculty,
and the garment she acts with.
In that too there are different levels
since the act of enlightenment that she acts
by the vessels of the mind,
is closer to spirituality,
which she views from one end of the world to the other.
It is enlightened in the upper and lower [worlds]
and grasps spiritual perceptions free of matter.
This vessel is very pure,
resembling pure [and clear] glass
She can observe through the window
and see the spiritual world,
and the roots from where she was taken.
The case is different with the measures,
which, by the vessel of the heart, are more material,
descending even further to the material world.
Nevertheless, the soul issue is still reflected in her,
as when she acts by choice.
She is aroused to good and evil
and to extremes with equanimity.
In her hands there’s a level and a balance
and the soul power to do her will.
The case is still different in action
[performed] by the natural soul vessels.
They are limited by the laws of nature.
She cannot do even a small or big [action]
except according to the laws of nature.
Like the tree of the field and the plant of the earth,
whose vegetative soul is a natural force only,
to the extent that the spiritual force is not apparent at all.
Matter and nature have overrided the soul issue.
Only when she removes the garment of her widowhood
and wear the precious [lovely] garment,
that is, when she disrobes from the body.
That happens when the spirit from above rests upon her.
Then the forces of the body are annulled.
Alternatively, at the time of dying,
when she returns to her father’s home.
Then she returns to act with a spiritual force
without limit or hindrance,
the crown of God on her head.
The same case with the Shekhina, the holy dwelling,
which is the measure of Malchut, the conducting measure.
When she is forced to descend
and conduct [the world] by vessels and garments,
when she garbs herself with the throne,
or angeles or wheels,
then she is exiled from her place.
She cannot then conduct [the world]
according to her divine power,
with a limitless unbounded power [ayen sof],
since her conduct is constricted
according to the power of the vessels and worlds,
through which she acts and supervises.
In this there are many levels,
each world according to its vessels,
whether they are pure or muddled.
When she descends much
to conduct by the power of the wheels,
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then all is handed over to nature.
She cannot conduct then,
but according to the turning of the wheels and the system.
Even though when she ascends from the separate worlds
to Nearness atzilut,
which is like the soul disrobing from the body
and wearing the garment of her glory,
to attach herself with her supreme lover, face to face.
Then her powers become stronger
according to her divine power,
to flow bounty and boundless additions of blessings.

miidl`d exn`e The divine [sages] have said
zeliv`d zra ik that at the time of Nearness atzilut
.cg` xzka miynyn dpale dng eid the sun and moon were serving under one crown.
iriaxd meiae On the fourth day [of creation],
.dxe` hrnzp dpald dbxhwy the moon complained, and her light was lessened.
zg` dcewp ceqa dcxi f`e Then she descended in the secret of one point
.d`ixal to Beri’ah, Creation.
.dnewnl dxfg skize She then immediately returned to her place.
oey`xd mc` `hga xy` cr However, at the sin of Adam,
.zipy dcxi she descended again.
.mzvilna evx The [sages’] teaching says
dbdpdde dgbydd didzy dzid dpeekd ik that the intention was that providence and conduct
ritynd idl`d gk itk would be according to the flowing divine power
.seq el oi`y xe`a in boundless [ayen sof] light.
zenlerd lk owz jxazi mydy xg` wx Only after the Holy Blessed One repaired all the worlds,
zenlerde zegkd lky ote`a in a way that all the powers and worlds
dakxnd ixcqe and orders of the chariot,
melye qg mzqixde mipewze mpipa their construction, repair and destruction, Heaven Forbid,
.mc`d dyrn itl jynp didi will all be dependent upon the action of man,
zegkd lkn lelk `ed xy`) (who himself includes all the powers
(zenlerd lka mi`vnpd that exist in all the worlds).
yxcna xn`py enke As it is said in the Midrash:
did` xy` did` edn What does the verse “I shall be what I shall be” mean?
'eke jnr ip` jk inrd dz`y myk [Answer:] The way you are with me, so I will be with you.
'eke jlvk jlv 'd edn What does the verse “HaShem is your shadow” mean?
.zenewn dnka yecwd xdefde The Holy Zohar in several places.
zexe`nd elzp 'cd meiay xg`e After the luminaries were hung on the Fourth Day
zkxrnd ixcq owzp f`y the order of the system was set
.rahd zhilye [as was] the governance of nature.
jk xg` m`y zexyt` yie The option exists that if later on
mi`kf mipezgzd eidi `l the lower ones will not merit
.cal rahd itk znvnevn dbdpdd didz conduct will be constricted to nature alone.
miny zeklny cera didi `l dfy This is not the case when the kingdom of heaven
mler mexa zcner rules [lit. stands at the height of the world]
iiqpd iigbydd jca zbdpne and conducts in a way of providence and miracle.
.zkxrnd zbdpd lheaz f`y Then the conduct of the system is annulled.
gxid hrnzp ef rbxa okl Hence, at this moment, the moon was lessened
,dnewnn dcxie and descended from her place,
zexe`nd ziilzl died zzl to give existence to the hanging of the luminaries
mzlynne and to their rule.
.dxe` dibz `l dpeilrd gxid f`y Then the upper moon “will not emit light.”
,dnewnl dxfg skiz la` She immediately returned to her place.
,ux`a mc` did `l f` ik Then, there was no human beings on earth,
,zedl`de zeklnd gk itk dbdpdd dide and conduct was according to the divine Malchut kingship.
oey`xd mc` `hgy cr When Adam sinned
dgbydd wlqe and caused providence to leave,
dqkna yalzdl dgxkede providence was then forced to cover itself with a mask,
dzbdpd xe` hrnle to lessen the light of her conduct
.mikqne miyeale zepelg jxc [and tunnel it] through windows, garments and screens.
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Since the time Adam sinned
Malchut descended to the worlds below
to conduct them by the power of the worlds
and their vessels,
and the shekhina was exiled from her place.
She resembled a soul locked in the body
and acting in its vessels.
All this happened because of the sin of the lower ones
(See [the Arizl] Etz Chayim, Sha’ar Mi’ut Hayare’ach
Chapter 2,
and in Sha’ar Hakliput, Chapter 3).
It is known that the Malchut of Atzilut
is the root of the soul of the one comprehensive Israel,
called The Congregation of Israel (Knesset Israel).
When Israel repair their deeds
and attach themselves to the Shekina,
then the kingship of HaShem returns to its place,
to divinity,
and resembles a soul disrobed from the body,
wearing [the garment of] kingship,
attaching herself to the supreme lover.
In this you see, that all that the Song of Songs tells
is derived from the five times the soul of Solomon
exited from jail and the body at the time of spirit,
and attached herself to her lover in the supreme root.
It is a parable about the times
that the Malchut kingship of Solomon
ruled [stood at the height of the worlds].
The soul which is in Atzilut
exited the body, which is her garment,
and the vessels of her lower worlds,
to divinity and Atzilut.
This can be explained in two ways:
either as an individual detail,
as when the root of his soul is above,
he [Solomon] had repaired this measure
in his days, as is known.
The way his soul sang this song below,
so did the root of his soul ascend upward,
upon her ascent at these times.
(As it said in Zohar, Parashat Noah, page 60b:
The Congregation of Israel does not arouse itself
to the Holy Blessed One,
but with the spirit of the righteous who ascend in her.
Also, ibid, page 67 on “Upon HaShem and the earth”
and page 248b in several places).
Another way to explain is as a general rule,
upon the the days of eternity
from the time a human being was put on earth
until the end of days.
After the division, it was found
that the Shekhina ascended
and the kingship of heaven rules
at five times, as following:
A) After the Shekhina was exiled from her place,
during the exile of Egypt,
she then ascended in the exodus from Egypt,
at the Giving of Torah and in the Tent of Gathering,
as is known.
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,oey`xd xiyd xyed z`fd zrd lre
dyecwd dirxd dxtqy xg`y
xcw ild`k dxegy `idy
,minxkd z` dxhep `ide
milyexi zepan dnvr z` dzpte
dhnlc oilkid mdy
dcecn l`yl
,uiaxi di`e drxi dki`
('k sc ziy`xa xdefa xn`py enk)
on dle`bd oiprn ligzd
.drxt iakxa izqeql
mixvn z`ivia dzlrzd xtqe
ze`ltpe miqpa
dxez oznae
.lbrd `hg xg` dilr epevxae
,okynd oipaae
,dlrnle dhnl fnxy
.dpprx epyxr s` xn`py enk
.miyxcne xdefa x`eane aezkk
dhnl dpikyd dxfgy cr
xacnd xec `hga
.milyexi zepa zrayn `ide
mkeza oekyl aeyz xy`
:dad`d z` eziayi la

Upon this period the First Song is sang.
After the holy Ra’ayah told
that she was black as the tents of Kedar,
and she has been safeguarding the vineyards,
she excused herself from the daughters of Jerusalem,
who are the chambers below,
to ask her beloved
where he shepherds and where he stays
(as is said in Zohar, Parashat Bereshit page 20).
He starts the story of redemption with
“To my mare in the chariot of Pharaoh..”
[The song] tells of her ascent in the exodus from Egypt
with miracles and wonders,
and in the Giving of Torah,
and His will upon her after the sin of the [Golden] Calf.
And about the building of the tabernacle
which was hinted to below and above,
as it is said: “even our bed is fresh.”
As written and explained in the Zohar and the Midrashim.
Until the Shekhina returned downward
at the sin of the Desert Generation.
She adjures the daughters of Jerusalem
that she will return to dwell amongst them,
that they should not cause love to cease.

mixcrd etq`p ixg` (a
,l`xyi ux`l e`ae
,x`ad it lrn oa`d z` ellb
dpwzpe
miigd ux` dpeilrd ux`
.wcve htyn xagl
`a df dpd dcec lew f`e
.cr ixxd mixdd lr blcn
xar eizqd ik ezirxl `xw
.ux`a e`xp mipvpd
,oerabe aepe dliy ini lk jynp dfe
irx` zpiky dpky f` la`
mdiaie` cia exqnpe e`hg ik
.mrta mrtk
.dbxcnd xzqae rlqd iebga dpeide
mrta mrtk ay cecde
:xza ixxd lr

B) After the flock has been gathered,
and came to the Land of Israel,
the stone covering the well was rolled off,
and the Land of Israel was established
as the supreme land, the land of the living,
to join judgement and justice.
Then the voice of her beloved “behold it comes,”
hopping on the mountains, the eternal mountains.
He called his beloved because the Fall has gone
and the buds have been seen in the land.
This lasted all the days of Shiloh, Nov and Givon.
Then the Shekhina dwelled temporarily
because they sinned, and so were given to their enemies,
time after time.
The dove in the rock, in the hiding place,
and the beloved returned time after time
to the mountains of Bater [separation].

dnly inia (b C) At the days of Solomon,
,`zenly`a `xdiq `niiw f`y when the moon existed in completion,
,oeilrde oezgzd ycwnd dpap f`e the lower and upper temples were built.
dirxd mr xagzd cecde The beloved bonded with the Ra’ayah
oey`x ycwn ini lr reaw xeag a permanent bond throughout the time of the First Temple,
,miwicvd cec zia ikln inia at the time of the righteous Kings of the House of David,
'bd xiyd `a df lre This is the story of the third song
raw zpiky did f`y describing the permanent dwelling.
dnly ly oeixt`d oiprn xacne It talks about Solomon’s canopy
zepaxwd oiprne and about the offerings,
.dpikyd zeriawe and the permanency of the Shekhina
'cne xdefa aezkk as is written in the Zohar and the Midrashim
:zeax zenewna in many places.
,ipy zia inia (c
dytp xtrl dwac ixg` f`y
,laa zelba
,dpyi dzid xak

D) In the days of the Second Temple,
the soul was ‘stuck to the dirt of the ground’
in the exile of Babylon.
She had already been sleeping,
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xr dale
.wtec dcece
.xtrn mewl dzvx `l `ide
dnewna dpiky dzxy h`le
rcepk ipy zia inia
(a"r 'h sc zeny xdfa xn`py enke)
dnly dle`b dzid `l ik
:iriaxd xiyd cqed df lre
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but her heart was awakened,
and her beloved was knocking.
She did not want to get up from the dirt.
Slowly, Shekhina rested in her place,
at the time of the Second Temple, as is known
(as is said in Zohar Parashat Shemot page 9b).
This was not a complete redemption.
This is the foundation of the fourth song.

izin`d dle`bd inia (d E) The days of the true redemption
dngd xe`k dpald xe` didz f`y when the light of the moon will be like the light of the sun,
,dlra zxhr lig zy`e and the woman of valor—the crown of her husband.
,xtrn milyexi xrpzz f`e Then, Jerusalem will shake off the dust,
dfer mexna oekyze and will reside in the heights of her power.
.iyingd xiyd xyed df lre This is the content of the Fifth Song.
l`xyi zqpk mewz `idd zra orie At that time the Congregation of Israel will rise
,cer letpl siqez `le cec zkeqe and the Tent of David will no longer fall.
dcxtde dcec l` dzelr dneci Then her ascent to her beloved and her separation
,miyealnd mler on from the world of garments will be resembled
sebd on zcxtpd ytpk to the soul separating from the body
,ig lkl cren zra at the ‘time awaiting all living’ [death].
dnr xagzdl etqki zenlerde The worlds will yearn to bond with her.
,zepad oiae ytpd oia gekied dfe This is the exchange between the soul and the daughters.
zebxcnd y`x cr dlrz f` orie Then she will ascend to the head of the levels.
dhnly zenler ly ytpe gex mb Both spirit and soul of the worlds below
,ycwa elrzi will ascend in holiness.
.sl`d xiya fnxpd `ede This is hinted at in the Song of the Thousands [Alef].
zenlerd lk ekkcfi f` ik Then all the worlds will be purified
.mdizeipevige mdilk s` even their vessels and their exteriors.
zetilwd exari ik The shells [husks] will vanish from earth,
.selgi lilk d`nhd gexe and the spirit of impurity will completely disappear.
jxec lkl milelq mi`vnp dl`d mikxce These paths have been found to be paved for all who step
,eizelikne xdfd zia oztn lr on the threshold of the House of Zohar and its treatises,
.zecb`e miyxcna oke as well as in the Midrashim and legends [agadah].
dhnl oiivi yxcnd ik wx The Midrash will only indicate below
,dizxewe l`xyi zqpk oipr the issue of the Congregation of Israel and its history,
oipr dlrnl fenxi xdefde But the Zohar hints at issues above
l`xyi zqpk the issue of the Congregation of Israel,
,dpt y`xl zcnerd which stands as the cornerstone [of construction],
.recik cg` mdipye and both are one, as is known.
,llk jxc jze`xdl wx iz`a `l dpde
,dqknd zgz oetvd z`
mkgd ixacy ote`a
melyd eilr
lyn jez lyn exn`p
lyn jez lyne
dxwi zilbxn fpebk
adf getz jez
,sqk zeikyn eilre
,zlkz cba eilre
.ar xera dqki eilre

Behold, I have not come but to show you the general path,
that which is concealed under a cover,
in a way that the words of the wise
[King Solomon] May He Rest in Peace,
were said as a parable inside a parable,
and a parable inside a parable,
as one who conceales an expensive gem
in an golden apple,
covered by silver coverings,
and on it a light-blue garment,
and on it a cover of thick leather.

,icnr miqenk md `ld mixacd ihxte
,mpiai al mkg lke
oeape
.dpwi zeleagz
,iznl`p `l ik izny` m`e
,ipelg il rxwe ipeyla izxace
,gxide ynyd cbp
,gix epzp `l i`cece

The details are concealed with me.
every wise at heart will understand them.
[Every] person who understands
will acquire cunning.
If I am at fault for not keeping silent,
and I have spoken in my tongue and torn my window
against the sun and moon,
my mandrakes have not given out scent,
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,gxet wa`k mpde
,ipec` l`e `xw` 'd l`
,iper lr xiari
,ze` daehl inr dyri
,ze`ltp ezxezn ip`xie
,jzxez izad` dn
,jcqgk inr dyr
,jizevnn ipbyz l`e
jizevn ipnn xzqz `le
:dlq on`
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they are like flying dust.
I call HaShem, My Master,
to forgive my transgression,
and to grant me goodness as a sign,
and show me wonders from His Torah,
How much I love Your Torah
Do with me in kindness
and do not remove me from your commandments
and do not hide your commandments from me,
Amen Selah [forever].

Something Out of Nothing
FR

Female Jacob – Israela
Stay out of my sacred garden
Destructive anger, pouring down on the roses
Pitting the petals
Impeding the symmetry
Bombarding matter
Pulling, yanking
At my soul –
Foul.
Drawn to “shalom”
Desirous to smell the aroma
Congenital
Safe

GK

I sit here, thinking where did I come from?
Where will I go to –
Human breath
In breath Out breath No breath Silence.
I sit, I eat, I sleep, I work.
Amazing cells.
Spinning endlessly around in my body
DNA, RNA, x chromosome, y chromosome
Jews getting along
Jews fighting?
Israel – Iran
Reform, Conservative, Orthodox
We are one.
When will we find this out?

MF

The rose looks in the mirror
And sees reflection
The mirror reflects within the roses
Resonating light
Neither world exists.
There is no understanding.
Yet the light of the rose makes
The mirror full
The rose reflects in the mirror
Manifesting its twin.
Two lights: One is something
The other is nothing.
Does either world exist, is one
More true than the other
Something, nothing, nothing, something
Where am I now?
How will I know?

DB

Paper where there are no trees,
Sand without a rock,
Water where there is no sea,
Shoes without their socks.
You make something out of nothing –
A smile for no reason, a leap
Into the void. You make a fire
Inside the rusty barrels
Of the coldest night
And turn them on your lathe
Of sparks, becoming stars.

How am I to fathom this
incomprehensibleness?
You make something
Out of nothing every
Millisecond, and I can’t grasp it at all.
ML

Since we are easily committed to things, I feel the greater miracle of this statement is nothing out of
something we focus on. Man becomes attached to things of his life, for they become thoughts in his
mind where attachments originate. The quality of attachment can never reach the depth (nothingness)
of commitment, for in commitment there is surrender, a selfless bonding that makes you one. In
essence we cannot be attached to G-d, that is duality. Commitment swallows individuality which
creates oneness.

BR

Something from nothing
Is the thought of creation
And in his thought created all the
Somethings of this world – the world of us.
How can this be?
How can all the light, all the love, all the scents,
And most of all desire…come from nothing?
This is the secret – the sod.
All that we do and all that we think and all
That we create comes from this nothingness?
To choose right, to choose wrong – what a master design.
The nothingness is…the nothingness will be…
The nothingness was..is…everything.

RS

There is a difference between 0 zero, a number and nothing. There is a computer character called Null
or Nil which represents nothing in a more distinct way than nothing represents no-thing. Is Ayin
nothingness, emptiness, no-thing-ness or is it no-grasp-ness, that which is other than knowing.
Praying to that which cannot be known and will never be known since it is un-knowable, but the heart
knows that ayin exists, that everything started from no-thing that cannot be grasped, and it is there
that the hearts wants to go, shedding itself, shedding it-self, shedding self, dissolving ego, so that that
which is not and cannot be known, comes in, dwells in place of that self that is and is known, but it
actually is all reversed.

What Is My Offering

MF

D

ML

10/18/06

Within me there forms hardening elements
Of mystic sparks moving outward
The essence of my being reaches all directions
Then pulls back, retaining a bit of what it touches.
The quickening of the elements creates form
With shape and surface and central core
Now there is something to be seen,
To be experienced if only I chose to
Believe it is there, if only I can expose it.
My offering creates itself every moment
That I awaken to the moment, to be present.
Bent head, bent knees
Tears of wonder, tears of joy, tears of love,
Heart aching with longing, nay broken
Soul lost, your ruling.
“Daniel, Daniel” hee-nay-nee..!
I have this prayer that comes to me without thinking about it.
In times when I feel a divine desperateness, I say Dear G-d, take my heart.
Where my heart goes, my consciousness immediately follows. That is

(heart, consciousness = life) take my life. From that state of Being sharing
my heart is sharing my deepest connection to G-d – my purest expression
of my heart…truly a gift.
DW

Listening to G-d without fear, barriers how can I be useful. G-d gives a gift
To me, what I do with it is my gift back to G-d…being in the moment/present,
Allowing the creative flow to move through me – using my difficult times,
And the things people say to me to push through the lesson.

BR

That which I give is given with kavannah.
As intention is the true free will that I have today and every day.
If I could ever see that my decision had already been decided, what would
remain is intention.
And when I do not give I restrict.
I restrict also with intention.
What beauty there is in this G-dly design.

DB

What Can I Offer?
If I could give you anything
From the river that hides beneath
My garden,
It would be a stone so precious
Even the sun would be jealous.
It would speak all languages
And spark the fires of Gilead.
It would tumble of its own accord
From the cave to the river’s mouth.
But I can’t give you anything
Except these infinitesimal words,
Tiny guttural utterances
That live only
To reach your holy ears.
© 2006 Dinah Berland. All rights reserved.

RS

Where Am I Now

DB

Please take my anger as my offering today
to burn it all to ashes on your alter
Say, I command you not to be angry at all
and I’ll remember your commandments
and keep them, love them,
in all my hearts,
burnt to ashes
I want you so much to love my offering today.

10/25/06

Now here I am, living between the words
In the space above the flame, where flashes of joy
mix with voices from the past – a flash of teeth,
the wolf in the woods, a flash of cloth,
the hem of your coat, a hand held out in the dark
to guide me through the door. Here I am,
unknown to myself
but not to you, who sees – unknown
but not to you, who watches from the ceiling,
a flash of knowing between words
in the space above the flame.

MF

Where I am now is where I will be
The future holds nothing I really can see
The past is my present, the future my past
I understand time cannot really last
Where I am going and what I will do
Is not up to me and not up to you.
The structure is falling, the form falls apart
And sooner or later we come to the start
The real source is here, the true source is now
If only this truth we were to allow
Then all would be clear, everything near
And never a moment would we live in fear.

DA

I am thinking about the split I am in now. There is the need for silence and not trying to understand
anything anymore and when I do, it pressures me…
But when I hear what people have thought before, it makes me more close to myself.
I wish there was a way of holding this together but I have not found it yet.
A part of me has let go of the information I am reliving and needs something beyond words and
another part understands the information the way I want to understand it – not the way it is given.

DR

To be … To not be
If I am where I think.
Thoughts are modifications – movements.
Sometimes I must be many places at once.
Sometimes I must be nowhere.
I am fluctuation.
What influences.

RS

Walking back and forth at the
entrance of your palace
afraid to come in
longing to come in
Please let me in
and even if you invited me in,
as you do at every moment,
would I still walk back and forth
at the entrance of your palace
longing to be in
afraid to be in
Please ask me in
And even if I come in, as
You so want me to, would I
really be in with you, as I
sometimes am, as I sometimes is
as I sometimes are.

BR

I am craving to know why
But I am concealed from the knowing
I’m craving to know more
But I’m blocked from the answers.
Four phases, four worlds, 4 x 4 x 4 x 4.
I’m in the 4 which is the one.
The science is breathtaking
What could be more breathtaking..?
That He and His Name is one.

DW

I free fall in my thoughts, they race,
I try to catch them to still my mind.
Where am I?
I catch my thoughts, they have relevance

to my decisions, to my path, sometimes they clutter
my way. I’m in the middle of a whirlwind
I am at peace and converse with
You G-d, you bring me joy, you bring me inspiration,
I burst with delight, I chant, I sing, I
praise, I see you everywhere.
GK

There Is A Creator

DJS

A

The happiest person is the one who thinks the most interesting thoughts – a book my father gave me
written in 1929. Rabbi Nachman says – Mitzvah Gedula..le yot b’ simcha. It is a great mitzvah to live
in joy always. I am in Dinah’s house, calm in the midst of a chaotic world. Happy…more creative
work. Bereshit – New beginnings..54 this Friday. I think I am healthier when I eat healthy – like
before class – who is rich? He who is happy with his lot in life. I think I am closer to G-d because I
pray with more joy. I think therefore I am. I think I am improving in several aspects – organization –
friendships – enjoy life. I think I have to slow down. I have too much work. I think I like this class.
I have a great teacher who makes me think about life. I am happier when I am in nature – Ojai –
Yosemite – Kern River – Israel. But can also choose to be right here..am I now – If I choose to be.

11/1/06

Who said so? How do you know?
I do not know who said so,
I just know it is so.
What reason can you give for it being so?
After all there is a reason for sun, for moon, for stars
even for seasons.
There are reasons for day and night, for sadness
and delight.
There are even reasons for reason.
I need reasons, so why is it so?
I do not know,
I just need it be so.
The world of the divine
Forces of nature.
Fundamental dimensions of the soul.
To understand the factors
The way of Torah, the structure of things.
Spiritual action converge
And connect the essence of the soul.
Time and space of spiritual Holiness.

GK

E = mc 2. 2cm = E
Chocolate
Love
Knowing what you don’t know
The Big Bang
Black Holes
The world beyond.
Light
The great light
The Torah
The pause between notes
Black on white
Humming birds sips the honey
Flower of our souls
The Creator did it all.

DB

A chalice of seashells,
a whisper of swans sip milk

from a pond of water
Who made the swan, the pond,
the breath? Who made
the arch of cloud above
the mountain? Who made
the necklaces of foam,
nerve endings and beaded branches
below the rhapsodic desert sands
if not a Creator
who sings through darkness?
FR

Evolving – reality
Forces – formed, forming, transforming
Torah/prophecy
Creator’s voice
Temple – now ephemeral
Dust to elevation
Unbreakable thread
To the soul
Creator’s light.
Ego fortress walls
No matter…
Warring tensions of Malchut
No matter…
Evolving
Hiding and seeking
Connecting – connected –
Knowing.

BR

Yesh Me Ein
Something from nothing
This is the thought of creation.
And just as we can never know
How something can come from nothing
We can never know the Essence –
For this we do not speak.
But the awe, the beauty
The light from above – this is a
Feast for the soul.
The complex design or the simple design
See how the ‘curtain’ creates space
Empty space
The narrow pipe, the line
The only line that carries the light through.

ML

There is a creator and I use that connection to set the standard of complete
Surrender. When I surrender the creator with a small c turns into or is perceived as a Creator with a
large C. Actually the Creator doesn’t change, that is always Ultimate, but as I step out of the way – or
surrender, that Ultimate Reality fills up the emptiness that my ego so righteously possessed. When it
comes to the Creator, surrender becomes a gift. That is when nothingness becomes precious and
silence become an Ultimate love song.

MF

I shall not want no shall I need
All is created, nothing lacking…
Were I only to see with open eyes
Were I only to feel with open heart

Were I only to know with open mind
And so, my prayer to the Creator is…
Create in me the clarity to see
Create in me the strength to feel
Create in me the ability to know
That you are here
I need not fear
And tomorrow I shall awaken.
DR

There is I
There is I am.
There is I am that.
There is
There is not
There is all
There is Creator
There is created
There is neither as separate
There is as One
There is apparent distinction
There is no distinction
There is only Creator
There is this idea that I have
No idea what I am talking about
Really, no idea at all.

RS

There is a creator
they laugh,
the world had always existed,
since the big bank,
singularity,
and if not it’s billions of years old,
we know,
we have research,
we can explain how it all works,
ha, ha,
we are we are we are,
setters of our own destiny,
gods of our own making,
dreams come true,
if you only believe,
no God will tell me what to do,
or think,
or be,
God is asleep,
God is dead,
God is gone,
our father has deserted us,
pays no child support,
so we’ll run the show ourselves
with the wisdom the Ha has given us,
or perhaps She has granted us,
the world as a piece of art
bears the image of its maker,
expects us to believe
what we can’t see,
told by the rabbis,
the priests,
the mullas,
invented to empower them over us,
drilling truths to make us admire them,

oh rung under our feet,
pulled, pulled, pulled,
shame on you,
believe in nothingness,
old wives’ tales,
fairy tales,
say you have faith
to convince yourself
that it’s not senseless,
yes,
it’s all senseless,
but how can it be senseless
if it is.

Eve’s Faith

11/29/06
MF

Eve’s Faith
That she not resist
And all would be
In the manner it should
Eve’s fate
Was that all would shift
And everything see
Whether bad or good
Adam’s fate
a) was to grind life’s grist
b) was to pass through the mist
knowing pain and misery
Wherever he stood
Adam’s faith
That in spite of Eve’s tryst
He would stand and be free
Wherever he could

FS

Serpent!
Oh you sexy…
Who sent you – why?
To truly make me a woman?
Human?
To cast me onto my own path
Supported, loved, discriminating
But did I know?
I stumbled onto a crooked path
A zigzag
What went wrong?
I didn’t learn Torah?
Weren’t women excluded anyway?
Lack of learning
Blind obedience –
To man?
Processing…processing
Did I remove my veil?
Or – was it removed?
Guidance
Messages

Struggling
For a straight path.
DB

She thought she could believe
exactly what she heard
no matter who said it
because she had faith
that the voices were all one.
“Don’t eat.” “It’s sweet.”
“You’ll know.” “Take a bite.”
“Live now.” “Live forever.”
All were true for her.
She listened
because her faith was simple.
She listened because in her faith she knew
that she could know
which voice was hers
and which was the other.

GK

Tree of knowledge – good and evil
She chose to take bite of the apple (macintosh)
She chose the tree of knowledge
By the sweat of your brow you shall eat bread.
The snake to Eve, (There is another way in the world)
Man could know his affairs
And supervise over them –
Doing good by the force of his
Good counsel and wisdom.
Eve liked this idea and acted in this manner.
Her faith was in the one above.
Picture this – signs
Garden of Eden – this way –
Jerusalem – Sefat –
Money –
--Pleasure
My job –
--Vacation
--Shabbat—
Here I am now.

BR

Desire and faith
Faith and desire.
Above and below
Below and above.
The light from above coming down
To the vessel, to the receiver, only by its arousal.
The feminine arousal – Eve’s arousal.
Allows the light
The light of binah
The light of understanding
Understanding of the all,
Understanding of the simple
Understanding of the One.
The master designer –
The Holy One, Blessed is He.

RS

Eve’s Faith
Ok, forget that you are a big Hollywood star on a hundred-million dollar set, just think of Even, what
was going on her mind, a young gorgeous snake saying: “check it out” giving her some action, some
juice, some life, and then Adam and God who said don’t. Wonder why he said don’t, yes, the makeup

is bothering you, long day, paparazzi. What was on her mind, holding that apple, red, technicolor,
classic conflict her heart goes one way, her mind the other. Remember exercises at Lee Strasberg,
Streetcar Named Desire, trying to keep sanity, from falling off the cliff, why is this so difficult,
you’ve done much more complex roles, let’s take one more take, you know what, without thinking,
simply straight, from the heart, without understanding, just like that.

Kallah

12/13/06

DS

My beloved
My choice
My unique and precious one
My, my, my
Beloved One
Chosen One
Unique One
Preciousness of this heart
Light of this soul.

DB

To what am I betrothed
on this high mountain
in this deep valley?
To the secret
that dwells here in this cave,
in this body of feathers
and fallen leaves, surrounded
by ferocious beasts.
To what am I betrothed?
To something that breathes through me,
as me, only larger, smaller
sweeter, better – much, much better
than I will ever be.

GK

Bride – the complete one
White
The holy One
Holiness
To carry
To merge – marriage
Completeness
Come my beloved
Sabbath queen
A peaceful moment of silence
In a world of chaos
One moment I see a father
Strolling his daughter in a small box.
He is happy
I say – can I have a ride too –
Sure, he smile.
In another moment I see 2 people
Attacking each other and
Four sheriff police cars surrounding a house
With yellow tape around the crime scene.
In another moment I see a hummingbird
Enjoy the sweet nectar of a sage plant
In another moment I get an e-mail to sign a
Person to kick out the --- ?
From the Jewish people
Where are you Hashem?
O come my beloved

Save the Jewish people
Where are you now.
A

MF

Divine Presence
Joy is a secret
Unify the holy
This connection of
Day and night
Work the afternoon prayer
Wonder about the world
Chanting and chanting and chanting
Love going out at night
Until the day lights
The morning blessings
Comforts us.
Divine Presence
Elevated our souls.
From the peak, I look out across the valley to the plains
How did I get here and why am I here
How did I get here and why am I here
What do I seek and how will I know
That what I see is real, that what is real will appear
Just like the moment I turn to greet my kallah
As if her presence had never been absent
For even one moment of my life
In that moment, my prayers are fully burned
Carried up to the heavens and the ashes fall all about me
Like the sacrifice of life, covering me with
Memories full of inspiration
And I realize once again that my life is a dream
From which I awaken only to fall back into again.

ML
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Kallah in time and space may seem to be the one you love, your bride..
A person you can completely love and cherish. I have not had that blessing
come into my life yet I still need to love and cherish. So I find myself slipping
out of time and space where my love and cherish actions opens my heart like
an embrace where I seem to embrace the Ultimate. I still live in time and space,
but Kallah seems as obvious as the loaf of bread we eat on Shabbos –
oh..that Challah.
Lebanon
Up where I – Kallah – am soaring
Radiant white light –
My costume
Ruffled with purification
Do I really have to come down from here?
Go back again to weeding my garden?
Burning the weeds?
Or face
A constant firestorm within.

BR

Kallah & Katan.
Khatan says – Harei at, M’kudashet Li, B’taba’ at zo k’dat, Moshe V’Yisrael.
Kallah says – Ani L’Dodi V’Dodi Li.
Now we climb the mountain, a high mountain
Step by step by step by step
For level to level to level to level

Our betrothal was….our wedding is….our union always
Was and will be.
RS

Kallah
What happens when the bride turns Queen
from the promise of holiness
to the action of sovereignty
from Friday afternoon
to Shabbat fully-fledged
from unwed to wed
women to Woman
dream to ruler
Kallah - kaf lamed heh
to Malka - mem kaf lamed heh
Every queen was once a bride
Comes from bide
Come, oh bride,
Let’s walk towards you
to receive the queen.
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for the sun has tanned me;
my mother’s sons were incensed
against me;
they made me keeper of the vineyards,
[but] my own vineyard I did not watch.
Tell me, you whom my soul loves,
where do you graze your flock,
where do you rest your flock at noon;
why should I flit about
around the flocks of your companions?
If you do not know,
[you who are the] fairest of women,
go forth in the footsteps of the sheep
and pasture your kids
near the dwellings of the shepherds.
To the steeds in the chariots of Pharaoh
I have likened you, my beloved.
Your cheeks are comely
with rows of gems,
your neck with [pearl] necklaces;
Circlets of gold we will make for you
with spangles of silver.
While the king was at his table,
my spikenard gave out its fragrance.
A bundle of myrrh is my beloved to me;
between my breasts he shall lie.
A cluster of henna is my beloved to me
in the vineyards of En-gedi.
Behold you are beautiful, my beloved,
behold you are beautiful;
your eyes are like doves.
You are handsome, my beloved,
most handsome;
indeed our bed is fresh.
The beams of our houses are cedars;
our panels are cypresses.
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I am a rose of Sharon,
a rose of the valleys.
As a rose among the thorns,
so is my beloved among the daughters.
As an apple tree
among the trees of the forest,
so is my beloved among the sons;
in its shade I delighted and sat,
and its fruit was sweet to my palate.
He brought me to the banqueting house,
and his banner is raised over me in love.
Sustain me with dainty cakes,
refresh my bed with [the scent] of apples;
for I am lovesick.
His left hand was under my head
and his right would embrace me.
I bind you under oath,
daughters of Jerusalem,

by the gazelles and the does of the field;
that you do not cause hatred
nor disturb this love
while it still pleases.
The voice of my beloved!
Behold he comes,
leaping over the mountains,
skipping over the hills.
My beloved resembles a gazelle
or a young hart;
behold, he stands behind our wall,
observing through the windows
peering through the lattices.
My beloved spoke and said to me,
“Rise up, my beloved, my fair one,
and go forth.
For behold, the winter is past,
the rain is over, and gone.
The blossoms have appeared on the land,
the time of singing has come,
and the voice of the turtledove
is heard in our land.
The fig tree has produced its green figs,
and [on] the grapevines tender grapes
give out their fragrance;
arise my beloved, my fair one,
and go forth.
My dove, in the clefts of the rock,
in the concealment of the cliff,
show me your countenance,
let me hear your voice;
for your voice is sweet
and your countenance is comely.
Seize for us the foxes,
little foxes that destroy vineyards;
[for] our vineyards
are with tender grapes.”
My beloved is mine, and I am his
who pastures among the roses.
Until the sun spreads
and the shadows flee;
you turned away, my beloved, and became
like a gazelle or a young hart
on [the] distant mountains.

Chapter 3
1

2

On my bed at night
I sought him whom my soul loves;
I sought him but did not find him.
I will rise now
and roam through the city,
in the marketplaces and in the streets;
I will seek him whom my soul loves;

I sought him but did not find him.
The watchmen found me,
those who circle about the city;
him whom my soul loves
have you seen him?
4 Scarcely had I departed from them
when I found him whom my soul loves
I grasped him
and would not let him go
Until I brought him to my mother’s house
and to the chamber
of her who conceived me.
5 I bind you under oath,
daughters of Jerusalem,
by the gazelles and the does of the field,
that you do not cause hatred
nor disturb this love
while it still pleases.
6 Who is this ascending from the wilderness
with palmlike pillars of smoke
in a cloud of myrrh and frankincense
of all the powders of the perfume-seller?
7 Behold the bed of Solomon;
sixty mighty men are around it
of the mighty men of Israel.
8 All of them holding swords,
skilled in battle;
each with his sword at his side
for fear of the nights.
9 A canopy
has King Solomon made
of the wood of Lebanon.
10 Its pillars he made of silver,
its covering of gold,
its curtain of purple wool,
its interior bedecked with love
from the daughters of Jerusalem.
11 Go forth and gaze, daughters of Zion,
upon King Solomon,
upon the crown
with which his mother adorned him
on the day of his wedding
and on the day his heart rejoiced.
3

Chapter 4
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Behold, you are beautiful, my beloved;
behold you are beautiful;
your eyes are like doves,
from within your kerchief
your hair is like a flock of goats
descending from Mount Gilead.
Your teeth are like a counted flock
which have come up from the washing,
all of which are perfect,
and none are blemished among them.
Like a scarlet thread are your lips,
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and your mouth is comely;
like a slice of pomegranate
are your cheeks
from within your kerchief.
Your neck is like the Tower of David,
built as a model of beauty;
a thousand shields are hung upon it,
all the quivers of the mighty.
Your two breasts are like two fawns,
twins of the gazelle
who pasture among the roses.
Until the sun spreads
and the shadows flee,
I will go to Mount Mariah
and to the hill of frankincense.
You are completely beautiful, my beloved,
and you are without blemish.
With me [will you come]
from Lebanon, O bride,
with me from Lebanon will you come;
you will look from the peak of Amana,
from the peaks of Snir and Hermon,
from the lions’ dens,
from the mountains of leopards.
You captured my heart, my sister, O bride
you captured my heart
with but one of your eyes,
with one necklace of your necklaces.
How beautiful is your love,
my sister, O bride,
how superior is your love to wine
and the fragrance of your oils
to all perfumes.
Your lips drip flowing honey, O bride;
honey and milk are under your tongue,
and the fragrance of your garments
is like the fragrance of Lebanon.
A locked garden is my sister, O bride,
a locked up spring,
a sealed fountain.
Your arid fields
are a pomegranate orchard
with luscious fruits;
henna with spikenard.
Spikenard and saffron,
calamus and cinnamon,
with all the trees of frankincense,
myrrh and aloes,
with all the major spices.
You are a garden spring,
a well of living waters,
and flowing streams from Lebanon.
Awake, wind from the north,
and come, wind from the south,
blow upon my garden
so that its fragrance may flow;
let my beloved come to his garden

and eat its luscious fruit.
Chapter 5
1

I have come to my garden,
my sister, O bride;
I have gathered my myrrh with my spice.
I have eaten my sugarcane with my honey;
I have drunk my wine with my milk;
eat, friends;
drink and become intoxicated,
beloved ones.
2 I slept but my heart was awake—
a sound! My beloved knocks;
open for me, my sister, my love,
my dove, my perfection,
for my head is drenched [as thought]
with dew,
my sidelocks drip with the rains
of the night.
3 I have removed my robe;
how can I put it on?
I have washed my feet;
how can I soil them?
4 My beloved sent forth his hand
from the portal
and my [body] longed for him.
5 I arose to open for my beloved;
and my hands dripped myrrh,
and my fingers flowed with myrrh
from the handles of the lock.
6 I opened for my beloved,
but my beloved had vanished and gone,
my soul departed as he spoke;
I sought him but could not find him,
I called him but he would not answer.
7 The watchmen found me;
those who go about the city,
they struck me, they wounded me;
they stripped my ornament from me;
[even] the guards of the walls.
8 I bind you under oath,
daughters of Jerusalem;
when you find my beloved
what will you tell him?
That I am lovesick [for him].
9 With what does your beloved
excel another beloved,
most beautiful among women?
With what does your beloved
excel another beloved
that you bind us under oath?
10 My beloved is pure white and ruddy,
surrounded by myriads.
11 His head is [like] finest gold,
his locks [are curled], and
they are raven black.

12 His eyes are like doves
upon brooks of water,
bathed in milk,
well set in their fullness.
13 His cheeks are like a bed of spice
like towers of perfumes;
his lips are like roses,
dripping [with] flowing myrrh.
14 His hands are like rolls of gold
studded with precious gems;
his [body] sparkles like ivory
overlaid with sapphires.
15 His legs are pillars of marble
set in sockets of fine gold;
his appearance is like Lebanon,
chosen like the cedars.
16 [The words of] his palate are sweet,
and he is all delight;
that is my beloved,
and this is my friend,
O daughters of Jerusalem.
Chapter 6
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Where has your beloved gone
O fairest among women?
Where has your beloved turned
that we may seek him with you?
My beloved has gone down to his garden
to the beds of spices,
to graze in the gardens
and to gather roses.
I am my beloved’s
and my beloved is mine,
who grazes among the roses.
You are beautiful, my beloved, as Tirzah,
comely as Jerusalem,
awesome as the hosts [of angels].
Turn your eyes away from me
for they make me haughty;
your hair is like a flock of goats
descending from Mount Gilead.
Your teeth are like a counted flock
that have come up from the washing,
all of which are perfect,
and none are blemished among them.
Like a slice of pomegranate
are your cheeks
from within your kerchief.
They are sixty queens
and eighty concubines
and young maidens without number.
But she is unique, my dove,
my perfect one;
she is unique to her mother,
she is pure to her who begot her;
daughters saw her and acclaimed her,

queens and concubines,
and they praised her.
10 Who is this that grazes down
like the [breaking] dawn,
beautiful as the moon,
bright as the sun,
awesome as the hosts [of angels]?
11 I went down to the garden of nuts
to see the moist plants of the valley,
to see whether the vine had blossomed,
if the pomegranates had sprouted.
12 I did not know
my soul set me
like chariots of a noble people.

11 I am my beloved’s
and he longs for me.
12 Come, my beloved,
let us go out to the field,
let us lodge in the villages.
13 Let us rise early for the vineyards,
let us see if the vine has blossomed,
if the tender grapes have appeared,
if the pomegranates are in bloom;
there I will give my love to you.
14 The baskets emit fragrance,
and at our door are all luscious fruits,
both new and old;
my beloved, I have kept them for you.

Chapter 7

Chapter 8

1

1

Turn back, turn back, perfect one,
turn back, turn back
that we may observe you;
what can you [offer] the perfect one
that equals the encirclement of the camps?
2 How fair were your feet in sandals,
O daughter of nobles;
the roundness of your flanks
are like jewels,
the work of a craftsman.
3 Your navel is like a round bowl
which lacks not for mixed wines;
your stomach is like a heap of wheat
hedged about with roses.
4 Your two breasts are like two fawns,
twins of the gazelle.
5 Your neck is like an ivory tower,
your eyes are like pools in Heshbon
at the gate of the populated city;
your face is like a tower of Lebanon,
looking out as far as Damascus.
6 That which is upon your head
is like Mount Carmel,
and the braid of your head
is like [royal] purple wool;
your king is bound in its tresses.
7 How beautiful and pleasant are you,
a love with delights.
8 Such is your stature
likened to a [stately] palm tree;
and your breasts are like clusters.
9 I said I will ascend the palm tree,
I will grasp its branches;
and now, let your breasts
remain like clusters of the vine
and the fragrance of your face
like apples.
10 And let your speech be like good wine;
it flows for my beloved in sincerity,
causing the lips of the sleepers to murmur.
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If only you were a brother to me
who had nursed at my mother’s bosom;
when I would find you outside
I would kiss you
and no one would scorn me.
I would lead you, I would bring you
to my mother’s house
that you should teach me;
I would give you spiced wine to drink
of the nectar of my pomegranate.
His left hand is under my head
and his right hand embraces me.
I bind you under oath,
daughters of Jerusalem,
why should you cause hatred
or disturb [this] love
while it still pleases?
Who is she that rises from the wilderness,
clinging to her beloved?
beneath the apple tree I aroused you;
there your mother had birth pains,
there she who bore you suffered.
Set me as a seal upon your heart,
as a seal upon your arm,
for love is as strong as death,
jealousy is as harsh as the grave;
its flashes are flashes of fire
from the flame of God.
Many waters cannot quench love,
and rivers cannot drown it;
if a man would give
all the wealth of his house for love,
they would surely scorn him.
We have a little sister
but she has no breasts;
what shall we do for our sister
on the day she is spoken for?
If she be a wall,
we will build upon her
a fortress of silver;
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if she be a door,
we will enclose her
with panels of cedar.
I am a wall
and my bosom is like towers;
therefore, I am in his eyes
as one who found peace.
Solomon had a vineyard
in the Plain of Hamon
he gave over the vineyard to caretakers;
each of them brought for its fruit
a thousand pieces of silver.
My vineyard is before me;
the thousands are yours, Solomon,
and two hundred
are for those who guard its fruit.
You who sit in the gardens,
companions, listen to your voice;
let me hear it.
Flee, my beloved,
and be like a gazelle
or a young hart
upon the mountains of spices.
You who sit in the gardens,
companions, listen to your voice;
let me hear it.

Closing Prayer
Master of all the worlds!
May it be your will
Adonai, our God,
God of our forefathers,
that in the merit of the Song of Songs
that we have recited and studied
—which is the holiest of holy—
in the merit of its verses
and in the merit of its words
and in the merit of its letters
and in the merit of its vowel signs
and in the merit of its cantillation signs,
its [word and letter] combinations,
and its allusions and its secrets
—holy, pure, and awesome—
that emanate from it,
that this be a time of mercy,
a time of attentiveness,
a time of harkening,
[so] we may call to you
and you will answer us;
we shall entreat you
and may you grant our entreaty.
And may there rise up before you
the reciting and study
of the Song of Songs
as if we mastered

all of the wondrous and awesome secrets
that are sealed and concealed within it
with all of its ramifications.
And may we merit to [reach] the place
from which the lower souls,
spirits, and higher souls are hewn
and [consider it] as if we had accomplished
all that is our responsibility to attain,
whether in this incarnation
or whether in other incarnations.
And [may we merit] to be among those
who ascend to and merit
the World to Come
with other righteous and pious persons.
And fulfill all the desires
of our hearts for good
and be with our hearts
and the utterances of our mouths
when we are contemplative
and with our hands
when we are at our work
and send blessing, success and prosperity
in all of our undertakings.
And raise us up
from the dust of our wretchedness
and lift us from the refuse of our poverty
and return your Divine Presence
to your holy city [Jerusalem]
speedily in our days. Amen.

***

The opening and closing prayers are from Rabbi Eliezer
Toledano, Siddur Kol Sasson: The Orot Sephardic Shabbat
Siddur (New York: Orot, 2001). Copyright © 2001 Rabbi
Eliezer Toledano.
The English translation of Song of Songs is from Rabbi
Avrohom Davis and Rabbi Yaakov Y. H. Pupko, The
Metsudah Five Megillos/Rashi (New York, Hoboken, N.J.:
Metsudah Publications, 2001). Copyright © 2001 Rabbi
Avrohom Davis and Rabbi Yaakov Y. H. Pupko.
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Opening Prayer
For the sake of unification
of the Holy One, blessed by He,
and His Divine Presence
—with reverence and love
and love and reverence—
to unify the Name of Yod Ke
with Vav Ke
in a perfect unity
in the name of all Israel,
we hereby come
to chant—in a pleasant voice—
the Song of Songs,
to rectify its source in a place on high.
May the pleasantness of Adonai, our God,
be upon us.
[O God,] establish our handiwork for us
—our handiwork establish.
Statement
My deepest desire is
_____________________________
_____________________________
or anything else You see fit for me.
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The song of songs, which is Solomon’s
Let him kiss me
with the kisses of his mouth
for your love is dearer than wine.
Like the fragrance of good oils,
your name is like flowing oil,
therefore young maidens love you.
Draw me, we will run after you;
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Song of Songs
the king has brought me into his chambers;
we will be glad and rejoice in you,
we recall your love more than wine;
they loved you sincerely.
I am black but comely,
daughters of Jerusalem,
like the tents of Kedar,
like the curtains of Solomon.
Do not look upon me [with contempt]
that I am so black,
for the sun has tanned me;
my mother’s sons were incensed
against me;
they made me keeper of the vineyards,
[but] my own vineyard I did not watch.
Tell me, you whom my soul loves,
where do you graze your flock,
where do you rest your flock at noon;
why should I flit about
around the flocks of your companions?
If you do not know,
[you who are the] fairest of women,
go forth in the footsteps of the sheep
and pasture your kids
near the dwellings of the shepherds.
To the steeds in the chariots of Pharaoh
I have likened you, my beloved.
Your cheeks are comely
with rows of gems,
your neck with [pearl] necklaces;
Circlets of gold we will make for you
with spangles of silver.
While the king was at his table,
my spikenard gave out its fragrance.
A bundle of myrrh is my beloved to me;
between my breasts he shall lie.
A cluster of henna is my beloved to me
in the vineyards of En-gedi.
Behold you are beautiful, my beloved,
behold you are beautiful;
your eyes are like doves.
You are handsome, my beloved,

most handsome;
indeed our bed is fresh.
17 The beams of our houses are cedars;
our panels are cypresses.
Chapter 2
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I am a rose of Sharon,
a rose of the valleys.
As a rose among the thorns,
so is my beloved among the daughters.
As an apple tree
among the trees of the forest,
so is my beloved among the sons;
in its shade I delighted and sat,
and its fruit was sweet to my palate.
He brought me to the banqueting house,
and his banner is raised over me in love.
Sustain me with dainty cakes,
refresh my bed with [the scent] of apples;
for I am lovesick.
His left hand was under my head
and his right would embrace me.
I bind you under oath,
daughters of Jerusalem,
by the gazelles and the does of the field;
that you do not cause hatred
nor disturb this love
while it still pleases.
The voice of my beloved!
Behold he comes,
leaping over the mountains,
skipping over the hills.
My beloved resembles a gazelle
or a young hart;
behold, he stands behind our wall,
observing through the windows
peering through the lattices.
My beloved spoke and said to me,
“Rise up, my beloved, my fair one,
and go forth.
For behold, the winter is past,
the rain is over, and gone.
The blossoms have appeared on the land,
the time of singing has come,
and the voice of the turtledove
is heard in our land.
The fig tree has produced its green figs,
and [on] the grapevines tender grapes
give out their fragrance;
arise my beloved, my fair one,
and go forth.
My dove, in the clefts of the rock,
in the concealment of the cliff,
show me your countenance,
let me hear your voice;
for your voice is sweet

and your countenance is comely.
15 Seize for us the foxes,
little foxes that destroy vineyards;
[for] our vineyards
are with tender grapes.”
16 My beloved is mine, and I am his
who pastures among the roses.
17 Until the sun spreads
and the shadows flee;
you turned away, my beloved, and became
like a gazelle or a young hart
on [the] distant mountains.
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On my bed at night
I sought him whom my soul loves;
I sought him but did not find him.
I will rise now
and roam through the city,
in the marketplaces and in the streets;
I will seek him whom my soul loves;
I sought him but did not find him.
The watchmen found me,
those who circle about the city;
him whom my soul loves
have you seen him?
Scarcely had I departed from them
when I found him whom my soul loves
I grasped him
and would not let him go
Until I brought him to my mother’s house
and to the chamber
of her who conceived me.
I bind you under oath,
daughters of Jerusalem,
by the gazelles and the does of the field,
that you do not cause hatred
nor disturb this love
while it still pleases.
Who is this ascending from the wilderness
with palmlike pillars of smoke
in a cloud of myrrh and frankincense
of all the powders of the perfume-seller?
Behold the bed of Solomon;
sixty mighty men are around it
of the mighty men of Israel.
All of them holding swords,
skilled in battle;
each with his sword at his side
for fear of the nights.
A canopy
has King Solomon made
of the wood of Lebanon.

10 Its pillars he made of silver,
its covering of gold,
its curtain of purple wool,
its interior bedecked with love
from the daughters of Jerusalem.
11 Go forth and gaze, daughters of Zion,
upon King Solomon,
upon the crown
with which his mother adorned him
on the day of his wedding
and on the day his heart rejoiced.
Chapter 4
1

Behold, you are beautiful, my beloved;
behold you are beautiful;
your eyes are like doves,
from within your kerchief
your hair is like a flock of goats
descending from Mount Gilead.
2 Your teeth are like a counted flock
which have come up from the washing,
all of which are perfect,
and none are blemished among them.
3 Like a scarlet thread are your lips,
and your mouth is comely;
like a slice of pomegranate
are your cheeks
from within your kerchief.
4 Your neck is like the Tower of David,
built as a model of beauty;
a thousand shields are hung upon it,
all the quivers of the mighty.
5 Your two breasts are like two fawns,
twins of the gazelle
who pasture among the roses.
6 Until the sun spreads
and the shadows flee,
I will go to Mount Mariah
and to the hill of frankincense.
7 You are completely beautiful, my beloved,
and you are without blemish.
8 With me [will you come]
from Lebanon, O bride,
with me from Lebanon will you come;
you will look from the peak of Amana,
from the peaks of Snir and Hermon,
from the lions’ dens,
from the mountains of leopards.
9 You captured my heart, my sister, O bride
you captured my heart
with but one of your eyes,
with one necklace of your necklaces.
10 How beautiful is your love,
my sister, O bride,
how superior is your love to wine
and the fragrance of your oils

to all perfumes.
11 Your lips drip flowing honey, O bride;
honey and milk are under your tongue,
and the fragrance of your garments
is like the fragrance of Lebanon.
12 A locked garden is my sister, O bride,
a locked up spring,
a sealed fountain.
13 Your arid fields
are a pomegranate orchard
with luscious fruits;
henna with spikenard.
14 Spikenard and saffron,
calamus and cinnamon,
with all the trees of frankincense,
myrrh and aloes,
with all the major spices.
15 You are a garden spring,
a well of living waters,
and flowing streams from Lebanon.
16 Awake, wind from the north,
and come, wind from the south,
blow upon my garden
so that its fragrance may flow;
let my beloved come to his garden
and eat its luscious fruit.
Chapter 5
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I have come to my garden,
my sister, O bride;
I have gathered my myrrh with my spice.
I have eaten my sugarcane with my honey;
I have drunk my wine with my milk;
eat, friends;
drink and become intoxicated,
beloved ones.
I slept but my heart was awake—
a sound! My beloved knocks;
open for me, my sister, my love,
my dove, my perfection,
for my head is drenched [as thought]
with dew,
my sidelocks drip with the rains
of the night.
I have removed my robe;
how can I put it on?
I have washed my feet;
how can I soil them?
My beloved sent forth his hand
from the portal
and my [body] longed for him.
I arose to open for my beloved;
and my hands dripped myrrh,
and my fingers flowed with myrrh
from the handles of the lock.
I opened for my beloved,
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but my beloved had vanished and gone,
my soul departed as he spoke;
I sought him but could not find him,
I called him but he would not answer.
The watchmen found me;
those who go about the city,
they struck me, they wounded me;
they stripped my ornament from me;
[even] the guards of the walls.
I bind you under oath,
daughters of Jerusalem;
when you find my beloved
what will you tell him?
That I am lovesick [for him].
With what does your beloved
excel another beloved,
most beautiful among women?
With what does your beloved
excel another beloved
that you bind us under oath?
My beloved is pure white and ruddy,
surrounded by myriads.
His head is [like] finest gold,
his locks [are curled], and
they are raven black.
His eyes are like doves
upon brooks of water,
bathed in milk,
well set in their fullness.
His cheeks are like a bed of spice
like towers of perfumes;
his lips are like roses,
dripping [with] flowing myrrh.
His hands are like rolls of gold
studded with precious gems;
his [body] sparkles like ivory
overlaid with sapphires.
His legs are pillars of marble
set in sockets of fine gold;
his appearance is like Lebanon,
chosen like the cedars.
[The words of] his palate are sweet,
and he is all delight;
that is my beloved,
and this is my friend,
O daughters of Jerusalem.

Chapter 6
1

2

Where has your beloved gone
O fairest among women?
Where has your beloved turned
that we may seek him with you?
My beloved has gone down to his garden
to the beds of spices,
to graze in the gardens
and to gather roses.
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I am my beloved’s
and my beloved is mine,
who grazes among the roses.
4 You are beautiful, my beloved, as Tirzah,
comely as Jerusalem,
awesome as the hosts [of angels].
5 Turn your eyes away from me
for they make me haughty;
your hair is like a flock of goats
descending from Mount Gilead.
6 Your teeth are like a counted flock
that have come up from the washing,
all of which are perfect,
and none are blemished among them.
7 Like a slice of pomegranate
are your cheeks
from within your kerchief.
8 They are sixty queens
and eighty concubines
and young maidens without number.
9 But she is unique, my dove,
my perfect one;
she is unique to her mother,
she is pure to her who begot her;
daughters saw her and acclaimed her,
queens and concubines,
and they praised her.
10 Who is this that grazes down
like the [breaking] dawn,
beautiful as the moon,
bright as the sun,
awesome as the hosts [of angels]?
11 I went down to the garden of nuts
to see the moist plants of the valley,
to see whether the vine had blossomed,
if the pomegranates had sprouted.
12 I did not know
my soul set me
like chariots of a noble people.
Chapter 7
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Turn back, turn back, perfect one,
turn back, turn back
that we may observe you;
what can you [offer] the perfect one
that equals the encirclement of the camps?
How fair were your feet in sandals,
O daughter of nobles;
the roundness of your flanks
are like jewels,
the work of a craftsman.
Your navel is like a round bowl
which lacks not for mixed wines;
your stomach is like a heap of wheat
hedged about with roses.
Your two breasts are like two fawns,
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twins of the gazelle.
Your neck is like an ivory tower,
your eyes are like pools in Heshbon
at the gate of the populated city;
your face is like a tower of Lebanon,
looking out as far as Damascus.
That which is upon your head
is like Mount Carmel,
and the braid of your head
is like [royal] purple wool;
your king is bound in its tresses.
How beautiful and pleasant are you,
a love with delights.
Such is your stature
likened to a [stately] palm tree;
and your breasts are like clusters.
I said I will ascend the palm tree,
I will grasp its branches;
and now, let your breasts
remain like clusters of the vine
and the fragrance of your face
like apples.
And let your speech be like good wine;
it flows for my beloved in sincerity,
causing the lips of the sleepers to murmur.
I am my beloved’s
and he longs for me.
Come, my beloved,
let us go out to the field,
let us lodge in the villages.
Let us rise early for the vineyards,
let us see if the vine has blossomed,
if the tender grapes have appeared,
if the pomegranates are in bloom;
there I will give my love to you.
The baskets emit fragrance,
and at our door are all luscious fruits,
both new and old;
my beloved, I have kept them for you.
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Chapter 8
13
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If only you were a brother to me
who had nursed at my mother’s bosom;
when I would find you outside
I would kiss you
and no one would scorn me.
I would lead you, I would bring you
to my mother’s house
that you should teach me;
I would give you spiced wine to drink
of the nectar of my pomegranate.
His left hand is under my head
and his right hand embraces me.
I bind you under oath,
daughters of Jerusalem,
why should you cause hatred
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or disturb [this] love
while it still pleases?
Who is she that rises from the wilderness,
clinging to her beloved?
beneath the apple tree I aroused you;
there your mother had birth pains,
there she who bore you suffered.
Set me as a seal upon your heart,
as a seal upon your arm,
for love is as strong as death,
jealousy is as harsh as the grave;
its flashes are flashes of fire
from the flame of God.
Many waters cannot quench love,
and rivers cannot drown it;
if a man would give
all the wealth of his house for love,
they would surely scorn him.
We have a little sister
but she has no breasts;
what shall we do for our sister
on the day she is spoken for?
If she be a wall,
we will build upon her
a fortress of silver;
if she be a door,
we will enclose her
with panels of cedar.
I am a wall
and my bosom is like towers;
therefore, I am in his eyes
as one who found peace.
Solomon had a vineyard
in the Plain of Hamon
he gave over the vineyard to caretakers;
each of them brought for its fruit
a thousand pieces of silver.
My vineyard is before me;
the thousands are yours, Solomon,
and two hundred
are for those who guard its fruit.
You who sit in the gardens,
companions, listen to your voice;
let me hear it.
Flee, my beloved,
and be like a gazelle
or a young hart
upon the mountains of spices.
You who sit in the gardens,
companions, listen to your voice;
let me hear it.

Closing Prayer
Master of all the worlds!
May it be your will

Adonai, our God,
God of our forefathers,
that in the merit of the Song of Songs
that we have recited and studied
—which is the holiest of holy—
in the merit of its verses
and in the merit of its words
and in the merit of its letters
and in the merit of its vowel signs
and in the merit of its cantillation signs,
its [word and letter] combinations,
and its allusions and its secrets
—holy, pure, and awesome—
that emanate from it,
that this be a time of mercy,
a time of attentiveness,
a time of harkening,
[so] we may call to you
and you will answer us;
we shall entreat you
and may you grant our entreaty.
And may there rise up before you
the reciting and study
of the Song of Songs
as if we mastered
all of the wondrous and awesome secrets
that are sealed and concealed within it
with all of its ramifications.
And may we merit to [reach] the place
from which the lower souls,
spirits, and higher souls are hewn
and [consider it] as if we had accomplished
all that is our responsibility to attain,
whether in this incarnation
or whether in other incarnations.
And [may we merit] to be among those
who ascend to and merit
the World to Come
with other righteous and pious persons.
And fulfill all the desires
of our hearts for good
and be with our hearts
and the utterances of our mouths
when we are contemplative
and with our hands
when we are at our work
and send blessing, success and prosperity
in all of our undertakings.
And raise us up
from the dust of our wretchedness
and lift us from the refuse of our poverty
and return your Divine Presence
to your holy city [Jerusalem]
speedily in our days. Amen.

***

The opening and closing prayers are from Rabbi Eliezer
Toledano, Siddur Kol Sasson: The Orot Sephardic Shabbat
Siddur (New York: Orot, 2001). Copyright © 2001 Rabbi
Eliezer Toledano.
The English translation of Song of Songs is from Rabbi
Avrohom Davis and Rabbi Yaakov Y. H. Pupko, The
Metsudah Five Megillos/Rashi (New York, Hoboken, N.J.:
Metsudah Publications, 2001). Copyright © 2001 Rabbi
Avrohom Davis and Rabbi Yaakov Y. H. Pupko.
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Worlds

Behold the bed of Solomon;

Shishim gibborim saviv lah

sixty mighty men aroun dit
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Hineh mitato sheliShlomo

Migibborey Israel.

of the mighty men of Israel.

Kulam achuzey cherev

All of them holding swords,

Melumedey milchama

skilled in battle;

Eesh charbo al yerecho

each with his sword at his side

Mipachad balaylot.

for fear of the nights.

Chapter 6, Verses 8-9
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Shishim hemmah melachot

There are sixty queens

U’shemonim pilagshim

and eighty concubines

Va’alamot ein mispar.

and young maidens without number.

Achat hee yonati tammati

But she is unique, my dove, my perfect one;

Achat hee le’eemah

she is unique to her mother,

Barah hee le’yoladetah

she is pure to her who begot her;

Ra’u’ha vanot va’ye’ashruha

daughters saw her and acclaimed her,

Melachot u’filagshim

queens and concubines,

Va’ye’haleluha.

and they praised her.

The letter samech
The law of nullification, 1:60
Sleep is one sixtieth of death
Dream is one-sixtieth of prophesy
Fire is one-sixtieth of hell
Honey is one sixtieth of manna
Shabbat is one-sixtieth of the World to come
The quantum leap from plane to plane
The nullification of lower dimensional spaces in higher dimensional spaces.

Souls

Sixty tem thousands - 600,00 souls who left Egypt
The nullification of the individual Jew in the community of Israel
Sixty guards of King Solomon
Sixty students of the Ba’al Shem Tov
Sixty queens in the Song of Songs
Sixty tractates of the Oral Torah

Divinity

Sixty Letters of the Preistly Blessings
Sixty bones in the two hands of the kohen
The Transcendent Light of G-d
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© An¦ mipFi
½¦ K¦i´©pir¥ dẗ½ ï K´¨Pd¦ Æizï
¦ r§ x© d³ẗï KP̈¸ ¦ `
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§ r¦ ÆixFn
¦ izi
¦ x³¦`¨ d¼ N̈k̈ i´¦zŸg £̀ »iP¦ b© l§ iz`´¨
¦
`
wtFc
¥À icFC
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z´©bExr«£M© Æeïg̈ § bi :z`«¥NnÎl
¦ r© zFa† W§ Ÿi« al̈½ g̈«a¤ ÆzFvgŸ£ x« m¦i®n̈ iwi´¦
¥ t £̀ Îlr© mi†¦pFiM§ ei¾p̈i ¥ ai :axFr
«¥ M̈
mi†¦`N̈nª n§ ad̈½ f̈ i´¥lil¦ B§ Æeic¨
¨ ci :x«aŸ¥ r xFn¬ zFt† hŸ§ p miP½¦ WF
© W« Æeiz̈Fzt§ U¦ mi®¦gẅx§n¤ zFl† C§b§ n¦ mUŸ
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